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Publisher's Preface 


O nce in a great while there will come to prominence, in the affairs 
of mankind, someone for whom superlatives fail. The mind 
becomes weary, attempting to find fitting epithets to convey an inkling 
ofthe stature of such paragons of excellence. In the history of the Saints 
[awliya’] of Islam, Shaikh ‘Abd al-Qadir al-Jīlānī stands out as being 
unique, in the broad scope of perfection that includes his lineage, his 
complete development, piety, knowledge of the religion and adherence 
to the Sacred Law [Shari‘a], his intimate and direct knowledge of the 
Divine, and his establishment by the Lord of all the Worlds at the level 
of Reality [Haqiqa]. 

It has been said that in Islam there are four levels, or stages, of the 
religion; the Sharta, the Tariqa, the Hagiqa and the Ma'rifa. The 
Sharia [Sacred Law] is the outer aspect of the religion and has been well 
covered in many other writings, as has the Tariga [Path], which is the 
mystical dimension of the religion, and provides a framework for those 
who strive to attain to the Divine. These two levels are the uttermost 
boundary that we can reach by means of our own striving. Thereafter 
it depends upon the grace of Allah to His creature. What is the Haqiqa? 
Is it a further kind of teaching to which one graduates after long years 
of progress in the Tariqa? The answer to that question, is no. The 
Hadiqa is the living grace of the All-Merciful, and He bestows it upon 
whom He wills of His creatures. 

This biography of Shaikh “Abd al-Qadir demonstrates very clearly 
that he was a Shaikh of the Hadiqa, and it contains thumbnail 
biographies of forty-three other Shaikhs of the Haqiqa; his associates of 
that day and age. To understand the Haqiqa without having experienced 
it is not easy, so I have excerpted for the reader some instances of the 
Shaikh, may Allah be well pleased with him, passing on the contact 
[wusul] or the opening [fath] to the Haqiqa to others. When reading 
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these, it will be obvious that something more than teaching was going 
on, and that, in fact, those present were being initiated into a deeper 
and more fundamental level of their religion than they had ever 
experienced, a level transcending the domain of the heart and mind. 

I hope that the reader will bear with and read these excerpts, because 
they are important keys to understanding the inner dimensions of what 
has been written by the biographer, Shaikh Muhammad ibn Yayha 
at-Tadifi, in connection with the exploits [manaqib] of the Shaikh and 
his illustrious colleagues. 


“=> Se 


It was Muhammad ibn al-Khadir al-Husaini who said: “I once heard 
my father say: “‘At his regular public session [majlis], our master Shaikh 
“Abd al-Qadir used to deliver lectures on all the religious sciences 
['ulüm], and he always spoke spontaneously. From the moment when 
the Shaikh stepped up to the lectern, until well into the middle of the 
session, the awe he inspired would keep the audience perfectly still and 
quiet. No one could be heard clearing his throat, blowing his nose, 
making the slightest cough, or saying a word, and no one would get up 
from his seat. 

“Then the Shaikh would say: “Now the talking [qal] is over, and we 
are ready to receive the spiritual state [hal]!” The people present would 
immediately feel an intense vibration, and they would experience the 
spiritual state and the rapture of ecstasy [wajd]. 

“No account of his charismatic talents [karámat] would be complete, 
if it failed to mention the fact that his voice was always perfectly 
audible, so that those at the very back of the audience could hear it as 
clearly as those sitting closest to him, despite the vast size of the 
gathering. 

“He used to address the unspoken thoughts and feelings [khawatir] of 
the people attending his session, and confront them with open disclosure. 

“As soon as the Shaikh stepped up to the lectern, all the people 
present would stand upright in his honor. Whenever he told them to 
be silent, they would become so quiet, out of profound respect for him, 
that nothing could be heard from them at all, apart from the breaths 


they were breathing.” 
-= ee 
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It was al-Hafiz Abu 'l-/ Abbas Ahmad ibn Ahmad al-Bandanijt who 
said: "Together with Shaikh Jamal ad-Din ibn al-Jawzi (may Allah the 
Exalted bestow His mercy upon him), I once attended the regular 
session held by our master, Shaikh “Abd al-Qadir (may Allah bestow 
His mercy upon him). The Qur’an-reciter [gari’] recited a Qur'anic 
verse [aya], and the Shaikh discussed one possible interpretation [tafsir] 
of it. I turned to Shaikh Jamal ad-Din and said: ‘Are you familiar with 
this particular interpretation” His answer was yes. Then Shaikh “Abd 
al-Qadir mentioned another way of understanding the same verse, so T 
asked Shaikh Jamal ad-Din: ‘Are you also familiar with this interpre- 
tation” Again his answer was yes. Shaikh “Abd al-Qadir mentioned 
eleven different interpretations, and in each instance, when I asked 
Shaikh Jamal ad-Din: ‘Are you also familiar with this interpretation?’ 
his answer was in the affirmative. 

“Then Shaikh “Abd al-Qadir referred to yet another interpretation, 
so I asked Shaikh Jamal ad-Din: ‘Are you also familiar with this one?’ 
This time his answer was: ‘No, I am not acquainted with this one.’ 
He gave me a equally negative response to each of my subsequent 
questions, as Shaikh “Abd al-Qadir went on to mention yet another 
interpretation, followed by yet another, until he reached a grand total 
of forty different ways of understanding that same Qur'ànic verse. 
Shaikh Jamal ad-Din was utterly astonished, as he marveled at the vast 
scope of the knowledge demonstrated by our master, Shaikh “Abd 
al-Qadir (may Allah be well pleased with him). 

“Finally, Shaikh “Abd al-Qadir said: ‘Let us have done with the talk 
[qal], and let us now return to the spiritual state [hal]: 

“There is no god but Allah! [la ilaha illa "llah]. Muhammad is the 
Messenger of Allah! [Muhammadur Rasülu ’llāh]. All the people in the 
audience were shaken with an intense vibration, and Shaikh Jamal 
ad-Din ibn al-Jawzi was moved to rip his clothes to shreds." 


9 Ge 


Shaikh “Umar al-Bazzaz has told us: “Once, while I was sitting in the 
presence of the Shaikh (may Allah be well pleased with him), in his 
private chamber, he said to me: ‘O my dear son, guard my back for me, 
in case the cat falls down on it!’ I said to myself: ‘How could the cat 
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get in here, since there is no skylight in the roof? I had hardly finished 
my sentence, when a cat landed on my back. The Shaikh tapped his 
hand on my breast, and a lightshone in my heart, as brightly as the sun. 
I discovered the Truth [Haqq] at that very moment, and I am better off 
to this day, because of that light." 


SS C 


It was Shaikh “Alt ibn Idris al-Ya'qübt who said: “Shaikh ‘Ali ibn 
al-Hiti took me by the hand and brought me to our master, Shaikh “Abd 
al-Qadir (may Allah be well pleased with him). This was in the year 
[A.H.] 550. He said to him: ‘This is my loyal servant, ‘Ali.’ 

“So he took off a garment he had on him, and gave it to me to wear. 
ʻO ‘Alt,’ he told me, ‘you have now clothed yourself with the shirt of 
well-being!’ In all the sixty-five years that have elapsed since I first wore 
it, no painful suffering has ever befallen me. 

“Shaikh ‘Alī ibn al-Hiti also brought me to him in the year [A.H.] 560. 
On that occasion, Shaikh “Abd al-Qadir bowed his head in silence for 
quite a long while, then I noticed that a gleam of light had begun to 
emanate from him, and that it became connected with me. At the 
moment when this happened, I saw the occupants of the graves and 
tombs, and I witnessed their states and conditions. I saw the angels and 
their stations, and I heard their glorification of the Lord [tasbih] in a 
variety of languages. I read what was inscribed on the forehead of every 
human being, and matters of great importance were clearly disclosed to 
me. Then Shaikh “Abd al-Qadir (may Allah be well pleased with him) 
told me: ‘Just take it all in, and do not be afraid!’ 

“It was then that Shaikh “Ali ibn al-Hiti said to him: ‘O my master, 
Iam truly afraid that he may lose his mind!’ So he thumped on my chest 
with his hand, and I felt something inside my inner being [batin], in the 
shape ofan anvil, and I was not at all alarmed by anything I saw. I heard 
the glorification uttered by the angels (peace be upon them), and even 
now, I am still illumined in the paths of the Heavenly Kingdom 
[Malaküt] by the radiance of that gleam of light." 


-D er 
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Described in this book are many of the miraculous events [karamat] 
that took place inwardly and outwardly at the hand of Shaikh ‘Abd 
al-Qadir and his fellow Shaikhs. Some might seem farfetched at first 
glance and it is often difficult to understand what is really being 
described. Take for example the following story from the life of Shaikh 
* Adi: 


“Shaikh Taqi ad-Din also said: “Abu 'l-Barakat has told us: ‘One day, 
thirty spiritual paupers [fuqara’] entered the presence of my paternal 
uncle, Shaikh “Adi. Ten of them said: “O our master, speak to us about 
something concerning Reality [Haqiqa].” When he spoke to them on 
that subject, they melted away, and all that was left in their place was 
a puddle of water. Then a second set of ten came forward, and said to 
him: “O our master, speak to us about something concerning the reality 
of love [mahabba]." When he spoke to them on that subject, all ten of 
them died. Then the remaining ten came forward, and said: “O our 
master, speak to us about something concerning the reality of spiritual 
poverty [faqr]." When he spoke to them on that subject, they stripped 
themselves of whatever clothes they happened to be wearing, and went 
out, stark naked, into the desert." 


What is one to make of this? To attempt to take what is written at 
face value is obviously absurd, but if we look at it with a different 
perspective, we see that hidden in it is a different meaning than first 
strikes the eye. The Haqiqa lies beyond the threshold of the heart and 
mind. When confronted with it, the rational faculty gives up, and can 
justly be said to “melt away." As to the reality [Haqiqa] of love, if 
confronted with the love of the Divine, the passions of the lower self 
[nafs] die, for nothing can be compared with the sweetness of experienc- 
ing the love of Allah for His creature. Lastly, to be confronted with the 
reality [Haqiqa] of spiritual poverty, means to experience the joy of 
understanding that, in front of the Divine, we actually own nothing; for 
when whatever goodness, piety and spiritual standing of ours is exposed 
to the Glory of the Lord (Exalted is He!), itis seen to be counterfeit and 
of very little worth. It is therefore a relief to divest oneself of hoarding 
one's attributes [clothes] as items ofspiritual value, and to go off into the 
wasteland of owning nothing, of being completely poor and dependent 


[on the Lord of All the Worlds]. 
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Well, Allah knows best! I have attempted to interpret for the reader 
only to show that this book deserves to be read with careful attention, 
and with an attitude that allows for meanings that may not become 
immediately obvious. 

In this biography of the Shaikh there are many explanations, in his 
own words, of spiritual qualities that have great value to the seeker after 
spiritual Truth. Contrasted with these are excerpts from 'Sufficient 
Provision for Seekers of the Path of Truth’ [Al-Ghunya li-Talibt Tariq 
al-Haqq]|, printed in an appendix at the end of this book. I say 
contrasted, because in Sufficient Provision, Shaikh “Abd al-Qadir has 
assembled the sayings of many other wise Shaikhs, to make his points 
on these same topics. I might add that the material in the appendix was 
included at the request of a dear friend, who felt that it would be of 
benefit to the reader. 

Lastly, the reader will find accounts of many of the children, grand- 
children and descendants of the Shaikh, which will be material of great 
interest to many who may have wondered about them. 

Altogether, this is a treasure chest and it is no wonder to me that the 
author gave it the title Necklaces of Gems. May the reading of it be a 
grand adventure for you, dear reader! 


Ruslan Moore 
August 14^, 1998 


Acknowledgments 


All praise is due to Allah, the Beneficent, the Merciful! 


We bear witness that there is no god except Allah, and that 
Muhammad is the Messenger of Allah! 


Our Lord, thank You for giving us this wholesome task! 


Grateful thanks to Muhtar Holland for devoting years of his life to 
translating these works; may Allah bless him! Grateful thanks 
to Omar and Suliman Ghoor, their families and family friends, 
without whose help the publishing of this volume might have 
been delayed by years. Special thanks to Adnan Jeilani Sheikh, 
my Somali-Barawe Qadiri friend and brother, follower of Shaikh 
Uwais al-Barawe, who obtained a good copy of the Arabic text of 
Qala'id al-Jawabhir for translating, after we found to our dismay 
that the copy obtained by my brother Ridwan, in Indonesia, was 
missing certain pages. Thanks also to the many who have helped 
make this publication possible, among them the following: 


Husein Rofé for Reflections on Subud 

Salim al-din Quraishi of the British India Office Library, London 
Lateef Ismail 

Frances Gardner for the flowers 

Rohana Filippi for the cover art 


XV 


Translator’s Introduction 


B iographies of Shaikh “Abd al-Qadir al-Jilàni (may Allah be well 
pleased with him) are by no means rare. They have been compiled 
at fairly frequent intervals throughout the centuries since the end of his 
worldly life. Some have been written as separate books, while others 
appear as chapters or sections in historical works, biographical compen- 
dia and encyclopedias of various kinds. Most are in Arabic, and only 
a few have been translated into European languages. 
One fairly short biography, written by adh-Dhahabi (d. A.H. 748/ 
1348 C.E.), has been edited and translated into English by D. S. 
Margoliouth,! whoalso contributed the article “ABD AL-KADIR to the 
Encyclopaedia of Islam.? Many stories of the Shaikh, including versions 
of some of those recorded by at- Tadifr in Necklaces of Gems, have been 
available to readers of the Dutch language for several decades, in a book 
entitled De Mirakelen van Abdoelkadir Djaelani.? 
Of the very earliest biographies of the Shaikh, compiled by his 
contemporaries, not one seems to have survived intact. Fortunately, 
however, these sources were available to ash-Shattanawft, who died in 
A.H. 713/1314 C.E. His Bahjat al-Asrar [Splendor of the Mysteries] is 
therefore regarded as the most important of all the existing biographies 
of the Shaikh, even though it was written more than a century after his 
death. The author is acknowledged by at-Tadifi, who frequently quotes 
from his work in the book here presented in English translation. In one 
passage, for instance, at-Tadifi writes: 
In his book the Bahja, that highly erudite scholar, Shaikh al-Imam Abu ’l-Hasan 
“Alt al-Muqri ash-Shattanawfr al-Misri, provides many reports 
concerning...Shaikh “Abd al-Qadir, including accounts of his marvelous 
exploits and his charismatic talents... 

! Journal of the Royal Asiatic Society [J.R.A.S.] 1907, pp. 267—310. 

? Also printed in Shorter Encyclopaedia of Islam. Leiden, Netherlands: E.J. Brill, 1961. 


3 G.W.J. Drewes and Poerbatjaraka. De Mirakelen van Abdoelkadir Djaelani. Bandoeng, 


1938. ae 
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While at-Tadifi refers to numerous other literary sources, it is prob- 
ably true that many of them derived at least some of their information 
from the work of ash-Shattanawfi. 


Concerning the author of Necklaces of Gems 


It should be noted, first of all, that the spelling of the author’s family 
surname is uncertain. In the Arabic texts, the middle consonant 
sometimes appears as dal, requiring the transliteration "Tadifi" and 
sometimes as dhal, which accounts for the alternative “Tadhift.” The 
former has been adopted throughout the present translation, but the 
reader should not be surprised to find the latter spelling elsewhere. 

From an additional surname, we know that Muhammad ibn Yahya 
at-Tadifi al-Halabi was a native of the Syrian town of Aleppo [Halab]. 
Most of the other known facts about him can be culled from the pages 
of Qala’ id al-Jawahir [Necklaces of Gems]. The likely nature of his 
upbringing and education can be gleaned from references to the 
professions and spiritual affiliations of his forebears and close relatives. 
For instance, in a section devoted to Shaikh ‘Abd ar-Razzàq ibn Shams 
ad-Din, whom he describes as “the principal Shaikh of the Qadiriyya, 
and the Shaikh of Shaikhs in Hamah and all the other towns of Syria,” 
he writes: 


[Shaikh “Abd ar-Razzaq] invested certain people with the noble tattered cloak 
[khirqa] of the Qadiriyya, among them being my master, my own father, the 
Chief Justice [Qadi ’l-Qudat] Nizam ad-Din Abu 'l-Makarim Yahya at-Tadifi 
al-Hanbali, the Judge of Aleppo, the son of its Judge, the brother of its Judge, 
and the son of the daughter of its Judge. Other recipients included my father’s 
two full brothers (my paternal uncles, in other words): the Chief Justice Kamal 
ad-Din Muhammad at-Tadifi ash-Shafi't, in Aleppo, and the erudite scholar 
al-Burhani Abū Ishaq Ibrahim at-Tadifi al-Hanafi. Allah has graciously 
allowed me to benefit from these people during their lifetime. Another 
recipient was my grandfather on my father’s side, the Chief Justice Jamal ad-Din 
Yusuf at-Tadifi al-Hanbali (may Allah bestow His mercy upon him). 


Muhammad ibn Yahya at-Tadifi died in A.H. 963/1556 C.E. By his 
own account, it was in the year A.H. 950 that he compiled his biography 
of Shaikh ‘Abd al-Qadir, under the title Qala’id al-Jawahir [Necklaces 
of Gems]. As he explains in his Prologue to this work, his interest in the 
subject was aroused when he studied the Ta rikh [History] of al-“Ulaimi 
al-Maqdisi: 
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I discovered that the author had given no more than summary treatment to the 
biography of our Master, our Patron, our Shaikh and our Guide to Allah 
(Exalted is He), Shaikh ‘Abd al-Qadir al-Jili al-Hanbali (may Allah be well 
pleased with him), and that he had made only the slightest reference to his 
charismatic qualities and exploits [manaqib]. I found this quite astonishing... 


The following paragraph deserves to be highlighted by repetition 
here, since it contains at-Tadifi’s own succinct account of how he 
obtained his information, and of the subjects he decided to include in 
his book. It also conveys a sense of the spirit in which he approached 
and carried out his very demanding task: 

I then felt moved, by the wish to obtain good fortune, to gather together 
everything that I could find about the exploits of the Shaikh (may Allah 
sanctify his innermost being, and may He illuminate his mausoleum), in various 
books, from what I heard from trustworthy sources, and from what I held in my 


personal recollection. I resolved to follow this information, after having 
mentioned his noble genealogy, with accounts of his physical constitution 
[khalg] and his moral character [khulq], his work ['amal] and his knowledge [‘ilm], 
his methods and his spiritual counsel, his speech and his action, the children 
whom Allah bestowed upon him, and his exaltation by the saints [awliya’] in 
recognition of his proper due. I also decided to make some mention of the 
charismatic qualities and exploits of these saints, as well as the exploits of those 
who trace their spiritual affiliation to his excellency. 


It is particularly important to note that at-Tadifi relied not only on 
"various books,” but also on what he heard from “trustworthy sources,” 
and his "personal recollection" of earlier encounters, notably with 
direct descendants of Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him). He describes one of these encounters in a section devoted 
to Shaikh Sharaf ad-Din Qasim ibn Yahya ibn Husain...ibn “Abd 
ar-Razzaq ibn ash-Shaikh “Abd al-Qadir: 

I met him in the year [A.H.] 910, when I accompanied my master, my own father, 
on an excursion to Hamah. We lodged for a time in his private retreat [khalwa], 
an apartment inside the convent [zawiya]. He took great pains to make us 


comfortable, and treated us with extremely noble generosity. Through his 
blessed grace, we experienced all that is good. 


Concerning the contents of Necklaces of Gems 


In the Contents pages at the beginning of this translated edition, the 
reader will find the headings and page numbers of major sections of the 


book, such as: Shaikh ‘Abd al-Qadir’s Children. The inclusion of 
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subheadings would have made the Contents inordinately lengthy, but 
a few of them may be listed here, since they provide an intriguing taste 
of what this book contains. 

From the section headed Shaikh “Abd al-Qadir's Life and Exploits: 


e Shaikh Hammad ad-Dabbas foresees the day when Shaikh ‘Abd al-Qadir 
will be commanded to say: “This foot of mine is upon the neck of every saint 


of Allah.” 
* What price the egg, and what price the chicken? 
*Jews and Christians embrace Islam at the hand of Shaikh ‘Abd al-Qadir, 


in the course of his public sessions. 
e Shaikh “Abd al-Qadir thumbs through a book on philosophy, and it turns 
into a well-known work on the Qur'an. 


eShaikh ‘Abd al-Qadir comes to be known as “The Falcon [al-Baz]." 


e Stories about Shaikh “Abd al-Qadir strike Abu 'l-Faraj as farfetched, until 
the two of them meet at the afternoon prayer. 


From the section headed Some of Shaikh ‘Abd al-Qadir's Invoca- 


tions, Exhortations and Explanations: 

* Concerning the experience of personal extinction [fana ]. 
* Concerning truthfulness [sidq]. 

* Concerning the Supreme Name [al-Ism al-A zam]. 


e Shaikh “Abd al-Qadir explains the reason for the difference between two 
apples. 


As we have noted above, at- Tadifitells us in his Prologue that he “also 
decided to make some mention of the charismatic qualities and exploits 
of [certain] saints." This decision of his resulted in a unique feature of 
the book: namely, the inclusion of comparatively brief biographies of 
no fewer than forty-three saints [awliya’], all of them known to have 
extolled the merits of his principal subject, Shaikh “Abd al-Qadir. May 
Allah be well pleased with them all! 

From a glance at the Contents list, it will be apparent to the reader 
that some of these saintly Shaikhs are well-known figures, while some 
of their names will be familiar to very few. Particularly famous, along 
with Shaikh Ahmad ar-Rifa‘t, are the two who bear the family surname 
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Suhrawardi: Shaikh Abu’n-Najib as-Suhrawardi and his nephew, 
Shaikh Shihab ad-Din “Umar as-Suhrawardi, the author of “Awarif 
al-Ma ‘arif [Bounties of Divine Knowledge]. Shaikh Raslan ad-Dimashqi 
is becoming better known, especially since the recent Al-Baz publication 
of his Risdla fi t-Tawhid [Concerning the Affirmation of Divine One- 
ness], together with two commentaries thereon, in English translation.* 
Further research into the lives and works of all these saints (may Allah 
be well pleased with them) would surely be rewarding to anyone moved 
to undertake it. 


Concerning the literary works of Shaikh ‘Abd al-Qadir 


Most of the basic and undisputed facts of Shaikh “Abd al-Qadir's life 
(may Allah be well pleased with him), from his entry into this world 
in A.H. 470/1077 C.E., until his departure from it in A.H. 561/1166 C.E., 
are mentioned in this work by at-Tadift. There is no need for yet 
another biography in this introduction. In one area, however, some 
additional information may be of value, since at-Tadifi names only two 
of the Shaikh’s literary works by their titles: al-Ghunya li-Talibi Tariq 
al-Haqq [Sufficient Provision for Seekers of the Path of Truth] and 
Futüh al-Ghaib [Revelations of the Unseen].5 Both of these have been 
published in English: 


Al-Ghunya li-Talibt Tariq al-Haqq [Sufficient Provision for Seekers 
of the Path of Truth]. Arabic text published in two parts by Dar 
al-Albab, Damascus, n.d. Translated from the Arabic (in 5 vols.) by 
Muhtar Holland. Ft. Lauderdale, Florida: Al-Baz Publishing, Inc., 
1997. 


Futüh al-Ghaib [Revelations of the Unseen]. A collection of 
seventy-eight discourses. Arabic text published by Dar al-Albab, 
Damascus, 1986. German translation: W.Braune. Die Futüh al-Gaib 
des ‘Abd al-Qadir. Berlin and Leipzig: Walter de Gruyter & Co., 1933. 
English translations: (1) M. Aftab-ud-Din Ahmad. Futuh al-Ghaib 
[The Revelations of the Unseen]. Lahore, Pakistan: Sh. Muhammad 
Ashraf. Repr. 1986. (2) Translated from the Arabic by Muhtar 
Holland. Houston, Texas: Al-Baz Publishing, Inc., 1992. 


* See p. 603 below. 
5 See p. 27 below. 
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Other literary works of the Shaikh include the following: 


Al-Fath ar-Rabbani [The Sublime Revelation]. A collection of sixty- 
two discourses delivered by Shaikh ‘Abd al-Qadir in the years A.H. 545— 
46/1150—52 C.E. Arabic text published by Dar al-Albab, Damascus, 
n.d. Arabic text with Urdu translation: Madina Publishing Co., 
Karachi, 1989. "Translated from the Arabic by Muhtar Holland. 
Houston, Texas: Al-Baz Publishing, Inc., 1992. 


Malfuzat [Utterances]. A loosely organized compilation of talks and 
sayings by Shaikh “Abd al-Qadir. Translated from the Arabic by 
Muhtar Holland. Houston, Texas: Al-Baz Publishing, Inc., 1992. 


Sirr al-Asrar [The Secret of Secrets]. A short work, divided into 
twenty-four chapters. English translation: The Secret of Secrets by 
Hadrat “Abd al-Qadir al-Jilani, interpreted by Shaykh Tosun Bayrak 
al-Jerrahial-Halveti. Cambridge, England: The Islamic Texts Society, 
1992. 


Jalg al-Khawatir [The Removal of Cares]. A collection of sixty-two 
discourses delivered by Shaikh “Abd al-Qadir. Arabic text with Urdu 
translation published by Maktaba Nabawiya, Lahore, n.d. Translated 
from the Arabic by Muhtar Holland. Ft. Lauderdale, Florida: Al-Baz 
Publishing, Inc., 1997. 


Khamsata ‘Ashara Maktüban [Fifteen Letters]. Translated from 
Persian into Arabic by “Ali ibn Husam ad-Din al-Muttaqi, and from 
Arabic into English by Muhtar Holland. Hollywood, Florida: Al-Baz 
Publishing, Inc., 1997. 


Yet other works attributed to Shaikh ‘Abd al-Qadir include short 
treatises on traditional subjects [ma’athir], litanies [awrad; ahzab], 
prayers and supplications [da‘awat; munaját], and mystical poems 
[qasa id]. Many of these are recorded in: 


Al-Fuyudat ar-Rabbaniyya [Emanations of Lordly Grace]. Compiled 
by as-Sayyid al-Hajj Ismail ibn as-Sayyid Muhammad Sa ‘id al-Qadiri. 
Kutub Khana Ishayat-ul-Islam, Delhi, India, n.d. English translation 
commissioned for publication by Al-Baz Publishing, Inc. 
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Concerning the marvelous exploits of Shaikh “Abd al-Qadir 


While at-Tadifi mentions only two of the above titles, he certainly 
provides the reader with abundant accounts of the karamat [charismatic 
talents] and manaqib [always marvelous and often supernatural exploits] 
attributed to Shaikh “Abd al-Qadir (may Allah be well pleased with 
him). It is for this reason, in particular, that I have drawn attention to 
the Shaikh's own literary legacy. 

Throughout the centuries, more than a few scholars, Muslim as well 
as non-Muslim, have found it difficult to reconcile two impressions of 
the Shaikh. They have received one impression from reading his 
discourses, recorded at the time of their delivery, and his treatment of 
virtually every Islamic topic in his monumental work al-Ghunya [Suf- 
ficient Provision]. The other impression, conveyed by accounts of 
marvelous exploits, has prompted them to use such terms as "legend- 
ary." According to J.S. Trimingham, for instance: "It is difficult to 
penetrate through the mists of legend which formed even during the 
lifetime of “Abd al-Qadir...and thickened rapidly after his death.” 
Citing al-Wasiti, a contemporary of ash-Shattanawfi, Trimingham also 
maintains that “[Bahjat al-Asrar], the most elaborate biography of “Abd 
al-Qadir, ...completely obscures his personality and presents him as a 
great miracle-monger."ó 

Well, should any of our readers find themselves wondering if at- 
Tadifi’s biography “obscures his personality,” I urge them to read at least 
some of the Shaikh's own works. They can then form their individual 
impressions. For a start, they may find it interesting to compare the 
excerpts from al-Ghunya [Sufficient Provision], supplied in the Appen- 
dix, with sayings attributed to the Shaikh in the body of the text. 

Just in case the translator's own impression is at all relevant, let me 
say that I have discovered gems of enormous worth, in Necklaces of 
Gems as well as in all the works of Shaikh “Abd al-Qadir himself (may 
Allah be well pleased with him). I may take certain “legends” with the 
proverbial pinch of salt, but then salt—and even a dash of pepper—can 
help to bring out the flavor in certain dishes of food. 


A confession by the translator 


While I apologize, of course, for any inadvertent omissions, I trust 
that these are few and far between, and that I have produced a 


6 J. Spencer Trimingham. The Sufi Orders in Islam. Oxford University Press, 1971, p. 40. 
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thoroughly comprehensive English translation of the Arabic text. One 
confession I must make, however. I have consciously omitted certain 
lines of poetry, mainly for the following reasons: (1) The unvoweled 
text could be read in numerous different ways, and I could not arrive at 
asatisfactory choice. (2) The whole point of the verse depended on the 
Arabic wording, and any conceivable translation would merely result 
in a prosaic repetition of something already stated in prose. 


Some final invocations 


May Allah forgive the mistakes and failings of His servants. 

May Allah look with gracious favor upon Muhammad ibn Yahya 
at-Tadifi, the author of Necklaces of Gems, and may He enfold him in 
His mercy. 

May Allah be well pleased with Shaikh ‘Abd al-Qadir al-Jilani, and 
may He sanctify the innermost beings of all His saints. 

May Allah bless our Prophet Muhammad, his family and his Com- 
panions, and may He grant them peace. 

Praise be to Allah, the Lord of All the Worlds. 


Amin. 


Muhtar Holland 
August 1998 


Necklaces of Cems 
[Oala?id al-Jawahiv] 


A BIOGRAPHY OF THE CROWN OF THE SAINTS; 
SHAIKH ABD AL-QADIR AL-JILANI 


2553 


Allah has decreed: “I shall surely conquer, 
I and My Messengers.” 
Allah is Strong, Almighty. 
(Quran 55:21) 


Prologue 


As for the friends of Allah, 


a-la inna awliya'a ahi 


surely no fear shall be upon them, 
la khawfun 'alai-him 


nor shall they grieve. 
wa là hum yahzanin. 


(10:62) 


In the Name of Allah, the All-Merciful, the All-Compassionate. 


he following are the words of Muhammad ibn Yahya at- Tadifi, 
the poor servant [of the Lord], who acknowledges his sin and his 
shortcoming, and hopes for a hidden pardon from His tender grace. 
May Allah forgive his sins, and replace his sins with blessings. 
Praise be to Allah, who has opened for His saintly friends [awliya’] 
the paths of right guidance, and has caused all kinds of good things 
to come about at their hands, and has delivered them from ruin. 
Those who follow their example will therefore be successful and 
guided aright, but those who swerve from their path will fail and be 
ruined. Those who seek their protection will prosper and travel 
safely, but if anyone shuns them with rejection, he will be cut off and 
destroyed. I praise Him with the praise of one who knows that there 
is no refuge from Him except toward Him. I thank Him with the 
thanks of one who is firmly convinced that favors [niam] and 
afflictions [niqam] alike are entirely at His disposal. I invoke blessing 
and peace upon our Master, Muhammad, and upon his family. May 
they enjoy the countless benefits and gracious favors of Allah. 
As for the subject of the present work, my interest was aroused 
when I studied *History To Rely On for Accounts of the Bygone" 
[at- Ta rikh al-mu tabar fi anba’ man ghabar], the compilation of the 
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Chief Justice [Qadi ’l-Qudah], Mujir ad-Din ‘Abd ar-Rahmàn 
al-“Ulaimi al- ‘Umari al-Maqdisi al-Hanbali (may Allah encompass 
him with His mercy). I discovered that the author had given no more 
than summary treatment to the biography of our Master, our Patron, 
our Shaikh and our Guide to Allah (Exalted is He), Shaikh “Abd 
al-Qadir al-Jili al-Hanbali (may Allah be well pleased with him), and 
that he had made only the slightest reference to his charismatic 
qualities and exploits [manaqib]. I found this quite astonishing, and 
I said to myself: "Perhaps he considered him a widely known 
celebrity (may Allah be well pleased with him), and therefore 
confined himself to this brief account. In deciding to keep it short, 
he may also have been influenced by the example of that most erudite 
scholar, Ibn al-Jawzi (may Allah bestow His mercy upon him)." 

I then felt moved, by the wish to obtain good fortune, to gather 
together everything that I could find about the exploits of the Shaikh 
(may Allah sanctify his innermost being, and may He illuminate his 
mausoleum), in various books, from what I heard from trustworthy 
sources, and from what I held in my personal recollection. I resolved 
to follow this information, after having mentioned his noble genealogy, 
with accounts of his physical constitution [khalq] and his moral 
character [khulq], his work [‘amal] and his knowledge [ilm], his 
methods and his spiritual counsel, his speech and his action, the 
children whom Allah bestowed upon him, and his exaltation by the 
saints [awliya'] in recognition of his proper due. I also decided to 
make some mention of the charismatic qualities and exploits of these 
saints, as well as the exploits of those who trace their spiritual 
affiliation to his excellency. 

Itis necessary to persevere in standing at the threshold of his door, 
for the elevated nature of the act of following is determined by the 
nobility of the one who is followed, just as the copious extent of the 
rivers’ flow depends on the magnitude of the spring that is their 
source. 

Ishall also mention his birth and the completion of his earthly life, 
and I shall conclude that with something concerning his charismatic 
qualities and exploits, and what has been said about him, keeping 
that fairly concise, for fear of causing boredom and ennui. 

I have entitled the book: 
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Necklaces of Gems: 


Concerning the Charismatic Qualities and Exploits 


of Shaikh “Abd al-Qadir. 
[Qala'id al-Jawahir fi Manaqib ash-Shaikh “Abd al-Qadir] 


The Shaikh's Genealogy 


I turn to Allah for help, for He is all I need, and how excellent is 
the Helper! Then I go on to say [concerning the subject of this 
book]: 

He is our Master, the Shaikh of Islam, the exemplar of the splendid 
saints [awliya’], the signpost to right guidance. Those who trace 
their spiritual affiliation to him are among the blissfully fortunate. 
He is the Lordly Cardinal Pole [al-Qutb ar-Rabbani], the incomparable, 
the universal, the everlasting, the pure foundation, Muhyi ’d-Din 
Aba Muhammad ‘Abd al-Qadir, the son of Abū Salih Jangi Dost 
(some say Janga Dost) Misa, the son of Aba ‘Abdi’llāh, the son of 
Yahya az-Zahid, the son of Muhammad, the son of Dawid, the son 
of Misa, the son of 'Abdu'llàh, the son of Misa al-Jawn, the son of 
*Abdu'llàh al-Mahd (also known by the epithet al-Mujall [the 
Venerable], derived from the term ijlal [veneration]), the son of 
al-Hasan al-Muthanna, the son of the Commander of the Believers 
[Amir al-Mu’minin], Abū Muhammad al-Hasan, the son of the 
Commander of the Believers, “Ali (may Allah be well pleased with 
him), the son of Aba Talib, the son of “Abd al-Muttalib, the son of 
Hashim, the son of “Abd Manaf, the son of Qusayy, the son of Kilab, 
the son of Murra, the son of Ka‘b, the son of Lu’ayy, the son of 
Ghalib, the son of Qahr, the son of Malik, the son of an-Nadr, the 
son of Kinana, the son of Khuzaima, the son of Mudrika, the son of 
Ilyas, the son of Mudar, the son of Nadhdhar, the son of Ma d, the 
son of “Adnan. [His surnames are] al-Qurashi al-Hashimi al-‘Alawi 
al-Hasani al-Jili al-Hanbali. 

He is the grandson [on his mother’s side] of our master, the famous 
“Abdullah as-Sawma i az-Zahid [the Ascetic Hermit], who was one 
of the Shaikhs of Jilan and one of their leading ascetics. Shaikh 
*Abdu'llàh was endowed with lofty spiritual states [ahwal] and 
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conspicuous charismatic talents [karámat]. He met with a group of 
the outstanding Shaikhs of the Persians [al-‘Ajam] (may Allah be 
well pleased with them). 

It was Shaikh Aba 'Abdi'llah Muhammad al-Qazwini who said: 
“Shaikh ‘Abdu’llah as-Sawma‘i was one whose supplication was 
always answered. When he was angry [with someone], Allah 
(Almighty and Glorious is He) was Swift in exacting retaliation, and 
when some business was to his liking, Allah (Exalted is He) would 
carry it out as he preferred. In spite of his physical weakness and his 
advanced age, he performed many acts of supererogatory devotion 
[nawafil], and constantly practiced remembrance [dhikr]. He was 
noticeably humble, and patient in preserving his spiritual state, while 
paying careful attention to his moments of opportunity. He used to 
give notice of something before it occurred, and it would happen just 
as he had said it would.” 

Shaikh Aba 'Abdi'llah Muhammad al-Qazwini went on to say: 
“One of our companions told us how they once set out as traders in 
a caravan, and were attacked by horsemen in the desert of Samarqand. 
He said: ‘So we cried out to Shaikh ‘Abdu’Ilah as-Sawma i, and there 
he was, standing in our midst. He uttered the call: *All-Glorious, 
All-Holy [Subbith Quddis] is our Lord, Allah! Be gone from us, 
O you horsemen!” He thereby scattered them up onto the mountain 
peaks and down into the valleys, making us safe from their assault. 
But when we looked for the Shaikh amongst us, we could not find 
him, and we did not see where he had gone. Then, when we returned 
to Jilan and told the people there about it, they said: “By Allah, the 
Shaikh (may Allah be well pleased with him) has never been away 
from here"? 


The Birth of Shaikh “Abd al-Qadir. 


A ccording to the two Qur'an-memorizers [hafizan], adh-Dhahabi 
and Ibn Rajab, Shaikh “Abd al-Qadir’s father was Aba Salih 
* Abdu'llàh, the son of Jangi Dost. Allah knows best! The name Jangi 
Dost is a Persian expression, meaning “he who loves fighting.” 
Anyway, Allah (Glory be to Him and Exalted is He) is indeed the 
One who knows best! 

His mother was Umm al-Khair [Mother of Goodness] Amat 
al-Jabbar [Maidservant of the All-Compelling One] Fatima, the 
daughter of Shaikh “Abdu’Ilah as-Sawma 4 al-Husaini az-Zahid. She 
had an abundant share of goodness and righteousness. It is related 
of her that she used to say: “When I gave birth to my son, “Abd 
al-Qadir, he would not suck my breast during the daytime of 
Ramadan. The new moon of Ramadan was hidden by clouds, so 
people came and asked me about him, and I told them: ‘He has not 
sipped a breast today.’ It thus became obvious that the day was the 
first of Ramadan.” The word then spread throughout the towns of 
Jilan, that a son had been born to the nobles, and that this was a child 
who refused to be suckled during the daytime in Ramadan. It was also 
said that his mother had become pregnant with him when she was 
sixty years of age. It is said that no woman of sixty carries a child, 
unless she be a woman of Quraish, and no woman of fifty carries a 
child, unless she be an Arab woman. 

When she gave birth to him (may Allah be well pleased with him), 
he was received by the hand of gracious favor, and he was surrounded 
by enabling guidance, behind him and in front of him. He never 
ceased to be nurtured (may Allah be well pleased with him) in the lap 
of noble kindness, nourished with the milk of blessings, guarded in 
safekeeping, watched over with providential care. 
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c Shaikh ‘Abd al-Qadir leaves home and sets out for 
Baghdad ^ 


His upbringing continued thus, until he set out for Baghdad, in the 
year when at-Tamimi died. That was the year [A.H.] 488, when he 
had reached the age of eighteen. At that time, the Caliph in Baghdad 
was al-Mustazhir-bi'llah Abu ’l-“Abbas Ahmad ibn al-Muqtadi 
bi-Amri ’llāh Abu ’1-Qasim 'Abdu'llah, the “Abbasid (may Allah the 
Exalted bestow His mercy upon him). 

According to Shaikh Imam Tagiyyu 'd-Din Muhammad al-Wa ‘iz 
al-Lubnani [the Lebanese] (may Allah bestow His pardon upon him), 
in his book entitled “The Garden of the Pious and the Virtues of the 
Excellent” [Rawdat al-Abrar wa Mahasin al-Akhyar], this is what 
happened then: 

When he [Shaikh “Abd al-Qadir] was about to enter Baghdad, he 
was stopped by al-Khidr (peace be upon him), who prevented him 
from entering the city, and told him: “I have no instruction to allow 
you to enter for the next seven years.” He therefore settled on the 
bank [of the River Tigris] for seven years, gathering vegetables of the 
kind permissible to eat, to the point where his neck was becoming 
tinged with the color green. Then he got up one night and heard a 
voice addressing him with the words: “O ‘Abd al-Qadir, enter 
Baghdad!” 

He thereupon entered the city. The night was rainy and cold, so 
he approached the convent [z@wiya] of Shaikh Hammad ibn Muslim 
ad-Dabbas, but the Shaikh said: “Lock the door of the convent, and 
put out the light!” Shaikh ‘Abd al-Qadir just sat down by the door, 
and Allah (Exalted is He) cast sleep upon him, so he fell asleep. 
When he awoke, he was ina state of major ritual impurity [due to the 
emission of semen], so he performed a total ablution. Then Allah 
(Exalted is He) cast sleep upon him again, and again he lost his state 
of ritual purity. This same experience was repeated seventeen times, 
and he performed a complete ablution in the wake of each occurrence. 
Finally, when the dawn was at hand, the door was opened and Shaikh 
“Abd al-Qadir stepped inside. 
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^ Shaikh “Abd al-Qadir meets Shaikh Hammad ad-Dabbas 5 


Shaikh Hammad came forward to welcome him, embraced him 
and gave hima hug. There were tears in his eyes as he said to him: 
“O my son, ‘Abd al-Qadir, today it is our turn to be in charge here, 
but tomorrow it will be your turn. So, when you have taken charge, 
deal fairly with this old head of gray hair!” 

(This concludes the excerpt from “The Garden of the Pious 
and the Virtues of the Excellent" [Rawdat al-Abrar wa Mahasin 
al-Akhyar ].) 

The following is a quotation from *The Splendor of the Mysteries" 
[Bahjat al-Asrar], by Shaikh Imam al-Awhad Nir ad-Din Abu 'l- 
Hasan “Ali ibn Jarir ibn Mi'dad ibn Fadl ash-Shafi'i al-Lakhmi: 

All hail to a newcomer, upon whose arrival the first showers of 
blissful good fortune began to arrive, for a land in whose towns he 
alighted, and where the clouds of mercy came in succession, to the 
general benefit of its modern and its ancient districts, and right 
guidance was multiplied therein, so that light was shed by its spiritual 
deputies [abdal] and its mainstays [awtad], and the delegations of 
good tidings arrived there on one another's heels, so that all its 
propitious times and festivals [a yad] dawned brightly, and the heart 
of ‘Iraq began to glow with the light of his love, ecstatic with joy, 
while the tongue of its frontier access-road responded to the advent 
of his countenance by uttering encomiums in praise of Allah. 

[In the words of a poet]: 


Upon his arrival the clouds gave forth refreshing rain, 
and green grass covered the whole of “Iraq. 


Sinful transgression passed away, 
and the right direction was made quite clear. 


Its palm trees flourished, its desert became a haven, 
its pebbles turned into pearls, and its lights shone plain to see. 


Because of him, the bosom of “Iraq swelled with an ardent longing, 
and in the heart of Najd his virtues were the cause of ecstasy. 


In the East the sparks of his light were seen as lightning flashes, 
and in the West the mention of his splendor was heard 
as the clap of thunder. 
(This concludes the excerpt from “The Splendor of the Mysteries" 
[Bahjat al-Asrar], quoted here in abridged form.) 
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c Shaikh ‘Abd al-Qadir embarks on the quest for 


knowledge. > 
Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) had 


come to understand that the pursuit of knowledge ['ilm] is an 
obligatory religious duty [farida], incumbent on every Muslim, and 
that it is the cure for sick souls, since it is the most explicit route to 
true devotion, the most effective evidence thereof, the clearest 
guidance thereto, the highest of all the ladders of certainty, the 
loftiest of all the degrees of conviction, the most magnificent of all the 
ranks of religion, and the most splendid of all the stations held by 
those who are rightly guided. Because he understood this well, he 
rolled up the sleeve of earnestness and serious endeavor in the effort 
to acquire it, and wasted no time in the pursuit of its branches and 
its roots. He sought out the leading Shaikhs, the signposts of right 
guidance, the scholars of the Islamic community [‘ulma@ al-umma]. 
He embarked on the study of Islamic jurisprudence [fiqh], after 
reading the Glorious Qur'àn until he was thoroughly familiar with it. 

In studying both the inner content and the obvious meaning of 
Islamic legal doctrine, he derived benefit from the wise instruction 
of Abu 'l-Wafa “Ali ibn “Ugail al-Hanbali, Abu 'l-Khattab Mahfüz 
al-Kalüdhani al-Hanbali, Abu ’l-Hasan Muhammad ibn al-Qadi 
Aba Ya‘la Muhammad ibn ibn al-Husain ibn Muhammad al-Farra’ 
al-Hanbali, the Qadi [Judge] Abū Sa ‘id, and also, according to some 
accounts, Abū Sa ‘id al-Mubarak ibn “Ali al-Mukharrimi al-Hanbali. 
He learned to recognize the established doctrine of a school of law 
[madhhab], as well as areas where expert opinions differ, and he 
mastered both the branches and the roots of the subject. 

He studied customary good manners [adab] under Abū Zakariyya’ 
Yahya ibn ‘Aliat-Tabrizi, and heard the Prophetic Tradition [Hadith] 
from a number of experts, including Aba Ghalib Muhammad ibn 
al-Hasan al-Bagilani, Abū Saíd Muhammad ibn ‘Abd al-Karim 
ibn Khashisha, Abu ’1-Ghana’im Muhammad ibn Muhammad ibn 
“Ali ibn Maimün al-Farsi, Aba Bakr Ahmad ibn al-Muzaffar, Aba 
Ja far ibn Ahmad ibn al-Husain al-Qari as-Sarraj, Abu 'l-Qasim “Ali 
ibn Ahmad ibn Bannan al-Karkhi, Abū Talib “Abd al-Qadir ibn 
Muhammad ibn Yüsuf, his paternal cousin “Abd ar-Rahman ibn 
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Ahmad, Abu 'Ll-Barakat Hibatu'llah ibn al-Mubarak, Abu ’I-‘Izz 
Muhammad ibn al-Mukhtar, Abū Nasr Muhammad, Abu Ghalib 
Ahmad and Aba “Abdi’llah Yahya ([these last three being] the sons 
of al-Banna’), Abu 'l-Hasan ibn Mubarak ibn at-Tuyari, Abū 
Mansür “Abd ar-Rahman al-Qazzaz, Abu 'l-Barakat Talha al-“Aqili, 
and yet others besides. 


€ Shaikh ‘Abd al-Qadir embarks on the Spiritual 
Path [Tariqa]. > 


Shaikh “Abd al-Qadir (may Allah be well pleased with him) became 
the pupil of Abu 'l-Khair Hammad ibn Muslim ibn Durüh ad-Dabbas, 
and from him he acquired knowledge of the Spiritual Path [Tariqa]. 
From him he received his basic training, and with his help he set out 
on the spiritual journey. May Allah be well pleased with them both. 

Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) took 
to wearing the noble tattered cloak [khirqa], which he received from 
al-Qadi [the Judge] Aba Sa ^id al-Mubarak al-Mukharrimi, of whom 
mention has previously been made. Al-Mukharrimi had worn it after 
receiving it from Shaikh Abu 'l-Hasan ‘Alī ibn Muhammad al-Qurashi, 
and al-Qurashi had acquired it from Abu 'l-Faraj at-Tarsüsi, to whom 
it was handed down by Abu ’l-Fadl ‘Abd al-Wahid at-Tamimi, who 
had received it from the hand of his own Shaikh, Shaikh Abü Bakr 
ash-Shibli. Ash-Shibli had acquired it from Shaikh Abu 'l-Qasim 
al-Junaid, and al-Junaid had received it from his maternal uncle, 
as-Sari as-Saqati, who upon whom it had been bestowed by Shaikh 
Marüf al-Karkhi. Al-Karkhi had received it from Dawid at-Ta i, 
who had obtained it from my master, Habib al-“Ajami. It had been 
given to Habib al-/Ajami by Shaikh al-Hasan al-Basri, and al-Basri 
had received it from our patron, the Commander of the Believers 
[Amir al-Mu’minin], ‘Ali ibn Abi Talib (may Allah ennoble his 
countenance and be well pleased with him), who had received it from 
the Chieftain of the Messengers, the Beloved of the Lord of All the 
Worlds, Muhammad (on him be the most excellent blessing, and the 
most perfect greeting of peace). As for Muhammad himself (Allah 
bless him and give him peace), he had received it from Gabriel (peace 
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be upon him), and Gabriel had received it from the Lord of Truth 
(Magnificent is His Majesty, and Sanctified be His Names). 

Someone asked my master, Shaikh “Abd al-Qadir what he had 
received from the Lord of Truth (Glorious and Exalted is He), and 
he replied: “Knowledge [ ilm] and good manners [adab ]." 

With regard to the tattered cloak [khirqa], its transmission is also 
traced by another route, going back to “Ali ibn Misa ar-Radi. (In the 
case of the tattered cloak, it should be explained, transmission is not 
verified by reference to an isnad [chain of reliable verbal reports], as 
required in the case of Prophetic Tradition [Hadith]. The only factor 
to be considered is the existence of companionship [suhba] between 


the Shaikhs concerned.) 


^ Aba Sa ‘id al-Mukharrimi and his schoolhouse 
[madrasa]. ^ 


As for al-Mukharrimi, this is the proper spelling of his name! 
which indicates his connection with the quarter of Baghdad called 
al-Mukharrim. Some of the sons of Yazid ibn al-Mukharrim settled 
there, and that is how that quarter of the city acquired its name. 

It was al-Qadi [the Judge] Aba Sa ^id al-Mukharrimi, referred to 
above, who said: * Abd al-Qadir al-Jili wore a tattered cloak [khirqa] 
that he received from me, and I wore a tattered cloak that I received 
from him, so each of us obtained blessing by means of the other." 

As related by that highly erudite scholar, Ibrahim ad-Dairi ash- 
Shafi ‘i, author of the compendium entitled “The Beautiful Gardens" 
[ar-Rawd az-Zahir], Shaikh “Abd al-Qadir received his introduction 
to spiritual culture [tasawwuf] from Shaikh Abū Ya'quüb Yüsuf ibn 
Ayyüb ibn Yüsuf ibn al-Husain ibn Wahra al-Hamadani az-Zahid 
[the Ascetic], of whom we shall have more to say in due course. This 
! [n the original text, where the Arabic words are without vowel-signs and other 
diacritics (except in Qur'ànic quotations), the author explains the pronunciation of 
this name by using the appropriate technical terminology. Since m-kh-r—m-y could be 
read in several different ways, he specifies that the first consonant mim bears a damma 
[the short vowel <u>]. Then he notes that the consonant kha’ has a dot above it (to 
distinguish it from jim and ha’) and that it bears a fatha [the short vowel <a>]. He then 
explains that the consonant rā is undotted (to distinguish it from za’), that it is 


doubled, and that it bears a kasra [the short vowel <i>]. Then comes the second mim, 
followed by the nisba [the termination <-1>]. 
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was when he (may Allah be well pleased with him) first arrived in 
Baghdad, and met a number of the eminent ascetics of the time. 

Abū Sa ‘id al-Mukharrimi had a well-kept little schoolhouse by the 
Portico Gate [Bab al-Azaj]. This building was placed at the disposal 
of our master, Shaikh ‘Abd al-Qadir, and in it he gave talks to the 
people, whom he addressed in the language of religious exhortation 
[wa‘z] and spiritual reminding [tadhkir]. It soon became apparent 
that he was endowed with charismatic talents [karámat], his reputa- 
tion grew, and he met with wide acceptance. The schoolhouse 
[madrasa] soon became too cramped, with so many people thronging 
to attend his regular discourse-session [majlis]. To cope with the 
overcrowding and the lack of space, he used to address the people 
while sitting by the wall, leaning on the door of the guesthouse, which 
opened onto the street. 


€ Enlargement of the schoolhouse, in the year 
[A.H.] 528, to accommodate Shaikh “Abd al-Qadir’s 


ever-growing audiences. = 


The accommodation was eventually enlarged, by the addition 
of neighboring houses and various places in the surrounding area. 
The rich folk made generous donations from their assets, to pay for 
the structural development, while the poor folk contributed their 
personal labor. 

An impoverished woman once came to the Shaikh with her 
husband, who was a member of the working class, and said to him: 
“This is my husband, and he still owes me my marriage-dower [mahr] 
of twenty dinars in gold coin. I have given him half of it, but on one 
condition: he must put in work at your schoolhouse, to the value of 
the remaining half.” The husband had accepted this offer, so the 
woman produced the written agreement and handed it over to the 
Shaikh. While employing the man in the schoolhouse, the Shaikh 
gave him his wage every other day—recognizing that he was poor and 
needy, and had not a thing in his possession—until his work had 
earned him five dinars. Then the Shaikh (may Allah be well pleased 
with him) brought out the written contract and placed it in his hand, 
saying: “You are hereby free of any further obligation.” 
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The reconstructed schoolhouse was completed in the year [A.H.] 
528. It came to be known as Shaikh “Abd al-Qadir's College, and he 
presided over its use for purposes of educational instruction, the 
formulation of legal opinion [fatwa], and religious exhortation, along 
with the exercise of independent judgment [ijtihad] in matters of 
knowledge and practice. There he received visits and pledges of 
material support from all the towns and countries, near and far. 
A congregation of the scholars and the righteous gathered in his 
presence there, from all the distant horizons. They relieved him of 
practical burdens, and listened to what he had to say. The situation 
developed to the point where he was in charge of the training of all 
the spiritual seekers [muridin] in “Iraq. 

Tongues were exercised in various ways, in the effort to describe 
the marvels of his attributes. Some described him as “Master of the 
Two Explanations [Dhu ’l-Baydnain],” while others characterized 
him as “Noble through Two Grandfathers, and thus on Both Sides 
of the Family” [Karim al-Jaddain wa ’t-Tarafain].” Someone gave 
him the title “Holder of the Two Proofs and the Two Mandates 
[Sahib al-Burhanain wa 's-Sultanain]," while another called him 
“The Imam of the Two Parties and the Two Paths [Imam al-Fariqain 
wa.'t-Tariqain]." He was also named “Master of the Two Lamps and 
the Two Routes [Dhu ’s-Sirajain wa 'l-Minhajain]." 


Scholarly Shaikhs who became affiliated 
with Shaikh “Abd al-Qadir. 


s a result of all this, a large band of religious scholars [“ulama’] 

became actively affiliated with him, and no one could ever 
count the number of people who enrolled as his students. Here is a 
list of some of the Shaikhs who established an affiliation with him, 
and who received instruction from him in the various branches of 
knowledge: 


*Shaikh al-Imam al-Qudwa [the Exemplar] Aba ‘Amr “Uthman 
ibn Marziiq ibn Hamid ibn Salama al-Qurashi, who was a settler 
in Egypt. 

Shaikh “Abd ar-Razzaq once said: “When my father (may Allah 
the Exalted bestow His mercy upon him) made the Pilgrimage [Hajj], 
in the year when I accompanied him, he got together at ‘Arafat with 
the two Shaikhs, Ibn Marzüq and Aba Madyan. Each of these two 
received from my father the blessed gift of a tattered cloak [khirqa]. 
They sat in his presence and listened to some of the stories he 
had to tell.” 

It was Shaikh Sad, the son of the above-mentioned ‘Uthman ibn 
Marzüq, who said: “My father (may Allah the Exalted bestow 
His mercy upon him) would often tell us: ‘Our Shaikh, ‘Abd 
al-Qadir, said such-and-such, and such-and-such. I once saw our 
master, Shaikh ‘Abd al-Qadir, doing such-and-such, together with 
that learned Imam and Judge [Qadi], Abū Ya‘la Muhammad ibn 
Muhammad al-Farra’ al-Hanbali.’” It was “Abd al-‘Aziz ibn al-Akhdar 
who said: “I once heard Abū Ya'là say: “I often sat in the company 
of Shaikh ‘Abd al-Qadir, and I was a proponent of what he sought to 
communicate.” 
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eShaikh al-Faqih [the Jurist] Abu 'l-Fath Nasr al-Manni. 

*Shaikh Abū Muhammad Mahmid ibn Uthmān al-Baqgal. 

*Shaikh al-Imam Abū Hafs “Umar ibn Aba Nasr ibn “Ali 

al-Ghazali. 

Shaikh Abū Muhammad al-Hasan al-Farisi [the Persian]. 

¢ Shaikh ‘Abdu’llah ibn Ahmad al-Khashshab. 

e Shaikh al-Imam “Amr “Uthman, who was given honorific 

surname “The Sháfi^i of His Age.” 

Shaikh Muhammad ibn al-Kizan. 

Shaikh al-Fagih [the Jurist] Raslan ibn “Abdi’llah ibn Sha ‘ban. 

¢ Shaikh Muhammad ibn Qa’id al-Awani. 

Shaikh “Abdu’llah ibn Sinan ar-Rudaini. 

¢ Shaikh al-Hasan ibn “Abdi’llah ibn Rafi‘ al-Ansari. 

*Shaikh Talha ibn Muzaffar ibn Ghànim al- Athami. 

Shaikh Ahmad ibn Sa‘d ibn Wahb ibn “Ali al-Harawi. 

e Shaikh Muhammad ibn al-Azhar as-Sirafi. 

e Shaikh Yahya ibn al-Baraka Mahfaz ad-Dibaqi. 

e Shaikh “Ali ibn Ahmad ibn Wahb al-Azjami. 

e Shaikh Qadi 'l-Qudah [the Chief justice] “Abd al-Malik ibn “Isa 
ibn Hirbas al-Mara’i, and his brother ‘Uthman, and his son “Abd 
ar-Rahman. 

Shaikh “Abdu’llah ibn Nasr ibn Hamza al-Bakri. 

Shaikh “Abd al-Jabbar ibn Abi ’l-Fadl al-Qafasi. 

Shaikh “Ali ibn Abi Zahir al-Ansari. 

Shaikh “Abd al-Ghani ibn ‘Abd al-Wahid al-Maqdisi al-Hafiz 
[the Qur'an-memorizer]. 

e Shaikh al-Imam Muwaffaq ad-Din “Abdu’llah ibn Ahmad ibn 
Muhammad Qudama al-Maqdisi al-Hanbali. 

e Shaikh Ibrahim ibn ‘Abd al-Wahid al-Maqdisi al-Hanbali. 


20 Necklaces of Gems 


It was Shaikh Shams ad-Din “Abd ar-Rahman ibn “Umar al-Maqdisi 
who said: “I once heard my paternal uncle, Shaikh Muwaffaq ad-Din, 
say: ‘I and al-Hafiz “Abd al-Ghani received the tattered cloak 
[khirqa] from the hand of the Shaikh al-Islam, “Abd al-Qadir, both 
of us at the very same time. We studied jurisprudence [fiqh] under 
him, listened to his wise advice, and derived great benefit from 
his fellowship, although we only knew him for the last fifty nights 
of his life. 

eShaikh Mubammad ibn Ahmad ibn Bakhtiyar. 

*Shaikh Abū Muhammad ‘Abdu’llah ibn Abi 'l-Hasan al-Jibani. 

*Shaikh Khalaf ibn “Abbas al-Misri. 

Shaikh “Abd al-Mun ‘im ibn “Ali al-Harrani. 

¢ Shaikh Ibrahim al-Haddad al-Yamani. 

Shaikh “Abdu’llah al-Asadi al-Yamani. 

¢ Shaikh ‘Atif ibn Ziyàd al-Yamani. 

¢ Shaikh “Umar ibn Ahmad al-Yamani al-Hajari. 

¢ Shaikh Mudafi‘ ibn Ahmad. 

e Shaikh Ibrahim ibn Bisharat al- /Adl. 

e Shaikh ‘Umar ibn Mas ‘iid al-Bazzaz, and his teacher, Mir ibn 

Muhammad al-Jilani. 

e Shaikh ‘Abdu’llah al-Bata'ihi, the settler in Baalbek [Ba labakk]. 

e Shaikh Makki ibn Abi ‘Uthman as-Sa di, and his sons ‘Abd 

ar-Rahman and Salih. 

Shaikh “Abdu’llah ibn al-Hasan ibn al-‘Akbari. 

e Shaikh Abu 'l-Qàsim ibn Abi Bakr Ahmad, and his brothers 

Ahmad and ‘Atiq. 

¢ Shaikh ‘Abd al-/Aziz ibn Abi Nasr al-Junayidi. 

¢ Shaikh Muhammad ibn Abi "l-Makàrim al-Hujja al-Ya'qübi. 

¢ Shaikh “Abd al-Malik ibn Dayyal, and his son Abu ’1-Faraj. 

Shaikh Abū Ahmad al-Fadila. 

¢ Shaikh “Abd ar-Rahman ibn Najm al-Khazraji. 
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eShaikh Yahya at-Takrini. 

e Shaikh Hilal ibn Umayya al-“Adani. 

*Shaikh Yusuf Muzaffar al-/Aqüli. 

*Shaikh Ahmad ibn Isma il ibn Hamza. 

e Shaikh ‘Abdu’Ilah ibn Ahmad ibn al-Mansüri Sadünat as-Sirifini. 
*Shaikh “Uthman al-Basiri. 

¢ Shaikh Muhammad al-Wa ‘iz al-Khayyat. 

¢ Shaikh Taj ad-Din ibn Batta. 

¢ Shaikh “Umar ibn al-Madayini. 

e Shaikh “Abd ar-Rahman ibn Baqi. 

e Shaikh Muhammad an-Nakhkhal. 

Shaikh “Abd al-‘Aziz ibn Kalaf. 

Shaikh “Abd al-Karim ibn Muhammad al-Misri. 

¢ Shaikh ‘Abdu’llāh ibn Muhammad ibn al-Walid. 

¢ Shaikh ‘Abd al-Muhsin ibn ad-Duwaira. 

¢ Shaikh Muhammad ibn Abi ’1-Husain. 

© Shaikh Dalif al-Huraimi. 

¢ Shaikh Ahmad ibn ad-Dibagi. 

e Shaikh Muhammad ibn Ahmad al-Mu'adhdhin [the Muezzin]. 
eShaikh Yüsuf ibn Hibatu "lah ad-Dimashgi. 

¢ Shaikh Ahmad ibn Muti‘. 

Shaikh “Ali ibn an-Nafis al-Ma'müni. 

e Shaikh Muhammad ibn al-Laith ad-Darir. 

e Shaikh ash-Sharif Ahmad ibn Mansür. 

e Shaikh “Ali ibn Abi Bakr ibn Idris. 

e Shaikh Muhammad ibn Nasra. 

Shaikh “Abd al-Latif ibn Muhammad al-Harrani. 

There are many more besides these, but we cannot possibly 


mention them all by name in this summary account, for fear of 
prolonging it to the point of causing irritation and discomfort. 


Shaikh “Abd al-Qadir's physical build 


and bearing. 


t was Shaikh Muwaffaq ad-Din ibn Qudama al-Maqdisi (may 
Allah the Exalted bestow His mercy upon him) who said: 

“Our Shaikh Muhyi ’d-Din ‘Abd al-Qadir (may Allah be well 
pleased with him) was of slender build, of medium height, and broad 
in the chest. He had a full beard, which was brown throughout its 
length, and his eyebrows were joined, though almost imperceptibly. 
He was endowed with a clearly audible voice, a dignified bearing, 
a noble character, and a total comprehension. 


“May Allah be well pleased with him.” 


= Shaikh ‘Abd al-Qadir’s preeminent position 
in Baghdad. > 


In his book the Bahja, that highly erudite scholar, Shaikh al-Imam 
Abu’l-Hasan 'Alial-Mugqriash-Shattanawfi al-Misri, provides many 
reports concerning our own master and Shaikh, the Reviver of 
the Sunna and the Religion [Muhyi 's-Sunna wa ’d-Din], Shaikh 
“Abd al-Qadir al-Jili, including accounts of his marvelous exploits 
and his charismatic talents (may Allah be well pleased with him). 
He attributes the following report to Qadi 'l-Qudah [Chief Justice] 
Aba 'Abdi'llah Muhammad, the son of Shaikh al-‘Imad Ibrahim 
“Abd al-Wahid al-Maqdisi: 

“T heard our Shaikh, Muwaffaq ad-Din ibn Qudama, say: ‘We 
entered Baghdad in the year [A.H.] 561, and we found that leadership 
there had accrued to Shaikh “Abd al-Qadir, in the domains of 
religious knowledge and practice, spirituality [hal], and legal consul- 
tation [istifta’], to such a degree that no seeker of knowledge would 
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need to go looking for anyone other than him. This was due to his 
mastery of a vast array of the sciences, his inexhaustible patience 
with serious students, and the breadth of the feeling within his breast. 
He was the source of complete satisfaction, and Allah had made him 
the repository of beautiful qualities and precious states of being. 
I have never seen the like of him again." 

Another reporter said: “His silence was more typical of the Shaikh 
(may Allah be well pleased with him) than his talking. When he 
did speak, it was to give utterance to spontaneously received ideas 
[ala "I-khawatir]. He was totally accessible, for he never left his 
schoolhouse, except to attend the Friday prayer in the congregational 
mosque [jami'], or to spend some time in his guesthouse [ribat]. 

“The bulk of the people of Baghdad repented their sins at his hands, 
and the majority of the Jews and Christians embraced Islam. He used 
to proclaim the Truth from the pulpit, without reservation, and 
he would not soften his reproachful criticism of those who were 
on friendly terms with tyrannical wrongdoers. When al-Muqtafi 
bi-Amri'llah, the Commander of the Believers [Amir al-Mu’minin], 
appointed Abu ’l-Wafa Yahya ibn Sa ‘id ibn al-Muzaffar, commonly 
known as Ibn al-Mizham az-Zalim [Son of Push-and-Shove, the 
Tyrant], to the office of judge, the Shaikh addressed him from the 
pulpit, saying: ‘You have set in authority over the Muslims the most 
tyrannical of tyrants. What explanation will you give tomorrow 
[on the Day of Resurrection], in the presence of the Lord of All the 
Worlds, the Most Merciful of the merciful?’ On hearing this, the 
Caliph shook and trembled, then burst into tears. He promptly 
dismissed the judge concerned." 

In his Ta rikh [History], al-Hafiz Abu 'Abdi'llah Muhammad ibn 
Ahmad ibn 'Uthman adh-Dhahabi tells the reader: “It was Abū Bakr 
ibn Tarkhan who informed us that Shaikh al-Muwaffaq once told 
him, in response to a question about Shaikh ‘Abd al-Qadir (may 
Allah be well pleased with him): ‘We came in contact with him 
during the latter part of his life, so he invited us to make ourselves 
at home in his schoolhouse, where he took good care of us. He 
sometimes sent his son, Yahya, to see to the lighting of our lamp, and 
he sometimes sent us food from his own kitchen. He used to join us 
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in performing the obligatory ritual prayer [farida], acting as prayer 
leader [imam]. In the morning, I used to recite to him, relying on my 
memory, from “The Book of the Tattered Cloaks” [Kitab al-Khiraq ], 
and al-Hafiz “Abd al-Ghani would recite to him from “The Book of 
Guidance concerning The Book [of Allah]" [Kitab al-Hidaya fi 'l- 
Kitab]. No one read to him at that time, apart from the two of us. We 
stayed with him for a month and nine days, then he died, and we 
performed the funeral prayer for him at night, in his schoolhouse.’ 

“I never heard more accounts of anyone's charismatic talents 
[karamat], than those related about him. I never saw anyone else 
receive more veneration from the people, for the sake of the religion. 
Yet we have heard only a few bits and pieces about him." 

In Ta rikh al-Islam [The History of Islam], we read: “Shaikh Abū 
Muhammad Muhyi’s-Sunna-wa-’d-Din “Abd al-Qadir ibn Abi Salih 
“Abdi’llah ibn Janga Dost al-Hanbali az-Zahid [the Ascetic] was the 
rightful owner of charismatic talents and spiritual stations. He was 
the Shaikh of the Islamic jurists [fuqaha’] and of the paupers 
[fuqara']. He was the Leader [Imam] of his age, the Cardinal Pole 
[Qutb] of his era, and the Shaikh of the Shaikhs of his time, beyond 
any contention.” 

At the end of the section devoted to his biography [tarjama], the 
author says: “Shaikh “Abd al-Qadir (may Allah be well pleased with 
him) was a chieftain in knowledge and practice, and indeed in all 
respects. His charismatic talents were repeatedly manifested in 
abundance, and there has been no one like him to take his place 
after him.” 

In Strat an-Nubala' [Biography of the Nobles], the author refers 
to Shaikh ‘Abd al-Qadir as follows: 

“The Shaikh, the Leader [al-Imam], the Scholar [al- Alim], the 
Ascetic [az-Zahid], the Knower by Direct Experience [al- Arif], the 
Exemplary Model [al-Qudwa], the Shaikh of Islam, the Signpost 
of the Saints [‘Alam al-Awliya’], the Crown of the Chosen [Taj 
al-Asfiya’], the Reviver of the Sunna [Muhyi 's-Sunna], the Killer of 
Heretical Innovation [Mumit al-Bid/a], the Stronghold of Knowledge 
[Ma‘qil al-‘Ilm], the Noble Chieftain [as-Sayyid ash-Sharif], the 
Highly Esteemed Patrician [al-Hasib an-Nasib], the Memorizer of 
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the Traditions [Hafiz al-Ahadith |—whose ancestor was the Chieftain 
of the Messengers [Sayyid al-Mursalin], Muhammad (Allah bless 
him and give him peace)—Shaikh Muhyi 'd-Din Abū Muhammad 
“Abd al-Qadir ibn Salih al-Jili al-Hanbali, the Shaikh of Baghdad and 
other cities. May Allah be well pleased with him.” (This concludes 
the abridged quotation.) 

In al-‘Ibar [Noteworthy Examples], the author describes him as: 

“Shaikh “Abd al-Qadir ibn Abi Salih “Abdu’llah ibn Jangi Dost 
al-Jili, the Shaikh of Baghdad, the Ascetic, the Shaikh of the Era, the 
Exemplary Model of Those who Know by Direct Experience [Qudwat 
al-‘Arifin], the Rightful Owner of Spiritual Stations and Charismatic 
Talents [Sahib al-Maqamat wa 'l-Karamat], Professor of the Jurists 
of the Hanbali School [Mudarris al-Hanabila], the Reviver of the 
Religion [Muhyi ’d-Din]. Preeminence eventually accrued to him in 
the domain of religious and spiritual exhortation [wa‘z], and in the 
expression of spontaneously received ideas [kalam “ala "l-khawatir]. 
May Allah be well pleased with him." 

The following quotation is from the Ta rikh [History] of al-Hafiz 
Abū Sa ‘id al-Karim ibn Muhammad ibn Mansür as-Sam ‘ani: 

“Aba Muhammad ‘Abd al-Qadir was from the people of Jilan. 
He became the Leader of the Jurists of the Hanbali School [Imam 
al-Hanabila] and their Shaikh in his era. He was a righteous legal 
expert [faqth] and a good servant of the religion. He was devoted to 
the frequent practice of remembrance [dhikr], constantly engaged in 
contemplation, and easily moved to tears.” (Here ends the passage 
I have excerpted.) 

Inanother Ta rikh [History], this one by Muhibb ad-Din Muhammad 
ibn an-Najjar, the author states: 

*' Abd al-Qadir ibn Abi Salih 'Abdu'llah ibn Janga Dost az-Zahid 
was from the people of Jilan. He was one of the leaders of those 
Muslims who put their knowledge into active practice, and he was 
manifestly endowed with charismatic talents [kara@mat]. He is said 
to have entered Baghdad in the year [A.H.] 488, when he was eighteen 
years of age. He studied Islamic jurisprudence [fiqh], mastering the 
roots and branches of the subject, as wellas the differences of opinion 
among the experts. He attended classes on the Prophetic Tradition 
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[Hadith]. He also made a serious study of religious exhortation 
[wa z], to the point where he excelled therein. 

*He then felt the need to withdraw, in order to practice seclusion 
[khalwa], spiritual training [riyada], traveling [siyaha], intense 
concentration on the inner struggle [mujahada], the experiencing of 
difficult states and conditions, the tackling of tough problems in 
opposition to the lower self [nafs], the constant endurance of 
sleeplessness and hunger, and learning how to survive in the waste- 
land and the deserts. 

“He became the pupil of Shaikh Hammad ad-Dabbas az-Zahid [the 
Ascetic], from whom he acquired knowledge of the Spiritual Path 
[Tariqa]. Then Allah presented him to the people, his fellow 
creatures, and caused him to experience a magnificent reception from 
both the élite and the general mass.” (End of quote.) 

In the Tabaqat [Generations] of al-Hafiz Zaid ad-Din ibn Rajab, 
we read: 

*' Abd al-Qadir ibn Abi Salih ‘Abdu’llah ibn Janga Dost ibn Abi 
“Abdi’llah al-Jili (al-Baghdadi at a later stage) az-Zahid [the Ascetic] 
was the Shaikh of the Age, the Erudite Scholar of the Era [“Allamat 
al-Hin], the Exemplary Model of Those who Know by Direct 
Experience [Qudwat al-‘Arifin], the Sultan of the Shaikhs, the 
Chieftain of the People of the Spiritual Path [Sayyid Ahl at-Tariqa], 
the Reviver of the Religion [Muhyi ’d-Din], Aba Muhammad....” 

Further along in this biographical account [tarjama], the author 
tells us: 

“He finally became available to the people, and was accorded a 
complete acceptance. The advocates of the noble Sunna were greatly 
helped by his appearance in the public arena, while it spelled grave 
disappointment for the proponents of heretical innovations and 
sectarian tendencies [ahl al-bida‘ wa ’l-ahwa’ |. 

“He became famous for his spiritual states [ahwal], his sayings and 
talks [aqwal], his charismatic talents [karamat] and his illuminating 
disclosures [mukashafat]. Requests for legal pronouncements [fatawi] 
came to him from all the countries and districts, and he was viewed 
with awe and dread by the Caliphs, the government ministers, the 
kings, and their subordinates.” (Here ends this abridged excerpt 
from the work cited above.) 
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This next quotation is from the Ta rikh [History] of Qadi 'l-Qudah 
[Chief Justice] Muhibb ad-Din al-“Ulaimi: 

“Our master, Shaikh “Abd al-Qadir (may Allah be well pleased 
with him) was the Leader of the Jurists of the Hanbali School [Imam 
al-Hanabila] and their Shaikh in his era. He is the author of a book 
entitled ‘Sufficient Provision for Seekers of the Path of Truth’ 
[al-Ghunya li-Talibt Tariq al-Haqq], and of another book called 
‘Revelations of the Unseen’ [Futüh al-Ghaib].” 

In the book entitled “The Baghdadi Shaikhdom" [al-Mashyakhat 
al-Baghdadiyya], by ar-Rashid ibn Maslama, the following statement 
is attributed to al-Imam al-Hafiz Abu ‘Abdi’llāh Muhammad ibn 
Yüsuf ibn Muhammad al-Barzali al-Ishbili (may Allah the Exalted 
bestow His mercy upon him): 

*' Abd al-Qadir al-Jilani was the expert jurist of the Hanbali and 
Shafi ‘i schools [faqth al-Hanabila wa sh-Shafi iyya] in Baghdad, and 
the Shaikh of both those communities. He was accorded complete 
acceptance by the jurists [fuqaha’], the spiritual paupers [fuqara ], 
and all the common people. He was one of the supporting pillars of 
Islàm, and the source of benefit to both the éliteand the ordinary folk. 
He was someone whose prayer was sure to be answered, readily 
moved to tears, constant in the practice of remembrance [dhikr], 
frequently engaged in contemplation, tenderhearted, always of good 
cheer, kindly by disposition, generous of hand, remarkable for 
knowledge, noble in traits of character, and noble by lines of descent, 
as well as having a firm foothold in worshipful service [ ibada] and 
the exercise of independent judgment [ijtihad]." 

It was Ibrahim ibn Sa‘d ad-Dari who said: “Our Shaikh “Abd 
al-Qadir (may Allah be well pleased with him) used to dress in the 
clothing of the scholars [“ulama’], wearing a hood and gown. He used 
to ride a mule, and the saddle-cover would be raised in front of him 
[when he set out to ride].? He used to speak on a high lectern, and 
his speech was both rapid and highly audible. His word had only to 
be heard to be obeyed, and whenever he gave a command, it would 
meet with immediate compliance. Whenever a hard heart beheld 
him, it would be reduced to humility.” 


2See p. 79 below. 


Shaikh “Abd al-Qadir's outspokenness 
in enjoining what is right and fair, and 
forbidding what is wrong and unfair. 


ccording to al-Hafiz ‘Imad ad-Din ibn Kathir, in his Ta'rikh 
[History]: 

“Shaikh Muhyi 's-Sunna-wa-'d-Din ‘Abd al-Qadir ibn Abi Salih 
Aba Muhammad al-Jili entered Baghdad, where he attended lectures 
on the Prophetic Tradition [Hadith], and concentrated on the subject 
until he became extremely proficient in it.” 

Further along in the same work, we read: 

“He occupied a commanding position in the fields of Prophetic 
Tradition [Hadith], Islamic jurisprudence [fiqh], and religious 
exhortation [wa‘z], and in the sciences concerned with the facts of 
real experience [‘uliim al-haqa'iq]. He had an excellent bearing 
[samt], and he normally maintained a dignified silence [samt], except 
when it came to enjoining what is right and fair, and forbidding what 
is wrong and unfair [al-amr bi’l-ma ‘rif wa ’n-nahy “ani ’l-munkar].3 
He never restrained his tongue from enjoining what is right and fair, 
and forbidding what is wrong and unfair, whether his targets were the 
Caliphs, the Viziers, the Sultans, the judges, the privileged few, or 
the people at large. He used to address them openly and frankly on 
such matters, in public situations, from the pulpits [of the mosques], 
and at special gatherings and receptions. He would rebuke anyone 
who made friends with tyrannical oppressors, and, since he was 
acting entirely for the sake of Allah, he was unaffected by the censure 
of any critic. 


3 [n his monumental work entitled Sufficient Provision for Seekers of the Path of Truth 
[al-Ghunya li-Talibi Tariq al-Haqq], Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him) has devoted a whole chapter to the duty to enjoin what is right and fair, and 
forbid what is wrong and unfair [al-amr bi’ l-ma ‘rif wa 'n-nahy ‘ani 'l-munkar]. (See Vol. 1 


of the Al-Baz edition, pp. 151-70.) 
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*He was noted for a considerable degree of pious abstinence [zuhd], 
and he was endowed with supernatural spiritual states [ahwal 
kharigat al-‘adat] and revelatory disclosures [mukashafat]. All in 
all, he was one of the leaders of the great Shaikhs. May Allah sanctify 
his innermost being, and may He illuminate his mausoleum!” 

(This concludes the abridged excerpt from the work cited above.) 


c Shaikh ‘Abd al-Qadir’s generous hospitality 
and his remarkable patience. ^» 


Every night, Shaikh ‘Abd al-Qadir (may Allah be well pleased with 
him) would order the spreading of the table mat. He would eat with 
guests, and sit in the company of the handicapped. He was very 
patient with seekers of knowledge, so that no one who sat with him 
could imagine himself being treated more generously by anyone else. 
He would miss any friends who were absent, and would make 
enquiries about their situation, preserving his affection for them, and 
pardoning their bad deeds. If someone made him a solemn assurance, 
on oath, he would take him at his word, while concealing what he 
actually knew about him. 

He had a supply of wheat, cultivated as lawful food [halal] by one 
of his companions from the rural outskirts, who planted it for him 
every year. Another friend of his used to grind it and bake it for him, 
producing four or five flat loaves of bread, which he would bring to 
him at the end of each day. The Shaikh (may Allah be well pleased 
with him) would then distribute some of the bread among those 
present in his company, piece by piece. Then he would store the rest 
for his own purposes. His manservant, Muzaffar, would stand at the 
door of his house, holding the bread on a tray in his hand, and calling 
out: “Who would like some bread? Who would like to eat supper? 
Who would like a place to shelter for the night?" If the Shaikh 
received a gift, he would distribute it, or part of it, among those 
present in his company, and he would find some way to compensate 
the giver. He would also accept a votive offering, and eat some of it 
himself. May Allah be well pleased with him. 

In his Ta’rikh [History], the highly erudite scholar Ibn Najjar 
informs us that it was al-Jubba’i who said: 
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“Shaikh “Abd al-Qadir once told me: ‘I made a thorough scrutiny 
of all human actions, and I did not find any deed amongst them more 
meritorious than the providing of food, nor anything more noble than 
good moral character.^ I would love to hold this world in my hand, 
so that I could feed it to the hungry! He also said to me: ‘All I need 
is a sieve that keeps nothing from passing through. If a thousand 
dinars [gold coins] came my way, they would not even spend the 
whole night in my company." 

It was Ahmad ibn al-Mubarak ar-Marfa‘ani who said: “Among 
those who took tuition in Islamic jurisprudence [fiqh] from Shaikh 
“Abd al-Qadir, there was a Persian called Ubayy. He was totally 
absentminded, devoid of intellectual capacity, and he could hardly 
understand a thing, except after wearisome trouble and toil. He was 
there in our class one day, reading aloud to the Shaikh, when in came 
Ibn as-Samhal, who had just arrived to pay the Shaikh a visit. The 
visitor was amazed at the Shaikh's patience with his student, and as 
soon as Ubayy had got up and left the room, Ibn as-Samhal turned 
to the Shaikh and said: ‘I am truly astonished by your patience with 
this would-be jurist [mutafaqqih]!’ To this the Shaikh replied: ‘My 
tiresome labor with him will be soon be over. Before the week is out, 
he will have passed on to Allah (Exalted is He).’ 

“We were so surprised to hear him say such a thing, that we took 
to counting the days, one by one, until Ubayy died, on the last day 
of the week. Ibn as-Samhal was in attendance that day, in order to 
join his funeral prayer, and he expressed his amazement at the 
Shaikh’s announcement of his death, before the arrival of his 
appointed term. 


“May Allah bestow His mercy upon him, and may He be well 
pleased with our Shaikh!” 


í In the work referred to in note 3 on p 28 above, Shaikh “Abd al-Qadir (may Allah be 
well pleased with him) has devoted an illuminating section to goodness of moral 


character [husn al-khulq]. (See Vol. 5 of the Al-Baz edition, pp. 126-31.) 


Shaikh ‘Abd al-Qadir's paternal aunt 
is asked to pray for relief from the 
drought afflicting Jilan. 


e owe this next report to the two Shaikhs, Abu ’l-‘Abbās 
Ahmad and Abū Salih al-Mutbaqi, who said: 

“The land of Jilan was once suffering from drought, and its 
inhabitants offered a prayer for rain. They received no answer to 
their prayer, however, and obtained no relief from the drought, so 
they went to call upon the maternal aunt of Shaikh ‘Abd al-Qadir 
(may Allah be well pleased with him). She was a righteous woman, 
endowed with obvious charismatic talents [karamat]. Her personal 
name was ‘A’isha, and her surname [kunya]® was Umm Muhammad 
bint “Abdi’llah (may Allah be well pleased with her). They asked her 
to offer a prayer for relief from drought [istisqa’] on their behalf, so 
she went into the courtyard of her house, swept the ground, and said: 
‘O my Lord, I have done the sweeping, so now it is Your turn to do 
the sprinkling!’ They did not have long to wait, before the sky poured 
forth rain like the mouths of waterskins. As they made their way 
back to their homes, the people found themselves wading through 
water. 


“May Allah be well pleased with that lady!” 


5 For Shaikh ‘Abd al-Qadir's own detailed account of the ritual prayer for relief from 
drought [salat al-istisqa’], see Vol. 4, pp. 250-55 of the work cited in note 3 on p. 28 
above. 


6 The kunya is asurname of relationship, in which the first element may be Abii [Father 


(of)...], or Umm [Mother (of)...], or Ibn [Son (of)...], or Bint [Daughter (of)...]. 
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Shaikh “Abd al-Qadir bids his mother 


farewell, after promising to commit 
himself to truthfulness [sidq]. 


t was Shaikh Muhammad ibn Qa'id al-Awani (may Allah bestow 

His mercy upon him) who said: “I was once in the company of my 
master, Shaikh “Abd al-Qadir (may Allah be well pleased with him), 
solasked him a number of questions, one of them being: ‘Upon what 
foundation have you built this business of yours?’ To this he replied: 
‘On the basis of truthfulness [sidq].'? I have never told a lie, not even 
when I was at the elementary school. Then he went on to say: 
‘While I was still a youngster in our home country [of Jilan], I went 
out to the rural area on the edge of town, on the Day of “Arafa,8 and 
I followed a cow as it was plowing the fields. Another cow turned to 
me, and it said: *O “Abd al-Qadir, it is not for this that you have been 
created!" I promptly ran back to our house, feeling utterly terrified, 
and climbed up onto the roof of the house. 

“From up there on the roof, I could actually see the people 
performing the Pilgrim rite of standing at “Arafat [thousands of miles 
away, in the neighborhood of Mecca]. So I went to find my mother, 
and I said to her: “Give me as a present to Allah (Almighty and 
Glorious is He), and grant me your permission to make the journey 
to Baghdad, where I shall strive to acquire knowledge, and where I 
shall visit with the righteous." Needless to say, she asked me to 
explain the reason for this request, so I told her my story. She burst 
7 [n the major work cited in note 3 on p. 28 above, Shaikh ‘Abd al-Qadir (may Allah 


be well pleased with him) has devoted an enlightening section to the subject of 


truthfulness [sidq]. (See Vol. 5, pp. 157-60, of the Al-Baz edition.) 


8 For Shaikh “Abd al-Qadir’s extensive treatment of the special qualities of the Day of 
‘Arafa, which marks the climax of the Pilgrimage [Hajj], see the work cited in note 3 
on p. 28 above. (Vol. 3, pp. 204-27, of the Al-Baz edition.) 
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into tears, then went and fetched eighty dinars [gold coins], which my 
father had left her as an inheritance. She set forty dinars aside for 
my brother, then stitched the other forty dinars inside the lining of 
my coat, and gave me permission to travel abroad. She also made me 
promise to commit myself to truthfulness [sidq], in whatever circum- 
stances and conditions I might find myself. When she stepped out of 
doors to bid me farewell, she said: *O my son, away you go, for I have 
detached myself from you for the sake of Allah (Almighty and 
Glorious is He), knowing that I shall not see this face of yours again, 
until the Day of Resurrection [Yawm al-Qiyama ]." 


c How seasoned highway robbers were moved 
to repentance at the hands of Shaikh “Abd al-Qadir. > 


“I traveled with a small caravan, bound for Baghdad. When we 
had reached the vicinity of Hamadhan, and found ourselves in a 
stretch of rugged terrain, sixty men on horseback suddenly attacked 
us from an ambush, and seized the caravan. None of them took the 
slightest notice of me personally, until one of the brigands turned to 
me in passing, and said: “Hey there, poor beggar, what do you have 
with you?" So I told him: “Forty dinars,” and he said: “Where are 
they?" “Stitched in the lining of my coat,” I replied, “underneath my 
armpit.” He assumed that I was testing his sense of humor, so he left 
me alone and moved elsewhere. Then a second brigand passed by me, 
and when he asked me the same question, exactly as the first had 
asked it, I repeated the answer I had given the first time, and so he 
also left me alone. 

*"Then the pair of them got together in the presence of their leader, 
and they told him what they had heard from me. “Bring him here to 
me,” said the leader, so they brought me to him. They were up on 
a hill, sharing out the goods they had robbed from the caravan. 
“What do you have with you?" he asked me, so I said: “Forty dinars.” 
He then asked: “Where are they?" and I told him: “Stitched in the 
lining of my coat, underneath my armpit." So he commandeered my 
coat, ripped the stitching apart, and discovered that it did indeed have 
forty dinars inside the lining. *Whatever prompted you to make this 
confession?" he wanted to know, so I told him: *My mother made 
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me promise to commit myself to truthfulness, and I would never 
betray my binding covenant with her." 

“As soon as he heard these words, the chief brigand began to weep, 
and he said through his tears: “You did not betray your mother’s 
covenant, whereas I, for so many years up to this present day, have 
been betraying the covenant of my Lord!” He thereupon repented 
at my hands, and his fellow brigands said to him: “You have been our 
leader in highway robbery [qat' at-tariq],? and now you shall be our 
leader in repentance [tawba]."!9 So they all repented at my hands, 
and they restored to the caravan whatever items they had seized from 
the travelers. They were thus the very first of all those sinners who 
have by now repented at my hands.” 


€^ Shaikh “Abd al-Qadir’s answer to the question: 
“When did you first become aware that you were 


the saintly friend of Allah (Exalted is He)?” => 


“Another question put to the Shaikh (may Allah be well pleased 
with him) was this: ‘When did you first become aware that you were 
the saintly friend [walt] of Allah (Exalted is He)?’ To this he 
responded by saying: ‘I was just a ten-year-old boy at the time, still 
in our home country [of Jilan]. I used to leave our house to go to the 
elementary school, and I could see the angels (peace be upon them) 
walking along all around me. Then, when I arrived at the school, I 
heard the angels say: “Clear a space for the saintly friend [wali] of 
Allah, so that he can sit himself down!" One day, a man passed by 
us on the road, someone I did not recognize on that occasion, and I 
heard the angels saying something of that sort to him. The man asked 
one of them: “Who is this boy?" So one of them told him: “This 
is a member of the House of the Nobles,” and he said: “A róle of 
tremendous importance lies in store for this young fellow. This is 


? Highway robbery [qat at-tariq] is one of those extremely serious offenses for which 
Islamic law prescribes specific penalties [hudiid, plural of hadd]. If highway robbery is 
committed without murder, the punishment is amputation of the hands and feet. In 
the case of robbery with murder, the punishment is death by the sword or crucifixion. 


10 For Shaikh “Abd al-Qadir’s most comprehensive discussion of the important subject 


of repentance [tawba], see the work cited in note 3 on p. 28 above. (Vol. 2, pp. 5-45, 
and Vol. 3, 327-29, of the Al-Baz edition.) 
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someone who will give and not withhold, who will enable and not 
raise obstacles, who will be close [to the Truth] and not prone to being 
cheated or deceived." Not till forty years later did I finally recognize 
that man, and then I realized that he was one of the spiritual deputies 
[abdal] of that historical time.’ 

“The Shaikh also said (may Allah be well pleased with him): ‘I was 
a youngster in my family, and whenever I went outside, intending to 
play with the other boys in the neighborhood, I would hear a voice 
telling me: “[Come] toward Me, O blessed one [ilayya ya mubarak]!” 
I would run away ina panic from that sound, and hurl myself into my 
mother’s lap. How should I not hear this now, in my moments of 
private retreat?’” 


C^ Asa young man newly arrived in Baghdad, 
Shaikh “Abd al-Qadir faces a hard struggle for 


bare survival. ^» 


To quote the words of Shaikh Talha ibn Muzaffar al-‘Althami: 
“Our Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) 
once said: ‘I stayed in Baghdad for twenty days, but I could not find 
the means to sustain my survival. I could not find permissible food 
to eat, so I went out to the Great Porch of Chosroes [Iwan Kisra], 
searching for permissible subsistence. There I encountered seventy 
men from among the saints [awliya ], all of them searching for the 
same thing. I said to myself: “It is not in keeping with chivalry 
[murna], for me to compete with them." I therefore returned to 
Baghdad, where I met a man whom I did not recognize, though he was 
an inhabitant of my own hometown. He gave me some clippings and 
filings of precious metal, and he told me: “Your mother sent these 
to you, with me as the carrier.” I paused long enough to take out a 
portion, and set it aside for myself, then I hurried off to the wasteland 
around the Great Porch, where I distributed the rest among those 
seventy. “What is this?” they asked, so I explained: “This just came 
to me as a present from my mother, and I did not see fit to keep it all 
for myself, instead of sharing it with you.” Then I went back to 
Baghdad, and used the portion I still had with me to buy some food. 
I invited the poor folk to join me, and we ate together.’” 
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c Shaikh ‘Abd al-Qadir is on the brink of death from 


starvation, when he meets another young man from Jilan. > 


It was Abü Bakr at-Taimi who said: “I once heard our master, 
Shaikh Muhyi ’d-Din [“Abd al-Qadir] (may Allah be well pleased 
with him), say: 

“I found myself in a truly critical predicament, due to the 
extremely high cost of living in Baghdad. I spent several days there 
without having any food to eat. As a matter of fact, I resorted to 
scavenging for bits of food that had been thrown away. On one 
particular day, since my hunger was terribly acute, I went out of town 
to the river bank, in the hope of finding some lettuce-leaves and 
herbs, and maybe some other foodstuffs dumped out there, on which 
Icould nourish myself. I soon arrived at a likely spot, but only to find 
that others had beaten me to it. If I came across something worth 
picking up, I immediately found myself rubbing shoulders with a 
bunch of paupers, and I did not feel good about competing with them 
for the item concerned. I therefore retreated, walking through the 
center of the city, but I failed to notice any site where food had been 
dumped, apart from the one to which other folk had beaten me. 

“By the time I arrived at a mosque [masjid] in the perfume-sellers' 
bazaar, my hunger had reduced me to complete exhaustion, and I was 
simply too weak to stay on my feet any longer, so I entered the 
mosque and sat down to one side of it. Just when I was at the point 
of shaking hands with death, in came a young fellow, clearly a non- 
Arab, who brought with him a stick of bread and a helping of grilled 
meat. He sat down and started to eat, and each time he raised a morsel 
with his hand, I almost opened my mouth, my hunger being so 
intense. I managed to check myself, however, saying: “What is this? 
What have we here, except Allah and whatever He has decreed in the 
way of death?” At that very moment, the young foreigner turned 
toward me, and noticed my presence. “In the Name of Allah, O my 
brother,” he said [meaning, “Please share my meal with me!"], but 
I showed him no immediate reaction. He became insistent, however, 
so my appetite responded to his invitation, and I ate a few bites. 

“He then started asking me questions, like: “What is your 
occupation? Where are you from? With whom are you well 
acquainted?” I answered by telling him: “As for my occupation, 
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I am an aspiring jurist [mutafaqqih]. As for where I am from, I am 
from Jilan.” “Well I never,” he exclaimed, “Iam also from Jilan! Do 
you happen to know a young man, a fellow Jilani, by the name of “Abd 
al-Qadir?” “Yes indeed,” said I, “for I am he!” 

“This left him utterly dumbfounded, and his complexion became 
completely altered. “By Allah, O my brother!” he gasped, as he began 
to tell me his tale: “When I arrived here in Baghdad, I still had some 
funds left over from my travel expenses, so I made enquiries about 
you. I met no one who could direct me to your whereabouts, and I 
eventually ran out of funds. For three days after reaching that point, 
I could not find the price of my basic sustenance, apart from 
something belonging to you, which I still had with me. When this day 
came, the third of the three, I finally said: 'I will soon have spent 
three whole days without eating any food, and that will mean that the 
Lawgiver [Shari ] has given me permission to eat carrion [maita].’!! 
Ithen took from your deposit the price of this bread and grilled meat. 
So eat and enjoy, for it actually belongs to you, while Iam your guest, 
although it would appear to be mine, and you would seem to be 
my guest!” 

“What on earth are you talking about?” I asked him, so he 
explained: “Your mother entrusted me with eight gold dinars, for 
delivery to you, so I took enough out of them to pay for this meal. I 
am now referring to it as your own, as a way of apologizing for my 
having betrayed you, for I admit to feeling guilty, even if the Sacred 
Law [Shar‘] does exonerate me, at least to a certain extent!” !2 


11 As the Lawgiver (Almighty and Glorious is He) has told us in the Qur'an: 


He has forbidden to you only inna-mà harrama 

carrion, blood, the flesh of swine, 'alai-kumu ’l-maitata wa 'd-dama 
and what has been hallowed wa lahma 'L-khinziri wa mà 

to other than Allah. uhilla bi-hi li-ghairi 'llah: 

But he who is driven by necessity, fa-mani 'dturra 

neither craving nor transgressing, ghaira baghin wa là 'ádin 

it is no sin for him. Allah is indeed fa-là ithma “alai-h: 
All-Forgiving, All-Compassionate. inna 'llaha Ghafürun Rahim. 
(2:173) 


1? According to one of the most important principle of Islamic jurisprudence (based on 
various legal sources, notably the Qur'anic verse cited in note 11 above): “Dire 
necessities confer lawful status on things that are otherwise strictly forbidden [inna ’d- 
darūrāta tuhillu 'l-mahzürat] ." 
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“I made him feel comfortable, and set his mind at rest. He really 
enjoyed the rest of our meal, which I gave him to him as a present. 
Ialso offered him part of the gold, so he accepted it and then went on 
his way." 


= A hungry Shaikh “Abd al-Qadir finds himself on a 


strange paper trail. > 


As we are told by Shaikh 'Abdu'llah as-Silmi: “I once heard our 
master Shaikh “Abd al-Qadir say: ‘I had spent several days there [in 
Baghdad] without finding any food to eat. Then, while I was in the 
quarter known as the Aristocratic Fiefdom [al-Qati at ash-Sharifa], 
I was suddenly approached by a man who thrust a bound sheaf of 
paper into my hand, before making an equally sudden departure. I 
kept the paper with me for awhile, as I strolled on through the streets, 
then I handed it over to one of the local grocers, in exchange for a cake 
of semolina, or maybe a mixture of dates and clarified butter. Then 
I went to an out-of-the-way mosque, in which I used to seek 
seclusion, in order to go over my lessons. I set the cake down in front 
of me, in the niche marking the Qibla [direction of the Ka‘ba in 
Mecca], while I pondered the question: “Shall I eat it, or not?” 

“Tt was then that I noticed a rolled-up sheet of paper, in the shadow 
of the wall, so I picked it up and examined it. Lo and behold, it had 
these words written upon it: “In one of His earlier Books of 
Scripture, Allah said: 

What have the strong to do with passionate appetites? I have only assigned 
passionate appetites to the weak among the believers, so that they may use 
the energy they provide for acts of worshipful obedience.” 

“I promptly picked up the handkerchief [in which the cake 
was wrapped], and left its contents in the niche marking the Qibla. 
I performed two cycles of ritual prayer [rak‘atain], and then off I 
went.’ 


“May Allah be well pleased with him!” 


Shaikh “Abd al-Qadir finds relief 
from almost unbearable pressures, by 
repeating two verses from the Qur'an. 


t was Shaikh Abu ‘Abd’illah an-Najjar who said: “Our master 
Shaikh ‘Abd al-Qadir once told me: ‘I would sometimes feel the 
weight of many burdens, heavy enough to make the mountains 
disintegrate, if they had been laid upon them. So, when those 
pressures multiplied upon me, I would set my forehead on the 
ground, and say [in the words of the Qur'an]: 
So truly with hardship comes ease, 
fa-inna maa "l-usri yusra: 
Truly with hardship comes ease. 
inna maʻa ’l-“usri yusra. (94:5,6) 
“Then I would raise my head, and to my great relief, I would 
always find that those heavy pressures had been chased away from 
me." 


© Shaikh “Abd al-Qadir experiences a spiritual crisis. ^» 


Shaikh Aba 'Abd'illàh an-Najjàr went on to say: “He once told 
me: 'During the time when I was engaged in the study of Islamic 
jurisprudence [fiqh], attending the classes held by the Shaikhs, I 
would go out into the desert, instead of lodging in Baghdad. I would 
sit in the wasteland by night and by day. I used to wear a jubba!? made 
of wool [suf], to cover my body, and on my head I wore a cap like a 
miniature tattered cloak [khuraiqa]. I used to stroll barefoot among 
the thorns and other hazards. For nourishment, I used to eat carob 
beans, plucked from the thornbushes, as well as vegetable waste and 


13 The jubba is a long outer garment, open at the front, with wide sleeves. 
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lettuce leaves, collected from the side of the stream and the bank of 
the river. If anything scared meatall, I would venture into it. I would 
subject my lower self [nafs] to strict discipline, until an unseen visitor 
[tariq] came from Allah (Almighty and Glorious is He) to visit me, 
and I would experience such visitations by night and by day. I would 
go into the desert, utter loud screams, and feel a glowing sensation on 
my face. My condition could only be diagnosed as a form of dumbness 
[takharus] and insanity [junün]. I was carried off to the hospital 
[bimaristan], where I experienced strange states of being, until I died. 
Then they came to me with the shroud and the ritual washer of 
corpses, and set me on the washing bench to give me my final 
ablution. Then the visitation went away and left me." 


Shaikh “Abd al-Qadir meets al-Khidr, 
though without knowing who he is. 


t was Abu 's-Sa'üd al-Huraimi who said: “I once heard our 
master, Shaikh “Abd al-Qadir (may Allah be well pleased with 
him), say: 

“I stayed in the deserts and ruined areas of “Iraq for twenty-five 
years, as a solitary wanderer. I did not get to know my fellow 
creatures, and they did not get to know me. My only visitors were 
groups of the men belonging to the invisible realm [ghaib], as well as 
some of the jinn. I used to show them the way to Allah (Almighty 
and Glorious is He). 

“I was also escorted by al-Khidr!^ (peace be upon him), when I 
entered ‘Iraq for the very first time, though I did not then know who 
he was, and he stipulated that I must never contradict him. When 
we reached a certain spot, he said to me: “Sit down and stay here,” 
so I sat down and stayed where he told me to stay, for three whole 
years. He would come to see me once each year, and he would tell 
me: "Stay here in your place, until I come to you again!" 

“The charms of this world, its ornaments, and its desires kept 
coming to me, in all their shapes and forms, but Allah (Almighty and 
14 The alternative spelling al-Khadir means “the Green Man." By either name, he isa 
popular figure, who plays a prominent part in Islamic legends. According to some, he 
became green through diving into the spring of life. There is no agreement among the 
traditional authorities as to whether or not he should be counted as a Prophet [Nabi]. 
Some say that he lived in the time of Abraham (peace be upon him), some in the time 
of Noah (peace be upon him). His name does not actually appear in the Qur'an, but 
nearly all the commentators agree that the mysterious person referred to in Q.18:59-81 
is indeed al-Khidr. He is represented in those verses [ayaát] as the companion of Moses 
(peace be upon him). It is usually believed that he is still alive in the flesh and still to 
be seen in sacred places, such as Mecca and Jerusalem, and some maintain that he flies 
through the air and meets Elias (peace be upon him) at the dam of Alexandria and 


makes the pilgrimage with him every year. (See: T.P. Hughes, Dictionary of Islam, pp. 
272-73, and A.J. Wensinck’s article AL-KHADIR in the Shorter Encyclopedia of Islam.) 
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Glorious is He) would always shield me from being influenced by 
their attraction. The devils [shayatin] would also come to me in 
various disturbing guises, and they would engage me in combat, but 
Allah would always strengthen me against them. My own lower self 
[nafs] would adopt a certain attitude toward me: at one time it would 
humbly beseech me to let it have what it wanted, then at another time 
it would engage in a fight with me, but Allah would always help me 
to keep it under control. I took my lower self sternly to task, and 
whenever a particular method [tariq] of spiritual discipline proved 
effective for this purpose, at an early stage, I would embrace it, 
grasp it firmly with both my hands, and continue to apply it on a 
regular basis. 

“I stayed for a long period of time in the ruined areas of the big 
cities, taking my lower self sternly to task by applying the method 
[tariq] of spiritual discipline. Thus I spent one year eating food from 
the dumps, without drinking any water, and one year drinking water. 
Then I spent a whole year drinking water, but without eating food 
from the dumps, and another year without eating, drinking, or 
sleeping. I did fall asleep once, in the Great Porch of Chosroes [Iwan 
Kisra], on a bitterly cold night. I experienced a seminal emission 
in my sleep, so I got up and went to the bank of the river, where I 
performed a major ritual ablution. In the course of that night, I 
experienced forty seminal emissions, and I performed the major 
ritual ablution forty times on the bank of the river. Then I climbed 
back up to the Porch, afraid of falling asleep yet again. I also stayed 
for two years in the ruins of al-Karkh [an ancient suburb of Baghdad], 
where my only source of nourishment was the papyrus plant [bardi]. 
Atthe beginning of each year, a man would come to me with ajubba!6 
made of wool. 

“I entered into a thousand different states of being [alf fann], in 
order to obtain relief from this world of yours, and my condition 
could only be diagnosed as dumbness [takharus], craziness [balam] 
and insanity [junün]. I used to walk barefoot amid the thorns and 
15 Chosroes [Kisrá] was the title of the ancient kings of Persia, particularly those of the 


Sasanid dynasty, whose rule was ended by the victorious invasion of the Muslim Arabs. 


16 See note 13 on p. 39 above. 
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other hazards. If anything scared me, I would venture straight into 
it. Never did my lower [nafs] prevail upon me, in the effort to get 
what it wanted, nor did anything ever seduce me with its worldly 
charm.’ 


“May Allah be well pleased with him!” 


= Shaikh ‘Abd al-Qadir covers an enormous distance, quite 
unaware that he is running at high speed. ^» 


Shaikh “Umar said: “I once heard our master, Shaikh “Abd al-Qadir 
(may Allah be well pleased with him), say: ‘Spiritual states [ahwal] 
used to come upon me unexpectedly, in the early stage of my 
wandering, so I would adapt to them, take possession of them, and 
disappear into them, away from my ordinary existence. I would run 
at high speed, though quite unaware that I was doing so, and then, 
when the unusual condition left me, I would find myself in a place 
far removed from the place where I had been at the outset. 

“On one such occasion, the spiritual state [hal] came upon me 
while I was in the ruined area of Baghdad. I ran for the space of an 
hour, quite unaware that I was running. When I recovered my 
normal consciousness, I found myself in the region of Shashtar, 
where the distance between me and Baghdad was that of a twelve-day 
journey. As I stood there, reflecting on my situation, a woman came 
up to me and said: “Does this really strike you as something 
surprising, when you are none other than Shaikh “Abd al-Qadir?”’ 


“May Allah be well pleased with him!” 


= Shaikh ‘Abd al-Qadir struggles with devil armies, 
with Iblis himself, and with his own 
lower self [nafs]. > 


It was Shaikh “Uthman as-Sirafini who said: “I once heard our 
master, Shaikh “Abd al-Qadir (may Allah be well pleased with him), 
say: 

“I used to sit in the ruined areas by night and by day, and I did not 
take a lodging in Baghdad. The devils used to come to me in ranks, 
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in the guise of men bearing weapons of various kinds, and assuming 
the most alarming shapes and forms. They would engage me in 
combat, pelting me with fire. Yet even in the face of these terrifying 
assaults, I would find within my heart an inexpressible sense of 
reassurance. I would hear a voice saying, from somewhere deep 
inside: “Stand up and attack them, O ‘Abd al-Qadir, for We have 
already reinforced your strength, and We have come to your support 
with Our invincible assistance!" Sure enough, as soon as I launched 
a resolute attack against them, they would flee away to right and left, 
returning to wherever they had come from. 

“Then a single devil [shaitan] would come to me from amongst 
them, all by himself, and he would say to me: “Go away from here, 
or else I shall do this, and I shall do that." He would warn me of many 
dreadful consequences, so I would slap him with my hand, and he 
would flee away from me. I would then say: “There is no might and 
no strength, except with Allah, the All-High, the All-Glorious 
[la hawla wa la quwwata illa bi'llahi 'l-/Aliyyi ’l-“Azim],” and he 
would be consumed by fire, as I watched him burn. 

“On one occasion, I was approached by figure whose appearance 
was utterly repugnant, and who had a disgusting stench about him. 
“Tam Iblis,"!? said he, “and I have come to you in order to act as your 
servant, for you have thwarted all my efforts, and you have thwarted 
all the efforts of my followers." I said to him: “Go away, for I do not 
trust you." At that very moment, a hand came down from above him 
and struck him on the skull, with such force that he plunged right 
into the ground. 

*"Then he came to me a second time, holding in his hand a dart of 
fire, with which he attacked me. Just in the nick of time, a man 
wearing a veil rode up to me on a gray mare, and handed me a sword. 
Iblis immediately beat a quick retreat. 

17 Thlis is the personal name of the Devil. Some Western scholars consider it to be an 
arabicized version of the Greek diabolos, but the Arab philologists derive it from the root 
b-I-s, on the grounds that Iblis “has nothing to expect [ublisa] from the mercy of Allah 
(Almighty and Glorious is He).” He is also called ash-Shaitan [Satan, the Devil], 
'aduww Allah [the enemy of God] or simply al-‘aduww [the Enemy]. Unlike the 
English word Satan, however, ash-Shaitdn is not strictly speaking a proper name, as 


A.J. Wensinck points out in his article IBLIS in the Shorter Encyclopaedia of Islam. (See 
also: T.P. Hughes, Dictionary of Islam, art. DEVIL). 
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“When I saw hima third time, he was sitting at some distance from 
me, shedding tears and heaping dust on his head, as he said: “I have 
totally despaired of you, O “Abd al-Qadir!” I responded to this by 
telling him: *Be off with you, O accursed one, for I shall never cease 
to be on my guard against you!" He said: “This is far more agonizing 
than the grappling irons [maqami‘]!8 of the torment of Hell!" 

“I was then made witness to the disclosure of many snares, traps 
and illusions, so I said: “What are these?" and I was told: “These 
are the snares of this world, which Iblis sets to catch the likes of you.” 
So I chased him off with angry words, and he turned away in flight. 

“I devoted one whole year to addressing the problems posed by 
those snares and traps, until I had found solutions to them all. Then 
I was made witness to the disclosure of many influences, affecting me 
from every direction, so I said: “What are these?” and I was told: 
“These are the influences exerted on you by your fellow creatures, 
and you are affected by them.” I therefore devoted another year to 
tackling the problems posed by those influences, until I had found 
solutions to them all, and achieved detachment from them. 

“Next, I was made witness to the disclosure of my own inner 
content [batin], and I saw that my heart was dependent on many 
attachments. “What are these?” I enquired, and I was told: “These 
are your self-will [irada] and your personal preferences [ikhtiyarat]." 
I therefore devoted another year to tackling the problems posed by 
those factors, until I had found solutions to them all, and my heart 
was safely delivered from them. 

“Then I was made witness to yet another disclosure, this one 
concerning my lower self [nafs]. I could see that its sicknesses were 
still thriving, its passionate desire was still alive, and its devil was still 
rebellious, so I devoted another year to tackling that state of affairs. 


18 An allusion to the verses [ayat] of the Qur'an: 


But as for those who disbelieve, fa- lladhina kafarü 

garments of fire will be cut out qutti at la-hum thiyabun 

for them; boiling fluid will be min nar: yusabbu min fawqi 
poured down on their heads, ru üsi-him hamim. 

whereby that which is in their bellies, yuzharu bi-hi ma 

and their skins too, will be melted; and ft butüni-him wa 'Ljulüd. 

for them are hooked rods of iron. wa la-hum maqàmi u min hadid. 


(22:19-21) 
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The sicknesses of my lower self were thereby cured, the passion died, 
the devil surrendered, and the whole affair became the business of 
Allah (Exalted is He). I was left in a state of isolation, with all 
existence [wujüd] behind me, and I had not yet arrived at my goal. 


c Shaikh ‘Abd al-Qadir passes by many attractive 
but overcrowded gates, then finally enters the 
gate of poverty [faqr ].!9 > 


“I was therefore attracted to the gate of absolute trust in the Lord 
[tawakkul],?9 through which I might enter to reach my goal. As soon 
as I came to that gate, I found a huge crowd milling around it, so I 
moved on past it. Then I was attracted to the gate of thankfulness 
[shukr],2! through which I might enter to reach my goal. At this gate 
too, I encountered a huge crowd, so I moved on past it. I was then 
attracted to the gate of affluence [ghina], through which I might enter 
toreach my goal. Here again, I encountered a huge crowd, so I moved 
on past it. I was then attracted to the gate of nearness [qurb], through 
which I might enter to reach my goal. As before, I encountered a 
huge crowd, so I moved on past it. Then I was attracted to the gate 
of direct vision [mushahada], through which I might enter to reach 
my goal. That gate was likewise surrounded by a huge crowd, so I 
moved on past it. 

“I was next attracted to the gate of poverty [faqr], and lo and 
behold, it was quite empty! When I entered inside it, I rediscovered 
everything that I had left behind. The greatest treasure was laid open 
to me there, and I came upon the mightiest splendor, wealth 
everlasting, and pure freedom. All relics of the past were obliterated, 
all previous attributes were annulled, and the second ecstasy [wajd] 
arrived." 

1? For Shaikh “Abd al-Qadir's detailed treatment of the subject of spiritual poverty 


[faqr], including the modes of conduct proper to the spiritual pauper [faqir], see Vol. 5, 
pp. 55-11 of the work cited in note 3 on p. 28 above. 


20 [n the work referred to in note 3 on p 28 above, Shaikh ‘Abd al-Qadir (may Allah 
be well pleased with him) has devoted an illuminating section to the subject of absolute 


trust in the Lord [tawakkul]. (See Vol. 5 of the Al-Baz edition, pp. 114-25.) 


21 For Shaikh “Abd al-Qadir’s detailed treatment of the subject of thankfulness [shukr], 
see Vol. 5, pp. 132-39 of the work cited in note 3 on p. 28 above. 
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c Shaikh ‘Abd al-Qadir hears an unseen speaker 
urging him to apply for a loan. > 


It was Shaikh Abū Muhammad al-Jubba’i who said: “Shaikh “Abd 
al-Qadir once told me: ‘I was sitting one day on a spot in the desert, 
going over my lessons in Islamic jurisprudence [fiqh]. I found it 
difficult to concentrate on my studies at that time, since I was 
suffering great hardship due to poverty. Suddenly, I heard someone 
speaking to me, though I could not see his physical form. He said: 
*You should borrow enough to help you in the study of jurispru- 
dence,” or maybe he used the expression, “the pursuit of knowledge." 
To this I responded by saying: “How can I expect to get a loan, when 
I am a pauper, and have no means of paying it back?" He then said: 
*You just do the borrowing, and we shall accept responsibility for 
settling the debt incurred." I thereupon went to a man who sold 
groceries, and I said to him: “I must ask you to do business with me 
on the following terms: Whenever Allah makes things easy for me, 
I shall give you [what I owe you], and if I die, you will consider me 
clear of any obligation. Each day, you will give me one whole loaf of 
bread, as well as some garden cress [rashad] in another half-loaf.” 

** As soon as he heard my proposal, the grocer burst into tears, and 
hesaid: *O my master, I am entirely at your disposal, whatever you 
may wish!" He insisted on treating me as if he was my servant, so 
I used to receive from him, each and every day, one whole loaf of 
bread and some garden cress in another half-loaf. I kept this up for 
a certain period of time, buta day came when I felt a pain in my breast, 
because of my inability to give him anything. At that point I heard 
myself told: “Go to such-and-such place, and whatever you happen 
to see there, lying on the pile of rubble, take it and hand it over to the 
grocer," or the invisible speaker may have used the expression, 
“settle your debt with it." When I went to that place as instructed, 
I noticed a big chunk of gold on the pile of rubble, so I picked it up 
and gave it to the grocer.” 
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C^ At harvest time in a rural area on the outskirts 
of Baghdad, Shaikh “Abd al-Qadir meets a righteous 
man called ash-Sharif al-Ba‘qibi. ^ 


“Shaikh ‘Abd al-Qadir also told me: ‘A group from the people of 
Baghdad were among those engaged in the study of Islamic jurispru- 
dence [fiqh]. When the days of crop-harvesting came around, they 
used to go out into the rural area near the city, with a view to 
gathering some part of the harvest. They said to me one day: “Come 
out with us to Ba qüba, so that we can collect something from there." 
I was still a young man, so I went out with them. 

“In Ba quba there was a righteous man, called ash-Sharif al-Ba qübi, 
so I went to pay him a visit. He said to me: “Those who are seekers 
of the Truth, and the righteous, do not beg for anything from the 
people," and he forbade me to beg from the people. After that, I never 
went out to any such place again.’ 


c Shaikh ‘Abd al-Qadir experiences a spiritual state, 
and scares the local vagabonds out of their wits. > 


“Shaikh ‘Abd al-Qadir also said: ‘A spiritual state [hal] came upon 
me one night, quite unexpectedly, so I uttered a really loud scream. 
The local vagabonds [‘“ayyariin] heard me, and they were scared out 
of their wits, fearing the presence of armed guards [masaliha], so they 
came and stood over me, as I lay sprawled out on the ground. They 
recognized me, and said: “This is “Abd al-Qadir, the lunatic 
[majnin]. Hey there, you gave us a terrible fright. May Allah not 
remember you kindly!’””22 


c Shaikh ‘Abd al-Qadir decides to leave Baghdad, 


but an unseen speaker stops him at the Racetrack 


Gate, and orders him to return. ^» 


Shaikh Abū Muhammad al-Jubba ialso said: “Shaikh “Abd al-Qadir 
(may Allah be well pleased with him) once told me: ‘It occurred to 


22 Author's note: The word 'ayyàárün is the plural of “ayyar, which is a colloquial term 
for someone who keeps loitering to and fro. In this particular context, the reference is 
probably to petty thieves. As for the word spelled mim-sad-lam-ha’-ta’ marbüta, it is 
pronounced masaliha, and probably signifies watchmen on guard duty, because they 
were equipped with weaponry [ashab silah]. Allah knows best, of course. 
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me that I should leave the city of Baghdad, because it contained so 
many trials and temptations, so I took my copy of the Qur'àn 
[mashaf] and hung it over my shoulder. Then I walked to the 
Racetrack Gate [Bab al-Halba], intending to go out through it into 
the desert. Just as I was about to do so, however, I heard someone 
saying to me: “Where are you strolling off to?” The speaker gave 
me a shove, so hard that I toppled to the ground. I suppose he was 
standing there over my back, as I heard him say: “You must return 
at once, for the people derive benefit from your presence in their 
city." To this I responded by saying: “What obligation do I bear 
toward my fellow creatures? Iam only seeking to ensure the integrity 
of my religion [salama dini]." He said: “Go back, and the integrity 
of your religion will be ensured for you." I never saw the physical 
form of the speaker. 


C^ As if in answer to a prayer, Shaikh “Abd al-Qadir 
is greeted by a stranger, who turns out to be none 


other than Shaikh Hammad ad-Dabbas. > 


*"Then, not long after that, I experienced the visitation by night of 
spiritual states [ahwal], which I found difficult to understand, so I 
wished that Allah would provide me with someone who could 
disclose their meaning to me. When the next day came, I passed 
through the quarter known as al-Muzaffariyya, where a man opened 
the door of his house, and said to me: *O “Abd al-Qadir, come over 
here!” So I went and stood in front of him, and he said: “What were 
you looking for yesterday evening?" Or maybe the words he used 
were: “What did you ask of Allah during the night?" I kept silent, 
not knowing what I should say, so he became exasperated with me. 
He slammed the door in my face, with a truly mighty slam, so that the 
dust from the edges of the door flew straight into my face. 

“Then, when I had walked on a little way, I remembered what I 
had asked of Allah, and it occurred to me that he might well be one 
of the righteous [salihin] (or the Shaikh may have said: ‘one of the 
saints [awliya’]’), so I went back and tried to find the door. I could 
not identify it anywhere, so I felt a painful tightness in my breast. 
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I did eventually recognize the door, and that man turned out to be 
none other than Shaikh Hammad ad-Dabbas. I became his pupil, and 
he unveiled for me the significance of what I had found so hard to 
understand. 

“When I was absent from him for some time, in the pursuit of 
knowledge, and then returned to him, he would say to me: “What 
has you brought back here to us? You are an expert jurist [faqth], so 
go off and join your fellow jurists [fuqaha’]!” I would keep silent, 
while he spoke to me in a seriously hurtful and offensive manner, and 
lashed me with his tongue. On another occasion, when I was absent 
from him in the pursuit of knowledge, and then came to see him again, 
he might say: “Today we received a large delivery of bread and 
honey-cake [falüdhaj], and we ate our fill, but we did not keep 
anything at all for you." 

**His companions were keen to see me arrive, because they noticed 
how often he offended me, and they would get a thrill out of saying 
things like: “You are supposed to be a jurist [fagth], so what are you 
doing here?" or, “Whatever brings you here to us?” But then, as soon 
as he saw them trying to hurt me, Shaikh Hammad would spring 
zealously to my defense, and he would say to them: “O you dogs, you 
must not hurt his feelings! By Allah, there is not a single one like him 
amongst you. When I try to offend him, I only do so in order to test 
his mettle, for I see him as a mountain that cannot be shaken. 


“May Allah be well pleased with him!” 


^ In order to accommodate the ever-growing numbers 
in attendance, Shaikh “Abd al-Qadir is obliged to 


move his session [majlis] from one site to another. > 


It was also Shaikh Abū Muhammad al-Jubbà'i who said: “Shaikh 
* Abd al-Qadir (may Allah be well pleased with him) once told me: 

“I used to utter commands and prohibitions, in my sleep as well as 
when I was awake. Speech would arise in me spontaneously, with 
overwhelming urgency, and it would exert a great pressure on my 
heart. If I did not speak out, I would almost choke to death, and I 
simply could not keep silent. Two or three men used to sit in my 
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company, listening to my speech, then the word got around among 
the people, and my fellow creatures began to crowd around me. 

“I used to sit in the place reserved for prayer [masalla] by the 
Racetrack Gate [Bab al-Halba], but then that space became too 
cramped to accommodate the throngs of people, so they removed the 
lectern, and installed it inside the sandy plots of land between the 
clay-lined pits used as baking ovens. The people used to come there 
in the nighttime, finding places for themselves by the light of candles 
and torches. Then, when that space also became too constricted to 
accommodate all the people, the lectern was transported to a place 
outside the city, where it was installed in the area set aside for prayer. 
The people would ride out there on horses, mules, donkeys and 
camels, then they would use their beasts as elevated couches, while 
they attended to whatever transpired in the session [majlis]. The 
number of those present at the session was usually in the region of 
seventy thousand.’ 


“May Allah be well pleased with him!” 


€ The Prophet (Allah bless him and give him peace) 
appears to Shaikh “Abd al-Qadir, and spits seven times 
into his mouth. > 


[According to Shaikh Abū Muhammad al-Jubba’i]: “Our teacher 
[ustadh], Shaikh “Abd al-Qadir (may Allah be well pleased with him) 
also said: ‘I once saw Allah’s Messenger (Allah bless him and give 
him peace) before the time of the midday prayer [zuhr], and he said 
tome: “O my dear son, why do you not speak out?” So I replied: 
“O dear father, I am a non-Arab man. How can I speak fluently in 
the classical Arabic language of Baghdad?” He then told me: “Just 
open your mouth!” So I opened it wide, and he spat into it seven 
times. Then he told me: “You must speak to the people, and summon 
them to the way of your Lord, with wisdom and good counsel.” I then 
performed the midday prayer [zuhr], and remained seated after it. 
Many people gathered in my company, but I was at a loss for words. 

“Tt was then that I caught sight of “Ali (may Allah be well pleased 
with him), and he said: “Open your mouth!” So I opened it wide, 
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and he spat into it six times. “Why do you not complete the full seven 
spits?” I asked him, and he explained: “Asa matter of good manners, 
in relation to the Messenger of Allah." Then he vanished from my 
sight. I said to myself: “The diver of the mind dives deep into the 
ocean of the heart, to gather the pearls of those insights that can only 
be obtained by direct experience [durar al-ma'arif]. Then, when he 
has brought them out onto the shore of the breast, a commercial agent 
[simsar] summons the tongue's translator [tarjuman] to interpret 
their worth, and so they come to be traded for extremely precious and 
costly items. How excellentis worshipful obedience in houses which 
Allah has allowed to be constructed!" He also recited the poetic verse: 

For the like of Layla, a man could kill himself, and to him 

the bitter pills of death would taste delightfully sweet."25 

In some of the manuscript texts at my disposal, I have noticed that 
the Shaikh is quoted as saying: 

“In the depth of my innermost being [sirr], I received the instruction: 
*O ‘Abd al-Qadir, you must enter Baghdad and speak to the people 
there" I therefore entered Baghdad, where I saw the people in a 
condition that did not appeal to me at all, so I went back out from 
amongst them. Again I heard the call: *O “Abd al-Qadir, you must 
enter the city and speak to the people there, for they will derive great 
benefit from your presence!’ This time I responded by saying: ‘What 
have I to do with the people? The integrity of my religion [din] is what 
is really important to me.’ I was then told: ‘Go back there, and the 
integrity of your religion will be guaranteed." 

“T received seventy firm assurances from my Lord, to the effect 
that He would not subject me to cunning devices, and that no pupil 
23 [n the Forty-first Discourse of The Sublime Revelation [al-Fath ar-Rabbani] Shaikh 


“Abd al-Qadir (may Allah be well pleased with him) has given us this beautiful version 
of the story of Majnün and his love for Layla: 


Your Beloved will expel from your heart all creatures between the heavenly Throne and the 
surface of the earth, so you will love neither this world nor the hereafter. You will be estranged 
from you, and feel at home with Him. You will come to resemble Layla's Majnün, who was so 
obsessed with love for her that he shunned his fellow creatures and preferred to live in isolation, 
having only the wild animals for company. He left civilization behind and preferred to be in 
desolate places. He moved away from the praise and blame of people. Their speech and their 
silence became one and the same to him; it was all the same to him whether they viewed him with 
favor or with displeasure. One day he was asked: “Who are you?" “Layla,” said he. He was blind 
to everything apart from her, and deaf to hearing any speech but hers. He would not give her up 
because of any kind of criticism. 
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[murid] of mine would die, except in a state of repentance. I then 
returned to Baghdad, where I delivered speeches to the people. I saw 
lights ablaze, and they were moving toward me, so I said: ‘What 
spiritual state is this, and what is the story behind it?’ I was given the 
explanation: 'Allah's Messenger (Allah bless him and give him 
peace) is coming toward you, for the purpose of congratulating you 
on that which Allah has bestowed upon you.’ Then the lights become 
more numerous and shone even brighter, and the spiritual state came 
upon me, so I staggered and swayed to and fro in a rapture of sheer 


delight. 


= A somewhat different version of Shaikh “Abd 
al-Qadir’s meeting with the Prophet 
(Allah bless him and give him peace) and “Ali 
(may Allah be well pleased with him). > 


*] caught sight of Allah's Messenger (Allah bless him and give him 
peace), in front of the pulpit, up in the air. ‘O ‘Abd al-Qadir!’ he said 
to me, sol took seven steps through the air, rejoicing in the presence 
of Allah's Messenger (Allah bless him and give him peace). He spat 
seven times into my mouth, then ‘Ali appeared to me after him, and 
spat into my mouth three times. When I asked “Ali (may Allah be 
well pleased with him): *Why did you not spit as many times as the 
Prophet (Allah bless him and give him peace)?’ he explained: ‘Asa 
matter of good manners in his company.’ Allah's Messenger (Allah 
bless him and give him peace) then conferred upon me a robe of 
honor, so I said: ‘What is this?’ and he told me: ‘This is the robe of 
honor marking your sainthood [wilaya], and indicating specifically 
the status of Cardinality [Qutbiyya] in relation to the saints [awliya’].’ 
My true róle was thus disclosed to me, so I made it my business to 
speak to the people. 


= Shaikh ‘Abd al-Qadir is examined by al-Khidr 
(peace be upon him), to whom he gives a 
surprising response. ^^ 
“Abu 'l-/Abbas al-Khidr24 (peace be upon him) came to put me 
through an examination, as he had examined the saints [awliya’] 


24 See note 14 on p. 41 above. 
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before me. He disclosed to me the secret content [sarira] of his being, 
as he provided me with insights into the subjects I raised with him. 
Then I said to him, while he bowed his head in silence: ‘O Khidr, if 
it is true that you used to say to Moses: “You will never be able to 
have patience with me," I can tell you, O Khidr, that you will never 
be able to have patience with me! You are an Israelite [Isra'ili], 
whereas Iam a Muhammadan [Muhammadi]. Here we are, you and 
I, and this is the polo-ball, and this is the arena.2> This is Muhammad, 
and this is the All-Merciful [ar-Rahman]. This is my horse, all 
saddled and bridled. My bow is strung tight, and my sword is 
unsheathed.’ 


“May Allah be well pleased with him!” 


^ In the course of delivering a public lecture, 
Shaikh “Abd al-Qadir suddenly strides 
through the air. > 


It was al-Khattab, the personal servant of our master, Shaikh 
Muhyi ’d-Din ‘Abd al-Qadir (may Allah be well pleased with him) 
who said: “One day, while the Shaikh was giving a talk to the people, 
he suddenly took several steps through the air, and he exclaimed: 
ʻO Israelite [ya Isra'ili], stop and listen to the speech of the 
Muhammadan [Muhammadi]" Then he returned to his place. 
When asked to explain what had happened, he said: ‘Abu 'l- Abbas 
al-Khidr (peace be upon him) was up there, about to pass us by, so 
Istepped up toward him, and said to him what you heard me say, and 
he came to a halt.’ 


*May Allah be well pleased with him!" 


25 The game of polo was a popular sport in “Iraq, and, in his discourses, Shaikh “Abd 
al-Qadir (may Allah be well pleased with him) frequently drew upon it for the sake of 
analogy. For instance, in the Third Discourse of Revelations of the Unseen [Futith al-Ghaib], 
the Shaikh says: 


Since he now sees nothing but the Truth [al-Haqq] in action..., his status comes to resemble 
that of a ball on the receiving end of a polo-player’s mallet—rolled and spun and knocked around, 
though inert in itself and imparting no motion to other bodies. 


Shaikh “Abd al-Qadir describes twelve 


special qualities that must become 
firmly established in the character 
of a Shaikh. 


ur master and our exemplary guide toward Allah (Exalted is 

He), Shaikh ‘Abd al-Qadir al-Jili, once said: ‘It is not permis- 
sible for the Shaikh to sit on the prayer rug [sajjada] of the ultimate 
stage of spiritual development, nor to gird himself with the sword of 
total reliance on providential care [‘indya], until twelve special 
qualities have ripened in him to complete perfection. Two of these 
qualities are from Allah (Exalted is He), two of them are from the 
Prophet (Allah bless him and give him peace), two are from Abü Bakr 
(may Allah be well pleased with him), two are from “Umar (may 
Allah be well pleased with him), two are from ‘Uthman (may Allah 
be well pleased with him), and the other two are from “Ali (may Allah 
be well pleased with him).26 


* As for the two qualities that are from Allah (Exalted is He), a 
person who is endowed with them will always be ready to pardon 
[sattar], always ready to forgive [ghaffar]. 

* Asfor the two thatare from the Prophet (Allah bless him and give 
him peace), a person who is endowed with them will be sympathetic 
[shafiq] and kind [rafiq]. 

* As for the two that are from Aba Bakr (may Allah be well pleased 
with him), a person who is endowed with them will be both truthful 
[sádiq] and charitable [mutasaddiq]. 

26 In the work cited in note 3 on p. 28 above, Shaikh ‘Abd al-Qadir (may Allah be well 
pleased with him) has provided significant accounts of the Caliphates of Abü Bakr, 


“Umar, ‘Uthman and ‘Alī (may Allah be well pleased with them all). (See Vol. 1, pp. 
256—64, of the Al-Baz edition.) 
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e As for the two that are from “Umar (may Allah be well pleased 
with him), a person who is endowed with them will be active in 
commanding [what is right and fair] [ammar] and active in forbidding 
[what is wrong and unfair] [nahha ].?? 


e As for the two that are from “Uthman (may Allah be well pleased 
with him), a person who is endowed with them will be an active 
provider of food [mit/am], and one who is devoted to praying 
[musalli] at night, when the rest of the people are sound asleep. 


* As for the two that are from “Ali (may Allah be well pleased with 
him), a person who is endowed with them will be both learned [ alim] 
and courageous [shuja‘].’ 


= Some verses of poetry attributed to Shaikh 
“Abd al-Qadir, followed by other sayings concerning 
the qualifications of a Shaikh. > 


“Here are a few of the poetic verses [abyat] that have been 
attributed to Shaikh “Abd al-Qadir (may Allah be well pleased 
with him): 


There must be five virtues inherent in the Shaikh, 
or else he is a mere imposter, leading only to stupidity. 
He must be outwardly well versed in the rules of the Sacred Law, 
while deeply rooted in the study of the science of Reality. 

He must be humble in word and deed when relating to the needy, 
and always greet newcomers with a welcome and hospitality. 
Such is the Shaikh whose worth is outstanding. 

He is well versed in the rules of unlawfulness and permissibility. 
He trains the seekers of the Path, as one who has 
himself been trained, complete in his noble generosity.?8 


“The Shaikh (may Allah be well pleased with him) also said: 
‘In order to be a worthy guide to spiritual progress [sulik], a person 
must possess the following qualifications: He must be thoroughly 


27 See note 3 on p. 28 above. 


28 How exactly should we reckon the count of five? Perhaps as follows: (1) Thorough 
knowledge of the rules of the Sacred Law [Shart‘a], also referred to as the rules of 
unlawfulness [harām] and permissibility [hill]; (2) profound study of the science of 
Reality [ilm al-Haqiqa]; (3) a humble attitude toward the poor and needy; (4) a 
welcoming and hospitable attitude toward newcomers; and (5) submitting one's own 
self [nafs] to spiritual training, before training other seekers of the Path [Tariq]. Allah 
knows best what the Shaikh intended—may Allah be pleased with him! 
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familiar with the legal and medical sciences [al-ulim ash-shar'iyya 
wa ’t-tibbiyya], and approved by the Safi masters. There can be no 
dispensing with that.’” 

“The leader of the spiritual community [sayyid at-tà ifa] and its 
Shaikh, al-Junaid?? (may Allah be well pleased with him), once said: 
“Our knowledge [ ilm] is strictly in accordance with the Book and 
the Sunna. If someone does not memorize the Prophetic Tradition 
[Hadith], and also record it in writing; if he does not memorize the 
Mighty and Glorious Book; if he does not master the jurisprudence 
of religion [yatafaqqah fi ’d-din], and the terminology of spiritual 
culture [mustalah as-sufiyya|—that person is not worthy to be 
followed as a guide. May Allah be well pleased with those whose 
guidance is worthy of being followed!" 

“Speaking for myself, I would say that what is required of the 
Shaikh, in the process of training the seeker [murid], is that he must 
first of all accept him [as his pupil] for the sake of Allah (Almighty 
and Glorious is He), not for his own sake, and not for any ulterior 
motive. Then he must relate to him on the basis of sincere advice 
[nastha], and regard him with the eye of tender loving care.?° 

**He must treat his pupil with gentle kindness, when he finds it 
hard to cope with rigorous exercise [riyada], for he must train him as 
a mother trains her child, and as a gentle, wise and understanding 
father trains his son and his servant. He must therefore set him fairly 
easy tasks, and not burden him beyond his capacity. 

“Then, before setting him more difficult tests, the Shaikh must 
exact from him the solemn commitment to forsake all acts of sinful 
disobedience, and to remain steadfast in worshipful obedience to 
?9Abu ’l-Qāsim al-Junaid ibn Muhammad al-Khazzaz al-Qawarirt an-Nihawandi 
(d. A.H. 298/910 CE.) was a nephew of Sari as-Saqati, and became a close associate of 
al-Muhasibi (may Allah bestow His mercy upon them). Renowned for the clarity of his 
perception and the firmness of his self-control, he earned a reputation as the principal 
exponent of the “sober” school of Islamic mysticism. Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) quotes many of his sayings, and relates many stories about 


him. For instance, in the Sixty-second Discourse of The Sublime Revelation [al-Fath 


ar-Rabbani] (pp. 484—85 of the Al-Baz edition), we are told: 


Al-Junaid (may the mercy of Allah be upon him) never tired of saying: "What do I care about me? 
The slave and all he posesses belong to his Master [Mawla].” 


39 [t is interesting to note that this paragraph and the next occur also (with only a few 
minor differences in the wording) in the work cited in note 3 on p. 28 above, where they 
form part of the section headed: "Concerning what is required of the Shaikh in the 
process of training the seeker [murid]." (See Vol. 5, p. 39, of the Al-Baz edition.) 
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Allah (Exalted is He). This commitment is a basic essential, for, as 
reported in the noble Traditions [Ahadith], it was demanded by the 
Prophet (Allah bless him and give him peace) when he accepted the 
oath of allegiance from the Companions (may Allah be well pleased 
with them all). There is no need for anything to be specifically quoted 
from these reports, however, nor for the Shaikh to instruct him to 
remember the chain of transmission [silsila]. 


c Shaikh ‘Abd al-Qadir tells how the Prophet 
(Allah bless him and give him peace) taught “Ali 
ibn Abi Talib (may Allah be well pleased with him) 


the basic lesson concerning the remembrance 


[dhikr] of Allah (Exalted is He). ^» 


“Ali ibn Abi Talib (may Allah be well pleased with him) once 
asked the Prophet (Allah bless him and give him peace): “Which of 
the methods [turuq] is nearest to Allah, easiest for His servants, and 
most meritorious in His sight?" The Prophet (Allah bless him and 
give him peace) replied: “O ‘Ali, you must make it your constant 
practice to remember Allah (Exalted is He) in private moments and 
places.” ‘Alī (may Allah be well pleased with him) then went on to 
say: "Can such be the merit of remembrance [dhikr], when all the 
people are remembering all the time [since they frequently exclaim 
*Allah"]?" “This is no light matter, O “Ali,” said the Prophet (Allah 
bless him and give him peace), “for the Final Hour will not arise, so 
longas there is still someone, somewhereon the face of the earth, who 
is saying: ‘Allah, Allah!" 

*"This prompted “Ali (may Allah be well pleased with him) to ask: 
“How should I practice remembrance?” So the Prophet (Allah bless 
him and give him peace) told him: “Listen to what I say three times, 
then you say it three times, while I do the listening." Then he said 
(Allah bless him and give him peace): “La ilaha illa "llah [There is 
no god but Allah]”—three times, closing his eyes and raising his 
voice—while “Ali listened. Then “Ali (may Allah be well pleased 
with him) said: “La ilaha illa ’llah [There is no god but Allah]"— 
three times, closing his eyes and raising his voice—while the Prophet 
(Allah bless him and give him peace) listened in turn. 
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“This is therefore the basic lesson concerning the remembrance 
of Allah (Exalted is He), namely: the statement expressing the 
affirmation of Divine Oneness [kalimat at-Tawhid]. We beg Allah 
(Exalted is He) to enable us to perform it." 

“Our master, Shaikh “Abd al-Qadir (may Allah be well pleased 
with him) once said: ‘If a person has not learned the noble 
remembrance [dhikr], which consists of the affirmation of Divine 
Oneness [tawhid], from a Shaikh who is a qualified instructor 
[murshid], connected by spiritual lineage to the Prophet (Allah bless 
him and give him peace), that person is unlikely to invoke it when the 
need for it arises, at the time when death is about to strike.’ This 
explains why the Shaikh (may Allah be well pleased with him) would 
often recite the poetic verse: 

How sweet is the flavor of that repetition and reaffirmation! 
May it not desert me when this world bids me farewell! 

“T also heard him recite these verses?! (may Allah be well pleased 

with him): 
If a man attempts to develop himself by using his own will, 
he is building a structure on something other than its true foundation. 


If a someone is not reared by the men [of the spiritual path], and is not given 
to drink that milk of theirs, which flows from the udder of sanctity— 


That person is a foundling, lacking the bonds of family relationship, 
and he will never outdistance any but the sons of his own kind. 


If a man does not take to wearing a garment of pure devotion, 
at the hand of a teacher who knows his own self full well— 


The follies and wiles of the lower selves will see him as a target, 
and even that which is screened from him will easily detect him by sense. 


He will never experience ecstasy at the hand of an exemplary guide, 
nor will the favors of grace protect him, since he does not wear that gown. 


No mystery will be revealed to him from the secret recess of his being, 
nor will the cups be displayed to him in the intimate state of communion. 


He will not improve in form and moral character and competence, 
nor will his estate bear fruit through the ripening of his plantation. 


31 [n the original Arabic version of this poem, each of the ten verses [abyat] ends with 
the rhyme ...si-hi, thus: ussi-hi—qudsi-hi—jinsi-hi—nafsi-hi—hissi-hi—labsi-hi—uns-hi 

ghirsi-hi— aksi-hi—jinsi-hi. As the reader will notice, the translator has not attempted 
to reproduce this effect in English! 
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That, by my life, is someone deprived of good fortune, a failure, 
someone who seeks a path, but only to head in the opposite direction. 


May the principles of our people make this but a rare occurrence, 
and if someone comes with false intent, let him go with his own kind! 


“The Shaikhs were constantly coming to visit him. They held him 
in the highest esteem, and they always behaved with the best of good 
manners in his company, while attending his session [majlis]. 


*May Allah be well pleased with him!" 


The blessed state of Shaikh “Abd 
al-Qadir’s pupils [muridün], and of his 
pupils’ pupils, through seven stages of 

succession. 


s for his pupils [muridün], they are too many to be counted. 

They are the blissfully happy ones in this world and the 
Hereafter. Not one of them will die without being in a state of 
repentance [tawba].?? His pupils’ pupils, through seven stages of 
succession, will enter the Garden of Paradise." 

It was Shaikh “Ali al-Gharthani (may Allah be well pleased with 
him) who said: “Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him) once told me: ‘I asked Malik, the custodian of the Fire of 
Hell: “Do you have any single one of my companions in your 
custody?" Malik said: “No, by Allah’s Might and Glory!" The 
Shaikh went on to say: ‘My hand over my pupils is like the sky over 
the earth. If one of my pupils is not perfectly fine, whereas I am 
perfectly fine—by the Might and Glory of my Lord!—my feet will not 
move from standing in the presence of my Lord (Almighty and 
Glorious is He), until He transports me, and all of you, to the Garden 
of Paradise!" 

“Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) was 
once asked: "What view would you take of a man who called himself 
a Qadiri, though without receiving instruction from you, and with- 
out wearing a tattered robe [khirqa]|?? conferred by you? Would he 


32 See note 10 on p. 34 above. 
55 In the work cited in note 3 on p. 28 above, Shaikh “Abd al-Qadir (may Allah be 


well pleased with him) has made several interesting comments on various customs 
connected with the khirqa [tattered robe, or patched cloak]. (See Vol. 5, pp. 80-85, of 
the Al-Baz edition.) 
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actually be counted as one of your companions?' To this the Shaikh 
replied: ‘If someone adopts my name [by calling himself a Qadiri], 
or otherwise professes his affiliation to me, Allah (Exalted is He) will 
accept him, even if he happens to be on a reprehensible course, for 
he is a member of the troop of my companions.’ 


= Merciful relief from torment after death, for any 
Muslim who ever crossed the threshold of Shaikh 
“Abd al-Qadir's schoolhouse door. 5 


“Shaikh “Abd al-Qadir (may Allah be well pleased with him) also 
said: ‘For any Muslim who steps across the threshold of my 
schoolhouse door, the torment of the Day of Resurrection [Yawm 
al-Qiyama] will be alleviated.’ 

“A man from among the people of Baghdad once came and said to 
him: ‘O my master, my father is dead and gone, but I saw him last 
night in my dream, and he mentioned to me that he was suffering 
dreadful torment in his grave. “O my dear son,” he said to me, “you 
must go to Shaikh “Abd al-Qadir and ask him to offer a prayer of 
supplication [du'a'] on my behalf.” On hearing this, the Shaikh said 
to the man: ‘Did your father ever cross the threshold of my 
schoolhouse door?’ The answer was yes, and nothing more was said. 
Then the man paid hima second visit, the very next day, and told him: 
‘O my master, I saw my father again last night, but this time he was 
laughing merrily, and he was dressed in a fine green outfit. He said 
tome: “The agonizing torment has been lifted from me, through the 
blessed grace of Shaikh ‘Abd al-Qadir, and, as you can see, I now have 
a fine suit of clothes to wear! So, my son, you must make sure that 
you stay very close to him from now on.” 

“The Shaikh (may Allah be well pleased with him) then said: ‘My 
Lord (Almighty and Glorious is He) has promised me that He will 
alleviate the torment for everyone, from among the Muslims, who 
has ever stepped across the threshold of my schoolhouse door.’ 

*He was told that the shrieks and screams of a dead man could be 
heard from a grave, in the burial ground by the Portico Gate [Bab 
al-Azaj], so he said: ‘Did he ever wear a tattered robe [khirqa], 
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conferred on him by me?’ The answer was: ‘We do not know,’ so 
he went on to ask: ‘Did he ever attend my session [majlis]? Again 
they said: ‘That we do not know,’ so he said: ‘Did he ever perform 
the ritual prayer behind me?’ Yet again, they told him: ‘We do not 
know,’ so he said: “The negligent is more deserving of loss" He 
bowed his head in silence for a while, for a sense of awe had alighted 
upon him, and a feeling of gravity had overwhelmed him. Then he 
raised his head, and declared: ‘The angels (peace be upon them all) 
have just told me: “[That man in the grave] did once see your face, 
and he formed a good opinion of you, and Allah (Exalted is He) has 
bestowed His mercy upon him because of you” (or, “because of 
that"). No more shrieking and screaming was heard from him after 
that, through the blessed grace of the Shaikh (may Allah be well 
pleased with him)." 


€^ The companions of Shaikh Hammad ad-Dabbas are 


puzzled by the droning sound he makes during the 
night, so they ask Shaikh ‘Abd al-Qadir to seek an 


explanation from him. ^» 


It was Shaikh Abu ’n-Najib “Abd al-Qahir as-Suhrawardi3+ (may 
Allah bestow His mercy upon him) who said: “A droning sound, like 
the droning of bees, could be heard every night, in the vicinity of 
Shaikh Hammad ad-Dabbas. His companions said to Shaikh “Abd 
al-Qadir, one day in the year [A.H.] 508, when he was present in his 
company: ‘Ask him about that!’ So he asked him, and Shaikh 
Hammad told him: ‘I have twelve thousand pupils, and I mention 
them all by their names every night. I beg Allah (Almighty and 
Glorious is He) to attend to the need of each and every one of them. 
If a pupil of mine is smitten so hard by a sin, that the appetite for it 
will not become exhausted, I ask Him to relent toward him, and to 
tolerate with compassion his persistence in that condition.’ 

34 Shaikh Diya’ ad-Din Abu n-Najib “Abd al-Qahir as-Suhrawardi (may Allah bestow 
His mercy upon him) was born in A.H. 490/1097 C.E. As a youth, he left his native 
Suhraward for Baghdad, and there, like Shaikh “Abd al-Qadir (may Allah be well 
pleased with him) he studied Islamic jurispudence [fiqh] and related subjects. He 


received some training from Shaikh Hammad ad-Dabbas, but his principal guide to the 
Spiritual Path was Shaikh Ahmad al-Ghazali. He died in A.H. 563/1168 C.E. 
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“On hearing this, Shaikh “Abd al-Qadir said: ‘If Allah (Exalted is 
He) grants me a station of honor in His sight, I shall obtain from my 
Lord (Blessed and Exalted is He) a covenant on behalf of my pupils, 
binding until the Day of Resurrection, to the effect that not one of 
them will die without being in a state of repentance, and that I must 
be a guarantor for them in that regard." Shaikh Hammad then said: 
‘I bear witness that Allah will surely grant him that commitment, and 
that he will spread the shade of his noble dignity over them. 


**May Allah be well pleased with them all.'" 


c Hundreds of saintly Shaikhs in distant countries 
regard Shaikh “Abd al-Qadir as their 


exemplary guide. ^^ 


“Abdu’Ilah al-Jubba’i once said: “Shaikh “Abd al-Qadir hada pupil 
called “Umar al-Halawi. He left Baghdad and stayed away for several 
years. When he eventually returned to Baghdad, I said to him: 
“Where have you been all this time?’ He said: ‘I made the rounds of 
the cities and towns of Syria, Egypt, and the West (I think he also 
mentioned the cities and towns of Persia), and I met three hundred 
and sixty Shaikhs, all of them saints [awliya’]. There was not a single 
one amongst them who did not often say: “Shaikh “Abd al-Qadir 
is our own Shaikh, and our exemplary guide toward Allah (Exalted 
is H e). 


c Shaikh ‘Abd al-Qadir and his companions play 
their part in the construction of the wall 
around Baghdad. => 


In the early pages of his Ta rikh [History], Ibn an-Najjàr tells the 
reader: “I read in the Ta rikh of Abū Shuja/ ibn ad-Dahhan, in his 
own handwriting: ‘It was in the year [A.H.] 526 that work began on 
construction of the wall around Baghdad. "There was not a single 
scholar or preacher left inside the city, since every one of them went 
out with his particular group of associates, and joined in the work on 
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the wall. One day, which happened to be the work-shift of the 
inhabitants of the Portico Gate [Bab al-Azaj], who were companions 
of Shaikh “Abd al-Qadir, I caught sight of a man ona riding beast, and 
I noticed that he had a couple of adobe bricks stacked on his head.’ 
(Here ends this quotation.) Speaking for myself, I would say that this 
indicates that, in the whole of Baghdad at that time, there was no one 
more utterly superb than Shaikh “Abd al-Qadir (may Allah be well 
pleased with him). 


c Shaikh Hammad ad-Dabbas foresees the day when 
Shaikh ‘Abd al-Qadir will be commanded to say: 
“This foot of mine is upon the neck of every 
saint of Allah.” = 


“(Aba Shuja‘ goes on to say]: ‘Shaikh ‘Abd al-Qadir was in the 
company of Shaikh Hammad ad-Dabbas, so he came and sat in front 
of him, observing the best of good manners, until he stood up and 
took his leave. I heard Shaikh Hammad say, as soon as Shaikh “Abd 
al-Qadir had left: “This non-Arab ‘barbarian’ [“Ajami] has a foot 
that will be raised, when the proper time comes, and placed upon the 
necks of the saints [awliya’] of that time. He will surely be 
commanded to say: ‘This foot of mine is upon the neck of every saint 
of Allah.’ He will surely say it, and the necks of all the saints of his 
age will surely be bent at his disposal.” 

“Shaikh Hammad ad-Dabbas (may Allah be well pleased with 
him) had previously said, when Shaikh ‘Abd al-Qadir, who was still 
a young man at the time, was mentioned in his presence: 
‘I saw two standards on his head, erected between the lowest 
bestiality [bahamut] and the highest Sovereignty [Malakit], and I 
heard the Imperial herald [shawish]*> calling out to him loud and 
clear, on the highest horizon. 


“May Allah be well pleased with him!’” 


35 The word shdwish is the arabicized form of the Turkish chavush. In time of the 
Ottoman Empire, the term was applied to the halberdier of the bodyguard escorting the 
Sultan on state occasions. 
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c Shaikh ‘Abd al-Qadir explains the difference between 
common talk [hadith] and earnest speech [kalam]. > 


It was Mahmüd an-Na “al who said: “I once heard my father say: 
‘I was in the company of Shaikh Hammad ad-Dabbas, when Shaikh 
“Abd al-Qadir arrived on the scene. He was just a young man at that 
time, but Shaikh Hammad stood up to greet him, and said: “Welcome 
to the firmly rooted mountain, and to the towering rock that cannot 
be shaken!” He seated his young guest by his side, and said to him: 
“What is the difference between common talk [hadith] and earnest 
speech [kalam]?" To this he replied: “Common talk is something to 
which you feel prompted to give a response, whereas earnest speech 
is something that knocks you clean out of chatter and emotional 
excitement, summoning you to conscious awareness more effectively 
than all the actions of men and jinn [a mal ath-thaqalain]." 

“Shaikh Hammad then said: “You are the master of the 'arifin 
[those who know by direct experience] in your own day and age. 
Your banner [sanjaq] is bound to be unfurled from the regions of the 
East to the regions of the West. The necks of the people of your time 
will be bent at your disposal. You will be elevated in spiritual rank 
above all your contemporaries, and your drink will come to you 
directly from the Source." 


“May Allah be well pleased with both [Shaikh Hammad and 
Shaikh “Abd al-Qadir]!’” 


c Shaikh ‘Abd al-Qadir invites Shaikh Hammad 
ad-Dabbas to read what is inscribed on the palm 
of his hand. > 


Itwas Abu ’n-Najib as-Suhrawardi?6 (may Allah bestow His mercy 
upon him) who said: “I was in the company of Shaikh Hammad 
ad-Dabbas (may Allah be well pleased with him) in Baghdad, in the 
year [A.H.] 523. Shaikh “Abd al-Qadir (may Allah be well pleased 
with him) was also in his company at that time, and he had a truly 
magnificent way of speaking. Shaikh Hammad said to him: ‘ʻO “Abd 
al-Qadir, you speak with remarkable confidence. Are you not afraid 


36 See note 34 on p. 63 above. 
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that Allah may deal with you craftily?’? Shaikh “Abd al-Qadir 
responded to this by placing the palm of his hand upon Shaikh 
Hammad’s breast, as he said to him: ‘Look with the eye of your heart 
at what is written on the palm of my hand!’ His attention turned 
inward for a moment, then Shaikh ‘Abd al-Qadir removed his hand 
from Shaikh Hammad’s breast. 

“Shaikh Hammad said: ‘I read on his palm that he has received 
seventy firm assurances from Allah (Exalted is He), to the effect that 
He will never treat him craftily.' Shaikh Hammad then went on to 
say: “There can be no problem after that! There can be no problem 
after that, for: 

Such is the bounty of Allah, 

dhalika fadlu ?llahi 

which He bestows on whom He will. 
yu ti-hi man yasha: 

Allah is the Lord of infinite bounty." 
wa "llahu Dhu "l-fadli 'l-/azim. (62:4) 


May Allah be well pleased with them all! 


^ More reports concerning the blessed state of Shaikh 
“Abd al Qadir's pupils [muridün], and of his pupils’ 
pupils, through seven stages of succession. ^» 


We owe the following report to the three Shaikhs Abu 's-Sa'üd 
* Abdu'llaàh, Muhammad al-A wàni, and “Umar al-Barràz (may Allah 
be well pleased with them all): 

*Our master Shaikh 'Abd al-Qadir has guaranteed to his pupils, 
until the Day of Resurrection [Yawm al-Qiyama], that not a single 
one of them will die without being in a state of repentance. He has 
also given the assurance that his pupils, and his pupils’ pupils through 
seven stages of succession, will enter the Garden of Paradise. He 
said: ‘I am a surety for my pupils’ pupils through seven stages. If a 
defect became apparent in a pupil of mine in the West, while I was 
in the East, I would cause it to be concealed. We must make it our 
business to direct our endeavors, to the fullest possible extent, 
toward safeguarding the welfare of our companions. Fortunate 
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indeed is he who has seen me, and how sorry I feel for him who has 
not seen me!" 

*May Allah be well pleased with him, and may He also be well 
pleased with us, because of him!" 

Shaikh ‘Ali al-Qurashi has told us: “Our master Shaikh “Abd 
al-Qadir (may Allah be well pleased with him) once said: ‘I was 
handed a scroll [sijill] that stretches as far as the eye can see, 
containing a list of the names of my companions and my pupils till the 
Day of Resurrection [Yawm al-Qiyama], and I was told: “They have 
all been granted to you." 


c Shaikh ‘Abd al-Qadir walks on the water of 
the River Tigris, then an enormous prayer rug 
[sajjada] appears in the sky above. > 


It was Sahl ibn 'Abdi'llàh at-Tustar?? (may Allah bestow His 
mercy upon him) who said: “On one occasion, the people of Baghdad 
were puzzled by the absence of my master Shaikh ‘Abd al-Qadir (may 
Allah be well pleased with him). They could not find him anywhere, 
until someone told them: ‘He was last seen heading toward the River 
Tigris [ad-Dijla],’ so they set off in that direction, looking out for him 
along the way. Then, lo and behold, he came walking toward us on 
the water! The fishes were swimming toward him, shoal upon shoal, 
offering him the greeting of peace. While we were watching him, and 
observing how the fishes were kissing his hands, the prescribed time 
arrived for the midday ritual prayer [salat az-zuhr]. At that very 
moment, what should suddenly appear but an enormous prayer rug 
[sajjada]. It was green in color, studded with gold and silver, and 
embroidered upon it were two lines of script. The first read: 


37 This report is amazing in its content, and even more astonishing if the reporter is 
indeed the famous Sahl ibn ‘Abdi’llah at-Tustari, for he was born at Tustar (Ahwaz) 
ca. A.H. 200/815 CE. He studied with Sufyan ath-Thawni, and met Dhu 'n-Nün al-Misri 
(may Allah bestow His mercy upon them). A quiet life was interrupted in A.H. 261/874 
C.E., when he was forced to seek refuge in Basra, where he died in A.H. 282/896 C.E. 
A short commentary [tafsir] on the Qur'an is attributed to him, and he made important 
contributions to the development of Islamic spiritual culture [tasawwuf]. His influence 
is particularly evident in the teachings of the Salimiyya school, which was founded by 
his pupil Ibn Salim. 
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As for the friends of Allah, 
a-la inna awliya’a "llahi 


surely no fear shall be upon them, 


la khawfun 'alai-him 

nor shall they grieve. 

wa là hum yahzaniin. (10:62) 
—while the second line read: 


The mercy of Allah and His blessings 
rahmatu 'llahi wa barakatu-hu 


be upon you, O people of the house! 
‘alai-kum ahla "l-bait: 


He is Praiseworthy, Glorious!’ 
inna-hu Hamidun Majid. (11:73) 

“This huge prayer rug was spread out between the sky and the 
earth, above the River Tigris, as if it were the flying carpet of 
Solomon [bisat Sulaiman] (peace be upon him). A troop of knights 
arrived on the scene, as if they were a pack of lions. They were led 
by a knight possessing a dignified bearing, an awe-inspiring appear- 
ance, and a sense of profound tranquillity [sakina]. He advanced 
until he and his comrades came to a halt, and stood facing the prayer 
rug. They stood with their heads bowed, weeping, and remained 
quite motionless, as if they were held in check by the rein of Divine 
Power [Qudra]. 

“Then, when the ritual prayer [salat] was about to begin, Shaikh 
“Abd al-Qadir (may Allah be well pleased with him) stepped forward, 
wrapped himself in the garment of reverential awe, and performed 
the prayer on the rug. The knights and their leader, and the people 
of Baghdad, all prayed behind the Shaikh. Whenever he proclaimed 
the Supreme Greatness of Allah, the angelic bearers of the Heavenly 
Throne [hamalat al-/Arsh]?8 declared “Allahu Akbar!” together 
with him. Whenever he proclaimed the Glory of Allah, the angels 
of the seven heavens also proclaimed His Glory. Whenever he 
praised Allah, a ray of green light beamed from his mouth, till it 
reached the clouds high up in the sky. 

*When he had concluded the performance of the ritual prayer 
[salat], he raised his hands, and we heard him say, as he offered his 
38 An allusion to Qur'àn 40:7. 
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prayer of supplication [du‘a’]: *O Allah, for the sake of my ancestor, 
Mubammad, Your beloved friend and Your choice out of all Your 
creatures, and for the sake of all my forefathers, I beg You not to 
snatch away the spirit [rūh] from any male or female seeker of my 
fresh butter [murid aw murida li-idhwabi], unless he or she is in a 
state of repentance!’ Then we heard the chorus of the angels, as they 
said ‘Amin’ to his prayer of supplication [du/a'], so we joined in 
harmony with the angels, as we added our own ‘Amin’ to the 
supplication. It was then that we heard the call from on high: 
‘Rejoice in the good news, for I have answered your plea" 

(Here ends this brief excerpt from what he [Sahl ibn “Abdi’llah 
at-Tustari] has to tell us. May Allah be well pleased with him!) 


C What price the egg, and what price the chicken? ^» 


We owe this next report to those leading elders, al-Hafiz “Abd 
al-Ghani, Shaikh Muwaffaq ad-Din ibn Qudama, and “Abd al-Malik 
ibn Dayyal (may Allah bestow His mercy upon them all): 

“We were listening to our Shaikh ‘Abd al-Qadir (may Allah be well 
pleased with him) while he spoke from the lectern, and we heard him 
say, when he was asked about the worth of those who affiliate 
themselves to him: ‘The egg is worth a thousand, while the chicken 
is simply priceless!" 


c Shaikh ‘Abd al-Qadir has potent influence 


in every sphere. > 


It was Shaikh Abu 'l-Hasan al-Jawsaqi who said: “Present in the 
company of our master Shaikh “Abd al-Qadir (may Allah’s peace be 
upon him), on one occasion, were Shaikh ‘Ali al-Hiti and Shaikh 
Baga ibn Bata. They heard Shaikh ‘Abd al-Qadir say: ‘From every 
stable, I own a stallion that cannot be matched in strength. In every 
land, I own horses that cannot be beaten in the race. In every armed 
force, I have a commander who cannot be disobeyed, and in every 
administrative office, I have a deputy who cannot be dismissed.’ 
Shaikh ‘Ali al-Hiti promptly assured him: ‘O my master, I and all 
my companions are your loyal servants! 


*May Allah be well pleased with them all." 
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= Like Shaikh Ma ‘raf al-Karkhi before him, Shaikh 
“Abd al-Qadir believes that problems are best referred 
to Allah (Exalted is He). ^» 


Shaikh Dawad al-Baghdadi has told us: “One night in my dream, 
in the year [A.H.] 548, I saw Shaikh Ma ‘raf al-Karkhi?? (may Allah 
be well pleased with him), and he said to me: ‘O Dawid, go ahead 
and tell me your problem, and I shall refer it to Allah (Exalted is He).’ 
‘But what about my Shaikh?’ said I, meaning Shaikh ‘Abd al-Qadir, 
‘Have they dismissed him?’ So he said: ‘No, by Allah, they have not 
dismissed him, nor will they ever dismiss him!’ At that point I woke up. 

“Then, in the hour before dawn, I went to the schoolhouse of the 
Shaikh, and sat by the door of his private apartment, waiting for the 
opportunity to tell him my experience. But he called out to me from 
inside his apartment, before I had the chance to see him and talk to 
him: ‘O Dawid, as far as your Shaikh is concerned, they have not 
dismissed him, nor will they ever dismiss him. Go ahead and tell me 
your problem, and I shall refer it to Allah (Exalted is He). For, by 
His Might and Glory, I would not present a problem to my own 
companions, let alone to anyone else, only to have my question about 
it come echoing back at me!" 


= Shaikh ‘Abd al-Qadir has much to say about the case 
of Husain al-Hallaj. > 


In his Ta’ rikh [History], al-Hafiz Muhammad ibn Rafi‘ relates: “It 
was on the eighteenth of Dhu ’1-Qa da, in the year [A.H.] 639, in the 
Academy of Prophetic Tradition [Dar al-Hadith] in Cairo, that I 
heard Ibrahim ibn Sad ibn Muhammad ibn Ghanim ibn ‘Abdi’llah 
ath- Tha labi ar-Rümi say: 

“I once heard Shaikh ‘Abd al-Qadir al-Jili say, in response to a 
question about al-Hallaj:4" “His claim extended too far, so the 
39 Abū Mahfüz Ma rüfibn Firüz al-Karkhi (d. A.H. 200/815 C.E.) is said to have been born 
to Christian parents. After his conversion to Islam, he acquired a saintly reputation as 
a teacher in Baghdad, noted for his emphasis on the spiritual content of the religion, 
and for his personal generosity and sincere devotion. One of his pupils was Sart 
as-Saqati, who became in turn the teacher of al-Junaid (may Allah bestow His mercy 
upon them). 

40 Abu ’l-Mughith al-Husain ibn Mansür al-Hallaj, a Persian mystic and theologian 
who wrote in Arabic, was born about A.H. 244/858 C.E. He was accused of heresy, and 
arrested by the “Abbasid police in Baghdad. When, in a state of ecstasy, he uttered the 
words: “Ana 'l-Haqq [I am the Truth]," he was condemned to death. In A.H. 309/922 


C.E., he was flogged, mutilated, crucified, then finally beheaded and burned. He remains 
a controversial figure to this day. 
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scissors of the Sacred Law [Shari‘a] were empowered to clip it.” 
P P 


It was Shaikh “Umar al-Bazzaz who said: “I once heard Shaikh 
“Abd al-Qadir say: ‘Husain al-Hallaj committed serious blunders, so 
no one in his own time would take him by the hand. But if I had been 
alive in his time, I would have taken him by the hand. For any one 
of my companions, my pupils, and my loving friends, who may ride 
on a mount that stumbles, between now and the Day of Resurrection 
[Yawm al-Qiyama], I shall be there to take him by the hand." 

Our master, Shaikh ‘Abd al-Qadir, had very much to say concerning 
the affair of Husain al-Hallaj, as mentioned in the book entitled 
Durar al-Jawahir [Pearls of Gems], which was compiled by al-Hafiz 
Abu ’1-Faraj ibn al-Jawzi from the sayings of Shaikh “Abd al-Qadir, 
and also in the book entitled al-Bahja [Resplendence], which was 
composed by Shaikh al-Imam Nar ad-Din Abu 'l-Hasan “Alial-Lakhmi 
[ash-Shattanawfi], on the subject of the charismatic qualities and 
exploits [manaqib] of Shaikh ‘Abd al-Qadir and of other saints 
[awliya’] in his category. In case any readers are interested in further 
study, we can recommend the two books just mentioned. 


c Reports concerning the special benefits enjoyed 


by Shaikh “Abd al-Qadir's pupils. > 


Shaikh Abu ’1-Fath al-Harawi said: “I once heard Shaikh “Ali 
al-Hiti say: ‘No pupils are happier with their Shaikh than the pupils 
of Shaikh “Abd al-Qadir (may Allah the Exalted bestow His mercy 
upon him).’” 

He also said: “I once heard Shaikh Abū Sa “id al-Qailawi (some give 
his name as Abū Sa‘d, rather than Abū Sa ‘id) say: ‘Whenever our 
master Shaikh “Abd al-Qadir returns to the Highest Realm, all those 
who cling to the hem of his cloak will be saved.’” 

It was Shaikh Baqa ibn Batt who said: “I saw the companions of 
Shaikh “Abd al-Qadir, all of them, merged in the legion of the 
blissfully happy ones (may Allah be well pleased with them all).” 

One of the Shaikhs once said: “Someone said to Shaikh “Abd 
al-Qadir (may Allah be well pleased with him): *Among your pupils 
there are those who are piously dutiful and those who are wantonly 
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dissolute.’ To this he replied: “The piously dutiful are there for my 
sake, and I am there for the sake of the wantonly dissolute!’” 

It was Shaikh ‘Adi ibn Abi 'l-Barakat Sakhr ibn Sakhr ibn Musafir 
who said: “I once heard my father say: ‘It was in the year [A.H.] 554 
that I heard my paternal uncle, Shaikh “Adi ibn Musafir (may Allah 
be well pleased with him), say, in his convent [zawiya] on the hill: 
“If the companions of any of the other Shaikhs ask me to confer a 
tattered robe [khirqa] upon them, I do so, except in the case of Shaikh 
“Abd al-Qadir, for his companions are already immersed in merciful 
compassion. Why should anyone leave the ocean, and come to the 
trickling stream?" May Allah be well pleased with them all. 

It was Shaikh “Ali ibn Idris al-Ya qübi who said: “Shaikh ‘Ali ibn 
al-Hiti took me by the hand and brought me to our master, Shaikh 
“Abd al-Qadir (may Allah be well pleased with him). This was in the 
year [A.H.] 550. He said to him: ‘This is my loyal servant, “Ali.’ 
So he took off a garment he had on him, and gave it to me to wear. 
ʻO ‘Ali,’ he told me, ‘you have now clothed yourself with the shirt 
of well-being!’ In all the sixty-five years that have elapsed since I first 
wore it, no painful suffering has ever befallen me. 

“Shaikh ‘Ali ibn al-Hiti also brought me to him in the year [A.H.] 
560. On that occasion, Shaikh “Abd al-Qadir bowed his head in 
silence for quite a long while, then I noticed that a gleam of light had 
begun to emanate from him, and that it became connected with me. 
At the moment when this happened, I saw the occupants of the graves 
and tombs, and I witnessed their states and conditions. I saw the 
angels and their stations, and I heard their glorification of the Lord 
[tasbth] in a variety of languages. I read what was inscribed on the 
forehead of every human being, and matters of great importance 
were clearly disclosed to me. Then Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) told me: ‘Just take it all in, and do not 
be afraid!’ 

“It was then that Shaikh “Ali ibnal-Hiti said to him: ‘O my master, 
I am truly afraid that he may lose his mind!’ So he thumped on my 
chest with his hand, and I felt something inside my inner being 
[batin], in the shape of an anvil, and I was not at all alarmed by 
anything I saw. I heard the glorification uttered by the angels (peace 
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be upon them), and even now, I am still illumined in the paths of the 
Heavenly Kingdom [Malakit] by the radiance of that gleam of light." 

Shaikh ‘Ali ibn Idris al-Ya qübi also said: “When I first arrived in 
Baghdad, I was not yet acquainted with anyone in the city, nor did 
I know of any place to stay. I therefore sought shelter in the 
schoolhouse of Shaikh “Abd al-Qadir (may Allah be well pleased with 
him). At that particular moment, there was nobody there but I. 
Nevertheless, I heard a voice saying, from inside his private apart- 
ment: ‘O ‘Abd ar-Razzaq, go and see who it is out there, who has 
come to visit us.’ So “Abd ar-Razzaq came out, and then went back 
inside, saying: ‘There is no one out there who has come to visit 
us, apart from a young country bumpkin [sabi sawadi], but there 
is something very special about this young fellow.’ Shaikh “Abd 
al-Qadir (may Allah be well pleased with him) thereupon emerged to 
greet me, bringing with him some bread anda dish of food. I had never 
seen him before, so I stood up to pay him my respect. ‘Here you are, 
‘Ali,’ said he, as he set that meal down in front of me. Then, after 
saying three times: ‘May it do you good? he added: ‘There will come 
a time when you are needed, and you will really become an exalted 
one [‘ali].’ I am therefore always at the beck and call of my master, 


Shaikh ‘Abd al-Qadir (may Allah be well pleased with him)." 


^ Shaikh “Abd al-Wahhab describes how his father, Shaikh 
“Abd al-Qadir, conducted his public speaking. 5 


It was our master, Shaikh “Abd al-Wahhab (may Allah bestow His 
mercy upon him), who said: “My father [Shaikh ‘Abd al-Qadir] used 
to give lectures three times a week: twice at the schoolhouse 
[madrasa]—early in the morning on Friday, and in the evening on 
Tuesday—and once in the guesthouse [rabita], early in the morning 
on Sunday. His lectures were regularly attended by the religious 
scholars [“ulama’], the jurists [fuqaha'] and the Shaikhs, as well as 
many others. His public speaking was maintained for a period of 
forty years, starting in the year [A.H.] 521, and ending in the year 
[A.H.] 561. As for the period during which he also engaged in 
academic teaching [tadris] and the issuing of legal opinions [fatwa], 
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that lasted for thirty-three years, starting in the year [A.H.] 528, and 
ending in the year [A.H.] 561. 

“In the course of his regular public session [majlis], some of the 
brethren used to perform Qur’ānic recitation [qirga], in a plain and 
simple style, without the modulations of chanting [alhan]. Qur’anic 
recitation was also performed at his session by ash-Sharif Mas ‘ad 
al-Hashimi.^! 

“Tt was often the case that two or three men would die during his 
session. 

*Four hundred inkwells were used, by learned men and others, to 
write down what he was saying in his discourse. 

*He would often walk through the air, at some point during his 
session, taking several steps over the heads of his audience, then 
returning to the lectern. 


*May Allah be well pleased with him!" 


€ Jews and Christians embrace Islam at the hand 
of Shaikh ‘Abd al-Qadir, in the course of his 


public sessions. ^» 


It was Shaikh “Umar al-Kimani who said: “The public sessions 
[majalis] of our master, Shaikh “Abd al-Qadir (may Allah be well 
pleased with him), were not devoid of Jews and Christians who came 
toembrace Islam; nor of repentant criminals, such as former highway 
robbers, murderers, and perpetrators of other forms of wickedness; 
nor of converts from some heretical doctrine. A Christian monk 
[rahib] once came to him and accepted Islam at his hands, in the 
course of his public session. He then turned to the people in the 
audience, and said: ‘I am a man from the people of Yemen. The seed 
of Islam became planted in my soul, and I developed a strong 
determination to declare myself a Muslim, but only at the hands of 
the person I considered the best of the people of Yemen. I sat on the 
ground, thinking this over. Then sleep overwhelmed me, and I saw 
a vision of Jesus, the son of Mary, saying to me: ‘O Sinan, you 
must go to Baghdad, and embrace Islam at the hand of Shaikh “Abd 
al-Qadir, for he is the best of all the people on earth at this time!’ 


41 The title Sharif [Noble] is an indication that its bearer traces his descent from the 
Prophet (Allah bless him and give him peace). 
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*On another occasion, thirteen men from the Christian community 
came to him and embraced Islam at his hands, in the course of his 
discourse of exhortation. They said: ‘We are from the community 
of Arab Christians [Nasara 'l-/ Arab]. We wished to embrace Islam, 
but we hesitated for some time, wondering whom we should approach 
in order to declare ourselves Muslims at his hands. Then a 
mysterious voice [hatif] called out to us. We could hear the speaker's 
words, but we could not see his physical form. He was telling us: 
*O riders in the caravan bound for salvation! You must go to 
Baghdad, and embrace Islam at the hand of Shaikh “Abd al-Qadir, for 
the faith [tman] that will be lodged in your hearts, in his presence and 
through his blessed grace, will be unlike any that could be lodged in 
them, in the presence of any other person, at this historical time. 


**May Allah be well pleased with him" 


c Shaikh ‘Abd al-Qadir tells how he came to spend 
his nights reciting the Qur'an, while standing 
perched on one leg. 5 


*While speaking from the lectern in Baghdad, in the year [A.H.] 
558, our master, Shaikh “Abd al-Qadir (may Allah be well pleased 
with him), told us: ‘I spent fifteen long years in complete isolation, 
wandering about in the deserts and wastelands of 'Iràq. Throughout 
all of forty years, I would perform the dawn prayer [subh] with the 
ritual ablution [wudi’] of the late evening prayer [‘isha’].42 Then 
[after the late evening prayer], I would recite the Qur'àn from the 
opening Süra—standing perched on one leg, and with my hand in a 
socket knocked into the wall, for fear of falling asleep—until I came 
to the end of the Qur'àn, around the approach of daybreak [sahar]. 

“One night, as I was climbing a steep flight of stairs, my lower self 
[nafs] said to me: “Why not catch an hour's sleep?” So I held myself 
erect, and came to a halt at the very spot where this had occurred to 
me. Then I balanced myself on one foot, and recited the entire 
Qur'àn from start to finish, while still in this rather awkward 
situation." 


42 'That is to say, without having lost the state of ritual purity obtained through that 
ablution. 
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c Shaikh ‘Abd al-Qadir accepts an invitation from 
Aba Sa'id al-Mukharrimi, at the urging of 
al-Khidr (peace be upon him). ^» 


“He also said (may Allah be well pleased with him): ‘For eleven 
years, I made myself at home in the [ruined] fortress that is now called 
the Persian Tower [al-Burj al-/Ajami]. As a matter of fact, it was 
precisely because of my prolonged stay within its walls, [I being a 
native of the Persian province of Jilan], that it came to be called the 
“Persian” Tower. While I was a lodger in it, I made a solemn compact 
with Allah (Exalted is He) to the effect that I would not eat until I 
was provided with food, and that I would not drink until I was given 
the means to quench my thirst. I then stayed there for a period of 
forty days, without eating anything at all. At the end of the forty 
days, along came a man with a loaf of bread and a dish of food. He 
set this meal down in front of me, then promptly departed and left me 
all alone. 

**My lower self [nafs] immediately reasserted its instinctive urge to 
pounce upon the food, so I exclaimed: “By Allah, it is not absolved 
of the pledge I gave to Allah!” Then, from my inner being [batin], 
I heard a loud voice yelling: “Hunger!” But I refused to indulge it.’ 

“He went on to say (may Allah be well pleased with him): ‘It so 
happened that Aba Sa‘id al-Mukharrimi was passing by at that 
moment, and he heard the sound, so he entered into me presence. 
When he asked me: “What is this all about, O “Abd al-Qadir?" I told 
him: “This is nothing but the antics of the lower self [nafs]. As far 
as the spirit [rh] is concerned, it is perfectly calm and quiet, reposing 
undisturbed in the presence of its Master [Mawla] (Almighty and 
Glorious is He)." “Come to the Portico Gate [Bab al-Azaj],” he said 
to me, then he went off and left me there in my peculiar state. I said 
to myself: “I shall not leave this situation without a command [from 
the Lord ]." 

“He continued (may Allah be well pleased with him): ‘It was then 
that al-Khidr^ (peace be upon him) came up to me and told me: ‘Get 
up at once, and go to Abū Sa ‘id [al-Mukharrimi]!” So off I went, and 
there I found him, standing by the door of his house, expecting my 


43 See note 14 on p. 41 above. 
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arrival. “O “Abd al-Qadir,” he said to me, “was it not enough for you, 
to have me say: ‘Come visit me!?" It was then that he conferred 
upon me the tattered robe [khirqa], with his own hand. From that 
time on, I remained constant in my dedication to him, as his diligent 
student.’ 


“May Allah be well pleased with him!” 


c Shaikh ‘Abd al-Qadir misses the loneliness of the 
desert, but he admits that Allah (Exalted is He) 


has put him to good use. ^» 


It was [Shaikh Aba Muhammad] al-Jubba’i who said: “Our 
master, Shaikh ‘Abd al-Qadir, once said to me: ‘I dearly wish that 
I could be in the deserts and wastelands again, as I was in those early 
days, so that I would not see my fellow creatures, and they would not 
see me!’ 

“Then he went on to say: ‘Allah (Almighty and Glorious is He) 
must have intended to use me as a source of benefit for His creatures, 
since more than five thousand Jews and Christians have embraced 
Islam at my hand, and more than one hundred thousand vagabonds 
[ ayyárün] and armed gangsters [masaliha]^* have repented at my 
hand, and this adds up to a great deal of good.’ 


“May Allah be well pleased with him!” 


= When Shaikh ‘Abd al-Qadir sneezes, one Friday, 
the reigning Caliph is terror-stricken by the 
popular response. > 


Ibrahim ad-Dari once said: “Every Friday, when our own Shaikh, 
Shaikh ‘Abd al-Qadir (may Allah be well pleased with him), was 
passing by on his way to the congregational mosque [jami‘], the 
people in the markets used to pause from doing business, in order to 
beg Allah to satisfy their needs for his sake. He possessed a great 
prestige [sit] and a great voice [sawt], a dignified bearing [samt] and 
an impressive silence [samt]. When he happened to sneeze, one 
Friday, the people commiserated with him so loudly that a tumultuous 


44 See note 22 on p. 48 above. 
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clamor was heard, as those in the congregational mosque joined the 
chorus of voices crying: ‘May Allah bestow His mercy upon you, and 
may He make you the instrument of His mercy!^ The reigning 
Caliph, al-Mustanjid-bi’llah, was ina special compartment [maqsiira]*© 
in the mosque, and when he asked: ‘What is all this din and clamor?’ 
he was told: ‘Shaikh ‘Abd al-Qadir happened to sneeze.’ This had 
a terrifying impact on the Caliph!” 


C Some examples of the extraordinary deference 


accorded to Shaikh “Abd al-Qadir. ^ 


It was Ibn Nuqta as-Sirafini who said: “Shaikh Baga, Shaikh ‘Ali 
ibn al-Hiti and Shaikh al-Qailawi used to come together to the 
schoolhouse of Shaikh “Abd al-Qadir. Once they had arrived there, 
they would sweep the doorway and sprinkle water to dampen the 
dust. They would not enter the Shaikh’s presence without first 
receiving permission. When they did enter his presence, he would 
say to them: ‘Sit down!’ and they would say: ‘And are we granted 
safekeeping?’ So he would say: ‘You are granted safekeeping!’ Then 
they would sit down, feeling satisfied that they had behaved correctly. 

“Among those present when the Shaikh went out to mount his 
riding beast, there were some who would pick up the saddle-cover, 
hold it in front of him, and walk a few steps with it. He used to forbid 
them to do that, however, so they would say: ‘With the like of this 
[royal treatment] he will draw near to Allah (Exalted is He)!" 

He also said: “In observing the elders of ‘Iraq, contemporaries of 
the Shaikh, as they enter his schoolhouse [madrasa] or his guesthouse 
[ribat], I have noticed that many of them are in the habit of kissing 
the threshold." 

Expressing himself in poetry, the same reporter said: 

Around his doorway throng the crowns of kings, 
and then, at greeting-time, they jostle all the more. 


When they spy him from afar, their crowns come off, 
or else, if they do not, their heads roll on the floor! 


45 yarhamu-ka 'llah—4a yarhamu bi-k. A detailed account of the traditional Islamic 
etiquette of sneezing is provided in the work by Shaikh “Abd al-Qadir (may Allah be 
well pleased with him) cited in note 3 on p. 28 above. (See Vol. 1, pp. 297-99, of the 
Al-Baz edition.) 


46 The term maqsüra denotes a box or stall, situated near the prayer niche [mihrab] in 
a mosque and reserved for the ruling authority. 
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It was Shaikh Baqiyyat as-Salaf Abu ’I-Ghana’im Miqdam al-Batà' ihi 
who said: “A man from among the companions of Shaikh ‘Abd 
al-Qadir once came to visit Shaikh ‘Uthman ibn Marwaza 
al-Bata' ihi, who said to him: ‘O my son, Shaikh “Abd al-Qadir is the 
best of all the inhabitants of the earth at this time. May Allah be well 
pleased with him?" 

Shaikh al-Mu ‘ammar al-Jarrad once said: “These two eyes of mine 
have never set sight on anyone of better moral character, nor of 
broader inner feeling, nor of nobler personality, nor of kinder heart, 
nor of greater loyalty and affection, than Shaikh ‘Abd al-Qadir. 
Without regard for the majesty of his stature, the exalted nature of 
his rank, and the vast extent of his knowledge, he would support the 
lowly and challenge the great. He would always be the first to offer 
the greeting of peace [salam]. He would entertain the weak, and treat 
the poor with humble respect, though he would not stand up for any 
of the high-and-mighty and the notables, nor would he go knocking 
at the door of any minister [wazir] or ruler [sultan].” 


= Shaikh ‘Abd al-Qadir entertains the chieftains 
of Mount Qaf. > 


Shaikh al-Bata’ihi also said: “When I entered the presence of our 
master and our very own Shaikh, Shaikh “Abd al-Qadir (may Allah 
be well pleased with him), one day in his private apartment, I 
discovered in his company four individuals whom I had never seen 
before that moment. I therefore stood in my place, until they got up 
and took their leave of him, at which point the Shaikh said: ‘Go and 
catch up with them, and ask them to offer a prayer of supplication 
[du‘a’] on your behalf!’ So I caught up with them in the courtyard 
of the schoolhouse, and asked them to offer a prayer of supplication 
on my behalf. One of them said to me: ‘You deserve our most hearty 
congratulations! You are the loyal servant of a man by whose blessed 
grace Allah preserves the earth intact, with its level fields and its 
rugged terrain, its continents and its oceans. In response to his 
prayer, Allah bestows His mercy on all creatures, be they pious or 
dissolute. We, and all the other saints [awliya' ], are within the 
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safekeeping of the breaths he breathes, under the protection of his 
foot, and within the orbit of his command.’ Then they departed, 
though I did not see where they went, so I returned to the Shaikh in 
a state of bewilderment. Before I had told him anything, he said to 
me: ‘O “Abdu’llah [Servant of Allah], you must not let anyone know 
what they said to you, so long as I am still alive.’ ‘O my master,’ said 
I, ‘who are those men?’ and he replied: ‘They are the chieftains of 
Mount Qaf,^? and they must be back in their own places by now. 


**May Allah be well pleased with them?" 


47 Mount Qaf may sometimes be understood to mean Mount Caucasus. In many 
legendary tales, however, it refers to a circular mountain range, believed to encompass 


the world. 


The Caliph voices a complaint about 


Shaikh “Abd al-Qadir. 


A s related by Muhammad ibn al-Khadir, his father once said: “I 
served my master, Shaikh “Abd al-Qadir, for thirteen years, 
and in all of that time I never saw him blow his nose, nor did I ever 
see him hawk and spit. Nota single fly ever settled upon him. He 
did not stand up for any of the high-and-mighty. He did not go 
knocking at the door of the holder of worldly power [dhi ’s-sultan], 
and he neither sat on his carpet, nor ate any of his food, except on one 
occasion. He used to regard sitting on the mats of kings, and of their 
followers, as one of the punishments inflicted in advance [here in this 
world, before the Resurrection]. 

“When he heard that the king and the vizier and other dignitaries 
were coming to visit him, while he was holding a session, he would 
get up and slip into his private apartment. Then, when they had 
already taken their seats, the Shaikh would come back out from his 
private apartment. He thereby avoided having to stand up in their 
honor. He would use coarse language when speaking to them, and 
deliver his admonition to them in exaggerated terms, while they 
would kiss his hand, and sit in his presence with an affected air of 
modest humility and self-belittlement. 

“When he engaged in correspondence with the Caliph, he would 
write to him: ‘Abd al-Qadir commands you to do such-and-such. 
As you must surely know, his command is imperative upon you, and 
obedience to him is obligatory for you, since he is your exemplary 
guide, and a competent authority over you.’ Then, having read his 
sheet of paper, the Caliph would kiss it, saying: “The Shaikh has told 
the truth!” 

Shaikh Abu 'l-Hasan the Jurist [al-Faqth] once said that the Chief 
Minister [Wazir], Ibn Hubaira, had told him: “The Caliph, 
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al-Muqtafi-li-Amri'llah Muhammad, voiced a complaint about Shaikh 
“Abd al-Qadir, saying: ‘He treats me with scornful disdain. Having 
mentioned me by name, he says to the palm tree at his guesthouse: 
“O palm tree, do not act unjustly, or I shall cut off your head!” He 
is definitely aiming this remark at me. You must go to him at once, 
and tell him, ina private situation: “It is absolutely improper for you 
to set yourself in opposition to the Leader [Imam], when you 
acknowledge the duty of service to the Caliphate!””” 

“The Chief Minister continued: ‘I therefore went to see the 
Shaikh, and found a group of people congregated in his presence, so 
I sat and waited for an opportunity to speak with him in private. In 
the meantime, I listened to him talking, and I heard him say, in the 
course of his speech: “Yes, I shall cut off its head.” I realized that 
this remark was intended for me, so I got up and left.’ 

“The Chief Minister went on to tell me: ‘I presented myself [to the 
Caliph] and related to him what had transpired.’ The Chief Minister 
burst into tears, as he said: ‘There is no doubt about the righteousness 
of Shaikh “Abd al-Qadir!’ Then he had himself transported to join 
his company, and he sat there in front of him, observing the best of 
good manners. The Shaikh admonished him, and kept on admonishing 
him, until he reduced him to tears, then he changed his tone and 
treated him with gentle kindness. 


“May Allah be well pleased with him!” 


= The Grand Mufti of “Iraq provides a vivid description 
of Shaikh “Abd al-Qadir’s character. > 


We owe this next report to the Grand Mufti of 'Iràq, Muhyi ’d-Din 
Aba ‘Abdi’llah Muhammad ibn Hamid al-Baghdadi (may Allah 
bestow His mercy upon him), who said: 

“Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) was 
quick to shed tears, intensely affected by fear [of the Lord], and 
imbued with a great sense of awe. He was someone whose prayer was 
sure to be answered. His entire bearing was aglow with reverence. 
He was honorable in his traits of character, and noble in his lines of 
descent. He was the furthest of all people from immoral behavior, 
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and the nearest of all people to the Truth. He was extremely stern 
in his response, whenever the sanctuaries of Allah (Almighty and 
Glorious is He) were violated. He was never angry on his own 
account, and he never supported the cause of anyone other than his 
Lord. He never turned the beggar away empty-handed, even if all he 
had to give him was one of his only pair of shirts. Enabling grace 
[tawftq] was his guiding principle, and readiness to help was his 
mainstay. Knowledge [ilm] was his instructor, and nearness [to the 
Lord] was his educator. Mutual conversation [muhadara] was 
his treasure, and direct experience [ma‘rifa] was his stronghold. 
Preaching was his counselor, and observation was his ambassador. 
Intimate friendship [uns] was his confidant, and entertainment was 
his breath of fresh air. Truthfulness was his banner, openness was 
his stock-in-trade, and tolerance was his professional occupation. 
Remembrance [dhikr] was his chief minister, and reflection [fikr] 
was his entertaining companion. Spiritual disclosure [mukashafa] 
was his nourishment, and direct witnessing [mushahada] was his 
medicine. The good manners of the Sacred Law [adab ash-Shari‘a] 
were his outward form [zahir], and the attributes of Reality [awsaf 
al-Haqiqa] were his innermost contents [sara ir ]." 

Expressing himself in poetry,48 he also had this to say about the 
Shaikh: 


For Allah's sake you have earned a rank of dignity, 
and you are noble by pure ancestry and origin. 
Your splendid stature towers so high, that the rainbow 
forms a stirrup for the soles of your feet. 
You have built a house in the heights above, 
and the planets are like flowers on the trellis around it. 
O robe of this world, by the splendor of whose glory 
old age has turned into the freshness of youth! 
The virgins on high sought after you, the star of guidance, 
and they are ones who baffle the seeker! 
When they saw you at last, those beauties proposed to you 
but only to have their proposal rejected. 
Then there came to you, as the mark of leadership, 
exploits that even a master could hardly perform. 


48 [n the original Arabic, each verse of this poem ends with the rhyme —aba (nisaba; 
rikabà; atnábà; etc.). 
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^ Shaikh Masa tells how his father, Shaikh ‘Abd 


al-Qadir, outwitted a cunning devil. > 


It was my master Shaikh Misa, the son of our master Shaikh “Abd 
al-Qadir (may Allah be well pleased with them both), who said: 

“I once heard my father say: ‘I went out into the desert, in the 
course of my wandering, and spent several days there without finding 
any water. My thirst grew very intense, but then a cloud cast its 
cooling shadow upon me, and from it there descended upon me 
something resembling moisture. With this I was able to quench my 
thirst. Then I saw a light, by which the whole horizon was made 
luminous. A mysterious figure suddenly appeared, and from it came 
the sound of a voice, calling: “O ‘Abd al-Qadir, Iam your Lord, and 
I have made lawful to you things that are normally unlawful" (Or 
the voice may have said: “...that which I have made unlawful to 
other people.") 

“I promptly exclaimed: “I take refuge with Allah from Satan the 
damned [a üdhu bi'llahi mina ’sh-shaitani ’r-rajim]. Be off with you, 
O accursed one!” That light immediately turned dark, and that 
mysterious figure became a puff of smoke. Then it spoke to me again, 
only this time it said: “O ‘Abd al-Qadir, you have given me the slip 
by means of your knowledge, the decree of your Lord, and your clever 
understanding of the states of your spiritual stages. By playing 
some similar version of this trick, I have already succeeded in 
misleading seventy of the people of the Spiritual Path [ahl at- Tariq]." 
I thereupon expressed my relief by saying: “To my Lord belongs all 
credit for the gracious favor and the blessing!" 

*When someone asked my father: *How could you tell that it was 
a devil [shaitan]?' he explained: ‘By the fact that it said: “I have made 
lawful to you things that are normally unlawful," for I knew that 
Allah does not command immoral conduct [fahsha’].’”4? 


49 The Shaikh (may Allah be well pleased with him) was quoting from the verse [aya] 
of the Qur'àn: 


And when they do something immoral, wa idhà fa' ali fahishatan 

they say: "We found our fathers doing it qalii wajadnà 'alai-hà aba’ a-nà 
and Allah has enjoined it on us." wa 'llahu amara-nà bi-ha: 

Say: “Allah does not command qul inna 'llaha 

immoral conduct. là ya’ muru bi l-fahshà': 

Do you say about Allah a-taqülüna “ala ’ ahi 


what you do not know?” (7:28) mā là ta‘lamiin. 
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^ Some questions and answers concerning the nature 


of Shaikh “Abd al-Qadir's spiritual path [tariq]. ^ 


It was Shaikh “Ali ibn Idris al-Ya qübi who said: “Shaikh ‘Ali ibn 
al-Hiti was once asked a question, while I was listening, about the 
spiritual path [tariq] of our master, Shaikh “Abd al-Qadir (may Allah 
be well pleased with him). He said in reply: ‘His first step was the 
delegation [of all authority to the Lord] [tafwid],>° and compliance 
[with His decree] [muwwafaqa], in the complete renunciation of all 
claim to personal power and strength. His procedure consisted in the 
shedding of attachments [tajrid], the affirmation of Divine Oneness 
[tawhid], and total concentration on singular devotion [tafrid], 
combined with presence at the time of worshipful servitude 
[ ubüdiyya], standing with an innermost being [sirr] in the position 
of servanthood [“abdiyya], not because of anything, nor for the sake 
of anything [other than Allah]. His worshipful servitude [“ubidiyya] 
was derived from the sheer perfection of Lordship [Rubübiyya], for 
he was a servant [‘abd] who had transcended the companionship of 
differentiation [musahabat at-tafriqa] and risen to the celestial 
spheres of unification [matali al-jam‘], in full conformity with the 
rules of the Sacred Law [ahkam ash-Shar‘].’” 

As we are told by Shaikh ‘Adi ibn Abi "l-Barakat Sakhr ibn Sakhr 
ibn Musafir: “I heard my father say: ‘Someone once said to my 
paternal uncle, Shaikh ‘Adi ibn Musafir, while I was listening: 
“What is the spiritual path [tariq] of Shaikh “Abd al-Qadir?” To this 
my uncle replied: “It means withering away beneath the currents of 
the Divine decrees [aqdar], with the harmonious compliance of the 
heart and the spirit [rah], the unification of the inner and the outer 
being [ittihad al-batin wa ’z-zahir], and being stripped of the attributes 
of the lower self [nafs], as well as complete detachment from all 
concern with benefit and harm, nearness and remoteness.””” 


May Allah be well pleased with all the Shaikhs referred to here! 


50 As Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) explains in the work 
cited in note 3 on p. 28 above (Vol. 5, p. 115, of the Al-Baz edition): 


Puttingone's trust in the Lord [tawakkul] is actually the first of three stages, namely: (1) the basic 
sense of trust [tawakkul], then (2) the act of surrender or resignation [taslim], and then (3) the act 
of delegation [tafwid]. The person who is at the stage of basic trust [al-mutawakkil] is one who feels 
confident in relying on the promise [wa d] of his Lord. The person who is at the stage of surrender 
or resignation [sáhib at-taslim] is one who is content to rely on His knowledge [ ilm]. The person 
who isat the stage of delegation [sahib at-tafwid] is one who is happy to accept His judgment [hukm]. 
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It was Khalil ibn Ahmad as-Sarsari who said: “I once heard Shaikh 
Baga ibn Batt say: ‘As for the spiritual path [tariq] of our master, 
Shaikh ‘Abd al-Qadir (may Allah be well pleased with him), it 
consists in the unification of word and deed, the unification of the self 
[nafs] and the moment, the embracing of sincere devotion [ikhlas |^! 
and submissive resignation [taslim], harmonious compliance with the 
Book and the Sunna in every thought, every glance, every breath, 
every experience, and every spiritual state, as well as steadfast 
constancy in relation to Allah (Almighty and Glorious is He).’” 

To quote the words of Shaikh Abū Sa ‘id al-Qailawi: “The example 
set by our master, Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him), is that of being with Allah [maʻa 'llah], in Allah [fi lah], 
and because of Allah [bi’llah]. Great chiefs have lacked the strength 
and energy to follow his example, and he has overtaken many of the 
front-runners by clinging to a path [tariqa] in which there is no 
interruption. Allah (Exalted is He) has raised him to a splendid 
station, on account of his meticulous dedication [tadqiq] to his 
insistent pursuit of the Truth [tahqiq ]." 


c Shaikh ‘Abd al-Qadir thumbs through a book 


on philosophy, and it turns into a well-known 
work on the Qur'àn. ^ 


We owe this next report to Shaikh al-Muzaffar Mansür ibn 
al-Mubarak al-Wasiti, commonly known by the nickname al-Judada 
[Fruit of the Palm Tree]. He said: 

*Once, while I was still a young man, I entered the presence of 
Shaikh Muhyi 'd-Din “Abd al-Qadir (may Allah be well pleased with 
him), together with a large group. I had with me a book that dealt 
with questions of abstract philosophy [falsafa] and the speculative 
sciences of spirituality [“ulim ar-rühaniyyat]. As soon as we entered 
his presence, the Shaikh spoke to me—to me personally, not to the 
group as a whole—and before he had examined the book, or asked me 
about its contents, he said: ‘That book of yours is a bad companion. 
51 [n the major work cited in note 3 on p. 28 above, Shaikh ‘Abd al-Qadir (may Allah 


be well pleased with him) has devoted an enlightening section to the subject of sincere 


devotion [ikhlas]. (See Vol. 3, pp. 330-36, of the Al-Baz edition.) 
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You had better go and give it a thorough wash!" I reacted to this by 
deciding to leave his presence, drop the book into some receptacle or 
other, and then refrain from carrying it with me after that, for fear 
of offending the Shaikh. My lower self [nafs] could not accept the 
idea of giving it a wash, because I had developed quite a fondness for 
it, and some of its theories and principles had stimulated my 
intellectual curiosity. I was about to get up and leave, intending to 
carry out this plan of action, but the Shaikh gave me such a stare, like 
someone regarding me with incredulous amazement, that I simply 
could not get up. 

*] felt trapped in a state of paralysis, but then he said to me: *Hand 
me that book of yours! So I opened it, and lo and behold, there was 
nothing inside it but blank paper, with not a single letter written on 
it! I gave it to the Shaikh, and he thumbed through its pages, then 
he said: ‘This is the Book of the Excellent Merits of the Qur'an 
[Kitab Fada’ il al-Qur'an], by Ibn ad-Daris Muhammad.’ When he 
handed it back to me, I saw that it was indeed the Book of the 
Excellent Merits of the Qur'an [Kitab Fada'il al-Qur'an], by Ibn 
ad-Daris Muhammad, written in a most handsome calligraphic script! 

“The Shaikh (may Allah be well pleased with him) then said to me: 
‘Are you ready to turn in repentance from saying with your tongue 
what is not in your heart?’ I said: ‘Yes, O my master,’ so he told me 
to stand up. I obediently rose to my feet, and I had forgotten all about 
philosophy and the principles of spirituality! They had been totally 
erased from my inner being [batin], as if they had never captured my 
interest." 


C^ A braggart benefits from Shaikh “Abd al-Qadir's 


intercession. ^^ 


Shaikh al-Muzaffar al-Judada also said: “I once saw Shaikh ‘Abd 
al-Qadir (may Allah be well pleased with him) reclining on a cushion. 
While he was in that position, someone said to him: ‘So-and-so’— 
the speaker actually mentioned the name of a man who was quite 
famous, at that time, for charismatic talents [karamat], worship in 
secluded retreats, pious abstinence, and acts of obedient service—‘is 
reported as having said: “I have already surpassed the spiritual 
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station of Jonah, the son of Amittai [Yunus ibn Mattai], the Prophet 
of Allah (peace be upon him). When the Shaikh heard this, an 
angry expression appeared on his face, then he sat upright, grasped 
the cushion with his hand, and tossed it in front of him. ‘That has 
given him a heart attack!’ he exclaimed. 

“Some of us got up at once, and rushed off to see how the man was. 
We found that he had suffered a fatal stroke at that moment, although 
he had previously been perfectly fit and well, with no kind of health 
problem whatsoever. Then I saw him again in a dream, and his 
condition was fine, so I said to him: ‘How has Allah treated you?’ 
To this he replied: ‘He has forgiven me, and I have obtained pardon 
from His Prophet Jonah, the son of Amittai [Yanus ibn Mattai], for 
what I said about him. It was my master, “Abd al-Qadir, who acted 
as my intercessor [shaft] with Allah, and also with Jonah, the son of 
Amittai [Yunus ibn Mattai], and I have received much benefit 
through the blessed grace of the Shaikh (may Allah be well pleased 
with him).’” 


€ Profound impressions left by Shaikh “Abd al-Qadir, 


as described by some of those who met him. > 


It was Shaikh “Abd ar-Rahman ibn Abi 'l-Hasan “Ali al-Bata' ihi 
ar-Rifa i who said: “I made my way to Baghdad, and spent time there 
in the company of Shaikh ‘Abd al-Qadir (may Allah’s peace be upon 
him). I was truly astonished by what I observed of his spiritual state, 
the freedom of his heart from all attachment, and the sheer clarity of 
his innermost being [sirr]. When I returned home to Umm ‘Ubaida, 
I told my maternal uncle, Shaikh Ahmad, about that, and he said: 
*O my son, who can match the aptitude of “Abd al-Qadir, and what 
he is about, and that to which he has attained?" 

As we are told by Aba Muhammad al-Hasan: “I once heard Shaikh 
“Ali al-Qurashi tell a man: ‘If you had seen Shaikh ‘Abd al-Qadir, 
you would have seen a man whose personal strength had vanished on 
his path to his Lord. The strengths of the people of the Spiritual Path 
[Tariqa] are intense commitment and persistence, and his path was 
the way of the affirmation of Divine Oneness [tawhid], in character, 
in principle, and in actual condition. His pursuit of the Truth was 
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in accordance with the Sacred Law [Shar ], both outwardly [zahiran] 
and inwardly [batinan]. His attributes were a heart free from all 
attachment, a state of absence [from the world of creatures], and the 
direct contemplation of a Present Lord, with an inner content [sarira] 
undisturbed by doubts, an innermost being [sirr] uncontested by 
rivals [to Allah], and a heart undivided by remnants [of worldly 
interest]. The Greatest Sovereignty [al-Malaküt al-Akbar] was set 
behind him, and the Supreme Kingdom [al-Mulk al-A'zam] beneath 
his foot. 


“May Allah be well pleased with him" 


c An earlier Shaikh predicts that Shaikh ‘Abd al-Qadir 
will be one of the eight mainstays [awtad] of "Iraq. ^ 


It was Shaikh Muhammad ash-Shunbuki who said: *I once heard 
our Shaikh Aba Bakr ibn Huwara say: ‘The mainstays [awtad] of 
‘Iraq are eight in number, namely: (1) Ma ‘raf al-Karkhi;52 (2) Imam 
Ahmad ibn Hanbal;53 (3) Bishr al-Hafi;54 (4) Mansür ibn ‘Ammār;55 
(5) al-Junaid;?9 (6) as-Sari [as-Saqati];?? (7) Sahl ibn ‘Abdi’llah 
at-Tustari;?? and (8) “Abd al-Qadir al-Jilani.’ 

“When I asked him: “And who is ‘Abd al-Qadir?” he replied: “A 
noble Persian [“Ajami] who will settle in Baghdad. His appearance 


52 See n. 39 on p. 71 
53 Imam Abū ‘Abdi’llah Ahmad ibn Muhammad ibn Hanbal ash-Shaibani (may Allah 


bestow His mercy upon him) was the founder of one of the four schools [madhahib] of 
Islamic jurisprudence. He died in the year A.H. 241/855 C.E. The legal doctrines of the 
Hanbali school were those studied most intensively by Shaikh “Abd al-Qadir al-Jilani 
(may Allah be well pleased with him) as a young man. 


54 Abū Nast Bishr ibn al-Harith al-Haft [“the Barefoot"] (may Allah bestow His mercy 
upon him) was born near Merv ca. A.H. 150/767 C.E. Converted from a life of wanton 
dissipation, he settled in Baghdad, where he became a serious student of the traditions 
of the Prophet (Allah bless him and give him peace), but he then abandoned formal 
learning for the life of a wandering beggar. He died in Baghdad in A.H. 227/841 C.E. 


55 Mansür ibn “Ammar isa saintly figure from around the time of al-Junaid (may Allah 
bestow His mercy upon them). 
56 See note 29 on p. 57 above. 
57 Abu'l-Hasan Sari ibn al-Mughallis as-Saqati was the uncle and teacher of al-Junaid. 
Having begun his career in Baghdad as a dealer in secondhand goods, he became a pupil 
of Ma'rüf al-Karkhi. He died in A.H. 253/867 C.E., at the age of 98. May Allah bestow 


His mercy upon him and his teachers. 


58 See note 37 on p. 68 above. 
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on the scene will occur in the fifth century [of the Hijra]. He will 
be one of the champions of the Truth [siddigin], the mainstays 
[awtad], the unique individuals [afrad], the outstanding figures 
[a yan] of this world, and the cardinal poles [aqtab] of the age.’” 


€ The Prophet (Allah bless him and give him peace) 
comes riding through the air, along with Moses 
(peace be upon him), and confers a robe of honor 


upon Shaikh “Abd al-Qadir. ^ 


Our master, Shaikh “Abd al-Qadir (may Allah be well pleased with 
him), once said: “I saw Allah’s Messenger (Allah bless him and give 
him peace) in Baghdad, while I was at the lectern. He was mounted 
on a riding beast, and Moses (peace be upon him) was riding by his 
side. ‘O Moses,’ he said, ‘Is there, in your community [umma], any 
man such as this one here?’ The answer was ‘No!’ so he said to me: 
*O “Abd al-Qadir, [did you hear that?] He was airborne, so he 
embraced me, lifted me up, and conferred upon me a robe of honor 
[khil/a] that he had been wearing. He said: ‘This is the robe of honor 
that marks the rank of Cardinal Poleship [Qutbiyya] over the men of 
valor and the spiritual deputies [ar-rijal wa ’l-abdal].’ Then he spat 
in my mouth three times, before returning me to the pulpit. I 
thereupon intoned these verses of poetry: 

I shall sip that drink in every chapel and synagogue, 
and demonstrate my religion and my doctrine to the lovers. 


For the sake of its goblets, I shall beat the tambourine 
on the rooftop, in plain view, not hiding away in the corners. 


[sa-ashrabu-ha fi kulli dairin wa bi atin 
wa uzhiru li'L-ushshaqi dini wa madhhabi 
wa adribu fawqa ’s-sathi bi'd-duffi jilwatan 

li-kasati-hà là fi 'z-zawayati mukhtabi. | 


c Shaikh ‘Abd al-Qadir is extolled by a Shaikh whose 


name means “Twig of the Fragrant Ben-tree.” > 


It was al-Khadir al-Husaini al-Mawsili who said: “I once noticed 
that Shaikh Qadib al-Ban [“Twig of the Fragrant Ben-tree'] al-Mawsili 
(may Allah be well pleased with him) was behaving with abject 
humility and self-belittlement, and I heard him say: ‘Shaikh “Abd 
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al-Qadir (may Allah be well pleased with him) is the leader of the 
caravan of the lovers [of the Lord] [muhibbin], the exemplary guide 
of the spiritual wayfarers [salikin], the Imam of the champions of the 
Truth [siddiqin], the living proof of those who know by direct 
experience ['arifin], and the bosom of those who are brought near 
[muqarrabin], in this day and age, and of the generation that will 
succeed them. 


**May Allah be well pleased with him" 


Shaikh “Abd al-Qadir declares, 
“This foot of mine is upon the neck 
of every saint of Allah." 


W: owe this next report to al-Hafiz Abu ’l- ‘Izz Abd al-Mughith 
ibn Harb al-Baghdadi, among others, who said: 

“We were present at the regular session [majlis] held by Shaikh 
“Abd al-Qadir al-Jili, at his guesthouse [ribat] in the Racetrack 
district [al-Halba] of Baghdad. Most of the Shaikhs of “Iraq were in 
attendance at his session on that particular day, including all those 
in the following list: 

Shaikh “Ali ibn al-Hiti 

¢ Shaikh Baga ibn Bata 

Shaikh Aba Sa ‘id al-Qailawi 

e Shaikh Masa ibn Mahin (some say: Mahan) 

eShaikh Abu ’n-Najib as-Suhrawardi 

eShaikh Abu 'l-Karam 

*Shaikh Aba ‘Amr ‘Uthman al-Qurashi 

e Shaikh Makarim al-Akbar [the Senior] 

e Shaikh Matir 

e Shaikh Jagir 

© Shaikh Khalifa 

¢ Shaikh Sadaqa 

¢Shaikh Yahya al-Murta ‘ish 

e Shaikh ad-Diya Ibrahim al-Jawni 

Shaikh Aba “Abdi’llah Muhammad al-Qazwini 
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*Shaikh Aba “Amr ‘Uthman al-Bata’ihi 

e Shaikh Qadib al-Ban 

e Shaikh Abu ’l-‘Abbās Ahmad al-Yamani 

eShaikh Abu 'l-/Abbas ash-Shawki (said to be one of those 


remarkable men who travel by invisible means of transport) 
eShaikh Sultan al-Muzayyin 


eShaikh Aba Bakr ash-Shaibani 

e Shaikh Abu 'l-/Abbas Ahmad ibn al-Ustadh 

eShaikh Aba Muhammad al-Kawsaj 

e Shaikh Mubarak al-Humairi 

e Shaikh Abu "l-Barakat 

e Shaikh “Abd al-Qadir al-Baghdadi 

Shaikh Abu ’s-Sa ‘ad al- ‘Attar 

eShaikh Aba “Abdi’llah al-Awani 

e Shaikh Abu 'l-Qasim al-Bazzaz 

*Shaikh Shihab ‘Umar as-Suhrawardi 

eShaikh Abu 'l-Baqa al-Baqqal 

eShaikh Aba Hafs al-Ghazali 

e Shaikh Abū Muhammad al-Farisi 

Shaikh Aba Muhammad al-Ya qübi 

Shaikh Abū Hafs al-Kimani 

eShaikh Aba Bakr al-Muzayyin 

¢ Shaikh Jamil Sahib al-Khatwa wa ’z-Za‘qa [Owner of the Stride 
and the Scream’] 

eShaikh Aba “Amr as-Sirafini 

eShaikh Abu 'l-Hasan al-Jawsaqi 

¢ Shaikh Abū Muhammad al-Huraimi 

e Shaikh al-Qadi [the Judge] Aba Ya'là al-Farra’. 

“Many others were also in attendance, along with those mentioned 


above. When Shaikh “Abd al-Qadir addressed them, his heart was 
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present in full awareness, as he declared: "This foot of mine is upon 
the neck of every saint of Allah [qadami hadhihi “ala raqabati kulli 
waliyyin li'llah]." 

“Shaikh “Ali ibn al-Hiti sprang to his feet at once, then climbed the 
steps up to the lectern, where he grasped the Shaikh's foot and set in 
upon his neck, as he placed his head beneath the hem of the Shaikh's 
robe. All of those present extended their necks in this same manner." 


^ Questions and answers concerning the true nature 
and significance of Shaikh ‘Abd al-Qadir's declaration: 
“This foot of mine is upon the neck of every 


saint of Allah." ^ 


It was Shaikh Adi ibn Abi 'l-Barakat Sakhr ibn Sakhr ibn Musafir 
who said: “My father Sakhr told me: ‘I said to my paternal uncle, 
Shaikh ‘Adi ibn Musafir (may Allah be well pleased with him): 
“Of all the preeminent Shaikhs, do you know of any other, apart from 
Shaikh ‘Abd al-Qadir, who has ever said: ‘This foot of mine is upon 
the neck of every saint of Allah" He told me that he knew of 
no other, so I asked him: “What is the meaning of it?” He said: 
“It represents an explicit declaration concerning the station of 
uniqueness [fardiyya], which he occupied in his era.” I then went on 
toask: “Does each era have its own unique individual [fard]?” “Yes, 
it does,” said he, “but no one has been commanded to utter this 
declaration, apart from Shaikh ‘Abd al-Qadir (may Allah be well 
pleased with him).” “Do you mean to say,” I asked, “that he was 
commanded to make the pronouncement?” “Yes,” my uncle replied, 
“he received a command [from the Lord], and they all lowered their 
heads to the place of the command. As you must surely know, when 
the angels (peace be upon them) bowed down in prostration to Adam, 
they only did so because they received the command [from their 
Lord] precisely to that effect." 

It was Shaikh Baga ibn Batü an-Nahr-Maliki who said: “When 
Shaikh ‘Abd al-Qadir declared: ‘This foot of mine is upon the neck 
of every saint of Allah,’ Shaikh Ibrahim al-‘Azab, the son of Shaikh 
Abu 'l-Hasan “Ali ar-Rifa i al-Bata'ihi (may Allah be well pleased 
with him), said: 
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“My father said to my maternal uncle, Shaikh Ahmad ar-Rifa i: 
“Did Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) say: 
‘This foot of mine is upon the neck of every saint of Allah (Exalted 
is He)’ in obedience toa command [from his Lord], or without having 
received a command?" To this my uncle replied: “Of course he said 
itin obedience toa command! May Allah be well pleased with him!” 

From a report transmitted by a reliable chain of authorities [isnad], 
we learn that Aba Bakr ibn Huwara (may Allah grant us the benefit 
of his spiritual influence) said one day, during the session he was 
holding with his companions: 

“Someone very special is going to appear in ‘Iraq, at some time in 
the future. A man from among the Persians, he will be endowed with 
high status in the sight of Allah, as well as in the sight of his fellow 
human beings. His name will be “Abd al-Qadir, and his residence will 
be in Baghdad. He will declare: ‘This foot of mine is upon the neck 
of every saint of Allah,’ and all the saints [awliya'] in his generation 
will pay allegiance to that unique individual, in his own day and age." 

The Shaikh al-Islàm,^? Shihab ad-Din Ahmad ibn Hajar al-‘Asqalani 
(may Allah cover him with His mercy) was once asked to explain the 
meaning of the pronouncement uttered by our master, Shaikh “Abd 
al-Qadir (may Allah be well pleased with him): ‘This foot of mine 
is upon the neck of every saint of Allah.’ He responded (may Allah 
the Exalted bestow His mercy upon him) by delivering a speech, the 
whole text of which would take up many pages, but the gist of it is 
contained in the following passage: 

“The occurrence of supernatural events [khawariq] can indeed be 
experienced by the human being. That is a fact, and a fact that only 
the stubbornly pigheaded would attempt to refute. Our leading 
authorities have propounded a standard criterion, applicable to 
supernatural experiences, whereby the distinction can be drawn 
between that which is genuine and that which is spurious. They have 
stated that, if the experience happens to—or emerges from—the 
person concerned, in the correct and straightforward manner, it 
constitutes a charismatic gift [karama], as in the case of Shaikh “Abd 
al-Qadir." 

?? [n most historical contexts, the title "Shaikh al-Islam" is more or less synonymous 


with "Grand Mufti.” Its holder may be described as “the Chief Minister of the Canon 


Law of Islam.” 
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c Further commentaries on Shaikh “Abd al-Qadir’s 
famous declaration. > 


It was the Provost of the Scholars [Sultan al-‘Ulama’] and Shaikh 
al-Islam, ‘Izz ad-Din ibn “Abd as-Salam, who said: “Of no one's 
charismatic talents [karámat] have we received so many reports— 
one after another in constant succession—as those we have received 
concerning the charismatic talents of the Sultan of the saints, Shaikh 
“Abd al-Qadir (may Allah be well pleased with him). It is clear that 
Shaikh ‘Abd al-Qadir was consciously alert, and that he meticulously 
observed the rules of the Sacred Law [Shari‘a], while calling upon 
others to observe them, shunning any contravention of them, and 
engaging the people's interest in them. He was equally meticulous 
in his dedication to worshipful service [ ibada] and the spiritual 
struggle [mujahada ]. 

*What is even more remarkable, is that he managed to combine all 
this with active involvement in concerns, such as wives and children, 
that are usually too distracting to permit such total dedication. If 
someone is able to follow such a path, he must indeed be closer than 
others to perfection, especially since it reflects the character of [the 
Prophet], the Master of the Sacred Law [Sahib ash-Shari a] (Allah 
bless him and give him peace). 

“This explains why the Shaikh said: ‘This foot of mine is upon the 
neck of every saint of Allah’—because no one else in his generation 
is known to have matched him in combining these perfections. The 
purpose was to emphasize the tremendous importance of his business, 
and there can be no doubt that such aggrandizement was fully 
justified. ‘Allah guides whomever He will toa path that is straight. "60 

There are some who maintain: “The word ‘foot’ is used figuratively 
or metaphorically [majdazi] in this context, and should not be taken 
literally [haqiqi], because this metaphorical sense is compatible with 
good manners, and makes its general application possible. The word 
‘foot [qadam]' is often used as a synonym for ‘path [tarīqa], as in an 
expression like: ‘So-and-so is ona praiseworthy foot [qadam hamid |," 
that is to say, ‘a praiseworthy path [tariqa hamida]' or, ‘a splendid 
performance of worshipful service’ or, ‘a beautiful mode of conduct,’ 
and so on. [In the case of the Shaikh's pronouncement] it signifies 


60 wa "llahu yahdi man yasha’u ila siratin mustagtm. (Q. 24:46) 
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that his path, his nearness [to the Lord], and his opening [to the 
bestowal of Divine grace] are at the highest level of any path, nearness 
and opening, and have reached the ultimate stage of development. 

“As for the foot in the literal sense [qadam haqiqi], Allah knows 
best, but this could hardly be what the Shaikh intended, because of 
its lack of propriety. It would be improper from several standpoints, 
including the traditional respect for good manners [adab], on which 
the Spiritual Path [Tariq] is built, as indicated by al-Junaid®! and 
others (may Allah be well pleased with them all). For instance, what 
is in keeping with the spiritual station of this knower-by-direct- 
experience ['arif], this saint [wali] of noble dignity, is that his way of 
speaking should be as eloquent and as unambiguous as possible. The 
best interpretation, therefore, is that [metaphorical understanding] 
explained at the outset." 

According to some, the Shaikh said: “My forehead [qadimi]...," 
rather than: “My foot [qadami]...." As for this, and various other 
suggestions that have been put forward, we can only say that Allah 
knows best [wa 'llahu A‘lam]. We may discuss what is outwardly 
apparent, but when it comes to the hidden secrets, Allah knows more 
than we can ever know. 


May Allah be well pleased with the Shaikh, and may He grant him 


contentment. 


= Shaikh Abu ’l-Baqā explains why he hesitated at first, 
before admitting the young Shaikh “Abd al-Qadir 


into his presence. > 


Shaikh Matir has told us: “One day, I was in the company of our 
Shaikh, Abu ’l-Bagā, at his convent [zawiya] in Qalaminiya, when he 
said: ‘O Matir, lock the door! There is a young fellow outside, a 
Persian [A 'jami], who is trying to gain admission to my presence, so 
you must prevent him from doing so" I promptly got up to do as I 
was told, and there, at the door, I saw Shaikh “Abd al-Qadir. He was 
still at young man at that time, and he was indeed seeking admission 
to Shaikh Abu 'l-Baqa's presence. He requested permission to enter, 


61 See note 29 on p. 57 above. 


The Sbaikb's Life and Exploits 99 


but our Shaikh denied his request. I noticed that our Shaikh was 
pacing to and fro inside the convent, like someone in a state of 
confusion, but then he finally granted permission to the visitor. As 
soon as he saw him, he took several steps toward him, and the two 
of them embraced in a long-lasting hug. 

“O “Abd al-Qadir," our Shaikh said to him, “by the Might and 
Glory of the One to whom all Might and Glory belong, when I 
prevented you from entering the first time, it was not because of any 
rejection of your right and proper due, but rather because of a sense 
of anxiety about you. But then, as soon as I realized that you would 
both receive something from me and give something to me, I felt able 
to relate to you with a strong sense of security." 


May Allah be well pleased with each of the three Shaikhs mentioned, 


and may He grant them contentment! 


= Even while Shaikh “Abd al-Qadir is still a very 
young man, there are some who clearly foresee 
his future róle. > 


It was Shaikh ‘Abd ar-Rahman at-Tafsünji who said: “Shaikh 
“Abd al-Qadir used to come, while he was still a young man, to visit 
our own Shaikh, Taj al-/Arifin Abu 'l-Wafa. As soon as he saw him, 
our Shaikh would get up from his seat, and say to those present in his 
company: ‘Stand up, all of you, in honor of the saintly friend [wali] 
of Allah!’ He would sometimes take several steps toward him, in 
order to greet him directly. On another occasion, he would say: ‘If 
anyone has not stood up, let him stand up now, in honor of the saintly 
friend of Allah!’ 

“Since this was a recurring pattern of behavior, one of our Shaikh’s 
companions felt moved to comment on its significance. He said: 
‘This young man has arrived on the scene at a time when he is sorely 
needed, both by the privileged élite [khass] and by the common people 
[amm]. I seem to have a preview of him, speaking to large audiences 
in Baghdad. He will be fully justified in saying: “This foot of mine 
is upon the neck of every saint of Allah." The necks of all the saints 
[awliya'] in his day and age will therefore be placed at his disposal, 
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for he will be their Cardinal Pole [Qutb]. Service to him will be 
incumbent upon every one of them who is still alive when that 
moment comes." 

Shaikh Maslama ibn Ni mat as-Sarüji (may Allah be well pleased 
with him) gave the following reply to someone who asked him, one 
day, about the Cardinal Pole [Qutb]. “Who is he?" the questioner 
wanted to know, so the Shaikh said: “He is presently in Mecca, in 
a state of concealment, so that none but the righteous [salihün] can 
recognize him. He will eventually make his public appearance over 
here.” (The speaker pointed in the direction of “Iraq.) “He is a 
young Persian [A ‘jami] of noble ancestry, called “Abd al-Qadir. He 
is splendidly endowed with supernatural charismatic talents [karamat 
khariqat]. He is destined to be the Cardinal Pole [Qutb] of his time, 
and the Spiritual Helper [Ghawth] of his age. He will eventually 
speak to large audiences, and he will be fully justified in saying: “This 
foot of mine is upon the neck of every saint of Allah.’ All the saints 
[awliya’] of his era will certainly bow down beneath that foot of his, 
through which Allah will bestow great benefit upon them. They will 
also benefit from his charismatic talents [karamat], as will those 
ordinary people who believe them to be real.” May Allah be well 
pleased with them both [Shaikh Maslama ibn Ni‘mat as-Sarüji and 
Shaikh ‘Abd al-Qadir]. 

It was Shaikh “Ali ibn al-Hiti who said: “Our own Shaikh, 
Abu 'l- Wafa, was once speaking to the people from up on the lectern, 
when Shaikh ‘Abd al-Qadir came in to attend his session [majlis]. 
Our Shaikh immediately interrupted his speech, and ordered Shaikh 
“Abd al-Qadir to leave. The visitor went out, and our Shaikh 
resumed his speech. Then Shaikh ‘Abd al-Qadir came back to rejoin 
the session, and again our Shaikh interrupted his speech, and told 
him to leave. So again he went out, and again our Shaikh resumed 
his speech. Then Shaikh ‘Abd al-Qadir came in a third time, but this 
time Shaikh Abu 'l-Wafa descended from the lectern, embraced him, 
and kissed him between the eyes. He turned to his audience and said: 
‘Stand up, all of you, in honor of the saintly friend [wali] of Allah 
(Exalted is He)!’ 

“He then went on to explain: ‘O people of Baghdad, when I ordered 
him to leave, it was not with the intention of insulting him, but rather 
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to ensure that you would take notice of him. For, by the Might and 
Glory of the One to Whom all worship is due [al-Ma büd], there are 
banners hoisted over his head, and their scope extends beyond the 
East and the West.’ Then he said to him: *O “Abd al-Qadir, the time 
belongs to us at present, but it will soon come to be yours. O ‘Abd 
al-Qadir, they have given you ‘Iraq, and every rooster will sometimes 
crow and sometimes fall silent, with the sole exception of your 
rooster, for it will go on crowing till the Day of Resurrection [Yawm 
al-Qiyama].’ He also presented him with his prayer rug [sajjada], his 
shirt, his string of prayer-beads [misbaha], his bowl, and his staff. 
This was a way of saying: ‘Accept him with a solemn commitment" 

“Shaikh Abu 'l-Wafa also said: ‘His forehead is marked with the 
brand of al-Mukharrimi.'? Then, when the session had drawn to a 
close, Shaikh Taj al-/Arifin Abu ’l-Wafa stepped down from the 
lectern, sat on the lowest stair, gripped the hand of Shaikh “Abd 
al-Qadir, and said to him, in the midst of the people crowding around: 
‘O ‘Abd al-Qadir, there is a time assigned to you, and when it comes, 
remember this old graybeard! As he said this, he squeezed his noble 
hand tightly. May Allah be well pleased with them both!” 

Concerning some of the articles which Shaikh Abu 'l-Wafa 
presented to Shaikh “Abd al-Qadir, “Umar al-Bazzaz informs us: 

“As for the string of prayer-beads [misbaha] which Shaikh Abu 'l- 
Wafa presented to our master, Shaikh ‘Abd al-Qadir, whenever he 
set it down on the ground, it would rotate by itself, one bead at a time. 
After he had died, it passed into the possession of Shaikh “Ali ibn 
al-Hiti. As for the bowl which he gave him, whenever someone 
touched it, that person's whole arm would shake and tremble, from 
his hand right up to his shoulders. 

It was Shaikh as-Salih Aba Muhammad Yusuf al-‘Aqūlī who said: 
“I once made a journey to visit Shaikh “Adi ibn Musafir, and as soon 
as L arrived, he asked me: ‘Where have you come from?’ When I told 
him: ‘From Baghdad, from among the companions of Shaikh “Abd 
al-Qadir,' he exclaimed: ‘Bravo, bravo [bakh, bakh]! That “Abd 
al-Qadir is the Cardinal Pole [Qutb] of the earth, to whom three 
hundred saints of Allah bowed their necks, as well as seven hundred 
invisible beings, some of them seated on the earth and some of them 
62 See pp. 15-16 above. 
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flying through the air—all at that one point in time, when he said: 
‘This foot of mine is upon the neck of every saint of Allah.’ That 
made a profound impression on me. 

“Then, after some time had elapsed, I paid a visit to Shaikh Ahmad 
ar-Rifa i. I mentioned to him what I had heard on that subject from 
Shaikh “Adi ibn Musafir, and he said: ‘Shaikh “Adi told you the 
truth.’” 


May Allah be well pleased with all the Shaikhs concerned. 


= The righteous among the jinn are also said to have 
responded to Shaikh “Abd al-Qadir’s declaration. > 


It was Shaikh Majid al-Kurdi who said: “When Shaikh ‘Abd 
al-Qadir uttered this pronouncement, there was not one single saint 
of Allah on the entire earth, at that moment in time, who did not bend 
his neck in humble recognition of him, and in acknowledgment of his 
special status. Nor was there one single circle, of all the circles of the 
righteous among the jinn, assembled at that moment in time, in which 
mention of it was not made. Delegations of those righteous jinn set 
forth to visit him, from all the horizons. Saluting him with the 
greeting of peace, and repenting at his hand, they gathered in a throng 
at his door.” Shaikh Matir is in agreement with Shaikh Majid 
al-Kurdi concerning the validity of this report. 


= Shaikh ‘Abd al-Qadir’s son, Shaikh "Abdu'llah, 
was present when his father made his famous 


declaration. > 


[Shaikh Majid al-Kurdi added]: “When I asked Shaikh “Abdu’Ilah, 
the son of our master Shaikh “Abd al-Qadir (may Allah be well 
pleased with him): ‘Were you present at the session [majlis] at which 
your father said: “This foot of mine is upon the neck of every saint 
of Allah,"' he replied: ‘Yes I was, and those in attendance at that 
session included approximately fifty Shaikhs, from among those 
most highly distinguished.’” 

“He also said: ‘When Shaikh ‘Abd al-Qadir left the session and 
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entered his own apartment, the only Shaikhs remaining were Shaikh 
Makarim, Shaikh Muhammad al-Khass and Shaikh Ahmad al-“Arini, 
so we sat together and talked. 

“Tt was Shaikh Makarim who said: “Allah showed me, on that 
day, that there was not one single exception—out of all those with 
whom He had contracted the bond of saintship [wala' al-wilaya] in 
the nearest and farthest regions of the earth—who did not witness the 
banner of Cardinal Poleship [Qutbiyya] paraded in front of Shaikh 
“Abd al-Qadir, and the crown of Helpership [Ghawthiyya] placed 
upon his head. There was not one who did not see upon him the robe 
of honor of complete managerial disposition [tasrif] in the realm of 
existence and its people, with the authority to appoint and dismiss, 
and this robe was marked with the embroidered insignia of the Sacred 
Law [Shari‘a] and Reality [Haqiqa]. 

“T heard him say: “This foot of mine is upon the neck of every 
saint of Allah,” and each and every one of them bowed his head and 
humbled his heart toward him, at one and the same moment, 
including the ten spiritual deputies [abdal], the élite of the kingdom, 
the Sultans of the age." When I asked him who they were, he replied: 
‘Baga ibn Bata, Abū Sa ‘id al-Qailawi, “Ali ibn al-Hiti, “Adi ibn 
Musafir, Miisa az-Zuwali, Ahmad ibn ar-Rifa'i, “Abd ar-Rahman 
at-Tafsunji, Abū Muhammad ibn ‘Abd al-Basri, Hayat ibn Qais 
al-Harrani, and Aba Madyan al-Maghribi.’ 

“Muhammad al-Khàss and Shaikh Ahmad al-“Arini said to Shaikh 
Makarim: “You have told the truth,” and two brothers of mine, 
Shaikh ‘Abdu’llah al-Jabbar and “Abd al-/Aziz, were also in full 
agreement with him in that respect.’” May Allah be well pleased with 
them all! 

It was Shaikh al-Qudwa [the Exemplary Guide] Abū Sa ‘id al-Qailawi 
who said: “When Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him) declared: ‘This foot of mine is upon the neck of every saint 
of Allah,’ the Lord of Truth (Almighty and Glorious is He) made 
Himself manifest upon his heart, and a robe of honor was conveyed 
to him from Allah's Messenger (Allah bless him and give him peace), 
through the agency of a party of the angels who are brought near [to 
the Lord]. 
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“He donned this robe in the presence of all the saints [awliya ], 
those of former times and those more recent, those still alive in their 
physical bodies and those [physically] dead [but alive] in their spirits. 
The angels and the men of the Unseen [rijal al-Ghaib] were circling 
around his session, stationed in the air in ranks, so that the horizon 
was obstructed by them. There was not a single saint [wali] anywhere 
on the earth, who did not bend his neck toward him. 


*May Allah be well pleased with him!" 


= More reports concerning Shaikh “Abd al-Qadir's 
declaration, and how the saints responded to it, 
including those who were in distant lands 
at the time. > 


Shaikh Khalifat al-Akbar [the Senior] has told us: “I once saw 
Allah’s Messenger (Allah bless him and give him peace) in a dream, 
so I said to him: ‘O Messenger of Allah, Shaikh “Abd al-Qadir has 
declared: “This foot of mine is upon the neck of every saint of 
Allāh.” ‘Shaikh ‘Abd al-Qadir has spoken the truth,’ he told me, 
‘and how could he not do so, when he is the Cardinal Pole [Qutb] and 
I keep him under my wing?” 

A man came to visit Shaikh al-Qudwa [the Exemplary Guide] 
Hayat ibn Qais al-Harrani (may Allah be well pleased with him) on 
Friday, the third of Ramadan, in the year [A.H.] 599, in the 
congregational mosque [jami‘] of Harran. He asked the Shaikh to 
accept him as a committed disciple, but the Shaikh said to him: “You 
seem to bear the stamp of someone other than myself.” “Yes,” he 
replied, “I did invoke the name of Shaikh ‘Abd al-Qadir (may Allah 
be well pleased with him), but I did not receive a tattered robe 
[khirqa] from him, nor from anyone else.” 

Shaikh Hayat then said: “We lived for along time in the protective 
shade of the life of Shaikh “Abd al-Qadir (may Allah be well pleased 
with him), and we have drunk salubrious goblets from the fountains 
of his spiritual insight ['irfan]. The breath of truthfulness emanated 
from him, and the rays of his light blazed on all the horizons. Those 
who experienced spiritual states [ashab al-ahwal] were thereby 
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enabled to glean secrets from him, in accordance with their levels of 
development. Then, when he received the commandment to declare: 
"This foot of mine is upon the neck of every saint of Allah,' Allah 
(Exalted is He) provided all the saints with even more light in their 
hearts, with even more blessed grace in their stores of knowledge, and 
with even higher advancement in their spiritual states, through the 
blessed grace of their lowering of their heads. 

*Now he has passed on to Allah (Exalted is He), attired in the 
splendid garb of his predecessors, among the Prophets [Nabiyyin], 
the champions of the Truth [siddiqin], the martyrs [shuhada’] and 
the righteous [salihin]. May Allah be well pleased with them, each 
and every one!" 

Shaikh Lu'lu' al-Armani [the Armenian] used to speak while 
having to gasp for breath. He once said: “When Shaikh Abu 'l-Khair 
‘At? al-Misri noticed the intense effort I was making, he said to 
himself: ‘To which of the Shaikhs is he affiliated, I wonder?’ I knew 
what he was thinking, so I told him: ‘O ‘Ata’, my own Shaikh is 
Shaikh ‘Abd al-Qadir, the one who declared: “This foot of mine is 
upon the neck of every saint of Allah,” and to whom three hundred 
and thirteen saints of Allah bowed their heads, on all the horizons of 
the earth. At that very moment, seventeen of them were at the two 
Noble Sanctuaries [Haramain],® while sixty were in ‘Iraq, forty in 
Persia, thirty in Syria, twenty in Egypt, twenty-seven in the Far 
West, eleven in Ethiopia, seven at the Dam of Gog and Magog [Sadd 
Jüj wa Majüj], seven in the Valley of Sri Lanka [Wadi Sarandib], 
forty-seven on Mount Qaf,® and twenty-four on the islands of the 
great encircling ocean. 

“More than one of them asserted that Shaikh “Abd al-Qadir did 
not utter this declaration without having received a command [from 
the Lord] to do so. Among those who made this assertion are: 


e Shaikh ‘Adi ibn Musafir 
Shaikh Aba Sa ‘id al-Qailawi 
e Shaikh “Ali ibn al-Hiti 


63 That is to say, at the Sacred Mosque in Mecca and at the tomb of the Prophet (Allah 
bless him and give him peace) in Medina. 


64 See note 47 on p. 81 above. 
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*Shaikh Ahmad ibn ar-Rifa i 

eShaikh Abu ’l-Qāsim al-Basri 

eShaikh Hayat al-Harrani. 

“They also maintained that he was given permission to dismiss 
[from their position of sainthood] any of the saints [awliya’] who 
might find fault with him for making his declaration.’” 

According to another report, Shaikh Lu'lu' al-Armani said: “I saw 
the saints in the East and the West, all bowing their heads in profound 
humility, with the solitary exception of a man in Persia. He did not 
do it, so his spiritual state evaporated and deserted him. Among those 
Shaikhs who did bend their necks at that moment, we should 
mention: 


eShaikh Baga ibn Bata 

*Shaikh Aba Sa ‘id al-Qailawi 

Shaikh “Ali ibn al-Hiti 

*Shaikh Ahmad ibn ar-Rifa‘i, who stretched out his nape and 
exclaimed: ‘[That foot is] upon my neck!’ When someone asked him 
what he was doing, he explained: ‘Just now, in Baghdad, Shaikh 


“Abd al-Qadir has declared: “This foot of mine is upon the neck of 
every saint of Allah.” 


*Shaikh “Abd ar-Rahman at-Tafsünji 

eShaikh Abu 'n-Najib as-Suhrawardi,65 who tilted his head so low 
that it almost touched the ground, as he exclaimed: '[That foot is] 
upon my head!’ 

eShaikh Misa az-Zuwali 

eShaikh Hayat al-Harrani 

e Shaikh Aba Muhammad ibn “Abd 

*Shaikh Aba “Amr “Uthman ibn Marzüq 

e Shaikh Abu 'l-Karam 

e Shaikh Majid al-Kurdi 

e Shaikh Suwaid an-Najjari 


65 See note 34 on p. 63 above. 
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e Shaikh Raslàn ad-Dimashgi, who bent his neck in Damascus, and 
told his companions about what had happened. Then he said: “To 
Allah be attributed the excellence of one who drinks from the oceans 
of holiness [quds], who sits on the carpet of intimate knowledge 
[ma‘rifa], and who witnesses the mystery of the magnification of 
Lordship [Rubübiyya] and the glorification of Uniqueness 
[Wahdaniyya], so that his personal nature is annihilated in the 
beholding of Grandeur [Kibriya], and his personal existence becomes 
extinct in the direct experience of reverential awe. For upon him is 
conferred the garment of intimate friendship [uns], and he ascends 
through the degrees of providence [‘indya], until he reaches the 
station of the permanent abode [maqam al-qarar], and is wafted to 
the spot made fragrant by the breezes of the Spirit of Eternity [Rah 
al-Azaliyya]. Then he utters words of wisdom from the sources of 
radiant lights, and, in the deepest folds of his innermost being [sirr], 
he mingles with the hidden mysteries. 

“He is in the state of present awareness as long as he is conscious, 
and in the state of consciousness even when his ordinary faculties are 
obliterated. He maintains an attitude of modesty, rejoices in well- 
mannered behavior, and speaks with humility. He acts boldly when 
the need arises, and approaches every individual with specific care 
and attention. He receives his guests with respectful hospitality, for 
his Lord has endowed him with the most excellent greeting and 
salutation.’ When someone asked Shaikh Raslan: ‘Are there any in 
existence who match this description?’ he replied: ‘Yes indeed, and 
Shaikh “Abd al-Qadir (may Allah be well pleased with him) is their 
leader!’ 

¢ Shaikh Aba Madyan al-Maghribi, who inclined his neck to the 
West [Maghrib] and said: ‘Yes, and I am one of them. O Allah, I call 
upon You to bear witness, and I call upon the angels to bear witness, 
that I have heard and obeyed)’ 

¢ Shaikh ‘Abd ar-Rahman al-Maghribi 

Shaikh Aba “Amr ‘Uthman ibn Marwaza al-Bata’ihi 

¢ Shaikh Makarim 

e Shaikh Khalifa 


e Shaikh ‘Adi ibn Musafir. 
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“Itis also worth noting that, at the time of the Shaikh's pronounce- 
ment, a company of saintly beings became visible on all the horizons, 
flying toward him at the command of al-Khidr$6 (peace be upon him), 
in order to be present for that special occasion. 

“From that time on, Shaikh “Abd al-Qadir was addressed by 
the saints [awliya’], after the initial greeting of felicitation, with 
salutations like: 


eO King of the Age! 

*O Commander of the Realm! 

eO Viceroy by the Command of the All-Merciful [ar-Rahman]! 

*O Inheritor of the Book of Allah, and Deputy of Allah's 
Messenger (Allah bless him and give him peace)! 

eO he for whom the heaven and the earth are spread as his table 
[ma ida]! 

eO he for whom all the people of his time are his own household! 

*O he for whom the rain descends in answer to his prayer, and the 
udders flow with milk through his blessed grace! 


“They never presented themselves in his company without bowing 
their heads. As for the invisible contingent [ghaibiyya], its members 
stood in front of him in rows, with seventy men to each row. He bore 
an inscription on the palm of his hand, stating that he had received 
a firm assurance from Allah, to the effect that He would never treat 
him craftily. The angels were constantly walking around him, when 
he was only ten years of age, hailing him with the good tidings of 
sainthood [wilaya]." (Here ends this report.) 


c Shaikh ‘Abd al-Qadir uses his staff to check 


the rising level of the River Tigris. > 


Thelevelof the River Tigris [ad-Dijla] kept rising for several years 
in succession, until it threatened to flood the city of Baghdad. The 
townspeople were thoroughly convinced that disaster was close at 
hand, so they came to Shaikh “Abd al-Qadir (may Allah be well 
pleased with him), appealing to him for help and seeking refuge with 
him. He responded by picking up his staff, and heading for the bank 


66 See note 14 on p. 41 above. 
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of the river, where he planted the staff at the water’s edge. “Up to 
this point, but no higher!” said he. The water-level diminished from 
that moment on. 


May Allah be well pleased with him! 


c Shaikh ‘Abd al-Qadir uses his staff to satisfy 


a pupil’s curiosity. > 


It was “Abdu’llah adh-Dhayyal who said: “I was standing beside 
the schoolhouse of Shaikh Muhyi ’d-Din “Abd al-Qadir (may Allah 
be well pleased with him), one day in the year [A.H.] 560, when he 
emerged from his private apartment with a staff in his hand. It 
occurred to me that he might show me some charismatic power 
[karama] contained within this staff. ‘Watch this!’ he said to me, 
with a smile on his face. Then he planted it in the ground, and—lo 
and behold!—it turned into a light, gleaming ever brighter as it 
beamed toward the sky, and the whole atmosphere was soon aglow 
with it. There it remained for a fairly short space of time, then he 
picked it up, and it returned at once to its previous condition. He 
turned to me and said: *O Dhayyal, was that what you wanted to see? 


*May Allah be well pleased with him!" 


= According to Shaikh “Abd al-Qadir, there was only 
one saint of Allah, in his day and age, who belonged 


to the Hanafi school [madhhab] of Islamic doctrine. > 


It was Shaikh Abu 't-Taqi Muhammad ibn al-Azhar as-Sirafini 
who said: “I spent one whole year asking Allah (Exalted is He) to 
let me see one of the men of the Unseen [rijal al-Ghaib]. Then, one 
night in my dream, I saw myself paying a visit to the tomb of Imam 
Ahmad ibn Hanbal® (may Allah be well pleased with him). I noticed 
a man beside the tomb, and it occurred to me that he might be one of 
the men of the Unseen. I woke up at that point, and then I conceived 
the hope of seeing him again in my waking state, so I set out at once 
and went to the tomb of the Imam. There I saw that very same man, 


67 See note 53 on p. 90 above. 
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the one I had seen in my dream, so I made haste to perform my visit, 
in order to catch him before he left. He did leave ahead of me, 
however, so I followed him until he reached the Tigris. The two 
edges of the river rolled together for his convenience, until they were 
no further than a step apart, so he stepped over the narrow gap and 
passed across to the other side. 

“Uttering a solemn oath, I entreated him to pause and speak to me, 
so he stopped in his tracks, and I said to him: ‘What is your school 
of Islamic legal doctrine [madhhab]?’ To this he replied: “Iama man 
of pure faith [hanif], one who has surrendered [to Allah] [muslim], 
and I am not one of those who attribute partners [to Allah] 
[mushrikin].’68 It occurred to me, as I moved away, that he must 
belong to the Hanafi school of Islamic doctrine.9? Then I said to 
myself: ‘Let me go and visit Shaikh “Abd al-Qadir (may Allah be well 
pleased with him), and tell him about all that I have seen.’ I went at 
once to his schoolhouse, and stood by his door. He did not open the 
door, but I heard him calling to me from inside his private apartment: 
*O Muhammad, nowhere on earth, from the East to the West in this 
day and age, is there any saint of Allah (Exalted is He) who belongs 
to the Hanafi school of Islamic doctrine—apart from the one you 
encountered (may Allah be well pleased with him).’” 


= A pupil comes to Shaikh “Abd al-Qadir from 


Jerusalem, covering the distance with a single stride. > 


“On one occasion, Shaikh “Abd al-Qadir mounted the steps to the 
lectern as usual, but then he did not speak, and the Qur'an-reciter did 
not recite. The people experienced a tremendous ecstasy [wajd], and 
a sense of exaltation overwhelmed them. ‘What can this mean?’ 
wondered some of those present, so the Shaikh explained: *A pupil 
of mine has just arrived here, coming all the way from Jerusalem [Bait 
al-Maqdis] with a single stride, and he has repented at my hand. For 
those in attendance here today, this is an opportunity to participate 
in his reception as a guest.' The question then arose in someone's 


68 This is a clear allusion to the verses of the Qur'àn: 3:67 and 6:80 


69 The Hanafi madhhab, which is one of the four Sunni schools of Islamic legal doctrine, 
was founded by Imam Abū Hanifa (d. A.H. 150/767 C.E.). 
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mind: 'If such is the spiritual state of this person, of what can he need 
to repent?’ The Shaikh answered his question by saying: ‘He 
experienced the state of walking through the air, but he cannot return 
to it, and he needs me to teach him the path that leads to love 
[mahabba].’ 


= Some important sayings uttered by Shaikh “Abd 
al-Qadir in the course of his sessions, including: 
“T am the Shaikh of the angels, of human beings 
and of the jinn.” > 


“The Shaikh himself (may Allah be well pleased with him) would 
sometimes walk through the air above the heads of the audience at 
his session [majlis], and he used to say: ‘The sun does not rise until 
it has saluted me with the greeting of peace, nor does the year begin, 
nor the month, nor any of the days, without first giving me that 
greeting, and informing me of what is to happen in them. The 
wretched and the fortunate are paraded before me in review. My eye 
is upon the Well-kept Tablet [al-Lawh al-Mahfiz], and I am deeply 
immersed in the oceans of its knowledge and witnessing. Iam a proof 
against you. I am the deputy [ngib] of Allah's Messenger, and his 
heir [warith] on the earth.’ 

“He also used to say: ‘Every saint [wali] is treading in the footsteps 
of a Prophet [Nabi], and I am treading in the footsteps of my 
forefather [Muhammad] (Allah bless him and give him peace). 
Wherever he raised a foot, I have set my own foot in its place, unless 
it is one of the footsteps peculiar to the office of Prophethood 
[Nubuwwa]. May Allah be well pleased with him! 

“He once said (may Allah be well pleased with him): ‘I am the 
Shaikh of the angels, of human beings and of the jinn.’”° 

*On one occasion, while speaking from the lectern, the Shaikh 
said: ‘If you ask Allah (Exalted is He) for something, ask it of him 
on my account. O people of the earth, both East and West, come here 
and learn from me! O people of ‘Iraq, the states of spiritual progress 
are here with me, like clothes suspended on hangers in a wardrobe. 
Whichever of them you wish to wear, you are welcome to try them 
70 ana Shaikh al-mala@’ika wa ’l-ins wa ’Ljinn. 
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on! You had better make peace, otherwise I shall come to you with 
troops, which you have no power to resist. O young man, you must 
make a journey of a thousand years, in order to hear a word from me! 
O young man, the offices of sainthood [wilayat] are here, and the 
degrees of spiritual status [darajat] are here! The robes of honor are 
distributed during my session, and there is no Prophet created by 
Allah (Exalted is He), nor any saint, who has not attended this 
session of mine—the living in their physical bodies, and the dead in 
their spirits [arwah]. O young man, remember to ask [the interro- 
gating angels] Munkar and Nakir about me, when they come to you 
in your grave, for they will tell you all about me" 

It was the Shaikh's personal servant, Abu 'r-Rida, who said: *My 
master, Shaikh “Abd al-Qadir (may Allah be well pleased with him), 
was speaking one day about the spirit [rūh]. Then he fell silent. Then 
he sat down. Then he stood up again and said [in poetic verse]: 

My spirit learned to love you all in pre-eternity, 
before its coming-to-be, while still in nonexistence. 


Is it proper for me, after coming to know you, 
that my foot should leave the paths of your affection? 


c Shaikh ‘Abd al-Qadir interrupts his sermon from 
the pulpit, and demands a hundred gold coins! ^» 


The same Abu ’r-Rida also said: “The Shaikh was speaking in the 
pulpit one day, on the subject of loving care [ithar]. Then his eyes 
glazed, and he fell silent. Then he said: ‘I shall not speak another 
word, unless I am paid a hundred dinars!’ That sum of gold coins 
was promptly brought to him, while the people waited in puzzled 
amazement. Then he called out: ‘O Abu ’r-Rida!’ so I replied: 
‘Doubly at your service [labbaik]" and he said: ‘Go at once to the 
Shüniziyya graveyard. There you will find an old man playing the 
lute [4d]. Give him this gold, and fetch him here to me" 

“So off I went, and I did find an old man standing there, playing the 
lute. I saluted him with the greeting of peace, and duly handed him 
the gold, whereupon he uttered a scream and fell down in a fainting 
fit. As soon as he regained his senses, I said to him: ‘Whoever you 
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may be, Shaikh ‘Abd al-Qadir is inviting you.’ So he came along with 
me, and when I had brought him to the appointed place, the Shaikh 
said: ‘Send him up into the pulpit.’ He climbed the steps, with the 
lute slung over his shoulder, and the Shaikh then said to him: 
‘Whoever you may be, tell us your story!’ 

“The old man responded by saying: ‘O my master, when I was still 
in my early youth, I used to sing very sweetly, and I could always 
count on a warm reception. But then old age caught up with me, and 
there was nobody left who would pay me the slightest attention. I 
therefore moved out of Baghdad, and I said to myself: “From now 
on, I shall only sing to the dead!” While I was moving around 
amongst them [in the graveyard], I sat down next to a certain tomb, 
and—lo and behold—it split open, and out popped the man buried 
inside it, up to his head. ‘Whoever you may be,’ he said, ‘how much 
longer will you go on singing to the dead? Stand up and sing to the 
Ever-Living, the Self-Sustaining One [al-Hayy al-Qayyiim], just one 
time, for then He will give you whatever you ask of Him!’ This 
caused me to swoon, but then I got up and found myself saying [in 
poetic verse]: 

O my Lord, I have nothing to offer, on the Day of the Meeting, 
but the hope of my heart and the speech of my tongue. 
To You the hopeful repair, yearning for gracious favor, 
so alas for them if they must suffer deprivation! 
If only the righteous can hope to receive Your blessing, 
how can the sinner find refuge and protection? 
My old age will be ugly on my Day of Review and the Meeting, 
so perhaps You will deliver me from the Fires of Hell. 

**While I was standing there, along came your servant, bringing me 
these hundred dinars. I am ready now to repent to Allah (Exalted is 
He). Then he broke the lute, and repented. The Shaikh turned to 
his audience and said: *O spiritual paupers [fuqara’], since this old 
man told the truth, if only for amusement, his Lord gave him what 
he wanted. How then will the situation be, in the case of someone 
who is truthful in his spiritual poverty [faqr], his spiritual path 
[tariq], and all his spiritual states [ahwal]?’ Then he went on to say: 
‘It is essential for you to practice truthfulness [sidq] and sincerity 
[safa’], for without these two virtues, no human being can draw near 
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to Allah (Exalted is He). Surely you must have heard the saying of 
the Lord of Truth (Exalted is He): 

And if you give your word, you must act fairly. 

wa idha qultum fa-”dilū. (6:153) 

“In other words, you must truly mean what you say.’ 

*When the Shaikh first demanded the gold, forty men stepped 
forward, each one of them ready to give him a hundred dinars, but he 
would only accept the money from one particular man. Later on, 
when the singer declared his repentance, the rest of the people gave 
him what they had offered to the Shaikh. Due to this whole 
experience, five individuals died on that very day. 


“May Allah be well pleased with the Shaikh!” 


c Shaikh ‘Abd al-Qadir visits the tomb of Shaikh 
Hammad ad-Dabbas. ^» 


We owe the following report to al-Kimani, al-Bazzaz, and Abu °l- 
Hasan ‘Ali, commonly known as as-Saqqà' [the Water Bearer]. 
They said: 

“Our Shaikh, Muhyi 'd-Din “Abd al-Qadir (may Allah be well 
pleased with him), paid a visit to the graveyard of ash-Shünizi on 
Wednesday, the twenty-seventh of Dhu 'l-Hijja, in the year [A.H.] 
529. He was accompanied by a considerable number of the Islamic 
jurists [fuqaha’] and the Qur'àn-reciters [qurra’]. At the graveyard, 
he stopped beside the tomb of Shaikh Hammad ad-Dabbas (may 
Allah be well pleased with him), and stood there for a long time, until 
the heat grew too intense for the people standing behind him. Then 
he moved away, and a joyful expression was apparent on his face. 
When asked about the reason for that, and for the length of his 
standing by the tomb, he explained: 

“I had gone out of Baghdad one Friday, in the middle of Sha‘ban 
in the year [A.H.] 490, together with a group of the companions of 
Shaikh Hammad ad-Dabbas (may Allah be well pleased with him), 
for the purpose of performing the congregational prayer [jum a] in 
the large mosque [jami‘] at ar-Rusafa. The Shaikh himself was 
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also with us. When we were at the Bridge of the Jews [Qantarat 
al-Yahud], my commandant pushed me into the water. This happened 
in the bitter cold of winter. I exclaimed: ‘In the Name of Allah, I 
intend to perform the major ritual ablution for the Friday prayer 
[ghusl al-jum a]. I was wearing a long garment [jubba] made of wool, 
with an extra piece of clothing tucked up my sleeve, so I held up my 
hand to keep this from getting wet. Meanwhile, my companions had 
left me and moved on, so I emerged from the water, squeezed the 
jubba dry, and followed after them. I was in agonizing pain from the 
cold, and the Shaikh's companions felt themselves smugly superior 
to me, but he chided them, saying: ‘If I make him suffer, I do so only 
to put him to the test, for I see him as an immovable mountain.’ 

“Well, I saw Shaikh Hammad today in his tomb, and he was clad 
in a fine suit made of light, studded with jewels. On his head was a 
crown of sapphire, on his arms were bracelets of gold, and on his feet 
were sandals of gold. His right hand was not amenable to his control, 
however, so I asked him: ‘What is the matter with this?'—meaning 
the hand—and he told me: *This is the hand with which I threw you 
[into the icy water], so are you forgiving enough to pardon me for 
that? When I said that I was indeed, he went on to say: "Then ask 
Allah (Exalted is He) to restore it to my control!’ So I stood there 
all that time, begging Allah (Exalted is He) to grant that request. Five 
thousand of the saints of Allah (Exalted is He) were also standing in 
their tombs, begging Allah (Exalted is He) to accept the plea I was 
making on his behalf, and lending me their support to make the plea 
complete. Thus I continued to plead with Allah (Exalted is He), 
standing there all the while, till the moment when Allah (Exalted is 
He) finally restored his hand to his control, and he used it to shake 
me by the hand. His happiness was thereby rendered complete, and 
so was my own happiness.’ 

“As soon as the news of this spread throughout Baghdad, a 
gathering took place, in which all the elders and Süfis residing in the 
city, from among the companions of Shaikh Hammad, decided to 
approach Shaikh “Abd al-Qadir (may Allah be well pleased with 


him), and ask him to tell them the true version of what he had said. 
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Many other people followed them, from among the spiritual paupers, 
and they all came to the schoolhouse. Not one of them said a word, 
however, out of profound respect for him, but the Shaikh had 
anticipated their desire, and he said to them: 'Select two men from 
among the elders, from whose tongues you will receive a clear 
account of what I have to tell, if Allah (Exalted is He) so wills.’ They 
all agreed on the choice of Shaikh Yüsuf al-Hamadani, who had 
arrived in Baghdad on that very day, and of Shaikh “Abd ar-Rahman 
al-Kurdi, who was a resident of Baghdad. May Allah be well pleased 
with them both, for these two were among the people endowed with 
penetrating insight and excellent spiritual states. 

“Once they had chosen their representatives, the elders said to 
Shaikh “Abd al-Qadir: ‘We shall leave you alone with them now, 
then meet with the two of them later, to hear what they have to 
report. But the Shaikh (may Allah be well pleased with him) 
exclaimed: ‘Ohno! You must not leave this place yet. You must stay 
right where you are, until the business has been dealt with to your 
entire satisfaction, if Allah (Exalted is He) so wills.’ Then he bowed 
his head toward the ground, and they all bowed their heads. The 
paupers gave a loud cry from outside the schoolhouse, to signal the 
arrival of Shaikh Yüsuf, who came along barefooted, running as fast 
as he could, until he entered the schoolhouse and said: ‘Just a short 
while ago, Allah (Exalted is He) made me realize that Shaikh 
Hammad (may Allah be well pleased with him) had said: “Hurry 
along at once to the schoolhouse of Shaikh “Abd al-Qadir, and convey 
this message to the elders assembled there: ‘Shaikh Abi Muhammad 
“Abd al-Qadir told the truth exactly, when he reported what I said 
to him." 

*Shaikh Yüsuf had barely finished speaking, when along came 
Shaikh Abū Muhammad ‘Abd ar-Rahmàn al-Kurdi, who repeated 
what Shaikh Hammad had said. All of those present thereupon got 
up to take their leave, while seeking forgiveness with respect to 


Shaikh “Abd al-Qadir. 


May Allah be well pleased with him, and with them, and may He 
also be well pleased with us, on their account!” 
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c On the Night of [the Granting of] Wishes 
[Lailat ar Ragha'ib], an enormous light 
is seen to emanate from Shaikh “Abd al-Qadir. ^ 


As we are told by [Shaikh “Abd al-Qadir’s sons] Shaikh ‘Abd 
al-Wahhab and Shaikh “Abd ar-Razzaq: “It was on Friday, the fifth 
of Rajab,?! that Shaikh Baga ibn Batü came early in the morning to 
visit our father's schoolhouse. He said to us: ‘During the night, I 
saw an enormous light shining forth, and I realized that it was 
emanating from Shaikh “Abd al-Qadir. Not a single angel came down 
to the earth, in the course of the night, without calling on him to greet 
him, and the name by which they know him is “The Witness and the 
Witnessed [ash-Shahid wa 'l-Mashhüd]."" We thereupon went to 
our father and asked him: ‘During the night, did you perform the 
Ritual Prayer of [the Granting of] Wishes [Salat ar-Ragha'ib].' In 
answer to our question, he recited these poetic verses: 


When my eye beholds the faces of my lady-loves, 
that is my ritual prayer on the Nights of Wishes Granted. 


When the veil is removed from the beauty of those faces, 
the universe shines bright for them from every quarter. 


Contentment I could not enjoy, did I not shed my blood, 
while rubbing shoulders with brave heroes of the fray. 


I break the ranks of the knowing ones with firm resolve, 
for my honor is exalted high above those grades of status. 


If someone fails to give love its due, he does not deserve it, 
for that is one who never carries out a binding duty. 


71 [n the encyclopedic work cited in note 3 on p. 28 above (Vol. 3, p. 38, of the 
A]-Baz edition), Shaikh “Abd al-Qadir (may Allah be well pleased with him) quotes 
the following saying of the Prophet (Allah bless him and give him peace): 


It is most important...that none of you should neglect the first Friday night in Rajab, for it is 
the night that the angels call the Night of [the Granting of] Wishes [Lailat ar-Ragha ib]. This is 
because, by the time the first third of the night has elapsed, there will not be a single angel still 
at large in the heavens, nor in any region of the earth bar one. They will all be gathered together 
in the Ka‘ba and the area immediately surrounding it. Allah (Exalted is He) will condescend to 
notice that they have assembled there, and He will say: “My angels, ask Me for whatever you wish!” 
Their response to this will be: “Our Lord, the request we wish to make is that You grant forgiveness 
to those who faithfully keep the fast in Rajab,” whereupon Allah (Exalted is He) will tell them: 
“That I have already done!” 
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c Shaikh ‘Abd al-Qadir answers some questions 
about himself and his spiritual experiences. ^^ 


*When the Shaikh (may Allah be well pleased with him) heard the 
request: ‘Describe for us something of what you have experienced, 
from among the spiritual states of both the initial and the ultimate 
stages of this business, so that we may be guided by it,’ he responded 
with these poetic verses: 

Ilong for one whose description closely matches that 
of a hero who bestows his grace with gracious kindness; 
For one who converses with the Lovers about their secrets, 
from every subtle aspect that I have failed to discover; 
For one by whose blend of drink I used to be inebriated, 
but whose purity makes me sober today in his presence; 
For one at whose first glance I used to lose my direction, 
but today I find it clarified, so I follow it to my destination. 

*Some people once said to the Shaikh: *We keep the fast, just as 
you keep the fast. We perform the ritual prayer, just as you perform 
the ritual prayer. We exert our faculties with diligence, just as you 
exert your faculties with diligence. Yet we do not experience any 
element of your spiritual states" He responded to their complaint by 
telling them: ‘You have vied with us in actions, so now you must vie 
with us in talents! By Allah, I never eat until I hear the command: 
‘In accordance with My right over you, eat up" I never drink 
until I hear the command: ‘In accordance with My right over you, 
drink up! I never do anything at all, unless I am ordered to do it 
[by my Lord]. 

“He also said (may Allah be well pleased with him): ‘During the 
time of my spiritual struggle [mujahada], whenever a bout of slumber 
overtook me, I would hear a Speaker saying to me: “O ‘Abd al-Qadir, 
I did not create you for sleep! We brought you to life when you were 


nothing, so do not neglect Us now that you are something!” 


C" A mysterious visitor settles Shaikh “Abd al-Qadir’s 
financial debts. > 


We owe this next report to Shaikh Abu ’n-Naja al-Baghdadi, 
commonly known as al-Hattab [the Woodcutter], who was the 
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personal servant of our master, Shaikh Muhyi 'd-Din ‘Abd al-Qadir 
(may Allah be well pleased with him). He said: 

“At a certain point in time, my master Shaikh “Abd al-Qadir had 
an accumulated debt of two hundred and fifty dinars [gold coins], this 
being the amount he owed to various artisans and tradesmen. Then 
along came a person, someone totally unfamiliar to me, who entered 
the Shaikh's presence without permission, sat for quite a long time 
in his company, and then handed him some gold, saying: ‘This is to 
clear the debt.’ He left without further ado, and the Shaikh (may 
Allah be well pleased with him) immediately instructed me to deliver 
the payment due to each of his creditors. When I asked: ‘O my 
master, who is this man?’ he replied: “The cashier of destiny [sairaft 
al-qadar].’ ‘And what,’ said I, ‘is the cashier of destiny?’ The Shaikh 
said: ‘An angel who is sent by Allah (Exalted is He) to settle the 
account of any of the saints [awliya’] who happens to be in debt.’ 


“May Allah be well pleased with him!” 


c Shaikh ‘Abd al-Qadir surprises his personal servant, 


Abu ’r-Rida. > 


It was Abu ’r-Rida, also a personal servant of his, who said: “I 
knocked one night on the door of his private chamber, but he did not 
speak to me, so I opened the door and went inside. I saw no sign of 
him at first, but then he came down to me from the roof of his 
chamber, while pronouncing these poetic verses: 

My yearnings circled the Ka‘ba of the beauty you all share, 
then I bowed down thankful to the Majesty Unending. 
I cast into my heart the pebbles of your affection, 


with the hand of longing, yet I remained in a state of burning. 


As a drunkard of love’s ardor, I am constantly in a daze; 
if only I knew what it was that the cupbearer set me to drinking! 


^C A shower of rain steers clear of the audience 
attending Shaikh “Abd al-Qadir’s session. ^ 


As we are told by Shaikh “Adi ibn Abi ’l-Barakat, his father told 


him: “That exemplary guide, my paternal uncle, Shaikh ‘Adi ibn 
Musafir (may Allah be well pleased with him) told me: ‘On one 
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occasion, while Shaikh Muhyi 'd-Din Shaikh ‘Abd al-Qadir (may 
Allah be well pleased with him) was giving a speech, a shower of rain 
descended from the sky. This caused some members of his audience 
to disperse, so he raised his head toward the heaven above, and said: 
‘Here am I, gathering people together for Your sake, and You are 
scattering them away from me like this!’ The rain at once stopped 
falling on the courtyard where the session was taking place. Though 
the downpour continued unabated beyond the perimeter of the 
schoolhouse, not a single drop of rain fell on the session. 


“May Allah be well pleased with him!” 


c Shaikh ‘Abd al-Qadir comes to be known as 
“The Falcon [al-Baz]." ^ 


These are some of the poetic verses uttered by the Shaikh (may 
Allah be well pleased with him): 


Whatever source of sweetness exists in love intense, 
mine is the most delicious and the most delicate. 


However special any rank may be in love's embrace, 
my station is yet more splendid and more intimate. 


The days have bestowed on me their lustrous purity, 
so the drink from their springs is pleasing to the palate. 


I am now the fiancé of every noble lady, who has not 
been discovered and proposed to by an eligible candidate. 


Iam the kind of man whose comrade is never worried, 
and can never see any reason to be afraid or hesitate. 


For such there is an escorting retinue in every army, 
and in every domain of dignity they hold a lofty estate. 


As the nightingale of all young birds, I fill their nests 
with song, and as the Gray Falcon”? I soar and levitate. 


The armies of love are subject to my will, obedient, 
gallant, and ever intact, so that they never separate. 


I abstained from entertaining hope and expectation, 
or looking for something promised on a certain date. 


72 “The Gray Falcon [al-Bàz al-Ashhab]" is an epithet by which Shaikh ‘Abd al-Qadir 
(may Allah be well pleased with him) is widely known. Since the falcon always does 
the bidding of its master, without question, and returns directly to his hand, this bird 
has come to symbolize the faithful servant of the Lord of Truth (Almighty and Glorious 
is He). 
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I continued to graze in the pastures of contentment, 
until I was granted a status that has no duplicate. 


Then Time became like a garment finely embroidered, 
we being the gilded stitches that made it immaculate. 


The suns of the ancients have set, but our own Sun, 
in its orbit up on high, will never cease to radiate. 


The Shaikh (may Allah be well pleased with him) once said: “All 
the other birds talk, but they do not act, whereas the falcon [al-baz] 
acts, and does so without talking. This explains how the glove of 
kings came to be its perch.” Abu 'l-Muzaffar Mansür ibn al-Mubarak 
Jarada addressed him as “The Falcon [al-Baz]” in these poetic verses: 

The months take delight in you, and so do all the moments, 
O you by whose words the sapphires gain in value! 


The Falcon [al-Baz] are you, so if you should boast it would not be vain conceit, 
for other people in my sight are turtledoves at best. 


I detect from your feet the scent of truthfulness, surprisingly, 
since that foot belongs to one whose sandal is celebrity. 

The reference to vain conceit reminds us that 'Abdu'llah al-Tubbà'i 
once said: “The Shaikh (may Allah be well pleased with him) was 
speaking one day about deliverance from vain conceit [ujb], when 
he turned to me and said: ‘If you recognize that all things are from 
Allah, and that it is He who has enabled you to do what is good, and 
if you extract yourself from discordant separateness [bain], you will 
be rescued from vain conceit.’” 


= The young Shihab ad-Din “Umar as-Suhrawardi 
is an eager student of theology, until his uncle takes 


him to visit Shaikh “Abd al-Qadir. => 
It was the Shaikh of the Süfis, Shaikh Shihab ad-Din ‘Umar 


as-Suhrawardi,’4 who said: “While still a young man, I was actively 
73 In the work cited in note 3 on p. 28 above, Shaikh “Abd al-Qadir (may Allah be well 


pleased with him) has devoted an important section to the subject of vain conceit ['ujb] 


and related vices. (See Vol. 3, pp. 337-50, of the Al-Baz edition.) 


74 Shaikh Shihab ad-Din ‘Umar as-Suhrawardi (A.H. 539/1145 CE-A.H. 632/1234 CE.) 
is generally regarded as the founder of the Saft order known as the Tariqa Suhrawardiyya, 
although its origins can be traced back to his uncle, Shaikh Diya’ ad-Din Abu ’n-Najib 
as-Suhrawardi (see note 34 on p. 63 above). May Allah be well pleased with both uncle 
and nephew! 
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engaged in the study of Islamic theology [ ilm al-kalam]. I committed 
several books on the subject to memory, and became quite an expert 
in the field. My paternal uncle tried to discourage my interest in it, 
but I would not be discouraged. He went one day, taking me along 
with him, to pay a visit to Shaikh “Abd al-Qadir (may Allah be well 
pleased with him). *O ‘Umar,’ my uncle said to me, ‘Allah (Exalted 
is He) has told us in the Qur'àn: 

O you who believe, 

ya ayyuha "lladhina ámani 

when you confer with the Messenger, 

idha najaitumu ’r-Rasila 

offer an alms-gift before your conference. 

fa-qaddimi baina yadai najwa-kum sadaqa. (58:12) 

— Well, here we are, about to enter the presence of a man whose 
heart has experience of Allah (Exalted is He). You had better 
consider how you ought to be in his company, in order to obtain the 
blessed benefits of his favorable attention.’ 

* As soon as we had taken our seats, my uncle said to the Shaikh: 
*O my master, this is my brother's son. He is actively engaged in the 
study of Islamic theology [ ilm al-kalam], and despite my having 
forbidden him to pursue it, he refuses to give it up.’ The Shaikh then 
asked me: ‘O “Umar, which book on the subject have you committed 
to memory?’ I said: “The book entitled such-and-such, and the book 
entitled such-and-such... When I came to the end of the list, he 
placed his blessed hand on my breast, and—by Allah!—once he had 
withdrawn it, I could not remember a single sentence out of all those 
books. Allah had made me forget all the topics discussed therein, and 
Allah had implanted esoteric knowledge [film laduni] in my breast, 
all in an instant. I stood up in front of the Shaikh, and found myself 
uttering words of wisdom! ‘ʻO ‘Umar,’ he said to me: ‘You are the 
last of those to acquire fame in "Iraq." 

Shaikh Shihab ad-Din “Umar as-Suhrawardi also said: “Shaikh 
“Abd al-Qadir (may Allah be well pleased with him) was the Sultan 
of the people of the Spiritual Path [ahl at-Tariq], the governor general 
of existence [mutasarrif al-wujid], in actual fact. 


*May Allah be well pleased with him!" 
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= Stories about Shaikh “Abd al-Qadir strike 
Abu "l-Faraj as farfetched, until the two of them 
meet at the afternoon prayer. ^» 


It was Abu ’l-Faraj al-Hamami who said: “I would often hear 
things about Shaikh “Abd al-Qadir, things that I considered highly 
unlikely to have happened, and I used to deny them and dismiss them 
as unfounded. On that very account, however, I found myself 
longing to meet him. I happened to go to the Portico Gate [Bab 
al-Azaj], to attend to some business I had there, and on my way back, 
as I passed by Shaikh ‘Abd al-Qadir’s schoolhouse, I heard the 
muezzin [mw adhdhin] announcing that the ritual prayer [salat] was 
about to begin. The announcement [iqáma] brought me to my senses, 
arousing me from my selfish concerns, so I said to myself: ‘I am going 
to perform the afternoon prayer [“asr], and I shall offer the Shaikh 
the greeting of peace.’ It quite slipped my mind that I was in need of 
a minor ritual ablution [wudü']. 

“The Shaikh duly led us in performing the afternoon prayer. 
Then, as soon the ritual prayer [salat] and the supplication [du‘a’] 
had been completed, he approached me and said: ‘Hey, my young 
son, if you had deliberately given me priority over your personal 
need, I would have passed judgment in your favor. As itis, however, 
your condition is that of total negligence, since you have just 
performed the prayer without the necessary ablution. You let that 
slip your mind completely" Amazement overwhelmed me, as I 
witnessed the spiritual state of the Shaikh. I was utterly astonished, 
and my mind was baffled, because he had recognized something in my 
condition that was hidden from my own awareness, until he told me 
about it. From that moment on, I clung to his companionship, 
attached myself to him in loving affection and service, and thus came 
to experience the full scope of his blessed grace." 


^ Shaikh ‘Abd al-Qadir offers advice to 


a would-be recluse. ^» 


It was al-Jubba'i who said: “I used to listen to Ibn Nasir, as he gave 
readings from the book entitled Hilyat al-Awliya' [The Finery of the 
Saints]. My heart was softened and moved by what I heard, and I said 
within myself: ‘I feel inclined to isolate myself from my fellow 
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creatures, in the seclusion of a retreat [zawiya], and to devote myself 
to worshipful service [ibada]. I went to Shaikh ‘Abd al-Qadir’s 
place, and performed the ritual prayer behind him. After the prayer, 
I sat in front of him, and he looked at me and said: ‘If you propose 
to go into isolation, do not seclude yourself until you are suitably 
prepared for it. You need to spend time in the company of the 
Shaikhs, and receive training from them, for only then will it become 
appropriate for you to practice isolation. Otherwise, if you go off and 
seclude yourself before you are suitably prepared for it, you will be 
a chicken that has not yet grown its feathers. If you encounter some 
difficult problem in connection with your religion [din], you must 
therefore come out from your place of retreat, and seek the advice of 
people qualified to address your religious concerns. At his best, the 
person secluded in a retreat [zawiya] should be like a candle, the light 
of which is a source of illumination." 


c Shaikh ‘Abd al-Qadir delivers a dramatic rebuke to an 
Imam of the ‘Abbasid dynasty. > 


We owe this next report to Shaikh Abu "l-/Abbas al-Khadir 
al-Husain al-Mawsili, who said: “One night, we were in the 
schoolhouse of our Shaikh, Shaikh Muhyi 'd-Din ‘Abd al-Qadir 
(may Allah be well pleased with him), in Baghdad. While we were 
there, along came Imam al-Mustanjid-bi'llah Abu 'l-Muzaffar Yüsuf, 
the son of Imam al-Muqtafi-li-Amri'llah Aba Abdi'llah Muhammad 
al-‘Abbasi. He saluted the Shaikh with the greeting of peace, and told 
him that he had come to seek his wise advice. He then set down 
before him a large sum of money, contained in ten vessels, borne by 
ten of his personal servants. ‘I have no need of this,’ said the Shaikh 
(may Allah be well pleased with him), but the visitor insisted that he 
must accept it, and pressed the matter with great urgency. 

“The Shaikh (may Allah be well pleased with him) then grasped 
one vessel in his right hand, and another in his left. They were the 
best and finest of vessels, by the way. He squeezed them extremely 
tightly, till they began to drip with blood. Then the Shaikh said to 
his visitor: ‘O Abu 'l-Muzaffar, do you not feel any sense of shame 
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before Allah (Exalted is He), that you should take wealth from the 
people and offer it to me?' He fainted when he heard this, and the 
Shaikh (may Allah be well pleased with him) went on to say: ‘By all 
that is due to Allah, were it not for the sanctity of his ancestral 
connection with Allah's Messenger (Allah bless him and give him 
peace), I would have let the blood go on flowing all the way to 
his house" 


^c Heretics are moved to repent at Shaikh 
“Abd al-Qadir's hand. 5 


Shaikh al-Qudwa Abu 'l-Hasan ‘Alī al-Qurashi (may Allah be well 
pleased with him) has told us: *I was present at the session held by 
our master, Shaikh Muhyi 'd-Din ‘Abd al-Qadir (may Allah be well 
pleased with him), on a certain occasion in the year [A.H.] 559. While 
I was there, he received a visit from a group belonging to the Rafida 
sect, who brought with them two large baskets, stitched up and 
sealed. When they asked him: *What is inside these two baskets?' 
he stepped down from the lectern, and placed his hand on one of the 
two. ‘Inside this one,’ he said, ‘there is a young boy, a cripple.’ He 
instructed his own son, ‘Abd ar-Razzaq, to open the basket, so he 
opened it at once, and it was seen to contain exactly what the Shaikh 
had said. He took the boy by the hand, and told him: ‘Stand up, with 
Allah’s permission!’ The boy stood up immediately, and started to 
run about. 

“The Shaikh then placed his hand on the second basket, and said: 
‘This one contains another young boy, but he has no physical 
disability.’ As before, he instructed his son to open it, and there was 
indeed a small boy inside it, who promptly stood up and started 
walking. The Shaikh (may Allah be well pleased with him) grabbed 
him by the forelock, and said to him: ‘Sit down and be paralyzed, by 
the command of Allah (Exalted is He)" The heretics all repented of 
their heresy [rafd] at the hand of the Shaikh, and three individuals 
died in the course of that session.” 

Shaikh Abu *l-Hasan “Ali al-Qurashi also said: “I was present in 
Shaikh ‘Abd al-Qadir's company one day, when he asked me to 
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attend to some need of his, so I wasted no time in dealing with the 
matter to his satisfaction. He then said to me: ‘Ask me for anything 
you want,’ so I told him: ‘I wish I could experience such-and-such 
and such-and-such, and I mentioned to him a certain matter 
pertaining to the inner domain [batin]. ‘Receive it as your own,’ he 
told me, and I experienced it for myself at that very moment." 


c Shaikh ‘Abd al-Qadir's equerry tells about the 
Shaikh and the scorpion, and how the Shaikh helped 
him cope with the high cost of living in Baghdad. > 


Salih Abu -'l'Abbàs Ahmad ibn Muhammad ibn Ahmad al-Qurashi 
was the equerry in charge of the stable of Shaikh Muhyi ’d-Din ‘Abd 
al-Qadir (may Allah be well pleased with him). It was he who said: 

“Shaikh “Abd al-Qadir (may Allah be well pleased with him) went 
out riding one day, and he rode as far as the al-Mansüri congregational 
mosque [jami‘], then turned around and came back to the school- 
house. On his return, he lifted his headscarf clear of his face, plucked 
a scorpion [‘aqrab] from his forehead, and flung the creature down. 
It scuttled about on the ground, and he said to it: ‘Drop dead, by 
Allah's leave (Exalted is He)" The scorpion died on the spot. Then 
he turned to me and said: *O Ahmad, this creature stung me sixty 
times, between the mosque and here!’ 

It was this same equerry who said: “I once complained to the 
Shaikh about the hard time I was having, trying to support a family 
and all that, what with the high cost of living in Baghdad. He went 
and fetched me a measure of wheat. ‘Put this inside an empty, clay- 
lined beehive [kuwara],' he told me, ‘then block the top of the hive, 
and make an opening in the side of it. Take out what you need, and 
grind it, but don't go making any changes" We ate from it for five 
whole years, then my wife opened it up. She found it in exactly the 
same condition as the first time, and it lasted for seven more days. 
When I told the Shaikh what had happened, he said: ‘If only you had 
left it in its original condition, you could all have gone on eating from 
it till you died!’ 


“May Allah be well pleased with him!” 
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c Shaikh ‘Abd al-Qadir stresses the confidential 


nature of his sessions. ^» 


‘Umar ibn Husain ibn Khalil at-Tayyib has told us: “On one 
occasion, when I was present in the company of our master, Shaikh 
“Abd al-Qadir, I was sitting in a position that gave me a clear view of 
his face. I noticed something shaped like a crystal lamp, which 
descended from the sky until it came close to Shaikh “Abd al-Qadir's 
mouth. Then it turned around and shot back up at high speed. This 
happened three times, so I could not restrain myself from exclaiming: 
‘I must tell the people!’ I was so carried away by my astonishment, 
that it simply blurted out of me. The Shaikh said: ‘Sit still! These 
sessions are held in accordance with the rules of confidentiality.’ 
That is why I did not speak of it until after his death.” 


C^ Shaikh “Abd al-Qadir works at loosening knots. > 


It was Yahya ibn Janah al-Adib [the Man of Letters] who said: 
*] once said to myself: ‘I wish that I could count how many times 
the Shaikh plucks a thread from his gown, in the course of conducting 
a session" When I next attended a session, I took with me a piece 
of string, and each time he plucked a thread, I tied a knot in my string, 
which I kept hidden under my shirt. I was one of the people who 
stayed on till the very end of the session, and it was then that he said 
to me: ‘Here am I, loosening knots, while you are busy tying them" 


€ A student of Shaikh “Abd al-Qadir is present 
when, under very strange circumstances, 
the Shaikh initiates one of the Spiritual Deputies 
[Abdal]. 5 


We owe this next report to Shaikh Abu 'l-Hasan, commonly 
known as Ibn as-Sitantina [Son of 'Stantinople"] al-Baghdadi, who 
said: "I was actively engaged in the pursuit of religious knowledge 
[ ilm], as a student of our master, Shaikh ‘Abd al-Qadir (may Allah 
be well pleased with him). I used to spend much of the night without 
sleep, keeping myself at the ready in case he needed anything. One 
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night in the month of Safar, in the year [A.H.] 553, he emerged from 
his private apartment, so I fetched him a jug. He did not take it from 
me, however, but headed toward the door of schoolhouse. The 
intervening door was open to him, so he went out, and I went out 
behind him, saying to myself: ‘He seems quite unaware of my 
presence!’ 

“The schoolhouse door was locked, and he just kept walking, all 
the way to the city gate of Baghdad. The gate was open to him, so he 
went out of the city, and I went out behind him. By the time he 
turned back, however, the gate had been locked, so he started walking 
again. Before he had gone very far, we found ourselves in a town that 
was unfamiliar to me. He entered a place that closely resembled his 
own guesthouse [ribat], and there were six individuals inside it, who 
promptly welcomed him with the greeting of peace. 

“I propped myself against a column there, and I could hear a 
moaning sound issuing from the side of that place. We had only been 
there a very short time, however, when that moaning sound fell 
silent. A man came in, and headed toward the part of the building 
from which that moaning sound had emanated. Then he reemerged, 
with a corpse slung over his shoulder. Another man came in at that 
point, bareheaded, and with a long-haired mustache. He sat in front 
of the Shaikh, and the Shaikh accepted from him the two declarations 
of faith [shahadatain],*? trimmed the hair of his mustache and his 
head, gave him a white cotton skullcap [taqiyya] to wear, and named 
him Muhammad. The Shaikh then said to the group of six: ‘I have 
received the command that this should be a substitute [badal] for the 
dead man.’ They all said: ‘To hear is to obey!’ Then he went out 
and left them, and I walked out behind him. Before we had walked 
very far, we found ourselves back at the city gate of Baghdad, and the 
gate stood open, as it had been the first time around. The Shaikh then 
went to the schoolhouse, where the door now stood open, and he 
entered his private apartment. 

“When the next day came, I sat in the presence of the Shaikh, in 
order to continue my studies. Uttering a solemn oath, I begged him 
75 The two declarations of faith [shahádatain] are: “I bear witness that there is no god 


but Allah [ashhadu an là ilaha illa 'llah]," and: “I bear witness that Muhammad is the 
Messenger of Allah [ashhadu anna Muhammadan Rasülu 'llah]." 
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to explain to me what I had witnessed, so he told me: *As for the 
town, it is Nihawand, in one of the provincial districts. As for the 
six men you saw there, they are the noble Spiritual Deputies [Abdal]. 
The moaning sound came from the seventh of their number. He was 
seriously ill, so when his dying moment was at hand, I came to keep 
him company. As for the man from whom I accepted the two 
declarations of faith [shahadatain], he is a citizen of Constantinople 
[Qustantiniyya], who had been a Christian until then. I received the 
command that he should be a substitute for the dead man, so he was 
brought there. He embraced Islam at my hand, and he is now one of 
their number. As for the man who came in, and then went out with 
a corpse slung over his shoulder, he is Abu 'l- Abbas al-Khidr.76 He 
took the body away with him, in order to attend to its funeral 
preparations.’ 

“After telling me all this, the Shaikh (may Allah be well pleased 
with him) made me vow that I would not repeat it to anyone, as long 
as he was still alive. He said: ‘Beware of divulging the secret during 
my lifetime!’ 


“May Allah be well pleased with him!” 


^ In obedience to Shaikh “Abd al-Qadir’s command, the 
king of the jinn helps a man to recover his abducted 
daughter. > 


We owe this next report to Abū Sa ‘id 'Abdu'llah ibn Ahmad ibn 
“Ali al-Baghdadi al-Azaji, who said: “In the year [A.H.] 537, a 
daughter of mine called Fatima went up onto the roof of a house, and 
from there she was abducted. She was still a virgin, and she was only 
sixteen years old. When I went to Shaikh Muhyi’d-Din ‘Abd al-Qadir, 
and told him what had happened, he said: ‘You must go during the 
night to the wasteland of al-Karkh, sit down beside the fifth hill, 
and draw a circle around you on the ground. While you are drawing 
it, you must say: “In the Name of Allah, the All-Merciful, the 
All-Compassionate [Bismi 'llahi 'r-Rahmani ’r-Rahim], in accordance 
with the intention [niyya] of “Abd al-Qadir.” Then, in the pitch- 
black phase of the night, parties of the jinn will pass by you, in various 


76 See note 14 on p. 41 above. 
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shapes and forms. You must not be disturbed by anything about 
them. Later on, in the period shortly before daybreak, their king 
will pass by you, in the midst of a legion of them, and he will ask you 
what need of yours has brought you there. You must tell him: * Abd 
al-Qadir sent me to you," and let him know what happened to your 
daughter.’ 

“T went to the spot the Shaikh had described, and carried out his 
instructions to the last detail. The jinn passed by me in various 
shapes and forms, alarming to the beholder, but none of them was 
able to get close to me, nor even to the circle I had drawn on the 
ground. They kept coming and going, troop after troop, until their 
king arrived on the scene. He was riding on a horse, preceded by 
whole communities of the jinn. When he reached the circle, he came 
toa halt, and said: ‘O human being, what need of yours has brought 
you here?’ So I told him: ‘Shaikh “Abd al-Qadir sent me to you.’ As 
soon as he heard mention of the Shaikh (may Allah be well pleased 
with him), he dismounted from his horse, kissed the ground, and sat 
down outside the circle. Those who were with him also sat down. 

“What is your problem?’ he asked, so I told him my story. He said 
to those with him: ‘Who did this?’ but none of them knew who had 
done it. Then a rebel sprite [marid] came along, bringing the girl with 
him. The king of the jinn was told: “This is one of the rebel sprites 
from China,’ so he asked him: ‘Whatever prompted you to abduct 
someone who is under the protection of the Cardinal Pole [Qutb]?' 
The sprite replied: ‘I took a fancy to her, and fell in love with her.’ 
The king gave the order for him to suffer beheading on the spot, and 
he returned my daughter to me. 

“Until tonight,’ I said to him, ‘I had never imagined that you would 
act in compliance with the command of Shaikh ‘Abd al-Qadir (may 
Allah be well pleased with him).’ ‘O yes indeed,’ said he, “the Shaikh 
keeps an eye on the rebel sprites [marada] amongst us, watching out 
for them from his private apartment. They inhabit the far reaches of 
the earth, so they flee to their dwellings in awe of him. Whenever 
Allah (Exalted is He) appoints a Cardinal Pole [Qutb], He puts him 


in charge of the jinn, as well as of human beings.’ 


May Allah be well pleased with the Shaikh! 
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c Shaikh ‘Abd al-Qadir prescribes an effective cure 
for epilepsy. > 


“A man once came to visit our master, Shaikh “Abd al-Qadir (may 
Allah be well pleased with him), and he said to him: ‘I am a man from 
Isfahan. I have a wife who frequently throws epileptic fits, and her 
condition has thwarted all my efforts to find an effective treatment." 
The Shaikh (may Allah be well pleased with him) responded by 
telling him: ‘This is the work of one of the rebel sprites from the 
Valley of Sri Lanka [Sarandib], who goes by the name of Khanis 
[Slinker]. So, whenever your wife throws an epileptic fit, you must 
say in her ear: “O Khanis, Shaikh ‘Abd al-Qadir, the one who lives 
in Baghdad, is hereby telling you never to return. If you ever do come 
back, you will come to meet your doom!’ 

“The man from Isfahan went away, and nothing was seen of him 
for the next ten years. Then he came back to Baghdad, and people 
asked him what had happened since his previous visit. He said: 
*[ acted exactly as the Shaikh (may Allah be well pleased with him) 
instructed me, and my wife's epilepsy has never recurred between 
then and now.’ 

* According to the leading exponents of the art of casting spells 
[ta zim], the city of Baghdad remained free from epilepsy throughout 
the latter part of Shaikh “Abd al-Qadir's lifetime. For a period of 
forty years, not a single case of the disease occurred there, but then, 
as soon as he died, an epidemic of epilepsy broke out in Baghdad." 


c Shaikh ‘Abd al-Qadir strips a boastful young flyer of 
his spiritual state, until Shaikh “Ali ibn al-Hiti 
intercedes on his behalf. > 


It was Shaikh “Abdu’llah Muhammad ibn Abi’1-Ghana im al-Husaini 
who said: “One day, Shaikh Abu *l-Hasan “Ali ibn al-Hiti entered 
the private apartment of my master Shaikh ‘Abd al-Qadir (may Allah 
be well pleased with them both), and I was with them at the time. In 
the entrance passage, we discovered a young man, lying flat on his 
back. ‘O my master,’ he said to Shaikh “Ali ibn al-Hiti (may Allah 
be well pleased with him), ‘I beg you to intercede with Shaikh “Abd 
al-Qadir (may Allah be well pleased with him) on my behalf!’ 
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* As soon as we had entered his presence, the Shaikh (may Allah 
be well pleased with him) said: ‘Ihave given him to you!’ Shaikh “Ali 
went out at once to where the young man lay, taking me along, and 
conveyed this news to him. He sprang to his feet, stepped out through 
the open window, and flew off into the air, while I stood there 
watching him. Then we went back inside to rejoin the Shaikh (may 
Allah be well pleased with him). ‘What is this all about?’ we asked 
him, so he explained: ‘He came over here, moving through the air, 
and he was saying within himself: “In the whole of Baghdad, there 
is not another man like me!” I therefore stripped him of his spiritual 
state, and had it not been for Shaikh “Ali’s intercession, I would not 
have restored it to him.’ 


“May Allah be well pleased with them all!” 


c Shaikh “Abd al-Qadir receives an inner warning, 
in the nick of time, that a roof is about to collapse. ^» 


Shaikh ‘Abdu’llah Muhammad ibn Abi ’Il-Ghana’im al-Husaini 
also said: “One day in Allah’s sacred month of Muharram, in the year 
[A.H.] 559, approximately three hundred visitors had assembled in 
the Shaikh’s reception hall, which was located in the arcade by the 
Baghdad Racetrack [al-Halba]. The Shaikh (may Allah be well 
pleased with him) hurriedly emerged from inside his private apartment, 
and cried out to the people: ‘Come quickly here to me! Come quickly 
here to me! Come quickly here to me!’ They all rushed toward him, 
until there was no one left outside in the arcade. Barely a moment 
later, the roof of the arcade collapsed, when all the people were safely 
out of harm’s way. The Shaikh told them: ‘I was in the private 
apartment, when I heard a voice say: “The roof is about to collapse, 
at this very instant,” so I took pity on you all.’ 


“May Allah be well pleased with him!” 


^ In addition to all his other talents, Shaikh “Abd 


al-Qadir proves to be an expert in Arabic grammar. ^» 


“Abdullah al-Jubba’i has told us: “I once heard ‘Abd al-“Aziz ibn 
Tamim ash-Shaibani say: ‘I heard “Abd al-Ghani ibn “Abd al-Wahid 
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say: “I heard Abü Muhammad al-Khashshab an-Nahwi [the 
Grammarian] say: 

**** As a young man, I used to take lessons in Arabic grammar 
[nahw]. I often heard people describing Shaikh “Abd al-Qadir, and 
they never failed to mention the fine quality of his speech, in the 
discourses he delivered at his regular sessions [majdlis]. I felt a keen 
desire to hear him for myself, but I could never find the time to spare. 
Then an opportunity presented itself one day, so I was finally able to 
attend his session, along with all those other people. The Shaikh 
turned to face the section of the audience in which I happened to be, 
and he said: “O you there! We have now become your helper, your 
Sibawaih!”?7 Well, by Allah, I attached myself closely to him, and 
derived considerable benefit from him. I acquired a firm and 
thorough grasp of the principles and rules of Arabic grammar, as well 
as other sciences [‘ulūm], both intellectual and traditional [“aqliyya 
wa naqliyya]. I learned things that I had hardly been aware of until 
then, and that I had never heard from any other teacher. I received 
more from him, in less than a year, than I had gathered in the whole 
of my life up to that point. I simply forgot whatever I had received 
from anyone other than him. 


****May Allah be well pleased with him!" 


C A beardless youth is notorious for his bad habits, 
but he is moved to repent at Shaikh “Abd al-Qadir’s 
hand. ^ 


“Abdu’Ilah al-Jubba i also said: “I heard the following report from 
Abu 'l-Hasan “Ali ibn Mula ‘ib al-Qawwas, who was a notably honest 
and trustworthy person. He said: 

“While paying a visit to Shaikh “Abd al-Qadir, I found myself in 
the company of a large group of new arrivals. They had come to 
consult the Shaikh on a matter of grave concern, with the intention 
77 In explaining the importance of Stbawaih (d. ca. A.H. 177/793 C.E.) to the student of 
Arabic grammar [nahw], one can hardly improve on the words of Sir Hamilton Gibb:* 


The Persian Sibawaih...rendered even greater services to Arabic philology. Working on the 
scattered researches of his predecessors, he combined the results into a systematic and logical 
exposition of Arabic grammar. His work (it is significant that it has never borne any title but The 
Book), though improved at points by later writers, settled the principles of Arabic grammar once 
and for all, and still remains the standard authority. 

*Arabic Literature. Oxford University Press, 1983; p. 53. 
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of begging him to offer a prayer of supplication [du/a'] on their 
behalf. Among the many members of the general population who 
followed in their wake, I noticed a particular beardless youth. I had 
seen him before, and it was obvious to me that he was on the wrong 
spiritual track. He was always in a filthy state of ritual impurity 
[junub], and he stank of urine and other foul pollutants, since he 
never took the trouble to clean himself. 

**We had the good fortune to meet Shaikh ‘Abd al-Qadir, so the 
group explained to him the purpose of their visit, and begged him to 
offer a prayer of supplication [du/a'] on their behalf. Then the rest 
of us approached him and kissed his hands, and the group rushed 
forward in a bunch, all of them equally intent on kissing his hand. 
The beardless youth then took his turn. He reached for the Shaikh's 
hand in order to kiss it, but the Shaikh stuck his hand up his sleeve, 
while staring at the youth with a penetrating gaze. This caused the 
young man to collapse in a fainting fit. He soon recovered his senses, 
and lo and behold, he had grown a beard in a matter of seconds! He 
promptly stood up before the Shaikh, and repented there and then, 
so the Shaikh offered him his hand. The Shaikh continued in this 
vein, until he eventually retired to his private apartment. At that 
point we all departed. 


“May Allah be well pleased with him!” 


= With his dying breath, a wise old Shaikh advises his 
son to follow the guidance of Shaikh ‘Abd al-Qadir. ^ 


It was Abu ’l-Khair Kurüm, the son of Shaikh al-Qudwa Matir 
al-Bazarani, who said: *When the end of my father's worldly life was 
close at hand, I said to him: ‘Leave me with some sound advice. Tell 
me whose guidance I should follow after you are gone.' He replied: 
‘Shaikh ‘Abd al-Qadir's" I assumed that his sickness must have 
overwhelmed him, so I left him alone for a while, then I said to him 
again: ‘Leave me with some sound advice. Tell me whose guidance 
I should follow after you are gone.’ Again he replied: ‘Shaikh “Abd 
al-Qadir’s!’ so I left him alone for a while, then I repeated my request 
for his advice. This time he said: ‘So long as an age endures, in which 
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Shaikh “Abd al-Qadir can still be found, there is no one else who 
deserves to be followed!’ That is why, when my father died, I came 
to Baghdad and attended Shaikh ‘Abd al-Qadir's regular session. 

“Among those present at that session, I met several of the most 
distinguished elders, including Shaikh Baqa ibn Batt, Shaikh Aba 
Sa'id al-Qailawi, and Shaikh ‘Ali ibn al-Hiti. I heard Shaikh ‘Abd 
al-Qadir say: ‘Iam not like your ordinary preacher. I am at Allah's 
command. My speech is addressed to men in the air.’ He raised his 
head toward the air above, so I also raised my head into space, and 
there I saw rows of men of light, mounted on horses of light. They 
were circling around between my eyes and the sky above, in all their 
multitude, and they were bowing their heads. Some of them were 
shedding tears, while some of them were trembling and quaking, and 
some of them had light in their garments. 

“The spectacle caused me to faint, but then I jumped up and started 
running. I shoved my way through the audience, until I stood on top 
of the podium, facing the Shaikh. He grabbed me by the ear, and said: 
*O Kurüm, were you not satisfied the first time, when your father 
bequeathed you his wise advice?’ I could only respond to this by 
hanging my head in silence, so great was the awe he inspired in me. 


*May Allah be well pleased with him!" 


One hundred clever jurists [fuqaha | 
conspire to interrogate Shaikh “Abd 
al-Qadir, with a view to putting 
him out of business. 


L: was Mafraj ibn Nuhban ibn Barakat ash-Shaibani who said: 
“When the business of Shaikh “Abd al-Qadir (may Allah be well 
pleased with him) became widely known, one hundred of the most 
distinguished and sharp-witted experts [fuqaha’] in Islamic juris- 
prudence assembled in Baghdad. They decided that each one of them 
should pose him a single question, different from that posed by any 
of his colleagues, concerning one of the branches of religious 
knowledge. By this means, they assumed, they could soon put a stop 
to the Shaikh’s activity. 

“The clever jurists all came to attend the Shaikh’s session of wise 
counsel [majlis wa‘z], on a day on which I was also present. As soon 
as they had all settled down in their seats, the Shaikh bowed his head 
in silence, and from his breast there appeared a beam of light, which 
was visible only to those whom Allah (Exalted is He) so willed. It 
shone upon the breasts of the hundred jurists, and as soon as it 
touched one of them, the target became completely flabbergasted and 
disoriented. Then they all gave vent to a single loud scream, ripped 
their gowns to shreds, tossed their turbans off their heads, and 
climbed the steps up to the lectern, where they laid their heads on the 
feet of the Shaikh. With a united voice, the people in the audience 
uttered one deafening yell, and I thought for a moment that Baghdad 
must be the victim of an earthquake. 

“The Shaikh started hugging the jurists to his breast, one of them 
after another, until he came to the last of the hundred. Then he 
turned to one of them and said: ‘As for you, the question you had 
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for me was such-and-such, and the answer to it is such-and-such.’ 
He went on like this, until he had reminded each of them what his 
question was, and had given him the appropriate answer. When the 
session finally came to a close, I approached the jurists and asked 
them: ‘How are you feeling now?’ They told me: ‘No sooner had 
we taken our seats, than we lost all the knowledge we possessed, as 
completely as if we had never acquired it in the first place. But then, 
when he hugged us to his breast, each of us recovered every scrap of 
the knowledge that had been snatched away. The Shaikh not only 
reminded us of the questions we had brought here to ask him; he also 
provided answers that have taught us more than we ever knew before. 


“May Allah be well pleased with him!’” 


© From prayer rug to royal carpet: Shaikh “Abd 
al-Qadir’s prediction proves to be true. > 


Abu 'l-Hijr Hamid al-Harrani al-Khatib [the Preacher] has told us: 
“I once entered the presence of Shaikh ‘Abd al-Qadir (may Allah 
bestow His mercy upon him) at his schoolhouse in Baghdad. I sat 
down beside him on a prayer rug [sajjada] of mine, so he looked at 
me and said: ‘O Hamid, one of these days, you will surely sit on the 
carpet of kings.’ As soon as I had returned to Harran, Sultan Nir 
ad-Din ash-Shahid [the Martyr] insisted on keeping me in constant 
attendance at his court. He treated me asa close confidant, seated me 
on his royal carpet, and put me in charge of the Department of 
Religious Endowments [Awqaf]. Needless to say, I would often 
recall those words of the Shaikh. 


“May Allah be well pleased with him!” 


^ An uneducated Pilgrim takes lessons from Shaikh 
“Abd al-Qadir, becomes a qualified preacher, and 
prospers under two régimes in Egypt. > 
Shaikh Zain ad-Din Abu 'l-Hasan “Ali ibn Abi Tahir Ibrahim ibn 
Naja ibn Ghana’im al-Ansari ad-Dimashqi was a settler in Egypt, 
where he became a jurist [faqth] of the Hanbali?8 school and a 


78 See note 53 on p. 90 above. 
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religious preacher [wa'iz]. He has told his story in these words: 

“I once performed the Pilgrimage [Hajj], and my travels brought 
me to Baghdad, along with a companion of mine. We had never been 
in that city before, and we knew not one of its inhabitants. We had 
nothing of value with us but a carving knife, so we sold it for a tiny 
coin [tassüj],"? which we then used to buy some rice. We ate the rice, 
though it did not taste good to us, and it failed to satisfy our hunger. 

“Then we came to the place where Shaikh ‘Abd al-Qadir (may 
Allah be well pleased with him) was holding his regular session. As 
soon as we entered, he interrupted his speech, and said: 'Some 
impoverished strangers, far from their homeland, have just arrived 
from the Hijaz [the region of Mecca]! They brought nothing of value 
with them but a carving knife, which they sold for a mere tassüj, and 
then spent the money on some rice. They ate the rice, though it did 
not taste good to them, and it failed to satisfy their hunger.’ 

*We marveled at the Shaikh in extreme astonishment, and then, 
when he had finished delivering his speech, he gave the order for a 
table-mat to be spread. I asked my companion, in a whisper: ‘What 
do you fancy to eat?’ and he replied: ‘Barley broth [kashk] with meat 
of the pheasant [durraj].’ I said to myself: ‘What I fancy is a slice 
of honeycomb.’ At that very moment, the Shaikh told the servant: 
‘Fetch us some barley broth with pheasant meat, as well as a slice of 
honeycomb, and be quick about it" The servant went and brought 
the two dishes, and the Shaikh said: ‘Set them down in front of those 
two men,’ pointing toward the pair of us, so he set the barley broth 
in front of me, and the honeycomb in front of my companion. The 
Shaikh said: 'Switch them around, then you will get it right! 

“I simply could not restrain myself from uttering of shriek of 
surprise. I jumped up, clambered over the necks of the people where 
they sat, and rushed toward the Shaikh. ‘Welcome!’ he said to me, 
‘Welcome to the preacher [wa'iz] of the Egyptian regions!’ To this 
I responded by saying: ‘O my master, how can that greeting apply to 
me, when I have hardly mastered the recitation of al-Fatiha [the 
Opening Sūra of the Qur'an]?' ‘All I can tell you,’ said he, ‘is that 
I have been commanded to address you with those very words. 


79 The tassüj is worth a quarter of a dāniq, the value of which is equal to one sixth of 
the silver coin called the dirham. 
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I thereupon became his dedicated student, taking lessons from him 
in religious knowledge [‘ilm]. In the course of a single year, Allah 
(Almighty and Glorious is He) endowed me with more learning than 
anyone could be expected to acquire in twenty years of study. 

“I began my preaching career in Baghdad, but then I asked the 
Shaikh for permission to undertake the journey to Egypt. ‘You must 
first go to Damascus,’ he told me: ‘There you will find the Oghuz 
Turks [al-Ghuzz] preparing for the invasion of Egypt, which they 
intend to subject to their rule. You must therefore say to them: ‘You 
cannot achieve your purpose in Egypt at this time. You had better 
pull back for now, and return there at a later date, for only then will 
you gain control of that country.’ When I arrived in Damascus, I 
found the situation exactly as the Shaikh (may Allah be well pleased 
with him) had described it to me. I told the Oghuz what he had told 
me to convey to them, but they were not inclined to accept my advice. 

“I went from Damascus to Egypt, where I found the Caliph 
[Khalifa] preparing to meet the invaders in battle. I said tohim: ‘You 
have nothing to fear! They will turn back in defeat, and you will 
march home victorious.’ When the Oghuz did arrive in Egypt, their 
forces were quickly broken up and scattered. The Caliph chose me 
for a boon companion, and he made me privy to all his secrets. Then 
the Oghuz came a second time, and they succeeded in conquering 
Egypt. The new rulers treated me with enormous respect, because 
of what I had told them in Damascus. From the two régimes, I 
collected one hundred thousand dinars [gold coins], plus another 
fifty thousand, and all on account of a single statement from Shaikh 
Muhyi 'd-Din ‘Abd al-Qadir. May Allah be well pleased with him, 
and may He be well pleased with us, for his sake!” 

Concerning this Shaikh Zain ad-Din, we are told: “When he came 
to settle in Egypt, he was already well advanced in age. He used to 
promote the memorization of only one book, a work devoted to 
Qur'anic exegesis [tafsir]. Due to his special style of preaching, he 
enjoyed a cordial reception wherever he went, from both the 
privileged élite and the common people. He was one of those rare 
scholars who are truly inspired in their understanding and their 
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ability to communicate [al-‘ulama@ al-muhaddathin].8° He held a 
regular public session [majlis] in Cairo, where the people derived 
great benefit from him. He died in Egypt in the month of Ramadan 
in the year [A.H.] 599. His birthplace was Damascus, and the year 
of his birth was [A.H.] 508. 


c Shaikh ‘Abd al-Qadir holds a conversation 


with a snake. 


It was Ahmad ibn Salih al-Jili who said: “On one occasion, I was 
with our master Shaikh ‘Abd al-Qadir at the Nizamiyya University 
[in Baghdad], where he attracted a large gathering of spiritual paupers 
[fuqara'] and Islamic jurists [fuqaha]. He gave them a lecture on the 
subject of the Divine decree and destiny [al-qada@ wa ’l-qadar], and, 
while he was speaking, an enormous snake dropped down from its 
hole in the roof. All the members of his audience immediately left 
their seats and scurried away in flight, and the Shaikh was left there 
all alone. The snake slithered underneath his clothing, wriggled up 
over the length of his body, emerged through his collar, and then 
coiled itself around his neck. In spite of this apparent distraction, the 
Shaikh did not interrupt his lecture for an instant, nor did he make 
the slightest adjustment to his sitting posture. 

“Then the snake slithered down to the ground, reared up on its tail 
in front of the Shaikh, and emitted a hissing sound. He thereupon 
addressed the creature, in a form of speech that none of us could 
understand. Then the serpent went away, so the people came back. 
When they asked him to explain what it had said to him, and what 
he had said to it, the Shaikh told them: ‘It said to me: “I have tested 
the mettle of so many of the saints [awliya’], but I have never seen 
the like of your peculiar stamina!” I replied by telling it: “When you 
dropped down upon me, I was speaking about the Divine decree and 


80 As defined by the classical Arabic lexicographers, the term muhaddath (pl. muhaddathin) 
means: “a man of true opinion: one who is inspired; into whose mind a thing is put, 
and who tells it with sagacity; as though he were told a thing, and said it." According 
to a traditional report, the Commander of the Believers, ‘Umar ibn al-Khattab (may 
Allah be well pleased with him), was such a muhaddath. (See E.W. Lane, Arabic English- 
Lexicon, art. H-D-TH.) 
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destiny. And what are you? You are nothing but a little crawling 
creature [duwaibba], set in motion or put to rest by the Divine decree 
and destiny, so I did not wish to let my actions contradict my words." 


May Allah be well pleased with him! 


^ Another serpent turns out to be a jinni, who repents 


at Shaikh “Abd al-Qadir's hand. ^ 


We owe this next report to my master, “Abd ar-Razzàq, the son of 
our master Shaikh “Abd al-Qadir (may Allah be well pleased with 
him). He said: "I once heard my father say: 

“I was performing the ritual prayer [salat] one night, in the 
al-Mansüri congregational mosque [jami‘], when I heard the sound 
of something moving about on the reed mats [bawari]. Then along 
came a huge viper [silla]! With its jaw open wide, the serpent poised 
its head at the spot where I would set my forehead in the act of 
prostration [sujud]. As I moved to perform the prostration, my hand 
brushed the creature aside, and I was able to lower my head to the 
floor. When I sat up to pronounce the final testimony [tashahhud],®! 
it slithered onto my thigh, then wriggled up and coiled itself around 
my neck. I saw no sign of it, however, when I came to perform the 
final salutation [taslima].82 

“At some point during the following morning, I went inside a 
ruined building near the mosque, and there I spied the figure of a man. 
His eyes were two long slits, so I knew that he must be a jinni. He 
turned to me and said: “I am that viper, the serpent you saw last 
night. I have tested the mettle of so many of the saints [awliya ], by 
putting them through the experience I inflicted on you, but not one 
of them handled the situation with anything remotely resembling 
your steadfast composure. Some of them were utterly distracted, 
81 The testimony [tashahhud] is pronounced after two cycles of ritual prayer [rak‘atain] 
and, in a prayer consisting of more than two cycles, in the final stage of the last cycle. 
(For a detailed account of the movements, postures and utterances that constitute the 


ritual prayer [salat], see the work cited in note 3 on p. 28 above. [Vol. 4, pp. 176-88, 
of the Al-Baz edition.]) 

82 The term taslima [salutation] is applied to the act of turning the head to the right and 
saying: “as-salamu ‘alaikum wa rahmatu'llàh [Peace be upon you, and the mercy of 
Allah],” then turning the head to the left and repeating these same words. 


142 Necklaces of Gems 


both outwardly and inwardly, while some were inwardly disturbed, 
yet managed to preserve their external composure. As for you, I 
could see that you were not at all disoriented, neither outwardly nor 
inwardly." The jinni then begged me to let him repent at my hand, 
so I assured him that his repentance was accepted." 


c Shaikh ‘Abd al-Qadir demonstrates his extraordinary 
healing talents. > 


It was al-Khadir al-Husaini al-Mawsili who said: “I worked as the 
personal servant of Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him) for thirteen years, and I know, from my own experience, 
that he was endowed with extraordinary talents [khariqat]. For 
instance, when a sick patient seemed incurable, as far as the medical 
doctors were concerned, they would bring him along to the Shaikh, 
who would offer a prayer of supplication on his behalf, and pass his 
hand over him. The invalid would promptly stand up in front of the 
Shaikh, already basically cured. He would continue to shed any 
lingering symptoms of illness, until, in the fastest possible time, he 
was perfectly fit and well. 

“They once brought to the Shaikh a man who was suffering from 
dropsy [mustasqi].83 He was one of the close relatives of Imam 
al-Mustanjid. His stomach was horribly overswollen, so the Shaikh 
passed his hand over him. When he stood up after this treatment, he 
was as slim and lean in the stomach as if he had never had any 
problem. 

“Abu ’1-Ma‘ali Ahmad al-Baghdadi al-Hanbali once came to the 
Shaikh, and said to him: ‘I am worried about my son Muhammad. 
For fifteen months now, the fever [humma] has not left him.’ The 
Shaikh (may Allah be well pleased with him) told him: *You must 
go and say in his ear: “O Mother of the Fever-bug [ya Umm Mildam], 
“Abd al-Qadir is telling you: ‘Leave my son alone, and ride off to 
al-Hilla" When we next saw the boy's father, and asked him about 
his son's health, he replied: "The fever left him as soon as I said what 
the Shaikh told me to say, and it has not come back to my son.’ 


83 Dropsy is a disease in which watery fluid collects in cavities or tissues of the body, 
causing an overswollen state. 
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Several years later, when we asked him the same question, he told us: 
‘It has never returned to Baghdad, though rumor has it that the 
people of al-Hilla quite often come down with the fever!’ 

“Shaikh Abu 'l-Hasan “Ali al-Azaji once fell sick, so Shaikh “Abd 
al-Qadir came to visit him. Inside his house, he noticed a cooing 
pigeon [ra ibi] and a turtledove [qumri]. ‘O my master,’ the sick man 
said, ‘six months have gone by since this cooing pigeon last laid an egg. 
As for this turtledove, the last time it sang a note was likewise six 
months ago.’ The Shaikh (may Allah be well pleased with him) stood 
looking at the cooing dove, and he said to it: ‘Provide for your 
owner!’ Then he turned to the turtledove and said: ‘Glorify your 
Creator!’ The turtledove immediately sang forth, so sweetly that the 
people of Baghdad soon came in droves to hear its song. The cooing 
pigeon kept laying eggs and hatching chicks, from then till the day it 
died. Such was the blessed grace of Shaikh “Abd al-Qadir (may Allah 
be well pleased with him). 


C A blind Qur'an-teacher reminds a boy's father of what 
Shaikh “Abd al-Qadir had once told him. ^» 


“Tn the year [A.H.] 560, the Shaikh said to me: ‘O Khadir, you must 
go back to [your native town of] Mosul, for in your loins you carry 
the seed of offspring, who will eventually be born there. The first of 
them will be a male child, whose name is Muhammad. When he is 
only seven years old, a blind man called “Ali will teach him the 
Qur'àn, here in Baghdad, and he will learn it all by heart in the space 
of seven months. The grand total of your life span will be ninety-four 
years, one month and seven days. You will die in the town of Irbil, 
while you are still sound of hearing and sight, and still in full 
possession of your energy and strength." 

His son, Aba /Abdi'llah Muhammad, has told us: “My father came 
home to Mosul, and I was born there on the first of the good month 
of Safar, in the year [A.H.] 561. My father introduced me to a blind 
man, who would teach me to memorize the Qur'an really well. When 
my father asked him about his name and his native town, the blind 
man said: ‘My name is “Ali, and my native city is Baghdad.’ This 
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reminded him of what the Shaikh (may Allah be well pleased with 
him) had once told him. My father died in Irbil, on the ninth of the 
month of Safar in the year [A.H.] 625, at the age of ninety-four years, 
one month and seven days. Allah ensured that all his faculties 
remained fully at his disposal, until the moment he died. 


May Allah be well pleased with all the good people I have 
mentioned!” 


c Shaikh ‘Abd al-Qadir explains the nature of a pupil’s 
confusion, to the satisfaction of the religious 
scholars [‘ulama’]. > 


“Umar ibn Mas ‘iid al-Bazzaz once said: “These eyes of mine have 
never seen anyone more thoroughly well versed, in the sciences based 
on real experience [‘ulūm al-haqa'iq], than my master, Shaikh “Abd 
al-Qadir. Someone told him that one of his pupils was saying that he 
could see Allah (Almighty and Glorious is He) with the eye of his 
head. He promptly summoned the pupil concerned, and asked him 
if he was actually making such a statement. The answer was yes, so 
the Shaikh scolded him and forbade him to talk like that. He also 
made him promise that he would not do so again. 

“When someone asked him: ‘Is that pupil telling the truth, or is 
he a liar?’ the Shaikh replied: ‘He is essentially truthful, but he is 
somewhat confused. That is because he witnesses with his spiritual 
insight [basira], and the rays of his insight connect with the light of 
his ordinary vision. This leads him to suppose that he has perceived, 
with his ordinary faculty of sight [basar], what he actually witnessed 
with his spiritual insight [bastra]. His ordinary vision perceives his 
spiritual insight, and that is all there is to it, though he does not realize 
that this is the case. As Allah (Exalted is He) has told us: 

He has partitioned the two seas. 
maraja ’l-bahraini 

They meet, [but] between them 
yaltaqiyan: baina-huma 


there is a barrier that they do not overpass. 
barzakhun la yabghiyan. (55:19,20) 
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“At His behest, and by means of His gracious favors, Allah 
(Almighty and Glorious is He) sends forth the radiant lights of His 
Majesty [Jalal] and His Beauty [Jamal] toward the hearts of His 
servants. Those lights then assume whatever forms they assume, or 
take on no shapes at all. Behind all that hangs the veil of His Supreme 
Grandeur [Kibriya’], which no one can find a way to rend asunder.’ 

“A group of the Shaikhs and scholars [“ulama’] were present at the 
time, and they were highly delighted to hear what he had to say on 
this subject. They marveled at the beauty of his eloquence, in 
explaining the spiritual state of that man. 


*May Allah be well pleased with him!" 


C^ A rat and a sparrow pay the price for disturbing 


Shaikh “Abd al-Qadir. > 


Shaikh al-Mu'ammar Jarada has told us: “One day, I was in the 
private apartment of our master, Shaikh “Abd al-Qadir (may Allah 
be well pleased with him). He was sitting there, transcribing a 
manuscript, when some dust fell down upon him from the ceiling. He 
shook it off three times, but more of it fell down upon him, and again 
he shook it off. Then, on this fourth occasion, he raised his head and 
looked up at the ceiling. He noticed that a rat was scurrying about 
up there, so he said: ‘May your head fly off!’ The creature dropped 
down at once, with its carcass falling in one direction, and its head 
in another. The Shaikh stopped transcribing, and began to weep, so 
I said: ‘O my master, what can be making you weep?’ He replied: 
‘I am sorely afraid that a Muslim might offend my heart, and so be 
afflicted with the disaster that has just befallen that rat!" 

It was Shaikh “Umar ibn Mas üd al-Bazzaz who said: “My master, 
Shaikh “Abd al-Qadir (may Allah be well pleased with him) was 
performing the minor ritual ablution [wudi’], one day at the 
schoolhouse, when a sparrow [“usfir] urinated on him. He raised his 
head as the bird was flying away, and it dropped down dead. As soon 
as he had finished his ablution, he washed the spot of urine off his 
garment. He then divested himself of that piece of clothing, and gave 
it to me. He instructed me to sell it, and to give away the price as a 
charitable offering. ‘That is to pay for this!’ said he." 
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= A critic of Shaikh “Abd al-Qadir finds that his 
criticism has assumed an agonizingly painful 
physical form. ^» 


We owe this next report to Abu 'l-Fadl Ahmad ibn al-Qasim ibn 
“Ubdan al-Qurashi al-Baghdadi al-Bazzaz, who said: 

“Shaikh Muhyi 'd-Din ‘Abd al-Qadir (may Allah be well pleased 
with him) used to wear clothes of high-quality fabric. His personal 
servant came to me one day, bringing some gold, and he said: ‘I wish 
to acquire a gown, for the price of one dinar per cubit [dhira‘] of 
cloth—not a penny less, and not a penny more.’ So I gave him what 
he wanted. When I asked him: ‘Who is it for?’ he replied: ‘For my 
master, Shaikh “Abd al-Qadir (may Allah be well pleased with him). 
Isaid to myself: *A true Shaikh does not leave the choice of clothing 
to a mere representative! 

*Even before this sentence was completely formulated in my mind, 
I noticed that an ugly corn had developed on my foot. It was so 
agonizingly painful that I seemed to be staring death in the face. 
People gathered around me, attempting to remove the corn, but all 
their efforts were in vain, so I cried: ‘Carry me to Shaikh “Abd 
al-Qadir! As soon as they had deposited me in his presence, directly 
in front of him, the Shaikh (may Allah be well pleased with him) said: 
‘O Abu 'I-Fadl, this is what comes of criticizing us within your inner 
being [batin]! By the Might and Glory of the only One who deserves 
to be worshipped [al-Ma‘biid], I did not know what I should wear, 
until heard a voice tell me: “For the sake of My right over you, you 
must wear a gown that is priced at one dinar [gold coin] per cubit of 
cloth!” O Abu ’l-Fadl, this is the shroud of death [kafan al-mawt], 
and the shroud of death will envelop this body of mine after a 
thousand deaths.’ 

“Then he passed his blessed hand over my foot, and the corn 
disappeared at once, along with the pain it had caused me. By Allah, 
I know neither whence it came, nor whither it went, and I have never 
seen the like of it on any foot other than my own. As I jumped up 
and started to run, I heard the Shaikh (may Allah be well pleased with 
him) say to his audience: ‘His hostile criticism of us became 
solidified for him, in the shape of a corn on his foot!’ 
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c Shaikh ‘Abd al-Qadir’s servant experiences a 
remarkable erotic dream. > 


Ibn al-Khadir al-Husaini has told us: “Our own Shaikh, Shaikh 
Muhyi ’d-Din ‘Abd al-Qadir (may Allah be well pleased with him) 
had a personal servant who lost his ritual purity [due to the emission 
of semen] seventy times in the course of one night. Each time this 
happened, he was having a dream, in which he saw himself copulating 
with a woman, other than the one he had just kissed. Among the 
women involved in his erotic dream, there were some whom he 
actually knew, while the rest were strangers to him. When morning 
came around, he went to the Shaikh, intending to complain to him 
about his condition. 

“Before he had time to mention anything to him, the Shaikh (may 
Allah be well pleased with him) told him: ‘You must not feel bad 
about your state of ritual impurity [janaba] during this past night! 
I saw your name inscribed on the Well-kept Tablet [al-Lawh 
al-Mahfüz], and I discovered, from what was recorded upon it, that 
you would be guilty of unlawful sexual intercourse [zina |8^ no fewer 
than seventy times: with a woman called so-and-so, and another 
called so-and-so.... Against each name in the list, there was a note 
reading: “He knows her,” or “He does not know her." So I pleaded 
with Allah (Exalted is He) on your behalf, until He changed that for 
you, so that, instead of being a conscious, real-life experience, it 
would merely be an erotic dream.’ 


“May Allah be well pleased with him!” 


84 In the vocabulary of Islamic jurisprudence [fiqh], the Arabic term zinā covers both 
adultery and fornication. For a precise technical definition, see J. Schacht, An 
Introduction to Islamic Law (Oxford University Press, 1979), p. 178. 


Shaikh “Abd al-Qadir's advice to the 
supplicant in need of help. 


haikh “Ali al-Khabbaz [the Baker] (may Allah be well pleased 

with him) once said: “I heard Shaikh Abu 'l-Qasim “Umar say: 
‘I heard my master, Shaikh “Abd al-Qadir (may Allah be well pleased 
with him), say: 

***Tf someone in distress appeals to me for help [istaghatha bi], he 
will be relieved of his distress. If someone in hardship invokes my 
name, his hardship will be dispelled. If someone beseeches Allah, 
through me, to satisfy a need, his need will be satisfied. 

“Tf someone is experiencing a pressing need, he should perform 
two cycles of ritual prayer [rak atain] in the following manner: 

*In each cycle [rak a], after reciting the Opening Sūra [al-Fatiha], 
he should recite the Sūra of Sincere Devotion [Sürat al-Ikhlas]95 
eleven times. 


e After the salutation [salam] following the testimony [tashahhud],86 
he should invoke blessings upon Allah’s Messenger (Allah bless him 
and give him peace)—eleven times. 


e He should then salute me with the greeting of peace, referring to 
me by my name. 


*Finally, he should mention his need, for it will be satisfied, if 
Allah (Exalted is He) so wills.”’” 


85 Sūra 112, which reads: 


Say: "He is Allah, One! qul Huwa 'llàhu Ahad: 
Allah, the Everlasting Lord! Allahu 's-Samad: 

He does not beget, nor was He begotten; lam yalid wa lam yülad: 
and there is none wa lam yakun la-hu 
comparable unto Him." kufuwan ahad. 


86 See note 81 on p. 141 above. 
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According to one version [riwaya] of this report, the Shaikh also 
said: “The supplicant should take eleven steps toward the East, in 
the direction of my tomb. He should mention me, and he should 
mention his need, for it will be satisfied." (According to some, the 
Shaikh spoke of seven steps, rather than eleven.) 

According to yet another version, the Shaikh also advised the 
supplicant to recite the following poetic verses: 

What hardship can overtake me, when You are my treasury? 
How can I be wronged in this world, when You are my support? 
Shame on the guardian of the pasture, when he is my helper, 
if the cord that should hobble my camel strays off into the desert!57 

This advice has been put to the test of experience on numerous 
occasions, so it is definitely authentic. 


May Allah be well pleased with him! 


c Shaikh ‘Abd al-Qadir's attitude to money 
and material goods. ^» 


As we are informed by al-Jubba'i: “Whenever someone brought 
him some gold, our Shaikh Muhyi 'd-Din ‘Abd al-Qadir (may Allah 
be well pleased with him) used to say: ‘Put it under the prayer rug 
[sajjada]!’ He would never touch it with his own hand. As soon as 
his servant came along, he would tell him: ‘Take it away, and give 
it to the baker and the grocer!’ Whenever a robe of honor was 
delivered to him from the Caliph, he would say: ‘Give it to Abu 'l- 
Fath at-Tahhan [the Miller]? He would then accept some flour from 
the latter, as a loan, for the sake of the poor, the needy, and his guests. 
Of all the robes of honor that came to him from the Caliphs, at the 
beginning of every month, he never condescended to wear a single 
one; instead, he invariably gave instructions for them to be passed on 
to the miller referred to above. May Allah be well pleased with him!” 

It was al-Khadir al-Husaini who said: “I was with my master, 
Shaikh ‘Abd al-Qadir (may Allah be well pleased with him), in the 
congregational mosque [jami'] one Friday, when a merchant came up 
to him and said: ‘I have some goods with me, and I was intending to 
give them to the poor and the needy, as a freewill donation, rather 


87 c-tudriku-ni daimun wa Anta dhakhiri—wa uzlamu fi ' d-dunyà wa Anta nasiri—wa 'àrun 
“ala hàmi ’l-himā wa huwa munjidi—idha dalla fi’ -baida 'igalu ba mi. 
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than in payment of the obligatory alms-due [zakat]. As it turns out, 
however, I cannot find anyone who actually deserves them. Please 
tell me to whom I should give them" (Or he may have said: ‘I shall 
gladly give them to anyone you wish") The Shaikh (may Allah be 
well pleased with him) responded by saying: 'Just give them away— 
not only to those who deserve them, but also to those who do not 
deserve them!" May Allah be well pleased with him!" 

The same reporter has told us: “The Shaikh once caught sight of 
a poor beggar, who was utterly brokenhearted, so he said to him: 
‘What has put you in this state?" The man replied: ‘Earlier today, 
I went along the river bank, and I asked a boatman to ferry me across 
to the other side. He refused my request, and my heart was broken, 
on account of my desperate poverty. Before the poor beggar had 
finished speaking, a man came along with a purse, containing thirty 
dinars [gold coins], which he had brought as a votary offering to the 
Shaikh (may Allah be well pleased with him). The Shaikh turned to 
that poor beggar and said: ‘Accept this purse, take it to the boatman, 
and give it to him. Say to him: “You must never again reject a poor 
beggar!" The Shaikh (may Allah be well pleased with him) then 
took off the gown he was wearing, and gave it to the poor beggar, who 
later sold it for twenty dinars. May Allah be well pleased with the 
Shaikh!” 

As for Shaikh ‘Umar al-Bazzaz, whenever Shaikh “Abd al-Qadir 
(may Allah be well pleased with him) was mentioned in his hearing, 
he used to recite these two verses of poetry: 

All praise be to Allah! I am next to a hero faithful and true, 
a benefactor [to the good] and [to the wicked] a cause of harm. 


Too modest is he to raise his glance, except for a noble cause, 
but to nothing does he shut his eyes, except a cause of shame. 


= To a wealthy man of good repute, reports of 
Shaikh “Abd al-Qadir's charismatic talents [karamat] 
seem utterly unbelievable, until he undergoes 
a dramatic personal transformation. ^» 


It was Abu ’l-Yusr “Abd ar-Rahim who said: * Abd as-Samad ibn 
Hammam was one of those reputable figures who are competent to 
serve as witnesses, and who are endowed with easy circumstances 
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and abundant wealth. He felt a strong antipathy toward our master, 
Shaikh Muhyi 'd-Din ‘Abd al-Qadir (may Allah the Exalted bestow 
His mercy upon him), and he vehemently dismissed the reports of his 
charismatic talents [karamat], while scrupulously avoiding all personal 
contact with him. Ata certain point, however, he became intensely 
attached to the Shaikh, and this naturally aroused people’s curiosity. 
When I raised the subject with him, after the Shaikh’s death, and 
asked him what had caused that dramatic change in his attitude, he 
gave me the following explanation: 

“The attitude I adopted at first, which you know all about, was due 
to my general lack of happiness and contentment. Then I happened 
to be passing by the Shaikh’s schoolhouse, one day, just as the start 
of the ritual prayer [salat] was being announced. I said to myself: 
‘Let me seize this opportunity to pray, and to make a clean sweep of 
the state 1am in!’ In spite of the fact that my bowels and my bladder 
were in urgent need of relief, I entered the building and found an 
empty space, to the side of the pulpit where the Shaikh was seated, 
and there I performed the prayer. I had not realized that he was 
leading the congregation in the Friday prayer [jum a], and that people 
had come in large numbers to attend his regular session [majlis]. The 
density of the crowd inhibited my freedom of movement, and 
prevented me from getting rid of what was bothering me. 

“While my need to get to the toilet was becoming increasingly 
urgent, the Shaikh climbed up into the pulpit, and I nearly went to 
pieces. My feeling of repugnance for the Shaikh was doubled at 
that moment. I was ina state of utter confusion, and I almost emptied 
my guts inside my clothing. But then I said: ‘I risk exposing myself 
to public disgrace, for the stench I emit will be really awful.’ 
I therefore restrained that impulse, even though it meant staring 
death in the face. 

“Then, while I was desperately trying to think of something to do, 
the Shaikh took several steps down from the top of the pulpit, and 
draped his sleeve over his head. I immediately saw myself in a green 
oasis, set in a desert land, with water flowing. I disposed of what was 
bothering me, carried out the ablution to make ready for the ritual 
prayer [tawadda tu li’s-salat], and duly performed a prayer of two 
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cycles [rak atain]. The Shaikh then raised his sleeve from his head, 
and I found myself under the pulpit, in the same situation as before— 
except that my problem had disappeared completely! My amazement 
at this was very great indeed. To my further surprise, I noticed that 
my limbs were damp, from the moisture of the ablution. 

“*This whole experience left me feeling bewildered, and my mind 
was perplexed. I waited till the end of the session, but then, when I 
gotup toleave, I noticed that my handkerchief and the key to my safe 
were missing. I searched for them at the spot where I had been sitting, 
as well as in the surrounding area, but all to no avail. Then I went 
back to my house, where I hired a craftsman to open the safe and 
fashion new keys. At that particular time, I was planning a journey 
to the Persian region of “Iraq, in connection with some important 
business of mine. I set out on the day after that on which the Shaikh's 
session had been held. 

“When I had traveled for three days away from Baghdad, I passed 
by a place with a very sweet aroma, and there I discovered a green 
oasis and flowing water. One of my traveling companions said to me: 
*Why don't we break our journey here? We can then perform the 
ritual prayer [salat] and get something to eat. We shall not find any 
more water ahead of us." We therefore made a halt, and I imagined 
that it must be the place I had seen in my vision. There was no doubt 
about it, in fact. I promptly performed the ablution to make ready for 
the ritual prayer [tawadda tu li’s-salat], and looked for a suitable 
place in which to pray. It was then that my eyes caught sight of my 
handkerchief, and wrapped inside it were my missing keys, the ones 
I had lost on the day of that session, back there in the schoolhouse! 

“I almost went out of my mind, so I concluded my journey and 
returned to Baghdad. Nothing has been so important to me, from that 
moment on, as loyal adherence to the Shaikh. I am reluctant to 
mention any of this, however, for fear that the listener may doubt the 
veracity of my tale.’ I responded to this by telling “Abd as-Samad: 
‘You must let people know what you experienced because of the 
Shaikh, for a person like yourself is not open to suspicion, whatever 
he has to relate.’ He replied: ‘I feel no need to do so. After all, I used 
to hear such tales myself, from someone whose honesty and reliability 
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I did not doubt, yet I would not believe what he told me.’ I said: ‘May 
Allah wish you well!’ and he said: ‘Praise be to Allah, since I shall 
not die in the state I was in before!" 


= By Allah's leave, Shaikh “Abd al-Qadir restores 
some chicken bones to life, in the form of a normal, 
healthy bird. > 


It was Shaikh Muhammad ibn Qa’ id al-Awani (may Allah be well 
pleased with him) who said: “A woman once came to Shaikh “Abd 
al-Qadir (may Allah be well pleased with him), bringing her son along 
with her. She said: ‘I have noticed that the heart of this son of mine 
is intensely attached to you. I have already forsaken any right of my 
own, as far as he is concerned, first for the sake of Allah (Exalted is 
He) and then for your sake. The Shaikh (may Allah be well pleased 
with him) accepted him as his pupil, and instructed him to practice 
the spiritual struggle [mujahada] and to follow the spiritual path of 
the forebears [suluk tariq as-salaf]. 

“One day, when the mother came to visit her son, she was dismayed 
to find him extremely thin and pale, from the effects of hunger and 
sleeplessness. She noticed that he was eating bread baked from 
barley. Then she entered the presence of the Shaikh, and saw in front 
of him a jar containing the bones of a chicken, from which he had just 
eaten all the meat. ‘O Shaikh,’ she said to him, ‘how is it that you 
have chicken to eat, while my son is eating plain barley bread?’ The 
Shaikh responded by placing his hand on those bones, and saying to 
them: 'Arise, by the leave of Allah (Exalted is He), the One who 
brings bones to life, when they have already started to decay" 

“The chicken immediately arose in perfect shape, and clucked: 
"There is no god but Allah [là ilaha illa "llah]. Muhammad is the 
Messenger of Allah [Muhammadur Rasülu 'llah]. Shaikh “Abd 
al-Qadir is the saintly friend [wali] of Allah" The Shaikh then 
turned to the mother and said: ‘Once that son of yours gets to be like 
this, he can eat all kinds of tasty food!’ 

“May Allah be well pleased with him, and may He be well pleased 


with us, for his sake!” 
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C Consensus concerning the special power of 
dispensation [tasrtf] conferred by Allah (Exalted is He) 
on certain saints [awliya ]. ^ 


It is a matter of general consensus [ijma']—Aagreed on by the 
Shaikhs of every category, among the legal experts [fuqaha'] as well 
as the spiritual paupers [fuqara’], and alluded to in all the relevant 
literature—that Allah (Exalted is He) has specifically conferred 
complete power of dispensation [tasrif] on certain individuals, from 
among the saints [awliya’] who are leaders [sada] and guides [qada], 
not only during their lifetime, but also in their graves after their 
death, so that they are effectively alive until the Day of Resurrection 
[Yawm al-Qiyama]. The saints concerned are the following: 


* Our master, our patron, and our guide to Allah (Exalted is He), 
the consummate Imam Shaikh ‘Abd al-Qadir al-Jili. 


* The senior Shaikh, the proven antidote [ad-diryaq al-mujarrab], 
Ma‘ raf ibn Mahfiz ibn Firüz ibn al-Marzuban al-Karkhi.88 


* The Shaikh who has reached the goal of his journey [al-wasil 
ar-rihla], “Ugail al-Manbiji. 


e The perfect Shaikh Hayat ibn Qais al-Harrani. 
May Allah be well pleased with them all! 


Likewise four in number, according to that same consensus, are 
those righteous spiritual leaders who can heal the blind-from-birth 
[akmah] and the leper [abras], and who can restore the dead to life, 
by the leave of Allah (Exalted is He). They are: 


e The Cardinal Pole [Qutb], the Spiritual Helper [Ghawth], Shaikh 
Muhyi 'd-Din Shaikh “Abd al-Qadir al-Jilani, whose name occurs in 
the preceding list. 


e The senior Shaikh, my master Ahmad ar-Rifa i. 


*'The ascetic follower of the spiritual path [as-salik an-nasik], 
Shaikh ‘Ali ibn al-Hiti. 


e The righteous and exemplary guide, Shaikh Baqa ibn Bata. 
May Allah be well pleased with them all! 


88 See note 39 on p. 71 above. 
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Likewise four in number, according to that same consensus, are the 
leaders of spiritual progress and development [sadat as-sulük wa °t- 
tawali], namely: 


e'The perfect Shaikh from Mosul [al-Mawsili], Maslama ibn 


Ni mat as-Sarüji. 


* The insightful educator [al- ‘Grif al-murabbi], Shaikh Hammad 
ibn Muslim ad-Dabbas. 


* The competent authority [hujja], the connector of the small with 
the great, the crown of those who know by direct experience [taj 
al- arifm], Shaikh Abu ’l-Wafa Muhammad Kakis. 


* The worshipful servant [ abid], the pious ascetic [zahid], the 
warrior devoted to the spiritual struggle [mujahid], “Adi ibn Musafir. 


May Allah enable us to derive benefit from them, through their 
gracious blessings, in this world and the Hereafter. 

Concerning the Shaikhs referred to here in summary fashion, 
fuller information will be supplied in due course, as promised earlier 


in this work, if Allah (Exalted is He) so wills.5? 


^ The Devil tells the truth for once. ^ 


Shaikh “Ali al-Khabbaz [the Baker] has told us: “I once heard our 
own Shaikh, Shaikh Aba Hifz al-Kimani (may Allah be well pleased 
with him) say: ‘One night, when I was in my private retreat, the wall 
suddenly cracked open, and in through gap came an ugly-looking 
figure. ‘Who are you?’ I asked the intruder, and he said: ‘Iam Iblis, 
and I have come here to give you some wise advice. When I asked 
him: ‘And what is your wise advice?’ he said: ‘I shall teach you the 
proper way to sit, in order to practice vigilant awareness [muraqaba |.'?! 


89 See pp. 339-540 below. 

90 See note 17 on p. 40 above. 

91 In the work cited in note 3 on p. 28 above, Shaikh “Abd al-Qadir (may Allah be well 
pleased with him) has devoted a subsection to the subject of vigilant awareness 


[muraqaba], in which he explains why it is essential to the sacred struggle [mujahada]. 
(See Vol. 5, pp. 95-96, of the Al-Baz edition.) 
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He then sat in a squatting position [qurfusa' ],?? with his head bowed 
down toward the ground. 

“Early the next morning, I went to see my master, Shaikh “Abd 
al-Qadir (may Allah be well pleased with him), intending to tell him 
about this uncanny experience. As soon as I had greeted him, and 
before I had mentioned anything to him, the Shaikh grasped me by 
the hand and said to me: ‘O “Umar, he actually told you the truth, 
even though he is a confirmed liar. You must never again accept 
anything from him.’” 

As we are told by the abovementioned Shaikh Abu 'l-Hasan “Ali: 
“This was Shaikh “Abd al-Qadir’s favorite sitting posture for 
approximately forty years. 


“May Allah be well pleased with him!” 


€ A Shafi‘i scholar prepares a secret scenario, which 
Shaikh “Abd al-Qadir duly enacts in every detail. > 


We owe this next report to Shaikh Badi' ad-Din Khalaf ibn 
* Ayyàsh ash-Shari'i ash-Shafi'i [the expert in Islamic Law, accord- 
ing to the Shafi^i school].? He said: 

“The principal Shafi‘i scholar of his day and age, Aba ‘Amr 
‘Uthman as-Sa‘di, once sent me to Baghdad, with the task of 
obtaining for him a copy of the Musnad of Imam Ahmad ibn Hanbal?4 
(may Allah be well pleased with him). As soon as I arrived in 
Baghdad, I found the people there speaking, in the most complimentary 
92 The classical Arabic lexicographers give the following definitions of the sitting 
posture termed qurfusá : 


eSitting on the buttocks, holding the thighs close to the belly, and putting the arms 
around the shanks. 

eSitting on the knees, bending down, holding the belly close to the thighs, and 
putting the hands under the armpits. 

eSittingon the legs, putting the knees together, and folding the arms over the breast. 
(See: E.W. Lane, Arabic-English Lexicon, art. Q—R-F-S.) 


93 The Shafi't school, one of the four orthodox schools [madhahib] of Islamic jurispru- 
dence, was founded by Imam Abū “Abdi’llah Muhammad ibn Idris ash-Shafi‘T (may 
Allah bestow His mercy upon him), who died in the year A.H. 204/820 C.E. Imam 
al-Ghazali (may Allah bestow His mercy upon him) was one of the most notable 
professors of the Shafi‘T school. 


94 See note 53 on p. 90 above. 
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terms, about Shaikh Muhyi 'd-Din ‘Abd al-Qadir (may Allah be well 
pleased with him). I said to myself: ‘If this man really does resemble 
what is said about him, he will surely disclose to me whatever I 
picture inside my own mind.’ 

“I then proceeded to compose a highly improbable scenario, saying 
to myself: ‘I propose the following sequence of events: When I enter 
the presence of the Shaikh, and salute him with the greeting of peace, 
he will not return my greeting, and he will turn his face away from 
me. He will say to his personal servant: “Fetch me a piece of dried 
date, the size of this man's skull, along with a bunch of herbs for the 
price of two daniqs9»—not a tiny bit more, and not a tiny bit less!” 
As soon as the servant has brought him those items, he will give me 
a white cotton skullcap [táqiyya] to wear, before I have asked him, 
and he will salute me in turn with the greeting of peace [salam]. 

“I got up at once, and made my way over to the schoolhouse, where 
I came upon the Shaikh as he was sitting in the prayer-niche 
[mihrab]. He looked at me with a special kind of glance, from which 
I understood that he knew everything there was inside my being. 
I saluted him with the greeting of peace, but he did not return my 
greeting. He turned his face away from me, and said to his personal 
servant: ‘Fetch me a piece of dried date, the size of this man’s skull, 
along with a bunch of herbs for the price of two daniqs—not a tiny 
bit more of either item, and not a tiny bit less of either!’ 

*Well, by Allah, the Shaikh had thus far enacted the scene as I had 
envisioned it in secret, and he had not omitted any detail from it. As 
soon the servant came back to him, he picked up the skullcap 
[taqiyya]—it was obviously my skullcap—and placed inside it a piece 
of dried date, for which it might have been a mold. He then presented 
me with the bunch of herbs, gave me the skullcap to wear, and 
returned my greeting of peace. Then he said: ‘O Khalaf, you wished 
for this, so eat it all up! I became attached to him from that time on, 
acquired religious knowledge from him, and attended his classes on 
the Prophetic Tradition [Hadith].” 

This Shaikh Badi‘ ad-Din was one of the true experts in religious 
knowledge [ ilm], one of those righteous scholars who are inspired in 
their understanding and their ability to communicate [muhaddathin ].96 
95 See note 79 on p. 138 above. 

96 See note 80 on p. 140 above. 
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He made his home in Egypt, and it was he who conferred the tattered 
robe [khirqa] of the Qadiriyya on the people of that country. 


May Allah be well pleased with both Shaikhs! 


= To the astonishment of a prominent scholar, Shaikh 
“Abd al-Qadir discusses forty different interpretations 
of a single Qur'ànic verse [aya]. ^ 


It was al-Hafiz Abu ’1-‘Abbas Ahmad ibn Ahmad al-Bandaniji who 
said: “Together with Shaikh Jamal ad-Din ibn al-Jawzi (may Allah 
the Exalted bestow His mercy upon him), I once attended the regular 
session held by our master, Shaikh “Abd al-Qadir (may Allah bestow 
His mercy upon him). The Qur’an-reciter [qari’] recited a Quranic 
verse [aya], and the Shaikh discussed one possible interpretation 
[tafsir] of it. I turned to Shaikh Jamal ad-Din and said: ‘Are you 
familiar with this particular interpretation?’ His answer was yes. 
Then Shaikh ‘Abd al-Qadir mentioned another way of understanding 
the same verse, so I asked Shaikh Jamal ad-Din: ‘Are you also 
familiar with this interpretation?’ Again his answer was yes. Shaikh 
“Abd al-Qadir mentioned eleven different interpretations, and in 
each instance, when I asked Shaikh Jamal ad-Din: ‘Are you also 
familiar with this interpretation?’ his answer was in the affirmative. 

“Then Shaikh ‘Abd al-Qadir referred to yet another interpretation, 
so I asked Shaikh Jamal ad-Din: ‘Are you also familiar with this one?’ 
This time his answer was: ‘No, I am not acquainted with this one.’ 
He gave me a equally negative response to each of my subsequent 
questions, as Shaikh “Abd al-Qadir went on to mention yet another 
interpretation, followed by yet another, until he reached a grand total 
of forty different ways of understanding that same Qur'ànic verse. 
Shaikh Jamal ad-Din was utterly astonished, as he marveled at the 
vast scope of the knowledge demonstrated by our master, Shaikh 
“Abd al-Qadir (may Allah be well pleased with him). 

“Finally, Shaikh ‘Abd al-Qadir said: ‘Let us have done with 
the talk [qal], and let us now return to the spiritual state [hal]: 
There is no god but Allah! [la ilaha illa 'llah]. Muhammad is the 
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Messenger of Allah! [Muhammadur Rasilu ’llah].’ All the people 
in the audience were shaken with an intense vibration, and Shaikh 
Jamal ad-Din ibn al-Jawzi was moved to rip his clothes to shreds.” 


= Concerning the scope of Shaikh “Abd al-Qadir's 
academic teaching. ^» 


Muhammad ibn al-Husaini al-Mawsili has told us: “I once heard 
my father say: ‘Our master, Shaikh “Abd al-Qadir, used to lecture 
on thirteen branches of religious knowledge [ ilm]. In his school- 
house, he would give a lesson devoted to the established legal doctrine 
of a particular school [madhhab], and a lesson devoted to the conflict 
of scholarly opinion [khilaf]. He held classes at both ends of the 
day, on a wide range of subjects, including Qur’anic interpretation 
[tafsir], the sciences concerned with the Prophetic Tradition [“ulim 
al-Hadith], established legal doctrine [madhhab] and conflicting 
scholarly opinion [khilaf], the basic sources and principles [usül],?? 
and the rules of Arabic grammar [nahw]. In the period following the 
midday prayer [zuhr], he provided instruction in the recitation of the 
Glorious Qur'àn, according to the various traditional modes of 
recitation [qira at].” 


c Shaikh ‘Abd al-Qadir gives formal legal opinions 
[fatawa] according to the doctrine of the Shafi'i and 
Hanbali schools of Islamic jurisprudence [fiqh]. > 


“Umar al-Bazzaz has told us: “Requests for formal legal opinions 
[fatawa] used to reach our master, Shaikh “Abd al-Qadir, from all the 
districts of “Iraq, as well as from other regions. We never saw him 
defer his response to a legal question [fatwa] till the following day, 
in order to study it or think about it. He preferred to commit 
his decision on the matter to writing, directly after reading the 
issue presented. He used to base his opinions on the legal doctrine 
97 In the case of Islamic jurisprudence [fiqh], the basic sources [usiil] are four, namely: 


(1) the Qur'àn; (2) the Sunna [the exemplary practice of Allah’s Messenger (Allah 
bless him and give him peace)]; (3) analogical deduction [qiyās]; (4) consensus [ijma‘]. 
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[madhhab] of the two Imams, ash-Shafi i 98 and Ahmad ibn Hanbal?? 
(may Allah be well pleased with them both). His legal opinions 
[fatawa] were reviewed by the scholars of “Iraq, who were amazed at 
the speed of his response to the problems raised. For those who 
studied under him, in any special field of the Sacred Law [Shania], 
he would always be the one from whom to seek advice. He reigned 
supreme over all his colleagues. May Allah be well pleased with him!” 

It was Shaikh ‘Abd ar-Razzàq [the son of Shaikh “Abd al-Qadir] 
who said: “A request for a formal legal opinion [fatwa] arrived in 
Baghdad, from lands of the Persians. It had already been presented 
to the scholars [“ulama’] of the two 'Iraqs [the Arab and Persian 
regions], but the issue involved had baffled those experts, and not one 
of them could provide a suitable response. The application was 
formulated in these terms: 

“What do the leading scholars have to say about the case of a man 
who swears a solemn oath, three times, declaring marital repudiation 
[talaq] to be the consequence of his failure to fulfill that oath, by 
which he vows that he will most certainly devote himself to the 
worshipful service [ ibada] of Allah (Almighty and Glorious is He), 
with a devotion that will distinguish him uniquely from all other 
people, throughout the period of his commitment thereto—but who 
does not perform any acts of worshipful service [ ibadat] whatsoever? 
Give us your formal legal opinion, and you will be duly recompensed. 
May Allah reward you with the Garden of Paradise" 

“This request was brought to my father [Shaikh “Abd al-Qadir], 
and he immediately wrote down the following response: “That man 
must go to Mecca, where the circuit [mataf] [around the Ka ‘ba] 
should be left clear for him alone. He must circumambulate [the 
Ka‘ba] for one whole week. His oath will thereby be discharged.’ 
The man applying fora legal opinion [mustafti] did not linger to spend 
that night in Baghdad. He set out immediately, heading straight 
toward Mecca. 


*May Allah (Exalted is He) ennoble that city, and may he be well 
pleased with the Shaikh!" 


98 See note 93 on p. 156 above. 
99 See note 53 on p. 90 above. 
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c Shaikh ‘Abd al-Qadir explains the significance of three 


headscarves, worn on top of a turban. > 


We owe this next report to Muhammad ibn Abi ’1-‘Abbas al-Khadir 
al-Husaini al-Mawsili, who said: “I once heard my father say: 

“I was sleeping in Baghdad, at the schoolhouse of our master, 
Shaikh “Abd al-Qadir (may Allah be well pleased with him), one 
night in the year [A.H.] 551. In my dream, I saw an enormously 
spacious location, teeming with all the Shaikhs of land and sea, and 
our master, Shaikh “Abd al-Qadir, was there in the very midst of 
them. Among those Shaikhs, I noticed that one had a plain and 
simple turban on his head, while another wore a headscarf over his 
turban, and yet another wore two headscarves over his turban. As 
for our master, Shaikh Muhyi 'd-Din “Abd al-Qadir, he wore three 
headscarves over his turban. I remained in a state of sleep, thinking 
about those headscarves and wondering what they might be. Then 
I woke up, and there was the Shaikh himself, standing next to my 
head. He said: ‘The headscarf in honor of the science of the Sacred 
Law [Shari‘a], the headscarf in honor of the science of Reality 
[Hagiqa], and the headscarf of honor itself.’ 


“May Allah be well pleased with him!” 


= The special status of Shaikh “Abd al-Qadir, in relation 
to the other saints [awliya’] of his day and age. > 


It was Shaikh Abu 'l-Barakat Sakhr ibn Sakhr ibn Musafir (may 
Allah be well pleased with him) who said: “In the time of Shaikh 
“Abd al-Qadir, every other saint of Allah was required to make a 
solemn pledge for his sake, vowing not to operate in his particular 
manner, whether outwardly or inwardly, except with his permission. 
He was someone empowered to speak in the immaculate state of 
sanctity [quds], by the leave of Allah (Exalted is He), and he was one 
of those endowed with freedom of disposal [tasrif] in all the realms 
of being, after his death as well as prior to his death. 

“May Allah be well pleased with him, and may He be well pleased 


with us, for his sake!” 
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c Shaikh ‘Abd al-Qadir visits the tombs of Imam Ahmad 
ibn Hanbal and Shaikh Ma‘rif al-Karkhi, and engages 


in conversation with them. ^» 


Shaikh “Ali ibn al-Hiti has told us: “Together with my master, 
Shaikh “Abd al-Qadir, and Shaikh Baga ibn Bata, I once went to visit 
the tomb of Imam Ahmad ibn Hanbal (may Allah bestow His mercy 
upon him). Before my very eyes, he emerged from his tomb, hugged 
Shaikh ‘Abd al-Qadir to his breast, conferred upon him a robe of 
honor, and said: ‘O Shaikh “Abd al-Qadir, there is a very great need 
for your contribution to the science of the Sacred Law [Shari'a], the 
science of Reality [Haqiqa], and the science of the spiritual state 
[hal]. May Allah be well pleased with them all!” 

Shaikh “Ali ibn al-Hiti (may Allah be well pleased with him) also 
said: “On another occasion, together with Shaikh “Abd al-Qadir 
(may Allah be well pleased with him), I went to visit the tomb of 
Ma ‘raf al-Karkhi!9? (may Allah be well pleased with him). Shaikh 
“Abd al-Qadir said to him: ‘Peace be upon you, O Shaikh Ma ‘raf! 
We have overtaken you by two degrees!’ His reply came from the tomb: 
‘And upon you be peace, O leader of the people of your day and age!’ 


“May Allah be well pleased with them all!” 


c The jinn all flock to Shaikh “Abd al-Qadir’s regular 


session [majlis]. ^ 


It was Aba Nazar ibn “Umar al-Baghdadi al-Mathni, commonly 
known as as-Sahrawi, who said: “I heard my father say: ‘I once 
summoned the jinn, by means of spells and incantations ['azà' im], 
but I was kept waiting longer than usual for their response. Then, 
when they finally came to me, they said: ‘If you ever try to summon 
us again, you must not do so while Shaikh ‘Abd al-Qadir is speaking 
to the people!’ When I asked them why not, they said: ‘We all flock 
to him,’ so I exclaimed: ‘Well I never! Do you mean to tell me that 
you, the jinn, do that too?’ They said: ‘Our crowd at his session is 
even more densely packed than the crowd of human beings. Many 
groups from amongst us have embraced Islam and repented at his 


hands.’ 
“May Allah be well pleased with him!” 


100 See note 39 on p. 71 above. 
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c Shaikh ‘Abd al-Qadir appears to someone in a dream, 
in a scene taking place on the Day of Resurrection. > 


Our next report comes from a group of several Shaikhs: namely, 
Abu ’l-Faraj ad-Duwairi, “Abd al-Karim al-Athari, Yahya as-Sarsari, 
and “Ali ibn Muhammad ash-Shahrabani (may Allah bestow His 
mercy upon them all). They have told us: 

“One day in the year [A.H.] 610, the four of us were together in the 
company of Shaikh ‘Ali ibn Idris al-Ya'qubi, when along came 
Shaikh “Umar al-Maridi, commonly known as Tarida [*Tasty 
Breadcrumb’].!° “Tell them about that dream of yours!’ said Shaikh 
“Ali ibn Idris to the new arrival, who responded by telling us: 

**While I was asleep, I saw that the Resurrection [Qiyama] had 
begun to unfold, and the Prophets and their communities [umam] 
were approaching the Place of Standing [Mawgqif]l. Some of the 
Prophets had two men following each of them, while others had 
only a single follower each. Then along came Allah's Messenger 
[Muhammad] (Allah bless him and give him peace), with his 
Community [Umma] streaming in front of him, like a vast torrential 
flood.!9? The Shaikhs were among them, and together with every 
Shaikh were his companions, forming groups that varied in number, 
in radiance, and in splendor. 

“One man stood out in the midst of all the Shaikhs, and he was 
accompanied by very many people, who clearly excelled all the rest. 
When I asked about him, I was told: “That is Shaikh “Abd al-Qadir, 
and those are his companions," so I approached him and said: “O my 
master, among all the Shaikhs, I have not seen anyone more 
magnificent than you, and amongall their followers, I have seen none 
finer than your followers!” The Shaikh thereupon recited these 
poetic verses: 

Should any of us be a tribal chief, he will exalt his tribe, 
and should it be oppressed, he will protect it from oppression. 


Should it ever be put to the test, he will serve as its wise elder, 
and should it ever triumph, he will serve as its brave young hero. 


If our tents are ever smitten by the edges of the sword, 
he will serve in their stead, as a haven safe for our visitors. 


101 The word tarida is a colloquial form of the classical Arabic tharida, which means: 
"a piece of bread, crumbled with the fingers, and then moistened with broth, generally 
having some flesh-meat with it." One particularly delicious variety is said to be 
prepared with marrow and the yolks of eggs. (See: E.W. Lane, Arabic-English Lexicon, 
art. TH-R-D.) 


102 fa" s-sail wa ka-’L-lail (Literally, “like the flood and like the night.”) 
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“At that point I woke up, and discovered that I had committed 
these verses to memory.’ 

“Shaikh Muhammadal-Khayyat [the Tailor] al- Wa 'iz [the Preacher] 
was also present on that occasion, so Shaikh “Ali ibn Idris said to him: 
*O Muhammad, recite some more poetry for us, in a similar vein 
to this, as you remember hearing it on the tongue of Shaikh “Abd 
al-Qadir. He responded by treating us to the following recital: 

Welcome to you, my morning, for I am the caravan guide! 
I shall lead the travelers straight to a resting place of comfort. 


I shall also keep them safe—all in fulfillment of His command— 
and bring them to rest in the Holy Presence of my Lord. 


I know where all the finest foods are stored along the way, 
and where to find the source of water that is sweet to drink. 


The people of purity [safa] are quick to follow in my wake, 
each with a sense of purpose sharper than the caustic tongue. 
“You have done very well indeed,’ said Shaikh “Ali ibn Idris, ‘and 
you have uttered nothing but the truth!" 


c Shaikh ‘Abd al-Qadir reads the mind of the Grand 


Vizier’s grandson. ^» 


It was al-Hafiz ibn an-Najjar who said: “Shaikh Abu 'l-Fath 
Ahmad once told me: 'I asked my grandfather, the Grand Vizier, 
Abu 'l-Muzaffar Yahya ibn Hubaira, to grant me permission to attend 
the regular session [majlis] held by Shaikh 'Abd al-Qadir. He gave 
me his permission, and he also gave me a sum of money, in the form 
of gold coins, which he instructed me to hand to the Shaikh. He also 
instructed me to convey to him the greeting of peace [salam]. I duly 
attended the session, and when it was over, and the Shaikh had 
stepped down from the pulpit, I saluted him with the greeting of 
peace. As for the gold, I felt too embarrassed to hand it to him in the 
midst of that crowded gathering. I said to myself: *I shall wait till the 
Shaikh retires to his private apartment, then I shall enter his presence 
and place the gold at his disposal.’ 

“The Shaikh forestalled me, however, as if he already knew what 
was on my mind. ‘Just give me what you have there with you,’ he said, 
‘and take no notice of the people. You must also convey my greeting 
to the Grand Vizier.’ I then took my leave, feeling utterly bewildered.” 
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According to another version of this account, the Shaikh said to 
him: “Keep whatever gold you have with you, and take no notice of 
the people. There is no need for you to think of paying me a private 
visit. Convey the greeting of peace to your grandfather, the Grand 
Vizier, and tell him: ‘Shaikh “Abd al-Qadir has no need of what you 
sent, for he can do perfectly well without it. Return it to those 
[unfairly taxed and unjustly exploited people] who are truly entitled 
to it" The grandson said: “I then took my leave, feeling utterly 


bewildered. 
“May Allah be well pleased with the Shaikh!” 


€^ A brief but comprehensive account of Shaikh ‘Abd 
al-Qadir's special merits, expressed with great 
intensity of feeling. > 


We owe this next report to Shaikh Najm ad-Din Abu 'l-/Abbas 
Ahmad ibn Abi 'l-Hasan “Ali al-Bata’ihi (may Allah bestow His 
mercy upon him), for it was he who said: “I once heard my brother, 
Shaikh Ibrahim al-A ‘zab, say: 

“Shaikh Muhyi ’d-Din “Abd al-Qadir (may Allah be well pleased 
with him) is our master, and he is the Shaikh of those who pursue 
Reality [muhaqgqiqin], the Imam of the champions of Truth [siddiqin ], 
the living proof of those who know by direct experience [“Grifin], and 
the exemplary guide of those who follow the path that leads to the 
Lord of All the Worlds [Rabb al-'alamin]. 


*May Allah be well pleased with them all, and may Allah be well 
pleased with us, for their sake! Amin." 


= More of Shaikh ‘Abd al-Qadir's poetic utterances. > 


Abu ’|-Barakat ash-Shahrazüri has told us: “Once, while he was 
speaking from the lectern in his place by the Portico Gate [Bab 
al-Azaj], I heard Shaikh ‘Abd al-Qadir al-Jili pronounce this poetic 


verse: 


It surely is a pity that my nights are spent to no avail, 
for they are counted in the reckoning of my span of life! 105 


103 q-laisa mina 'l-khusrani anna layaliya—tamurru bi-là naf in fa-tuhsabu min ‘umri. 
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Ibn al-Khadir said: “Our master, Shaikh Muhyi’d-Din “Abd al-Qadir 
(may Allah be well pleased with him) had been absent from his 
companions for some time, on one of his spiritual training exercises 
[riyadat]. As soon as he made himself accessible again, they 
approached him and asked him about his state of being with Allah 
(Exalted is He). The Shaikh couched his response in these poetic 
verses: 

Since we left you that year, we have been 
on a sea whose shore is a haven of comfort. 


The sunlight on that haven rose and set 
within us, and from us began its morning ascent. 


We handled its jewels and refined them 
till they were purified, so gems we came to be. 


Now tell us, what is the sea, the haven and the sun, 
and what is the gem of the ocean that we crossed? 


Say, in the tongue of the Unseen, not with a nod: 
did it stay there or leave us, or did we depart by night? 


While we were there, our hearts inclined anew 
to the course of time, though we were already gray. 


Since we left by night, it was neither hard 
for our mounts to carry us, nor hard for us to ride. 


We had left the brimming seas behind us, 
so how could people know where we were bound? 


Therein lies a tale of wonders indescribable, 
a tale that we can neither tell nor promulgate. 


We witnessed a beauty never manifest to others; 
our spirits beheld it, and we did not look away. 


“Tn this same vein, the Shaikh (may Allah be well pleased with him, 
and may He be well pleased with us, for his sake) once said: 


By the breeze my inner being was wafted to the gardens, 
and most astute did I become, before delusion could harm me. 


Of every subtle meaning I now contemplate a goblet, 
and every songstress in the universe delights me with her song. 


I have a boon companion, who looks exactly like myself; 
I tell him something, if I wish, or, if he wishes, he tells me. 


If I decide to keep a secret, he knows what I am thinking, 
and whatever he may wish, he lets me understand it clearly. 


Were I to drink the seven seas, my bones would still be thirsty, 
if I did not have the sight of him to fill me with contentment. 
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* Again in this same vein, the Shaikh (may Allah be well pleased 
with him) also said: 
O House of Names! From you names came to light, 
and human beings became poor beggars from then on.104 


Since names came to light, the Ben-tree no longer yields 
all its finest fruit, nor is the splendid garden so luxuriant. 


= More of Shaikh “Abd al-Qadir's wise sayings, 


recorded by historians. > 


In his Ta rikh [History], al-Hafiz ibn an-Najjar tells the reader: 
*' Abdu'llah al-Jubba'i once wrote me a letter, and I have copied it 
here from his original script. He said: ‘Our own Shaikh, Shaikh 
“Abd al-Qadir, used to say: “This world is full of busy preoccupations 
[ashghal], and the Hereafter is full of terrifying uncertainties 
[ahwal]. The servant [of the Lord] is caught between busy preoccu- 
pations and terrifying uncertainties, until his final destination is 
established, whether it is to be the Garden of Paradise or the Fire 
of Hell." 

“Tn one of his public discourses [majalis], the Shaikh said: ‘What 
first arises above the horizon, within the heart of the true believer 
[mu min], is the star of wisdom [najm al-hikma], then the moon of 
intellectual knowledge [qamar al-“ilm], and then the sun of knowl- 
edge acquired by direct experience [shams al-ma vifa]. By the light 
of the star of wisdom, he can look at this world. By the light of the 
moon of intellectual knowledge, he can look at the Other World. By 
the light of the sun of knowledge acquired by direct experience, he 
can look at the Master [Mawla].’ 

“Tn another of his speeches, the Shaikh (may Allah be well pleased 
with him) said: ‘The saints [awliya ] are the brides [ ara is] of Allah 
(Exalted is He), so no one is allowed to see them unveiled, apart from 
someone too closely related for marriage [dha mahram].’ May Allah 
be well pleased with him!" 

That highly erudite scholar, Imam Shihab ad-Din Ahmad ibn 
al-‘Imad al-Aqfahsi ash-Shafi‘i, is the author of a book entitled: 
104 This must surely be addressed to Adam (peace be upon him), who taught all the 


names of things to the angels, and was subsequently evicted from the Garden of 
Paradise. 
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“The String of Pearls, concerning the Migration of the Best of 
Humankind [Nazm ad-Durar fi Hijra Khair al-Bashar].” In the 
subsection headed: “How the jinn embraced Islam, when they heard 
the Qur'an from him [the Prophet] (Allah bless him and give him 
peace)," he includes the following statement: 

“Shaikh ‘Abd al-Qadir al-Jilani once came across a solitary survivor 
from their number." (That is to say, from the jinn who embraced 
Islam, when they heard the Prophet—Allah bless him and give him 
peace—reciting the Qur'àn.) 


© Shaikh “Abd al-Qadir answers a question concerning 
the prayer of supplication [du‘a@’]. ^ 


“When someone asked Shaikh “Abd al-Qadir (may Allah be well 
pleased with him) about the prayer of supplication [du‘a’], he 
explained as follows: 

“There are three distinct categories to the prayer of supplication 
[du'a'], namely: (1) explicit statement [tasrih], (2) implication 
[ta‘rid],1°5 and (3) symbolic indication [ishara]. 

eIn the case of explicit statement [tasrih], the supplication is 
clearly enunciated in spoken words. 


*In the case of implication [ta‘rid], the supplication is alluded to 
indirectly within another supplication, or hidden within some other 
kind of statement. 

eIn the case of symbolic indication [ishara], the supplication is 
concealed within nonverbal actions. 


** As an example of implication [ta rid], we may quote the saying 
of the Prophet (Allah bless him and give him peace): 


Do not entrust us with the management of our own selves, not even for the 
twinkling of an eye! 


“í As an example of symbolic indication [ishara], we may quote the 
saying of Abraham [Ibrahim] (peace be upon him): 


*My Lord, show me how You will give life to the dead." 
Rabbi ari-ni kaifa tuhyi "l-mawta. (2:260) 


105 According to context, ta rid may sometimes signify: hinting; allusion; innuendo. 
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—indicating a visionary experience.106 
“As an example of explicit statement [tasrih], we may quote the 
saying of Moses [Misa] (peace be upon him): 


“My Lord, show me, so that I may look at You!” 
Rabbi ari-ni angur ilai-k. (7:143)’” 


106 [n this example, the symbolic indication [ishara] would seem to relate to the nature 
of the response, rather than to the manner in which the supplication [du/a'] is 
expressed. 


Some of the prayers of supplication 


[ad'iya] frequently offered 
by Shaikh “Abd al-Qadir. 


haikh “Abd ar-Razzàq [Shaikh “Abd al-Qadir's son] (may Allah 


be well pleased with him) has told us: “Here is one of the prayers 


of supplication [ad‘iya] that my father used to offer, during his 
sessions of exhortation: 
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O Allah, we take refuge 
with Your connection 
from Your exclusion, 
Allahumma inna na üdhu 
bi-wasli-ka 

min saddi-k. 


and with Your nearness 
from Your dismissal, 
wa bi-qurbi-ka 

min taxdi-k. 


and with Your acceptance 
from Your rejection. 

wa bi-qabüli-ka 

min raddi-k. 


Include us among those whose obedience 
and love are devoted to You, 

wa "j'al-nà min ahli ta‘ati-ka 

wa waddi-k. 


and make us worthy 
of giving thanks 
and praise to You, 
wa ahhil-na 
li-shukri-ka 

wa hamdi-k. 


O Most Merciful of the merciful. 


ya Arhama ’r-rahimin. 
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The following prayers of supplication [ad iya] were also offered by 
Shaikh ‘Abd al-Qadir (may Allah be well pleased with him): 


O Allah, we beg of You a faith 

that is fit for Your review, 
Allahumma inna nas’ alu-ka tmanan 
yasluhu li’l-‘ardi “alai-k. 


and a certitude with which we may stand 
before You at the Resurrection, 

wa iqànan nadifu bi-hi 

fi 1-Qiyamati baina yadai-k. 


and an immunity by which You will save us 
from the entanglements of sins, 

wa 'ismatan tunqidhu-nà bi-ha 

min waratati 'dh-dhunüb. 


and a mercy by which You will purify us 
from the defilement of faults, 

wa rahmatan tutahhiru-nà bi-hà 

min danasi "l-wyüb. 


and a knowledge by which we may comprehend 
Your commandments and Your prohibitions, 
wa ‘ilman nafqahu bi-hi 

awamira-ka wa nawahi-k. 


and an understanding by which we may know 
how to converse with You in private. 

wa fahman na‘lamu bi-hi 

kaifa nunaji-k. 


Include us, in this world and the Hereafter, 
among those worthy of Your friendship, 
wa "j'al-nà fi ’d-dunya wa "l-akhirati 

min ahli walayati-k. 


and fill our hearts 

with the light of Your intimate acquaintance, 
wa ’mla’ quliba-na 

bi-nüri ma ‘rifati-k. 

and anoint the eyes of our minds 

with the ointment of your guidance, 

wa "khul ‘uyūna 'uqüli-nà 

bi-ithmid hidayati-k. 

and guard the feet of our thoughts 

from the perils 

of the footprints of dubious undertakings, 
wa ’hrus aqdama afkari-na 

min mazüliqi 

mawati i ’sh-shubuhat. 
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and keep the birds of our base instincts 
from falling into in the nets 

of lustful transgressions, 

wa ^mna/ tuyüra nufüsi-nà 

mina "l-wuqü'i fi shibaki 

mübiqati ’sh-shahawat. 

and assist us to perform the ritual prayers, 
in a state that is free from carnal desires, 
wa a'in-nà fi iqámati 's-salawati 

“ala tarki ’sh-shahawat. 


and erase the lines of our bad deeds 
from the records of our actions, 

with the hands of good deeds. 

wa ’mhu sutüri sayyi ati-nà 

min jarà idi a‘mdli-na 

bi-aidi "l-hasanat. 

May You be there for us, 

when we are otherwise deprived of hope, 
kun la-nà 

haithu yanqati u ^r-raja'u min-na 


when even those of generous nature 
turn their faces from us, 

idha a‘rada ahlu "l-judi 
bi-wujühi-him ‘an-na 

when the pledges of our deeds arrive 
in the darkness of the graves, 

until the Day of Witnessing. 

hina tahsulu ft zulmi ’l-luhidi 

rah@ inu af ali-na 

ila yawmi ’sh-shuhid. 


Treat Your servant 

in the manner to which he is accustomed, 
and keep him safe from mistakes, 

wa ajri ‘abda-ka 

‘ala mà alifa 

wa ’‘sim-hu mina ’z-zilal. 

and enable him, and all those present here, 
to speak and act correctly, 

wa waffiq-hu wa ’l-hadirina 

li-salahi ’l-qawli wa ’l- ‘amal. 


and cause his tongue to utter words 
of value to the listener, 

wa ajri ‘ala lisani-hi 

mà yantafi‘u bi-hi 's-sami'. 
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words that will cause his tears to flow, 
wa tudharrifu la-hu ’l-madami‘. 


and that will soothe the heart of the humble. 
wa yulayyinu qalba "l-khashi'. 
Forgive him, and those present here, 
wa ’ghfir la-hu wa li’l-hadirin. 
and all the Muslims everywhere. 
wa li-jami i "l-muslimin. 
When he was ready to bring his session to a close, the Shaikh (may 
Allah be well pleased with him) used to say: 
May Allah include us, and all of you, 
among those who are attentive to His service, 
ja ala-na "llahu wa iyya-kum 
mim-man tanabbaha li-khidmati-h. 
and who practice detachment from this world, 


wa tanazzaha “ani 'd-dunya. 


and who remember the Day of their Final Gathering, 
wa tadhakkara yawma hashri-h. 

and who follow in the footsteps of righteous. 

wa ’qtafa athara ’s-salihin. 


For He is the Guardian of all that, 
and the One who is Capable of it all. 
inna-hu Waliyyu dhalika 
wa ’-l-Qadiru “alai-h. 
O Lord of All the Worlds! 
ya Rabba ’1-‘alamin. 
The Shaikh (may Allah be well pleased with him) would then 


conclude with this poetic verse: 


If a person leaves the beaten tracks, his endeavor will go astray. 
But will anyone leave the beaten tracks, so long as he is a Muslim?!07 


107 man yatruku ’|-athara qad dalla sa yu-hu—wa hal yatruku " -thara man kana muslima. 


Concerning the wives of Shaikh “Abd 
al-Qadir (may Allah be well pleased 
with him). 


he following account is provided by the Shaikh of the Süfis, 

Shaikh Shihab ad-Din “Umar as-Suhrawardi.!°8 In the twenty- 
first chapter of his book, “Awarif al-Ma'arif [Bounties of Divine 
Knowledge],!° he informs us: 

“We have heard that one of the righteous once said to Shaikh ‘Abd 
al-Qadir: ‘Why did you get married?’ The Shaikh replied: ‘I did not 
take a wife, until Allah’s Messenger (Allah bless him and give him 
peace) told me: “You must get married!" 

“The Shaikh is also reported as having said: ‘I was yearning for a 
wife, over quite a long period, but I did not dare marry, for fear of 
causing confusion when the time was inappropriate. I therefore 
endured with patience, until, when the script of destiny had reached 
its appointed term, Allah sent me four wives, each of them highly 
compatible with me in respect of wish and inclination.” 

In his Ta rikh [History], Ibn an-Najjàr informs us: “I once heard 
“Abd ar-Razzaq, the son of Shaikh ‘Abd al-Qadir al-Jili, say: 

“Forty-nine children were born to my father, twenty-seven of 
them males, and the rest of them females.’” 

It was al-Jubba'i who said: “Our master, Shaikh “Abd al-Qadir 
(may Allah be well pleased with him) once said: ‘Whenever a child 
was born to me, I would hold the infant in my hand, and say: “This 
is dead, so remove it from my heart!” Then, if it did in fact die, its 
death would not affect my feelings in any way, since I had already 
detached it from my heart, as soon as it came to birth.’ 

108 See note 34 on p. 63 above. 
109 A printed edition of this work has been published by “Alamiyya Press, Cairo, 
AH. 1358/1939 CE. 
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“Tt happened several times, that the death of one of his children, 
sometimes a boy and sometimes a girl, occurred on the night of his 
regular public session [majlis], but he never once interrupted his 
session. He would climb the steps up to the lectern, and address the 
people in his audience, while the ritual washer [ghasil] was busy 
washing the corpse. When the ritual washing had been duly 
completed, they would bring the body to the session. The Shaikh 
would thereupon descend from the lectern, and perform the funeral 
prayer over his deceased son or daughter. 

May Allah be well pleased with him, and may He be well pleased 


with us, for his sake!" 


Concerning the children of Shaikh “Abd 
al-Qadir (may Allah be well pleased 
with him, and with all of them). 


*Shaikh “Abd al-Wahhab (A.H. 522-93) 


O ne of the most distinguished of Shaikh ‘Abd al-Qadir's children 
was Shaikh “Abd al-Wahhab. He studied Islamic jurisprudence 
[fiqh] under his father, from whom he also received instruction in 
many other subjects. He took lessons from other teachers, too, 
including Abū Ghalib ibn al-Banna’. In his quest for knowledge, he 
also traveled to the lands of the Persians. At the beginning of the year 
[A.H.] 543, when his father was still alive, he started teaching at his 
schoolhouse, where he served as the Shaikh's deputy. He was little 
more than twenty years of age at that time. 

After his father’s death, Shaikh “Abd al-Wahhab delivered public 
sermons, as well as acting as an expert adviser on matters requiring 
formal legal opinion [fatwa]. Many prominent scholars acquired 
their training from him, including ash-Sharif al-Husaini al-Baghdadi 
and Ahmad ibn “Abd al-Wasi' ibn Amirgah, to name only two of them. 

None of his father’s other children achieved greater distinction 
than Shaikh ‘Abd al-Wahhab. He was an outstanding jurist [faqih], 
and his lectures on questions of scholarly dispute [khilaf] were 
exceptionally brilliant. In the delivery of religious and spiritual 
exhortation [wa‘z], he spoke with an eloquent tongue, and in an 
agreeably witty manner, combining a sweetness of expression with an 
acute sharpness of mind. He was charming, graceful, wittily 
amusing, full of good humor and lighthearted playfulness, and polite 
in his shrewd observations. He exemplified the qualities of chivalry 
and noble generosity. 
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The Imam, an-Nasir-li-Dini'llah, appointed him to head the 
government department charged with the investigation of cases of 
wrongdoing and miscarriages of justice [mazalim], so all the pressing 
needs of the people were brought to his attention. 

According to adh-Dhahabi: “He readily engaged in conversion, 
delivered sermons, provided formal legal opinions, took part in public 
debate, and was often consulted by the Supreme Council of State 
[ad-Diwan al-/Aziz]. He was an elegant man of letters, who knew 
how to inject a gentle sense of humor into people's feelings." 

Stories about him have been handed down by a host of reporters, 
including ad-Danithi and Ibn Khalil. Ibn Rajab tells us, in his 
Tabaqat [Generations]: “Al-Farisi has mentioned that he took 
lessons from Ibn al-Husain, Ibn ar-Ra‘wani, Abū Ghalib, Ibn 
al-Banna’, among other leading scholars. He describes Shaikh “Abd 
al-Wahhab as an exceptionally qualified jurist [faqth], a pious 
abstainer [zahid], and a wise counsellor [wa‘iz]. He could always 
count on an excellent reception. In the year [A.H.] 583, [the Imam] 
an-Nasir appointed him to head the government department charged 
with the investigation of cases of wrongdoing and miscarriages of 
justice [mazalim]. He was highly astute, one of the most elegant 
figures in Baghdad, and renowned for his wonderful sense of humor. 
Of all his father's children, none was more brilliantly intelligent 
than he." 

In the words of another reporter: *His pen had a very sharp point, 
especially when he used it to write down a legal opinion [fatwa]. He 
is known to have conferred a diploma on Muhammad ibn Ya qub ibn 
Abi 'd-Dunya." 

Shaikh ‘Abd al-Wahhab was born in the month of Sha bàn, in the 
year [A.H.] 522, in the city of Baghdad. It was there that his mortal 
life ended, on the night of the 25th of Shawwal, in the year [A.H.] 593, 
and he was buried in the graveyard of al-Halba [the Racetrack 
District]. May Allah bestow His mercy upon him! 


eShaikh ‘Isa (d. A.H. 573) 


Shaikh “Isa studied Islamic jurisprudence under his father, from 
whom he also received instruction in other important subjects. He 
also attended the classes of Abu ’l-Hasan ibn Darama, as well as those 
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of other leading scholars. He became a teacher, a lecturer, a preacher, 
and an expert legal consultant. He composed a number of literary 
works, including the book entitled Jawahir al-Asrar wa Lata'if 
al-Anwar [Jewels of the Mysteries and Subtle Aspects of the Lights], 
on the science of Süfism. 

He moved [from Baghdad] to Egypt, where he lectured and 
delivered sermons. More than a few inhabitants of that country 
acquired their training from him, including Abū Turab Rabia ibn 
al-Hasan al-Hadrami as-Sana i, Musafir ibn Ya mar al-Misri, Hamid 
ibn Ahmad al-Irtaji, Muhammad al-Fagih al-Muhaddith, and “Abd 
al-Khaliq ibn Salih al-Qurashi al-Umawi al-Misri. 

As reported by Ibn an-Najjar, in his Ta’ rikh [History]: “After his 
father's death, Shaikh ‘Isa left Baghdad and lived from a time in 
Syria. While in Damascus, he attended the classes held by “Ali ibn 
Mahdi ibn al-Mufraj al-Hilali. That was in the year [A.H.] 562. He 
also gave talks about his father. 

“Then he moved to Egypt, where he stayed until the time of his 
death. He used to preach from the pulpit, and he was well received 
by the people. As in Damascus, he also gave lectures about his father. 
His sayings have been related by Ahmad ibn Maisara ibn Ahmad 
al-Hallal al-Hanbali.” (Here ends the quotation from Ibn an-Najjar.) 

It was al-Mundhiri who said: *Shaikh 'Isà moved to Egypt, where 
he gave lectures and delivered sermons. It was in that country that 
he died." 

Ibn an-Najjàr has told us: “On the tombstone of ‘Isa, the son of 
Shaikh ‘Abd al-Qadir al-Jili, in the graveyard [qarafa] [below the 
Mugattam hills] near Cairo, I read the inscription: ‘He died on the 
12th of Ramadan, in the year [A.H.] 573.’ Here is a sample of his 
poetry (may Allah bestow His mercy upon him): 

Convey my salutation to a land that dearly loved me, 
and tell them that the stranger is filled with ardent longing. 


If they ask you how I am, after leaving them behind, 
be sure to say: *He is burning in the fires of separation. 


For he has no companion to bring him near to you, 
nor can he find a way to make the long journey home." 


Life is always hard for a stranger, in any foreign land, 
and who befriends the stranger, in countries not his own? 
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“Shaikh ‘Isa is also the author of these poetic verses (may Allah 
bestow His mercy upon him): 
Iam keeping a yearlong fast, if I do not see you all, 
but on the day when I see you, my fast becomes unlawful.!!° 


My heart incurred no blame, in yearning for you all, 
so my yearning has proved to be a blessing to my honor! 


eShaikh Aba Bakr ‘Abd al-“Aziz (A.H. 532-602) 
Shaikh Abū Bakr ‘Abd al-‘Aziz studied Islamic jurisprudence 


under his father, from whom he also received instruction in other 
important subjects. He also attended the classes of Ibn Mansür “Abd 
ar-Rahman ibn Muhammad al-Qazzaz [the Silk Merchant], as well as 
those of other leading scholars. He became a lecturer, a preacher and 
a professor, and his students were by no means few in number. He 
was brilliant, yet modest to the point of humility. 

He rode off to Al-Jibal, and made his home there, in the course of 
the year [A.H.] 580. That was after he had fought in the campaign 
[against the Crusaders] at Ashkelon [“Asqalan], and visited the noble 
city of Jerusalem [al-Quds]. His descendants still live in Al-Jibal, to 
this very day. 

He was born on the 27th of Shawwal in the year [A.H.] 532, and 
he died in al-Jibal on Wednesday, the 18th of Rabi‘ al-Awwal, in the 
year [A.H.] 602. May Allah bestow His mercy upon him! 


*Shaikh “Abd al-Jabbar (d. A.H. 575) 


Shaikh ‘Abd al-Jabbar studied Islamic jurisprudence under his 
father, from whom he also received instruction in other important 
subjects. [Like his brother, Shaikh Aba Bakr “Abd al-‘Aziz] he also 
attended the classes of Ibn Mansür “Abd ar-Rahman ibn Muhammad 
al-Qazzaz [the Silk Merchant], as well as those of other leading 
scholars. He was an excellent calligrapher, a follower of the Safi path 
[sabil at-tasawwuf], and a close companion of the lords of hearts 
[arbab al-qulüb]. [His brother] “Abd ar-Razzàq, of whom we shall 
110 A poetic allusion to the fact that fasting is unlawful on the Day of Festival [Id]. For 
traditional reports concerning the practice of fasting (in the daytime) all year long 


[siyam ad-dahr], see the work cited in note 3 on p. 28 above. (Vol. 4, pp. 5-7, of the Al- 
Baz edition.) 
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have more to say in due course, did take a few lessons from him, 
though he never became his full-time student. 

As a fledgling Safi [mutasawwif],!!! Shaikh “Abd al-Jabbar used to 
mingle with the spiritual paupers [fuqara’] and the lords of hearts 
[arbab al-qulüb]. He used to write in an exquisite calligraphic script. 
He died about twenty-eight years earlier than “Abd ar-Razzaq, when 
he was still a young man, on 19th of Dhu 'l-Hijjain the year[A.H.] 575. 
He was buried within the confines of his father's guesthouse [ribat] 
in the Racetrack District [al-Halba] of Baghdad. May Allah bestow 


His mercy upon him! 


*Shaikh “Abd ar-Razzaq (A.H. 528-603) 


As for Shaikh ‘Abd ar-Razzaq, that exemplary guide, who knew the 
entire Qur'àn by heart, he studied Islamic jurisprudence under his 
father, from whom he also received instruction in many other 
traditional subjects. He also attended the classes of other notable 
scholars, including Abu ’l-Hasan ibn Darama. This background 
prepared him well for his own career, in which he gave lectures and 
dictation, provided training and education, delivered formal opinions 
on legal problems, and engaged in public debate. More than a few of 
his students graduated with distinction, including Ishaq ibn Ahmad 
ibn Ghanim al-“Athli, and ‘Ali ibn “Ali Khatib Züba, to name only 
two of them. 

In his Ta’rikh [History], al-Hafiz Ibn an-Najjàr informs us: “His 
father taught him in his early youth, and later he studied under the 
following professors: 


e Abu 'l-Hasan Muhammad as-Sa’igh 

*al-Qadi [the Judge] Abu ’l-Fadl Muhammad al-Armawi 
e Abu 'l-Qasam Sa id ibn al-Banna’ 

e Abu ’l-Fadl Muhammad ibn Nasir al-Hafiz 

* Aba Bakr Muhammad ibn az-Zaghawani 


111 [n the work cited in note 3 on p. 28 above, Shaikh “Abd al-Qadir (may Allah be 
well pleased with him) has explained: 

As for the fledgling Saft [mutasawwif], he is someone who has set himself the task of becoming 
a Süft, and who is prepared to work hard at becoming a Saft. (For more on this subject, see 


Vol. 5, pp. 12-21, of the al-Baz edition.) 
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e Abu 'l-Muzaffar Muhammad al-Hashimi 
e Abu 'l-Mu afa Ahmad ibn “Ali ibn as-Samin 
e Abu ’l-Fath Muhammad ibn al-Batir.” 


Further along in this same book, Ibn an-Najjar relates: “Shaikh 
“Abd ar-Razzàq also pursued his own quest for knowledge. He 
learned many lessons from the colleagues of Ibn al-Khattab ibn 
al-Batir and Aba ‘Abdi’llah ibn Talha, as well as several other 
teachers. Then he went on to learn from our Shaikhs and others of 
their caliber. He took many notes in his own handwriting, both for 
himself and for other people. Although his handwriting was an awful 
scribble, I learned a great deal from reading those notes of his. 

“Shaikh “Abd ar-Razzàq was a hafiz [one who has learned the 
whole of the Qur'àn by heart]. He was thoroughly proficient, 
trustworthy and truthful. Whenever he spoke, he gave expression 
toa fine understanding. Asan expert jurist [faqth], he adhered to the 
legal doctrine [madhhab] of Imam Aba ‘Abdi’llah Ahmad ibn 
Hanbal.!!? He was piously devout [wari ], deeply committed to his 
religion [mutadayyin], and dedicated to the frequent practice of 
worshipful service [“ibada]. He performed his devotions in the 
seclusion of his own home, away from the public view, and only came 
out [to the mosque] in order to take part in the congregational prayers. 
He had a great fondness for the narration of traditional stories and 
reports, and he held the seekers of knowledge in high esteem. 

*He was very generous with anything he had at his disposal, and 
chivalry was natural to him, despite the paucity of his material means. 
His attributes of character were excellent. He was modest to the 
point of humility, and adroit in all the skills of courtesy and 
politeness. His life-style was extremely simple, and he endured his 
poverty with steadfast patience. He was noble by nature, and 
virtuously conformed to the standards set by the righteous predecessors 
[salaf]." (Here ends this abbreviated excerpt from the work of Ibn 
an-Najjar.) 

The following passage is an excerpt from Ta’rikh al-Islam [The 
History of Islam], by al-Hafiz adh-Dhahabi: 

“Aba Bakr “Abd ar-Razzaq al-Jili (to whose name the epithets 


112 See note 53 on p. 90 above. 


182 Necklaces of Gems 


‘al-Baghdadi al-Hanbali al-Mubaddith al-Hafiz’ were eventually 
added): His reputation is that of a trustworthy person [thiqa] and a 
pious ascetic [zahid]. He learned much from his father’s instruction, 
then pursued further studies on his own. He devoted himself 
tirelessly to the quest for knowledge, especially of the Qur'àn and the 
Tradition, until he was ready to speak and teach on his own account. 
He is also known by the epithet ‘al-Halbi,’ an adjectival reference to 
al-Halba [the Racetrack District], which is a neighborhood on the 
eastern side of Baghdad." (Here ends this abbreviated excerpt from 
the work of adh-Dhahabi.) 

The author of ar-Rawd [The Gardens]!!? informs us: “Abū 
Shamma, in his Ta’rikh [History], describes Shaikh “Abd ar-Razzaq 
as ‘a pious ascetic, a devout worshipper, a trustworthy person, 
satisfied with very little material wealth.’ Reliable reports concerning 
Shaikh “Abd ar-Razzaq have been transmitted by ad-Danithi, Ibn 
Najjar, ad-Diya’, an-Najib ‘Abd al-Latif, at-Taqi al-Buldani, to name 
but a few. The Shaikh awarded a diploma to each of the following 
graduates: 


e Shaikh Shams ad-Din ‘Abd ar-Rahman 
*al-Kamal ‘Abd ar-Rahim 

* Ahmad ibn Shaiban 

e Khadija, the daughter of ash-Shihab ibn Rajih 
eIsma il al-/Asqalàni 


eal-Fakhr “Ali al-Muqādasa.” 


(Here ends the quotation from ar-Rawd [The Garden].) 

In his Tabaqat [Generations], al-Hafiz Ibn Rajab al-Hanbali states 
[concerning Shaikh ‘Abd ar-Razzàq]: “He had a remarkable knowledge 
of the [Hanbali] legal doctrine [madhhab], yet his knowledge of the 
Prophetic Tradition [Hadith] far exceeded his knowledge of Islamic 
jurisprudence [fiqh]. In the words of Ibn Nuqta: ‘He was someone 
who knew the entire Qur'àn by heart [hafiz], a trustworthy and 
reliable person.’ He has been highly commended by al-Danithi, not 
to mention many others.’ According to one report about him, he 


115 This is presumably an abbreviation of ar-Rawd az-Zahir [The Beautiful Gardens], 
by Ibrahim ad-Dairi ash-Shafi‘l, referred to on p. 15 above. 
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spent thirty years without raising his head toward the heaven 
above, due to a sense of shame in the sight of Allah (Almighty and 
Glorious is He). 

“He was born in the evening of Monday, the 18th of Dhu ’1-Qa‘da, 
in the year [A.H.] 528, and he died in Baghdad on the night of 
Saturday, the 6th of Shawwal, in the year [A.H.] 603. He was buried 
at the Battle Gate [Bab Harb] in Baghdad." 

As we learn from Ibn an-Najjar: “When morning came around, the 
call to his funeral prayer [as-salat “alaih] was proclaimed in all the 
districts of Baghdad, and a host of people gathered where he lay. His 
bier [jinàza] was then carried in solemn procession to the prayer- 
ground [musalla] on the outskirts of the city, and the funeral prayer 
was performed for him there. 

“Then he was borne, on the heads of the men, to the congregational 
mosque [jami'] of ar-Rusafa, where his funeral prayer was again 
performed. It was next performed at the Gate of the Graveyard of the 
Caliphs [Bab Turbat al-Khulafa’], then on the bank of the River 
Tigris [ad-Dijla], in the presence of the market gardeners. From 
there, he was ferried across to the western side, where his funeral 
prayer was performed at the Harem Gate [Bab al-Harim]. He was 
then taken into [the ruined area of] al-Kharibiyya, and his funeral 
prayer was repeated. Then he was carried to the graveyard of Ahmad 
[ibn Hanbal]. The funeral prayer was again performed for him there, 
and there he was buried. That was indeed a memorable day." 

(Here ends the quotation from Ibn an-Najjar. May Allah bestow 
His mercy upon both him and Shaikh ‘Abd ar-Razzaq!) 


eShaikh Ibrahim (d. A.H. 592) 


Shaikh Ibrahim studied Islamic jurisprudence under his father, 
from whom he also received instruction in other traditional subjects. 
He also attended the classes of Sa ‘id ibn al-Banna’, to name only one 
of his other teachers. He migrated [from Baghdad] to Wasit, and it 
was there that he died, in the year [A.H.] 592. May Allah bestow His 
mercy upon him! 
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*eShaikh Muhammad (d. A.H. 600) 


Shaikh Muhammad studied Islamic jurisprudence under his father, 
from whom he also received instruction in other traditional subjects. 
He also attended the classes of other scholarly teachers, including 
al-Banna' and Abu 'Ll-Waqt, and became a qualified narrator of 
Tradition. He died in Baghdad, on the 25th of Dhu 'l-Qa da, in the 
year [A.H.] 600, and was buried that same day in the graveyard of 
al-Halba [the Racetrack District]. May Allah bestow His mercy 
upon him! 


Shaikh “Abdu’llah (A.H. 508-87 or 89) 


Shaikh ‘Abdullah received traditional instruction from his father, 
and also from al-Banna’. The year of his birth was [A.H.] 508, and 
he was taken unto the mercy of Allah (Exalted is He) in Baghdad, on 
the 17th (some say the 18th) of Safar, in the year [A.H.] 589 (some 
say 587). He was the eldest of all the brothers, according to what has 
been reported. 


eShaikh Yahya (A.H. 550-600) 


Shaikh Yahya studied Islamic jurisprudence under his father, from 
whom he also received instruction in other traditional subjects. He 
also attended the classes of other scholarly teachers, including 
Muhammad ibn “Abd al-Bagi. He became a qualified narrator of 
Tradition, and the people derived great benefit from him. He went 
to live in Egypt. He was the youngest of all the children of our 
master the Shaikh (may Allah be well pleased with him). He was 
born in [A.H.] 550, approximately eleven years prior to the death of 
his father. 

While he was in Egypt, he was blessed with a son, whom he named 
“Abd al-Qadir, and whom he brought to Baghdad when he was 
already an adult. Shaikh Yahya died in Baghdad, in the month of 
Sha ‘ban of the year [A.H.] 600. When the call to his funeral prayer 
was proclaimed, a large congregation assembled. His funeral service 
was then conducted in his father’s schoolhouse. He was buried next 
to his brother, Shaikh “Abd al-Wahhab, within the confines of his 
father’s guesthouse [ribat] in al-Halba [the Racetrack District]. His 
mother was an Abyssinian woman [Habashiyya]. 
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It was Shaikh ‘Abd al-Wahhab who said: “My father once fell sick, 
with an illness that pushed him to the very brink of death. We all sat 
around him, weeping, while he lay in a fainting spell. Then he 
regained consciousness, and said: ‘You must not weep over me, for 
I am not about to die! I still have Yahya in my loins, and he will 
certainly make his appearance this world.’ We had no idea what he 
was talking about, and we assumed that he must be deranged by 
the sickness. 

“As it turned out, of course, our father was soon restored to good 
health. He cohabited with an Abyssinian maid [jariya], and she 
produced a son. He named the boy Yahya, and he was the last of his 
children. Then, after a very long interval, the Shaikh died.” May 
Allah be well pleased with them, each and every one! 


e Shaikh Misa (A.H. 539-618) 


Shaikh Misa studied Islamic jurisprudence under his father, from 
whom he also received instruction in other traditional subjects. He 
also attended the classes of other scholarly teachers, including Ibn 
al-Banna’. He began his own teaching career in Damascus, where he 
settled and prospered, and where the people derived great benefit 
from him. He spent some time in Egypt, then returned to Damascus. 

Shaikh Misa was born at end of Rabi‘ al-Awwal, in the year [A.H.] 
539. He died in the al-/Aqiba quarter of Damascus, in the first week 
of Jumada 'l-Akhira in the year [A.H.] 618, and was buried at the foot 
of Mount Qasiyün. He was the last of Shaikh ‘Abd al-Qadir’s 
children to die. May Allah be well pleased with them all! 

As Shaikh “Umar ibn al-Hajib informs us, in his Mu‘jam [Ency- 
clopedia]: “Shaikh Misa was a jurist of the Hanbali school [madhhab]. 
He was a Shaikh who derived his authority from a house of 
Tradition, abstinence and piety, and he was one of the kind whose 
house is pointed out. This Shaikh of ours returned to Damascus and 
settled there, and it was there that he died. He was a graceful Shaikh, 
very natural in his movements. His constitution was delicate, and 
sickness plagued him in the latter part of his life, until he died. His 
funeral prayer was performed at the Mujahidiyya College, and he was 
buried on Mount Qasiyün. May Allah bestow His mercy upon him!” 


Concerning the grandchildren and great- 
grandchildren of Shaikh “Abd al-Qadir 
(may Allah be well pleased 
with them all). 


e Shaikh Sulaiman ibn “Abd al-Wahhab (A.H. 553-611) 
haikh Sulaiman ibn ‘Abd al-Wahhab ibn ash-Shaikh ‘Abd 


al-Qadir al-Jili-al-asl al-Husaini al-Baghdadi-al-mawlid received 
his traditional education from several scholarly teachers. He was one 
of the children of the Shaikhs and transmitters, but he is not known 
to have narrated anything himself. His birth occurred in the year 
[A.H.] 553, and he died on Wednesday, the 9th of Jumada 'l-Akhira, 
in the year [A.H.] 611, about twenty days earlier than his brother, 
* Abd as-Salàm (of whom we shall have more to say in due course). 
He was buried in the graveyard of al-Halba, next to his father. May 
Allah bestow His mercy upon them both, and upon us! 


e Dawid ibn Sulaiman ibn “Abd al-Wahhab (d. A.H. 640) 


Shaikh Sulaiman’s son, Dawüd, studied Islamic jurisprudence and 
other traditional subjects under his grandfather, “Abd al-Wahhab, 
and became a narrator of Tradition. As we are informed by al-Hafiz 
Muhammad ibn Rafi‘, in his Ta rikh [History]: “Dawid ibn Sulaiman 
ibn ‘Abd al-Wahhab ibn ash-Shaikh “Abd al-Qadir ibn Abi Salih 
al-Qurashi al-Hashimi studied traditional subjects under his 
grandfather, ‘Abd al-Wahhab. His own students included al-Hafiz 
ad-Dimyati, who attended his classes in Baghdad. 

“He died in Baghdad, on the evening of Saturday, the 18th of Rabi‘ 
al-Awwal, in the year [A.H.] 640. He was buried on the Sunday, in 
the graveyard of al-Halba, next to his father and his grandfather. 


186 


The Shaikh’s Grandchildren and Descendants 187 


I have been told that he spent some time in [the North Egyptian town 
of] Damietta [Dimyat ]." 

In the words of ash-Sharif ‘Izz ad-Din: “He belonged to the house 
of righteousness, abstinence and Tradition." 

To this very day, Ma‘arrat an-Nu màn, a suburb of Hamah [in 
Syria], is home to a community of his descendants, known as the 
Dawüdiyya. May Allah employ them in good service! I once met 
with one of their members, called Shaikh “Abd al-Karim, and I asked 
him about his lineage. He told me that he is a descendant of Shaikh 
“Abd al-Wahhab, and that his father’s name is “Abd al-Wahhab ibn 
Sadaqa ibn Ahmad ibn Hasan ibn Dawüd ibn Ahmad ibn Mansür ibn 
Sulaiman ibn Dawid ibn Saif ad-Din Sulaiman ibn ‘Abd al-Wahhab 
ibn ash-Shaikh ‘Abd al-Qadir al-Jili al-Husaini. May Allah employ 
him in good service! 

He also told me that he has a paternal cousin, called Sadaga ibn 
Shahhata ibn Sadaga ibn Ahmad ibn Hasan ibn Dawid ibn Ahmad 
ibn Sulaiman ibn Dawid ibn Sharaf ad-Din Sulaiman ibn “Abd 
al-Wahhab ibn ash-Shaikh ‘Abd al-Qadir al-Jili al-Husaini. May 


Allah employ him in good service! 


¢ Shaikh ‘Abd as-Salam ibn “Abd al-Wahhab (A.H. 548-62 1) 


Shaikh ‘Abd as-Salàm ibn “Abd al-Wahhab studied Islamic 
jurisprudence under his father and his grandfather, Shaikh “Abd 
al-Qadir. He became a professor, and delivered formal opinions on 
legal problems. He was also appointed to a number of governmental 
positions. He adhered to the Hanbali school [madhhab] of Islamic 
jurisprudence. He once performed the Pilgrimage [Hajj] in the 
capacity of custodian of the [black, brocaded] covering of the Noble 
House [kiswat al-Bait ash-Sharif], and as supervisor of the ceremonies 
observed at the two noble Sanctuaries [Haramain] [in Mecca and 
Medina]. 

Shaikh ‘Abd as-Salàm was born on the night of the 8th of Dhu °l- 
Hijja, in the year [A.H.] 548. He died in Baghdad, on the 3rd of Rajab 
in [A.H.] 621, having reached the peak of an eminent career in the 
latter part of his life. He was buried on the day of his death, in the 
graveyard of al-Halba. 
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* Shaikh Muhammad ibn ash-Shaikh “Abd al-“Aziz 
Shaikh Muhammad ibn ash-Shaikh ‘Abd al-‘Aziz ibn ash-Shaikh 


‘Abd al-Qadir al-Jili received a traditional education from several 
prominent scholars. His home was in al-Jibal, which also became his 
place of burial. 


eShaikha Zahra bint ash-Shaikh “Abd al-/Aziz 
Shaikha Zahra, the sister of Shaikh Muhammad ibn ash-Shaikh 


“Abd al- ‘Aziz, received a traditional education and became a traditional 
teacher in her own right. She died in Baghdad. I have not been able 
to ascertain her dates of birth and death, nor those of her brother. 
May Allah the Exalted bestow His mercy upon them both, and may 
He allow us to derive benefit from them. Amin. 


Shaikh Nasr ibn ‘Abd ar-Razzàq (A.H. 564—633) 


That exemplary guide, Shaikh Nasr ibn ‘Abd ar-Razzaq ibn 
Sayyidi-na ’sh-Shaikh “Abd al-Qadir al-Jili-al-asl al-Baghdadi- 
al-mawlid Aba Salih, studied Islamic jurisprudence under his father 
and other experts in the field. He also received instruction in other 
traditional subjects, from his father, from his paternal uncle, “Abd 
al-Wahhab, and from Aba Hashim ar-Rawshani, as well as from 
other scholars. He became a professor and a narrator of Tradition, 
taught by dictation, provided formal opinions on legal problems, and 
engaged in public debate. 

He was appointed to the office of Chief Justice [Qada’ al-Qudat] 
in [Baghdad] the City of Peace [Madinat as-Salam]. He adhered to 
thelegal doctrine [madhhab] of Imam Ahmad ibn Hanbal (may Allah 
be well pleased with him), and he thus became the first of his 
[Hanbali] colleagues to be summoned to the post of Chief Justice. 
His appointment took place on Wednesday, the 8th of Dhu 'l-Qa da, 
in the year [A.H.] 622, in the days of [the Caliphate of] Imam 
az-Zahir-bi-Amri'llah. The bracelet of honor was conferred upon 
him, and his confirmation was proclaimed in the three major 
congregational mosques [jawami'] of the City of Peace. He thus 
embarked on an excellent and praiseworthy career, in which he 
always followed the straight path. 
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He used to dictate the Prophetic Tradition [Hadith] at his session, 
and the people would write it down. When he went out to the 
congregational mosque [jami‘], to attend the Friday prayer, he used 
to walk on foot. At his courthouse session, the witnesses used to 
record some of his comments in writing, with his permission. His 
appointment to high office did not cause him to alter his character. 
He retained his humble modesty, and kept to the life-style for which 
he was known before his appointment. 

He continued his work as a judge [qadi] for the remainder of 
az-Zahir’s life. When the Caliphate [Khilafa] passed to az-Zahir's 
son, Imàm al-Mustansir-bi'llah, the new Caliph confirmed him in 
office for a period of four months and a few days. He then dismissed 
him, on the 23rd of Dhu 'l-Qa da, in the year [A.H.] 623. 

During his early youth, his father had taught him many a valuable 
lesson. He was trustworthy and honorable. He had a keenly 
inquiring mind, and always verified the authenticity of any information 
he transmitted. He was extremely well versed in the Prophetic 
Tradition [Hadith], and his grasp of the legal doctrine [madhhab] was 
extensive. When discussion revolved around questions of scholarly 
disagreement [khilaf], he spoke with eloquence and wit. His mode 
of expression was charming, and he conveyed his meaning in a 
beautiful style. He was modest to the point of humility, gentle and 
kind by nature, gracefully refined in social relations, good-humored, 
sagaciously polite, courageous, a man among men, undaunted by any 
problem or danger that might arise. 

He is known to have said (may Allah bestow His mercy upon him): 
“I was once in the office of the Grand Vizier, al-/Amthi, writing my 
document concerning the licenses granted to Christians. While I was 
in the building, I found myself in the company of Muhammad ibn 
Munabhib ar-Razzaz the Traditionist, Ibn Zuhair al-/Adl, and Ibn 
al-Marwazi, representing the Shaikh of Shaikhs. Suddenly, in came 
a man of dignified appearance, dressed in a fine suit of clothes. As 
soon as he uttered the greeting of peace, they all sprang to attention 
and declared their readiness to serve him, so I followed their example. 
I assumed that he must be one of the Islamic jurists [fuqaha’], so I 
asked about him, and they told me: ‘He is Ibn Karam, the Jew 
[Yahüdi], the governor of the Imperial Mint [Dar ad-Darb].’ 
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“The man was obviously accustomed to dignity and respect, for he 
went and sat himself down, adopting the posture of someone conde- 
scending to receive our homage. ‘Get up,’ I told him, ‘and come over 
here!’ He came and stood in front of me, and I said to him: ‘Woe unto 
you! When you first entered, I imagined that you must be one of the 
jurists of Islam. That is why I stood up in your honor, but in my 
estimation—woe unto you!—You are not of that stature.’ I repeated 
this rebuke several times, while he stood there, saying: ‘May Allah 
preserve you! May Allah grant you long life!’ Then I said to him: 
‘Scram over there, far away from us!’ So off he went.” 

Shaikh Nasr is also known to have said: “In the month of Rajab, 
I was entitled to collect a fee from the Christian alms-due [sadaqa 
Nasiriyya], which I received from the priests [badriyya].!!^ It so 
happened, one year, that this event took place on a Wednesday, when 
I had gone to pay a visit to the tomb of Imam Ahmad [ibn Hanbal]. 
When I returned from the visit, I discovered that the people had 
already collected their fees, and had gone their separate ways. 
Someone told me: ‘Your fee is with the Christian called Thomas 
[Tama an-Nasrani]. It was placed in his care, so you had better find 
him and collect it from him.’ To this I responded: ‘By Allah, I shall 
not go looking for him, nor shall I seek my sustenance from an 
unbeliever [kafir]. I promptly returned to my house, putting my 
trust in Allah (Glorious be to Him), and reciting these poetic verses 
to myself: 

O my soul, there is no substitute for our religion, 
so forget about this world, and do not quarrel with me! 


It ill befits us to go chasing a polytheist [mushrik], 
since polytheism is the source of every sinful error. 


If we have any debt to pay, we do have a Creator 
who will settle it—such is my hopeful expectation. 

“That fee remained with the Christian. I did not venture to seek 
him out, and he did not send it to me, until he was killed (may Allah 
curse him!) in the following year, in the month of Jumada 'l-Ula. The 
gold was then taken from his house, and delivered to me." 


114 The term badriyya (or badiriyya) is the plural form of badrī (or badiri), which 
represents the Arabic pronunciation of the Italian word "padre." 


The Shaikh’s Grandchildren and Descendants 191 


The following excerpts are taken from the Tabaqat [Generations] 
of al-Hafiz ibn Rajab: 

“(Shaikh Nasr ibn “Abd ar-Razzaq] was a jurist, a debater, a 
Traditionist, a pious ascetic, and a preacher. He became the Chief 
Justice [Qadi ’l-Qudat], the Shaikh of the age, the pillar of the 
religion [‘imad ad-din]. He read the Qur'àn in his early youth, 
and learned the Prophetic Tradition [Hadith] from his father and 
his paternal uncle, “Abd al-Wahhab.... He was awarded diplomas 
by Abu ’1-“Ala’ al-Hamadani, Abū Misa al-Madini, and other 
professors.... He possessed an eloquence and fluency of speech, and 
an excellent manner of expression. He issued formal opinions on 
legal problems, and he became the director of his grandfather's 
schoolhouse.... 

“When the Caliph an-Nasir died, he was succeeded by his son, 
az-Zahir, who proved to be one of the best of all the Caliphs 
[Khulafa']. He was one of their finest in life-style, and one of their 
most distinguished in religious devotion, righteousness and justice. 
He abolished nonreligious taxes [muküs], rejected all forms of 
wrongdoing and oppression [mazalim], and took great pains to ensure 
the proper implementation of the rules of the Sacred Law [ahkam 
ash-Shari a].... 

“According to Ibn al-Athir: ‘If someone were to say: “No one like 
him [az-Zahir] has reigned as Caliph, not since ‘Umar ibn “Abd 
al-/Aziz,"!!5 the speaker would be telling the truth.’ For every 
position of authority, he would always select the most righteous 
candidate he could find. That is why he appointed Aba Salih [Shaikh 
Nasr ibn “Abd ar-Razzaq] to this judgeship [qada’], the supreme 
judicial office in his empire. It is said that the Shaikh attached a 
precondition to his acceptance of the post: namely, that he must 
have the power to enforce the inheritance rights of close relatives 
[dhawi ’l-arham]. The Caliph told him: ‘Give every holder of a right 
his right and proper due. Beware of offending Allah, but do not be 
afraid of offending anyone other than Him.’ He commanded him to 
insist, without compromise, on the delivery of what was rightfully 
due, in every case where a person’s right had been established by 
lawful means. 


115 “Umar ibn ‘Abd al-‘Aziz ibn Marwan, the Umayyad Caliph, who reigned from 
AH. 99-101/715-17 CE. A man of piety and learning, he is renowned for his 
enlightened approach to government in a period of increasing worldliness. 
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“The Caliph also sent him ten thousand dinars [gold coins], with 
which to settle the debts of those debtors, held in his prison, who 
could not find the means of settlement. Then he charged him with 
the supervision of the pious endowments [awqaf] available for 
general purposes, as well as the pious endowments earmarked for the 
Shàfi'i and Hanafi universities, the Sultan’s congregational mosque 
[jami‘], and the congregational mosque of Ibn al-Muttalib. The 
Shaikh was thereby empowered to appoint and dismiss professors at 
all the universities [madaris], including the Nizamiyya [the most 
famous of them all]. 

“When az-Zahir died, his son al-Mustansir confirmed the Shaikh 
in office, for a considerable period of time. The new Caliph sum- 
moned him, on the occasion of the inaugural pledge of allegiance 
[mubaya/a], in order to establish him in a position which he had 
temporarily delegated to someone else. He had not yet announced his 
decision, when the Shaikh said to him: ‘How I wish that your father 
had never appointed me! It was then that the Caliph declared his 
reappointment. 

*During the days of his term in office, the call to prayer [adhan] 
would be given at his courtroom door, and he would lead the 
congregation in the performance of the ritual prayer [salat]. When 
he went out to the mosque, he would go as a pedestrian. He dressed 
in simple cotton clothes. In giving judgment, he always paid 
scrupulous attention to the facts of the case. He was strongly 
committed to the truth, and his way of life was modeled on the 
practice of the righteous predecessors [salaf]. When al-Mustansir 
eventually dismissed him, he uttered these poetic verses: 

I praised Allah (Almighty and Glorious is He), 
when the judgment on me was dismissal from the office of judge. 
I give thanks to al-Mustansir, the victorious [mansür], 
and I pray for him over and above the ordinary supplication. 

*No one from among our [Hanbali] companions, so far as I know, 
was ever appointed Chief Justice [Qadi ’l-Qudat] before him. In 
Egypt, for sure, none but he ever held that office. After his dismissal, 
he settled in the family schoolhouse, teaching, providing formal 
opinions on legal problems, and attending the public sessions and 
private meetings held by eminent figures. Then al-Mustansir 
commissioned a guesthouse [ribat] for him. He had it built in [the 
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district of Baghdad known as] Dair ar-Rüm [Monastery of the 
Greeks], and installed him in it as a Shaikh. The Caliph treated him 
with great honor and respect, and used to send him ample funds, for 
him to distribute as he saw fit. 

“The Shaikh compiled a book, to which he gave the title Irshad 
al-Mubtadi in [Guidance for Beginners]. Many students have learned 
Islamic jurisprudence from it, and found it very useful. In the Qasida 
Lamiyya [Ode in which every line ends with the letter lam (-1)], 
as-Sarsari eulogizes Imam Ahmad [ibn Hanbal] and his companions 
(may Allah be well pleased with them all). In one verse, the poet says: 

In our own age, in the field of Islamic jurisprudence, 
Abia Salih Nasr is a guide for every hopeful student." 

This brings us to the end of our abbreviated excerpt from the work 
of that highly erudite scholar, that exemplary guide, al-Hafiz Ibn 
Rajab (may Allah bestow His mercy upon him). 

Shaikh Nasr ibn “Abd ar-Razzaq was born on the night of Saturday 
the 14th of the month of Rabi‘ al-Akhir, in the year [A.H.] 564. He 
died shortly before daybreak, on the night of Sunday the 16th of 
Shawwal, in the year [A.H.] 633. He was buried at the Battle Gate 
[Bab Harb], beside the tombstone of Imam Ahmad [ibn Hanbal]. 

His mother was Umm al-Karam Taj an-Nisa' [Crown of Women] 
bint Fada'il at-Tarkini. She studied and became a narrator of 
Tradition. She was endowed with an abundant share of goodness and 
righteousness. She died in Baghdad, and was buried at the Battle 
Gate [Bab Harb]. May Allah bestow His mercy upon them both! 


*Shaikh “Abd ar-Rahim ibn ‘Abd ar-Razzaq (A.H. 560-606) 
Shaikh ‘Abd ar-Rahim ibn ‘Abd ar-Razzaq ibn ash-Shaikh “Abd 


al-Qadir al-Jili received traditional instruction from Shahda bint 
al-Ibri and Khadija bint Ahmad an-Nahrawani, as well as from other 
teachers. 

He was born on Wednesday the 14th of Dhu 'l-Qa da, in the year 
[A.H.] 560. He died in Baghdad, on Thursday the 7th of the month 
of Rabi‘ al-Awwal, in the year [A.H.] 606, and was buried that same 
day, at the Battle Gate [Bab al-Harb]. May Allah be well pleased 


with him! 
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* Shaikh Isma ‘il ibn “Abd ar-Razzaq 
Shaikh Isma ‘il ibn “Abd ar-Razzàq ibn ash-Shaikh ‘Abd al-Qadir 


al-Jili received traditional instruction from several teachers. He 
studied Islamic jurisprudence, and became a narrator of Tradition. 

He died in Baghdad, and was buried in the graveyard of Imam 
Ahmad [ibn Hanbal]. May Allah be well pleased with them both! 
(I have been unable to ascertain the dates of his birth and his death.) 


e Shaikh Abu 'l-Mabasin Fadlu'llah ibn “Abd ar-Razzaq (d. A.H. 656) 


Shaikh Abu 'l-Mahasin Fadlu'llàh ibn ‘Abd ar-Razzaq ibn ash-Shaikh 
“Abd al-Qadir al-Jili studied Islamic jurisprudence under his father 
and other experts in that field. He also received traditional instruction 
from his father and his paternal uncle, Shaikh “Abd al-Wahhab, as 
well as from Abu ’I-Fath and other scholars. 

He died in Baghdad, as a martyr [shahid] at the hands of the Tartars 
[Tatar], in the month of Safar in the year [A.H.] 656. 


* Shaikha Sa‘ada bint “Abd ar-Razzaq 


Shaikha Sa ‘ada bint “Abd ar-Razzaq was one of the two sisters of 
Shaikh Abu ’l-Mahāsin Fadlu'llah. She received traditional instruction 
from ‘Abd al-Haqq and other scholars. She died in Baghdad, and [her 
brother Nasr ibn ‘Abd ar-Razzaq] Abū Salih conducted her funeral 


service. 


*Shaikha ‘Aisha bint “Abd ar-Razzaq 


Shaikha ‘A’ isha bint “Abd ar-Razzaq was the other sister of Shaikh 
Abu ’l-Mahāsin Fadlu'llah. Like Shaikha Sa‘ada, she received 
traditional instruction from ‘Abd al-Haqq and other scholars. She 
went on to become a narrator of Tradition in her own right. She was 
a good woman, a pious abstainer, devoted to worshipful service, and 
righteous. She died in Baghdad, and was buried the next morning at 
the Battle Gate [Bab al-Harb]. May Allah bestow His mercy upon 
both the two sisters! 


The children and grandchildren of 
Shaikh Aba Salih Nasr ibn 
“Abd ar-Razzaq. 


¢Shaikh Aba Misa Yahya ibn Nasr ibn “Abd ar-Razzaq 


haikh Abū Misa Yahya is mentioned in the Mu jam [Alphabetic 
Encyclopedia] of al-Hafiz Sharaf ad-Din Abū Muhammad ‘Abd 
al-Mu'min ibn Khalaf ad-Dimyati, who lists him as: 

“Yahya ibn Nasr ibn “Abd ar-Razzàq ibn ash-Shaikh ‘Abd al-Qadir 
al-Jili, the Baghdadi by birth and residence [al-mawlid-wa ’d-dar], 
the Hanbali, the jurist [faqth], the preacher [wa ‘iz].” 

According to al-Qutb al-Yünani: “Shaikh Yahya ibn Nasr ibn 
“Abd ar-Razzàq ibn ash-Shaikh “Abd al-Qadir al-Jili studied Islamic 
jurisprudence under his father and other experts in that field. He also 
received traditional instruction from his father, and went on to 
become a narrator of Tradition and a preacher. He had a fine way of 
speaking, in the tongue of those who specialize in the realities 
[haqá'iq]. His poetry was delicately refined, as when he spoke of 
himself in these verses: 

He quaffs the drink that is poured for him, but his intoxication never 
distracts him from his comrade, nor is he distracted from the cup. 


His drunkenness obeyed him, till he mastered the state of friendship, 


and then, behold, he was one of the most marvelous of people!" 


(Our informant makes no mention of Shaikh Yahya’s death.) 


e Amatu'llah Zainab bint Nasr ibn “Abd ar-Razzaq 


As for Amatu'llah Zainab bint Abi Salih Nasr ibn “Abd ar-Razzàq 
ibn ash-Shaikh Abi Muhammad ‘Abd al-Qadir ibn Abi Salih 


al-Jili, she received traditional instruction from Zaid ibn Yahya ibn 
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Hibati’llah. She conferred a diploma on the Shaikh of the Qur'àn- 
reciters [qurra ], at the sanctuary [haram] of al-Khalil Burhan ad-Din 
Ibrahim ibn “Umar al-Ja bari. 

This information is related by the author of ar-Rawd az- Zahir [The 
Beautiful Gardens],!16 who mentions neither her death nor her birth. 
May Allah bestow His mercy upon them both [Amatu'llah Zainab 
and her brother Yahya]. 


¢Shaikh Aba Nasr Muhammad ibn Nasr ibn “Abd ar-Razzaq 
(d. A.H. 656) 


Shaikh Abū Nasr Muhammad ibn Nasr ibn “Abd ar-Razzàq ibn 
ash-Shaikh “Abd al-Qadir al-Jili-al-asl al-Baghdadi-al-mawlid: He 
studied Islamic jurisprudence under his father and other experts in 
that field. He also received traditional instruction from his father, 
as well as from other scholars. He bore a striking resemblance to his 
father's grandfather, Shaikh “Abd al-Qadir (may Allah be well 
pleased with him). 

As we are informed in the Tabaqat [Generations] of al-Hafiz Zain 
ad-Din Abu ’l-Faraj “Abd ar-Rahman ibn Ahmad ibn Rajab: 

“Shaikh Abū Nasr Muhammad received traditional instruction 
from his father, as well as from many other scholars, including 
al-Hasan ibn “Ali ibn al-Murtada al-/Alawi, Abū Ishaq Yüsuf ibn 
Muhammad ibn al-Fadl al-Armawi, “Abd al-“Azim al-Isfahani, and 
Ibn al-Mushtari. He was an active seeker of knowledge, and a 
student of Islamic jurisprudence. 

“He wasa learned scholar, pious and ascetic. He held classes in his 
[great-] grandfather’s schoolhouse, and engaged in a constant pursuit 
of knowledge till the day he died. When Shaikh Nasr ibn “Abd 
ar-Razzaq was appointed to the office of Chief Justice [Qada' al-Qudat], 
he appointed his son to a judicial and administrative position in the 
seat of the Caliphate. He attended only one session in the courtroom, 
however, before tendering his resignation. He then moved into their 
family schoolhouse by the Portico Gate [Bab al-Azaj], and never 
returned to that official post. In taking that decision, he was 
motivated by a sense of aloofness from passing judgment, and an 
inclination toward pious detachment. 


116 See note 113 on p. 182 above. 
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*He became a narrator of Tradition, and one of his students was 
al-Hafiz ad-Dimyati, who has mentioned him in his Mu jam [Alpha- 
betical Encyclopedia]. Ibn ad-Dawalibi mentions that he also took 
traditional instruction from him. 

*He died in Baghdad on the night of Monday the 12th of Shawwal, 
in the year [A.H.] 656. He was buried beside his great-grandfather, 
Shaikh ‘Abd al-Qadir, within the confines of his schoolhouse. His 
death occurred shortly before the catastrophe [waqi/a] [of the 
invasion and sacking of Baghdad]. May Allah bestow His mercy 
upon him!" 

*Shaikh Abü Nasr Muhammad fathered these three children: 
Shaikh ‘Abd al-Qadir, Shaikh ‘Abdu’llah, and Shaikh Ahmad. 


Shaikh Ahmad ibn Abi Nasr Muhammad (d. A.H. 681) 


*[The latter is also known as] Shaikh Zahir ad-Din Abu 's-Sa'üd 
Ahmad al-Jili-al-asl al-Baghdadi-al-mawlid. He was eloquent and 
graceful. He gave wise instruction at his [great-great-] grandfather's 
schoolhouse, and delivered sermons at the Friday congregations." 

In the Ta'rikh [History] of al-Hafiz Taqi ad-Din Abu 'l-Ma ali 
Muhammad ibn Rafi‘ al-Salam, he is listed as: 

“Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzaq al-Jili 
al-Muttahid al-Baghdadi-al-jadd-wa ’1-walid-wa 'l-mawlid [linked to 
Baghdad through his grandfather, his father, and his own birth] 
Abu 's-Sa'üd ibn Abi Nasr ibn Abi Salih, commonly known by the 
epithet az-Zahir [the Supporter (of the Religion) ].” 

As stated by ash-Sharif ‘Izz ad-Din al-Husaini (though not in his 
Wafayat [Deaths]: “He received traditional instruction from 
al-Muqri, and became an excellent Imam and preacher." (Here ends 
the quotation.) 

He went missing on Tuesday, the 27th of the month of Rabi‘ 
al-Akhir, in the year [A.H.] 681. According to ash-Sharif ‘Izz ad-Din 
al-Husaini: *His murdered body was discovered in a well. May Allah 
bestow His mercy upon him!" 
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*Shaikh “Abd as-Salàm ibn ‘Abd al-Qadir ibn Muhammad 
(d. A.H. 730) 


“Shaikh Ahmad's brother, Shaikh “Abd al-Qadir, fathered a son 
called Shaikh “Abd as-Salam ibn ‘Abd al-Qadir ibn Muhammad 
ibn Nasr ibn ‘Abd ar-Razzaq ibn ash-Shaikh ‘Abd al-Qadir al-Jili 
al-Baghdadi al-Hanbali. He received traditional instruction from his 
father’s other brother, Shaikh ‘Abdu’Ilah. 

“It was al-Barz who told me: ‘Shaikh “Abd as-Salàm was a blessed 
man, handsomely built, endowed with many noble qualities, a 
member of the house of seniority and dignity. His ambition was far- 
reaching, and he mingled freely with the ruling class. He made 
frequent trips to Egypt. He held numerous high-ranking positions, 
and enjoyed privileged access to the corridors of political power. 

“He died in the early morning of Monday the 27th of Jumada 'l-Ula, 
in the year [A.H.] 730, in the foothills of Mount Qasiytin. His 
funeral prayer was performed at noon on that same Monday, in the 
al-Muzaffari congregational mosque [jāmi]. He was buried at 
Qasiyün, in the cemetery of Shaikh Ibrahim al-Armawi. May Allah 
bestow His mercy upon him!" (Here ends the abbreviated quotation 
from al-Barz. May Allah bestow His mercy upon him!) 

Ihave not been able to ascertain his father's dates of birth and death 
of his father, nor those of his paternal uncle, Shaikh ‘Abdu’llah. May 
Allah enfold them in His mercy! 


eShaikh Saif ad-Din Yahya (d. A.H. 734) 


Shaikh Zahir Abū Sa üd Ahmad left behind him a son, called 
Shaikh Saif ad-Din Yahya. As welearn from the author of ar-Rawd 
az-Zahir [The Beautiful Gardens ]:!!? “In his historical work, entitled 
al-I làm ft Ta^ rikh al-Islam [Information Concerning the History of 
Islam], that highly erudite Imam, al-Hujja Abu 's-Sidq Taqi ad-Din 
ibn Qadi Shahid (may Allah the Exalted bestow His mercy upon 
him), has informed us: 

“As for Yahya Saif ad-Din Aba Zakariyya ibn Ahmad ibn 
Muhammad ibn Nasr ibn ‘Abd ar-Razzaq ibn ash-Shaikh ‘Abd 
al-Qadir al-Jili ibn ash-Shaikh Salih al-‘Abid, he was a righteous 


117 See note 113 on p. 182 above. 
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man, devoted to worshipful service, anda figure of eminent distinction. 
He was a resident of Hamah [in Syria], and it was there that he died, 
in the year [A.H.] 734. May Allah the Exalted bestow His mercy 
upon him!" 

According to al-Hafiz Muhammad, widely known as Ibn Nasir 
ad-Din ad-Dimashqi: “Shaikh Yahya narrated traditional reports on 
the authority of his father, Abu’s-Sa‘tid Ahmad. May Allah bestow 
His mercy upon them both!" (Here ends the quotation.) 

His son was Shaikh Shams ad-Din Muhammad ibn Yahya ibn 
Ahmad. 


e Shaikh Shams ad-Din ibn Yahya 


It was al-Hafiz Ibn Nasir ad-Din ad-Dimashgi who said: “As for 
[Shams ad-Din] Aba “Abdu’llah Muhammad ibn Yahya ibn Ahmad 
ibn Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh “Abd 
al-Qadir al-Jili, he was a scholarly Shaikh. He received traditional 
instruction from a number of teachers in Jerusalem [Bait al-Maqdis]. 
He narrated traditional reports on the authority of [his father] Abü 
Zakariyya Yahya." (Here ends this abbreviated quotation.) May 
Allah bestow His mercy upon him! 


Concerning the children of Shaikh 
Shams ad-Din Muhammad 


*Shaikh “Abd al-Qadir (d. A.H. 787) 


Ll his Ta'rikh [History], to which he added an appendix covering 
the period after [A.H.] 740, that highly erudite scholar, Abu 's- 
Sidq ibn Qadi Shuhba (may Allah bestow His mercy upon him), 
informs the reader: 

“As for Muhyi 'd-Din Abu Muhammad “Abd al-Qadir ibn [Shams 
ad-Din] Muhammad ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr 
ibn “Abd ar-Razzàq ibn ash-Shaikh “Abd al-Qadir al-Jili al-Hamawi, 
he set out to perform the Pilgrimage in this year (meaning the year 
[A.H.] 787). He died in Hamah, in that same year, when he was little 
more than twenty years of age." 

According to another historian, Imam Taqi ad-Din Ahmad ibn 
“Ali al-Magrizi, in his book entitled Durar al- Uqüd [Pearls of the 
Chaplets]: 

*He died after his return from the Hijaz [the region of Mecca], 
when he was little more than twenty years of age, in the year 
[A.H.] 787. He was one of those people who are devoted to religion 
[din] and worshipful service [/ibada]. He attached very little 
importance to this world, and abstained from its pursuit in a most 
graceful manner. May Allah bestow His mercy upon him!” 


*Shaikh ‘Ala’ ad-Din “Ali (d. A.H. 793) 


In the appendix to his Ta'rikh [History], that highly erudite 
scholar, Imam Shaikh al-Islam Abu's-Sidq ibn Qadi Shuhba (may 
Allah bestow His mercy upon him), informs the reader: 

“As for Shaikh ‘Ala’ ad-Din “Ali ibn Shams ad-Din Muhammad 
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ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzàq 
ibn ash-Shaikh ‘Abd al-Qadir al-Jili, he died in Cairo [al-Qahira], on 
Tuesday the 24th of Jumada 'l-Akhira, in the year [A.H.] 793. 


Concerning the children of Shaikh 
^Ala' ad-Din “Ali ibn Shams ad-Din. 


e Shaikh Shams ad-Din Aba ‘Abdi’llah Muhammad 


s for Shaikh Shams ad-Din Aba “Abdi’llah Muhammad ibn 

‘Ala’ ad-Din “Ali ibn Muhammad ibn Yahya ibn Ahmad ibn 
Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh ‘Abd 
al-Qadir al-Jili al-Hamawi, he died in Hamah. He was buried in the 
cemetery of al-Mukhlasiyya, on the eastern outskirts of Hamah. 
May Allah bestow His mercy upon him! 


eShaikh Badr ad-Din Hasan 


“His brother, Shaikh Badr ad-Din Hasan ibn “Ali ibn Muhammad 
ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzàq 
ibn ash-Shaikh ‘Abd al-Qadir al-Jili al-Hamawi, also died in Hamah. 
He was buried in the graveyard of his father’s grandfather, Shaikh 
Saif ad-Din Yahya, outside the Waterwheel Gate [Bab an-Na‘ira], 
opposite the Qadiriyya convent [zawiya]. May Allah bestow His 
mercy upon him! 


eShaikh Badr ad-Din Husain 


“As for the third brother, Shaikh Badr ad-Din Husain ibn ‘Ali ibn 
Muhammad ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr ibn “Abd 
ar-Razzaq ibn ash-Shaikh “Abd al-Qadir al-Jili al-Hamawi, he also 
died in Hamah. He was buried in the graveyard referred to immedi- 
ately above, next to his brother and his great-grandfather, Shaikh 
[Saif ad-Din] Yahya (mentioned earlier). May Allah bestow His 
mercy upon them all! 
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Concerning their offspring 
(may Allah multiply their descendants!) 


he following are some of the descendants of the previously 
mentioned Shaikh Shams ad-Din Muhammad ibn ‘Ala’ ad-Din: 


¢ Shaikh Muhyi ’d-Din “Abd al-Qadir ibn Shams ad-Din 


“As for the righteous, ascetic and worshipful Shaikh Muhyi 'd-Din 
‘Abd al-Qadir ibn Shams ad-Din Muhammad ibn ‘Al?’ ad-Din “Ali 
ibn Muhammad ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr ibn 
“Abd ar-Razzaq ibn ash-Shaikh “Abd al-Qadir al-Jili al-Hamawi, he 
was born in Hamah, and it was there that he lived his life, died, and 
was buried. He was one of those people who are devoted to goodness, 
religion and righteousness. May Allah bestow His mercy upon him! 


e Shaikh Shams ad-Din Muhammad ibn “Abd al-Qadir 


“As for the honorable Shaikh Shams ad-Din Muhammad ibn ‘Abd 
al-Qadir ibn Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh 
“Abd al-Qadir al-Jili al-Hamawi, his surname ‘al-Hamawi’ indicates 
his connection with Hamah, which was the place of his birth, the 
home of his father and his grandfather, the town in which he spent 
his life, and the scene of his death. He was worshipfully devout, 
righteous, and detached from this world and its people. He did not 
develop a close relationship with anyone. 

“T met him on several occasions in Hamah. He died there shortly 
after the death of Shaikh Qasim, of whom we shall have more to say 
in due course. He was buried next to his grandfather, in the cemetery 
of al-Mukhlasiyya. May Allah bestow His mercy upon him! 
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*His mother was that noble and regal lady, the daughter of Shaikh 
Husain ibn ‘Ala’ ad-Din “Ali, and the sister of our master, Shaikh 
Yahya, of whom we shall soon have more to say. May Allah bestow 
His mercy upon them! 


Shaikh Muhyi 'd-Din ‘Abd al-Qadir (d. A.H. 733) 


“As for the pious and honorable Shaikh Muhyi ’d-Din “Abd 
al-Qadir ibn Muhammad ibn “Ali ibn Muhammad ibn Yahya ibn 
Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh 
“Abd al-Qadir al-Jili al-Husaini al-Hamawi, his surname ‘al-Hamawi’ 
indicates his connection with Hamah, the town in which he was 
born, lived his life, and died. 

“He was righteous and worthy of respect. His physical constitution 
[khalq] was excellent, and so was his moral character [khulq]. He 
was noble in spirit and handsome in appearance. He was distin- 
guished by his refined politeness, humble modesty, cheerful humor, 
and tolerant forbearance. He was gentle and kind by nature, graceful 
in company, and wittily amusing. He always wore a smile. He was 
held in high esteem by the privileged élite, and also by the common 
people. He was endowed with abundant energy, an effective way of 
speaking, and a dignified bearing, in his dealings with the rulers and 
with others. 

*He moved to Aleppo [Halab], and made his home there for some 
time. It was there that he married my full sister [shagiqa], and was 
blessed with children from her womb. Then he returned to Hamah, 
along with his wife and their two sons, of whom we shall have more 
to tell, if Allah (Exalted is He) so wills. He held positions of high 
rank, religious offices and supervisory appointments, in Hamah, 
Aleppo and Damascus. His legacy is now in the hands of his two sons 
(may Allah the Exalted preserve them both). 

“He died (may Allah bestow His mercy upon him) in Hamah, in 
the month of Rabi‘ al-Ula in the year [A.H.] 733, and was buried in 
the family graveyard outside the Waterwheel Gate [Bab an-Na üra]. 
He was then over sixty years of age. May Allah enfold him in His 
mercy! 
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*Shaikh Yahya ibn Muhammad ibn ‘Abd al-Qadir 


“His brother, Shaikh Yahya ibn ash-Shaikh Muhammad ibn ‘Abd 
al-Qadir al-Jili al-Hamawi, was linked to Hamah through his ancestry 
and his birth, and it was there that he lived and died. He was 
transported to Allah (Exalted is He) before the death of the 
abovementioned Shaikh Muhyi ’d-Din.” 


Concerning the children of Shaikh 
Muhyi 'd-Din. 


eShaikh Darwish Muhammad (d. A.H. 932) 


A: for Shaikh Darwish Muhammad ibn Muhyi 'd-Din ‘Abd 
al-Qādir ibn Muhammad ibn ‘Abd al-Qādir ibn Muhammad ibn 
‘Alī ibn Muhammad ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr 
ibn ‘Abd ar-Razzāq ibn ash-Shaikh ‘Abd al-Qadir al-Jili al-Hasanī 
al-Hamawi, his surname “al-Hamawī” indicates his native and 
ancestral connection with Hamah, the town where he was born, 
spent his life, and died. 

He was a skillful genealogist [nassab], graceful and virtuous. He 
grew in the worshipful service of Allah (Exalted is He), in the finest 
manner, as one of those devoted to religion and goodness. He was 
born in Hamah, and it was there that he died, one year before his 
father's death. He was buried in the graveyard of al-Katib [the 
Writer], his great-grandfather on his mother's side, opposite the 
Qadiriyya convent [zawiya]. May Allah enfold him in His mercy! 


eShaikh Sharaf ad-Din ‘Abdu’llah (born A.H. 922) 


As for the honorable Shaikh Sharaf ad-Din ‘Abdu’llah ibn 
Muhyi 'd-Din “Abd al-Qadir ibn Muhammad ibn ‘Abd al-Qadir ibn 
Muhammad ibn ‘Ali ibn Muhammad ibn Yahya ibn Ahmad ibn 
Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh “Abd al-Qadir 
al-Jili al-Hasani al-Hamawi al-Halabi, his surname “al-Hamawi” 
indicates his ancestral and residential connection with Hamah, while 
his surname “al-Halabi” indicates that Aleppo [Halab] was his 
birthplace. 

He is a handsome young man, magnanimous in spirit, modest to the 
point of humility, agreeable in company, chivalrous and gallant, and 
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graceful by nature. He does not cling to anything belonging to this 
world, he never disappoints anyone who comes to him in need. He 
has read the Glorious Qur’an, and acquired some knowledge of 
Arabic grammar [nahw] and Islamic jurisprudence [fiqh]. He 
traveled to Egypt, Damascus and Aleppo [Halab], then returned to 
Hamah. 

He was born in Aleppo [Halab] in the year [A.H.] 922. May Allah 
preserve him and cause him to live the good life, for the sake of 
Muhammad and his family. 


Shaikh ‘Afif ad-Din Husain (born A.H. 926) 


As for his full brother [shaqiq], the honorable Shaikh ‘Afif ad-Din 
Husain ibn Muhyi ’d-Din “Abd al-Qadir ibn Muhammad ibn ‘Abd 
al-Qadir ibn Muhammad ibn “Ali ibn Muhammad ibn Yahya ibn 
Ahmad ibn Muhammad ibn Nasr ibn ‘Abd ar-Razzàq ibn ash-Shaikh 
“Abd al-Qadir al-Jili al-Hasani al-Hamawi al-Halabi, his surname 
“al-Hamawi” indicates his ancestral and residential connection with 
Hamah, while his surname “al-Halabi” indicates that Aleppo [Halab] 
was his birthplace. 

He isa piously abstinent young man, devoted to worshipful service. 
He adheres to the doctrine of the Shafi‘i school [madhhab]. He has 
studied the Glorious Qur'àn and Islamic jurisprudence [fiqh]. He 
has learned the Prophetic Tradition [Hadith] from me, just as I 
learned it from that highly erudite scholar, our master Shaikh Shihab 
ad-Din Ahmad al-Barizi al-Jahni ash-Shafi^i al-Hamawi. Our classes 
were held at the home of his full brother, Shaikh Sharaf ad-Din 
*Abdu'llàh (mentioned immediately above), on the outskirts of 
Hamah, in the quarter I presently inhabit, in the year in which I put 
this compilation together; that is to say, in the year [A.H.] 950. 

Shaikh ‘Afif ad-Din Husain has many dear friends, followers, 
willing assistants and pupils. He has effective way of speaking, and 
he enjoys considerable respect, among the rulers and their subjects 
alike. He is elegantly refined in his appearance and his style of life, 
in the way he dresses and the way he eats. He is magnanimous in 
spirit, dignified and sedate in his bearing, gentle and kind by nature, 
agreeable in his attributes of character, sharp-witted, eloquent and 
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charming. He sets a fine example of virtue, modesty, cheerfulness, 
affability, tolerance, and unruffled composure. Visitors are drawn to 
him on account of his righteous conduct and the purity of his 
ancestral house. In the spiritual concert [sama'], he has an excellent 
state of calm tranquillity and submissive humility. 

He is now one of the leading Shaikhs of the Qadiriyya in Hamah, 
and his travels have taken him to Egypt, Damascus, Tripoli [in 
Lebanon], Aleppo, and other places. He can always count on a 
friendly reception, from the privileged élite and the common people 
alike. 

I was in Damascus when he visited that city, and I saw how 
enthusiastically he was welcomed by the paupers, the Shaikhs, the 
judges, the dignitaries and the prominent personalities. He was 
treated with honor and hospitality, and received a constant stream of 
distinguished visitors. He was invited to an audience with the 
Viceroy [Ng ib as-saltana], the Commander-in-Chief [Amir al-umara’] 
‘Isa Pasha ibn Ibrahim Pasha, who accorded him a fine reception, and 
treated him with an extraordinary degree of honor and respect. I was 


present at that session. One of the things the Viceroy said to him, 
and to his brother, Shaikh ‘Abdu’llah, was: “May Allah multiply 
your offspring!” The Chief Justice of Damascus echoed these words. 

While he was in Damascus, Shaikh “Afif ad-Din invested certain 
people with the tattered cloak [khirqa] of the Qadiriyya. Every 
Friday, after the ritual prayer [salat], he would conduct the circle of 
remembrance [halqat adh-dhikr] in the Umayyad congregational 
mosque [al-jami‘ al-Umawi], to the east of the section reserved for 
the ruler. Many people attended, including scholars, Shaikhs and 
muftis [official expounders of Islamic law]. Allah implanted love for 
him in people's hearts, through the blessed grace of his pure ancestry. 

The date of his arrival in Damascus was Thursday the twenty-sixth 
of Sha ‘ban, in the year [A.H.] 948. He was accompanied by his loyal 
full brother [shaqiq], “Abdu’llah, whom we have mentioned above. 
The two of them stayed together in Damascus, until they departed 
from that city on Sunday the 5th of Shawwal, in the year just 
mentioned. The scholars, the judges, the paupers and the Shaikhs 
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came out to bid them farewell, escorting them as far as al-Qabün 
al-Fawqani. It was indeed a memorable day. 

He was born (may Allah cause him to live the good life!) in Aleppo 
[Halab], in the month of Rajab of the year [A.H.] 926. May Allah 
(Exalted is He) preserve him, and may He employ him in good 
service! 


Concerning the offspring 


of Shaikh Hasan. 


e Shaikh Shams ad-Din Muhammad ibn Hasan 


Ox of Shaikh Hasan’s offspring was his son, the righteous, 
ascetic and worshipful Shaikh Shams ad-Din Muhammad ibn 
Hasan ibn ‘Ali ibn Muhammad ibn Yahya ibn Ahmad ibn Muhammad 
ibn Nasr ibn ‘Abd ar-Razzaq ibn ash-Shaikh ‘Abd al-Qadir al-Jili 
al-Hasani al-Hamawi. His surname “al-Hamawi” indicates that 
Hamah was his birthplace, as well as the home of his father and 
grandfather. 

He was a righteous and ascetic Shaikh, devoted to worshipful 
service. He died in Hamah, and was buried in the family graveyard, 
next to his father and his grandfathers, outside the Waterwheel Gate 
[Bab an-Na‘iira]. May Allah bestow His mercy upon him! 


e Shaikh Ahmad ibn Hasan 


As for the brother of Shaikh Shams ad-Din, the honorable Shaikh 
Ahmad ibn Hasan ibn “Ali ibn Muhammad ibn Yahya ibn Ahmad ibn 
Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh “Abd al-Qadir 
al-Jili al-Hasani al-Hamawi, his surname “al-Hamawi” indicates that 
he was born in Hamah, and that he lived and died there. 

He was a good Shaikh, righteous and devout, from the house of 
goodness and righteousness. He died in Hamah, and was buried in 
the graveyard of his father and grandfathers, outside the Waterwheel 
Gate [Bab an-Na ura]. May Allah bestow His mercy upon them all! 


Concerning the children of Shaikh 
Shams ad-Din and Shaikh Ahmad. 


*Shaikh “Abd ar-Razzàq ibn Shams ad-Din (d. A.H. 901) 


s for the honorable Shaikh “Abd ar-Razzaq ibn Shams ad-Din 

Muhammad ibn Hasan ibn “Ali ibn Muhammad ibn Yahya ibn 
Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh 
“Abd al-Qadir al-Jili al-Hasani al-Hamawi, his surname “al-Hamawi” 
indicates that Hamah was his birthplace, and that he lived and 
died there. 

He was the principal Shaikh of the Qadiriyya, and the Shaikh of 
Shaikhs in Hamah and all the other towns of Syria. He was a 
righteous person, and his word carried weight with the rulers, the 
privileged élite, and the common people. His physical constitution 
[khalq] was excellent, and so was his moral character [khulq]. He set 
a fine example of dignity, sedateness, calm composure, knowledge, 
virtue, and noble generosity. He did not become attached to 
anything. If a thousand dinars [gold coins] came his way, he would 
not keep them in his possession, not even till the following day. He 
would never turn a beggar away empty-handed, even if all he could 
give him was one of his only pair of shirts. 

He had many willing assistants, and a host of followers and pupils. 
Healways kept track of his companions, and asked about them when 
they were absent. He made frequent journeys to Aleppo, Damascus, 
and Tripoli [in Lebanon]. In all the towns and cities, he was highly 
regarded by the government officials and members of the ruling class, 
who honored him and obeyed his command. Whenever he was 
presented with a gift, he would distribute it among the people in 
attendance, and compensate the donor for his gift. 

His table-mat was never stowed away, and there was seldom a day 
when it had no guests to serve. He was the object of visits from all 
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the towns and countries, and the people held him in high esteem, on 
account of his own righteous conduct and the righteousness of his 
pure ancestral house. He was elegant, gracious, amusing, sagacious, 
and modest to the point of humility. 

He invested certain people with the noble tattered cloak [khirqa] 
of the Qadiriyya, among them being my master, my own father, the 
Chief Justice [Qadi ’l-Qudat] Nizam ad-Din Abu 'l-Makarim Yahya 
at- Tadifi al-Hanbali, the Judge of Aleppo, the son of its Judge, the 
brother of its Judge, and the son of the daughter of its Judge. Other 
recipients included my father's two full brothers (my paternal uncles, 
in other words): the Chief Justice Kamal ad-Din Muhammad at-Tadifi 
ash-Shafi i, in Aleppo, and the erudite scholar al-Burhani Abū Ishaq 
Ibrahim at-Tadifi al-Hanafi. Allah has graciously allowed me to 
benefit from these people during their lifetime. Another recipient 
was my grandfather on my father’s side, the Chief Justice Jamal 
ad-Din Yüsuf at-Tadifi al-Hanbali (may Allah bestow His mercy 
upon him). 

Shaikh “Abd ar-Razzàq died in Hamah, on the 6th of the good 
month of Safar in the year [A.H.] 901, He was buried in the tomb of 
his grandfather, Shaikh Hasan. He did not leave any children to 
succeed him. May Allah bestow His mercy upon him! 


Shaikh “Abd al-Basit ibn Ahmad (d. ca. A.H. 903) 


As for the righteous, ascetic and honorable Shaikh ‘Abd al-Basit 
ibn Ahmad ibn Hasan ibn ‘Ali ibn Muhammad ibn Yahya ibn Ahmad 
ibn Muhammad ibn Nasr ibn ‘Abd ar-Razzaq ibn ash-Shaikh “Abd 
al-Qadir al-Jili al-Hasani al-Hamawi, his surname “al-Hamawi” 
indicates that Hamah was his birthplace, and that he lived and died 
there. 

He became the principal Shaikh of the Qadiriyya in Hamah. He 
traveled to Cairo, and settled there for certain period of time. Then 
he returned to Hamah, where he stayed till he died, about two years 
after the death of his paternal cousin, Shaikh “Abd ar-Razzaq. He 
was buried in the family graveyard, outside the Waterwheel Gate 
[Bab an-Na üxa]. 
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His only children were two daughters, both of whom were still alive 
at the time of his death. He was an elegant and charming person, 
noted for his fine calligraphy. May Allah enfold him in His mercy! 


e Shaikh Abu ’n-Naja ibn Ahmad (d. A.H. 910) 


As for Shaikh “Abd al-Basit’s brother, the righteous Shaikh Abu ’n- 
Naja ibn Ahmad ibn Hasan ibn “Ali ibn Muhammad ibn Yahya ibn 
Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh 
“Abd al-Qadir al-Jili al-Hasani al-Hamawi, he also died in Hamah. 

His death was caused by drowning in the River “Asi, in the year 
[A.H.] 910, prior to the death of Shaikh Qasim, of whom we shall have 
more to relate. May Allah bestow His mercy upon them both! 


Concerning the descendants of Shaikh 
Husain ibn ‘Ala’ ad-Din. 


e Shaikh Muhyi ’d-Din Yahya ibn Husain 


s for Shaikh Husain’s son, the righteous, pious, ascetic and 

honorable Shaikh Muhyi’d-Din Yahya ibn Husain ibn [“Ala’ 
ad-Din] “Ali ibn Muhammad ibn Yahya ibn Ahmad ibn Muhammad 
ibn Nasr ibn ‘Abd ar-Razzaq ibn ash-Shaikh ‘Abd al-Qadir al-Jili 
al-Hamawi, his surname “al-Hamawi” indicates that Hamah was his 
birthplace, and that he lived and died there. 

He was the principal Shaikh of the Qadiriyya in Hamah and all the 
regions of Syria, highly esteemed by the privileged élite and by the 
common people alike. Though he possessed a considerable fortune, 
he always behaved in a modest and courteous manner. He was a good 
friend to the people of knowledge, generous by nature, handsome in 
physical constitution [khalq] and of excellent moral character [khulq]. 

He died in Hamah, and was buried in the family graveyard, outside 
the Waterwheel Gate [Bab an-Na üra], when he was more than 
eighty years of age. May Allah enfold him in His mercy! 


eShaikh Sharaf ad-Din Qasim ibn Yahya ibn Husain (d. A.H. 916) 


As for [Shaikh Husain’s grandson] the righteous, pious and ascetic 
Shaikh Sharaf ad-Din Qasim ibn Yahya ibn Husain ibn [‘Ala’ 
ad-Din] “Ali ibn Muhammad ibn Yahya ibn Ahmad ibn Muhammad 
ibn Nasr ibn ‘Abd ar-Razzaq ibn ash-Shaikh ‘Abd al-Qadir al-Jili 
al-Hamawi, his surname “al-Hamawi” indicates his ancestral connec- 
tion with Hamah, which was also his birthplace, and the town in 
which he lived and died. 

He was the Shaikh of the leaders and notables of the Qadiriyya in 
his day and age. The training of all spiritual seekers [muridin] 
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became subject to his direction. His physical constitution was 
excellent, and so was his moral character. In his frequent practice of 
almsgiving [sadaqa] and charitable work [ihsdn], he operated in 
private, avoiding all publicity. He never missed an opportunity to 
engage in reciting the Qur'an. He was dignified and sedate in his 
bearing, and his word carried weight with the privileged élite and the 
common people, with government officials and members of ruling class. 

I met him in the year [A.H.] 910, when I accompanied my master, 
my own father, on an excursion to Hamah. We lodged for a time in 
his private retreat [khalwa], an apartment inside the convent [zawiya ]. 
He took great pains to make us comfortable, and treated us with 
extremely noble generosity. Through his blessed grace, we experienced 
all that is good. 

He died (may Allah bestow His mercy upon him) on the night of 
Monday the 6th of Rabi‘ al-Akhir, in the year [A.H.] 916, when he 
was just over fifty years of age, and was buried in the family graveyard. 


Concerning the children of Shaikh 


Qasim, and his children's children. 


e Shaikh Shams ad-Din Muhammad ibn Qasim (born A.H. 885) 


A s for the righteous, pious, good and trustworthy Shaikh Shams 
ad-Din Muhammad ibn Qasim ibn Yahya ibn Husain ibn [ Ala 
ad-Din] “Ali ibn Muhammad ibn Yahya ibn Ahmad ibn Muhammad 
ibn Nasr ibn ‘Abd ar-Razzaq ibn ash-Shaikh ‘Abd al-Qadir al-Jili 
al-Hamawi (his surname “al-Hamawi” indicates his ancestral con- 
nection with Hamah, where he was born and still resides) al-Hasani 
ash-Shafiá, he is our Shaikh, the son of our Shaikh, and our 
exemplary guide toward Allah (Exalted is He). 

He is humbly submissive and religiously devout, the principal 
Shaikh of the Qadiriyya in Hamah and elsewhere. He combines a 
fine appearance and excellent moral qualities with elegance, modesty 
and calm composure. He is generous in spirit, frequently engaged in 
charitable work, without public display or self-aggrandizement. He 
keeps himself detached from people. He is a man of wealth and 
chivalry. No one who approaches him in need is ever sent away 
disappointed. Whenever someone comes to visit him, he is sure to 
feed his visitor, doing all he can to satisfy his needs, and attending to 
him personally, as was the practice of our righteous predecessors, the 
rightly guided leaders. 

He graciously accepts a gift, and always finds some way to 
recompense the giver. He does his very best to keep in touch with 
his companions in their absence, by making inquiries and using all 
possible means of communication. 

According to what has been reported concerning his birth (may 
Allah extend his lifetime!), he must have been born in the year 
[A.H.] 885. May Allah cause him to live the good life! He is the eldest 
of his brothers. May Allah multiply their offspring! 
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Concerning the children of Shaikh 
Shams ad-Din Muhammad ibn Qasim 
(may Allah multiply their offspring!) 


¢Shaikh “Abdu’llah (born A.H. 926) 


he righteous Shaikh “Abdu’llah is handsome in physical consti- 

tution [khalq] and of excellent moral character [khulq], noble 
and generous, modest to the point of humility, chivalrous and gallant, 
highly intelligent, cheerful in his outlook, religiously devout, and 
graciously benevolent. He was born in Hamah in the year [A.H.] 926. 
He is the eldest of all his surviving brothers. 

His mother, now mercifully deceased, was that honorable lady, 
the daughter of Shaikh Muhyi ’d-Din “Abd al-Qadir (previously 
mentioned). He is therefore of noble descent on both sides of his 
family. May Allah (Exalted is He) keep him safe and well! 


¢ Shaikh Taj al-“Arifin 

Shaikh ‘Abdu’Ilah’s full brother, Shaikh Taj al-/Arifin, is a 
righteous young man. May Allah cause them to grow and mature in 
righteousness, and may He protect them from the party of Satan, for 
the sake of their ancestor, the chieftain of the children of “Adnan. 
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More of the children of Shaikh Qasim. 


eShaikh Shihab ad-Din Ahmad ibn Qasim (A.H. 886-936) 


s for the righteous and prominent Shaikh Shihab ad-Din 

Ahmad ibn Qasim ibn Yahya ibn Husain ibn [“Ala’ ad-Din] “Ali 
ibn Muhammad ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr 
ibn “Abd ar-Razzaq ibn ash-Shaikh “Abd al-Qadir al-Jili al-Hasani 
al-Hamawi, his surname “al-Hamawi” indicates his ancestral connec- 
tion with Hamah, the town where he was born, lived his life, and died. 

He was generous in spirit, handsome in appearance, gentle and kind 
by nature, elegant in his impressive bearing, wittily amusing, highly 
esteemed by the privileged élite and the common people alike. He was 
remarkable for his chivalry and courage. A man among men, he was 
never daunted by any challenge. He enjoyed prestige and respect 
among members of the ruling class. 

He was the principal Shaikh of the Qadiriyya, and I met him several 
times in Hamah and Aleppo. When he came to Aleppo on some 
official business, relating to the supervision of pious endowments 
[awqaf], we lodged him in our house, in the manner to which he was 
accustomed. We placed ourselves at his service, and at the service of 
those he brought with him from his hometown. My two masters, my 
father and my paternal uncle, were active in securing his interests, 
and the interests of those in his company, until he returned, honored 
and revered, to his regular abode. 

Ialso met him in Cairo, when he came there en route to the noble 
Hijaz [the region of Mecca]. On that occasion, he was accompanied 
by his two full brothers, Shaikh “Abd al-Qadir and Shaikh Abu 'l- 
Wafa Muhammad, concerning both of whom we shall have more to 
tell, if Allah (Exalted is He) so wills. He was accorded exceptionally 
attentive and honorable treatment, on the part of those who wielded 
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power and authority in Cairo, until he set out for the noble Hijaz, 
accompanied by the Egyptian caravan [of Pilgrims]. He returned in 
due course, safe and sound, to Hamah. 

He was born on Thursday the 16th of Ramadan, in the year 
[A.H.] 886, and died in Hamah in the month of Rajab, in the year 
[A.H.] 936. He was buried in the little garden opposite their family 
graveyard. May Allah bestow His mercy upon him! 


Shaikh “Abd al-Qadir ibn Qasim (born A.H. 893) 


As for Shaikh Shihab ad-Din Ahmad ibn Qasim ibn Yahya ibn 
Husain ibn [“Ala’ ad-Din] “Ali ibn Muhammad ibn Yahya ibn Ahmad 
ibn Muhammad ibn Nasr ibn “Abd ar-Razzaq ibn ash-Shaikh “Abd 
al-Qadir al-Jili al-Hasani al-Hamawi, his surname “al-Hamawi” 
indicates his connection with Hamah, the town where he was born, 
and where he still lives. 

He is gentle and kind by nature, elegant and gracious in social 
relations, extremely chivalrous, and generous by inclination. He is 
fond of the people of knowledge, constantly devoted to worshipful 
service, and easily moved to tears. 

He was born on the night of Thursday, the 4th of the sacred month 
of Muharram, in the year [A.H.] 893. May Allah (Exalted is He) keep 


him alive! 


Shaikh Shams ad-Din Muhammad (born A.H. 934) 


As for his son,!!3 the righteous young Shaikh Shams ad-Din 
Muhammad al-Hamawi, his surname “al-Hamawi” indicates his 
ancestral connection with Hamah, his birthplace. 

He has studied the Glorious Qur'àn, as well as books on the 
jurisprudence [fiqh] of the Shafi‘i school, and works on Qur'ànic 
science. He has learned the Prophetic Tradition [Hadith] from me, 
just as I learned it from Shaikh Shihab ad-Din Ahmad al-Barizi 
al-Jahni al-Hamawi ash-Shafi i. 

He was born in Hamah in the month of Muharram, the sacred 
month of Allah, in the year [A.H.] 934. May Allah (Exalted is He) 


118 This is presumably the son of Shaikh “Abd al-Qadir, and therefore the grandson 
of Shaikh Qasim. 
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cause him to grow and mature in righteousness, for the sake of 
Muhammad and his family! 


eShaikh Barakat ibn Qasim (born ca. A.H. 898) 


As for the righteous and honorable Shaikh Barakat ibn Qasim ibn 
Yahya ibn Husain ibn [ Ala' ad-Din] ‘Ali ibn Muhammad ibn Yahya 
ibn Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzàq ibn ash-Shaikh 
“Abd al-Qadir al-Jili al-Hasani al-Hamawi, his surname “al-Hamawi” 
indicates his connection with Hamah, the town where he was born, 
and where he still resides. 

He is gentle and kind, elegant and gracious, modest to the point of 
humility, and piously reserved. He bears the mark of righteousness. 
He does not become attached to anyone. He is constantly devoted to 
worshipful service, though often in poor health. He is religiously 
devout and charitable. He is dignified and sedate in his bearing. 

Iasked his brother, Shaikh “Abd al-Qadir, if he could tell me when 
he was born, but he said that he did not know an exact date. He could 
only tell me that Shaikh Barakat was his junior by approximately five 
years. May Allah (Exalted is He) keep them both alive! 

His mother was that leading lady, now mercifully deceased, the 
daughter of Shaikh ‘Abd al-Basit (previously mentioned). 


¢ Shaikh Muhammad Abu 'l-Wafa ibn Qasim 


As for the righteous and pious Shaikh Muhammad Abu 'l-Wafa ibn 
Qasim ibn Yahya ibn Husain ibn [“Ala’ ad-Din] “Ali ibn Muhammad 
ibn Yahya ibn Ahmad ibn Muhammad ibn Nasr ibn “Abd ar-Razzàq 
ibn ash-Shaikh ‘Abd al-Qadir al-Jili al-Hasani al-Hamawi, his sur- 
name “al-Hamawi” indicates his ancestral connection with Hamah, 
the town where he was born, and where he still resides. 

He is active in good works, well versed in religious knowledge, 
ascetic in his way of life, a narrator of Tradition, and an exemplary 
guide. He is the principal Shaikh and leader of the Qadiriyya. He 
is sharp-witted, intelligent, modest to the point of humility, and 
graciously refined. He has studied the Qur'an, Islamic jurisprudence 
[fiqh] and the Prophetic Tradition [Hadith]. 
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He has traveled to Egypt, Damascus, the Hijaz and Aleppo, and 
received instruction from the Shaikhs. He has many pupils and 
willing assistants. His bearing is dignified and commands respect. He 
is held in high esteem by the privileged élite and the common people 
alike. He is a man among men, undaunted by any kind of problem. 

Although he is the youngest of his father’s children, he is the most 
outstanding of them all in worth and exalted stature. May Allah 
(Exalted is He) keep him alive, and may He enable us to benefit from 
him and from his vast knowledge! 


C^ A rather puzzling omission. ^» 


Down to our own day, as we have noted above, these prominent 
Shaikhs, descendants of Shaikh ‘Al?’ ad-Din, have been resident in 
Hamah. May Allah multiply their offspring! I have examined many 
diplomas [ijazat] in their own handwriting, and I have noticed that 
they omit [from their genealogies] the name of their grandfather's 
grandfather, Shaikh Aba Nasr Muhammad ibn Nasr ibn “Abd 
ar-Razzaq. I fail to understand the reason for that omission, especially 
since not one of the most reliable historians has left out the name of 
[Shaikh] Muhammad. As we have mentioned earlier,!!? one histo- 
rian actually states that he bore a striking resemblance to his great- 
grandfather, our master Shaikh ‘Abd al-Qadir (may Allah be well 
pleased with them both). This must have escaped their notice, it 
seems to me, though Allah is Best Aware of the true fact of the matter. 


119 See p. 196 above. 


Concerning the children and grand- 
children of Shaikh Muhammad ibn 
“Abd al- Aziz al-Jili al-Jibali 
(may Allah enfold them in His mercy). 


e Shaikh Sharshiq ibn Muhammad ibn “Abd al-“Aziz (d. A.H. 652) 


A: for the righteous Shaikh Sharshiq ibn Muhammad ibn ‘Abd 
al- Aziz ibn ash-Shaikh ‘Abd al-Qadir al-Jili al-Hasanīal-Jibālī, 
his surname “al-Jibali” indicates that he was born in al-Jibal. 

In the words of al-Hafiz Aba 'Abdi'llah Muhammad adh-Dhahabi: 
*Shaikh Sharshiq died in the year [A.H.] 652, at the age of twenty- 
four." (Here ends the quotation.) May Allah bestow His mercy 
upon them both! 


eShaikh Shams ad-Din Muhammad al-Akhal ibn Sharshiq 
(A.H. 651-739) 


As for the righteous and ascetic Shaikh Shams ad-Din Muhammad 
al-Akhal ibn Sharshiq ibn Muhammad ibn ‘Abd al-‘Azīz ibn ash-Shaikh 
“Abd al-Qadir al-Jili al-Hasani al-Jibali, his surname “al-Jibali” 
indicates his ancestral connection with al-Jibal, the place where he 
was born, lived his life, and died. 

As we are informed by al-Hafiz adh-Dhahabi, in the appendix to his 
Ta rikh [History], covering the period after [A.H.] 700: 

“Concerning the great ascetic Imam, the descendant of the Shaikhs, 
Shaikh Shams ad-Din Abu 'l-Karam Muhammad ibn ash-Shaikh 
Sharshiq ibn “Abd al-/Aziz ibn Shaikh al-Islam Muhyi 'd-Din “Abd 
al-Qadir Abi Salih al-Jili as-Sinjari al-Jibali al-Hanbali: 

“He was born in Ramadan in the year [A.H.] 651, in the village of 
al-Jibal, where the tombs of his forebears are located. He received his 
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traditional training from al-Fakhr an-Najjar and Ahmad ibn 
Muhammad an-Nasibi, and then, in Mecca, from ‘Abd ar-Rahim ibn 
ar-Rajjaj, and in Medina from al-/Afif Muzawwi.. He narrated 
Tradition in Baghdad and Damascus, and performed the Pilgrimage 
[Hajj] several times. 

“He gave traditional instruction to his sons, al-Husam ‘Abd 
al-‘Aziz, al-Badr Hasan, al-‘Izz Husain and at-Tuhr, as well as to 
Shams ad-Din ibn Sa'd and others. He was noted for his pious 
abstinence and his righteous conduct, and he attracted many followers. 
He enjoyed great eminence and prestige in those parts of the country. 
Many visitors were drawn to him, on account of his personal grace and 
the nobility of his ancestral house, and they were received with active 
hospitality. Humility and benevolence were intrinsic to his character. 

“He lived toa ripe old age. When he died, on the 1st of Dhu '1-Hijja 
in the year [A.H.] 739, he was buried next to his forebears." (Here 
ends the abbreviated quotation from adh-Dhahabi.) 

As we are informed in the Ta rikh [History] of another historian, 
Shaikh al-Imam Shams ad-Din Muhammad ibn Ibrahim al-Jazari: 

“Saturday the 8th of the month of Ramadan, in the year [A.H.] 722, 
marked the arrival in Damascus of the righteous Shaikh Shams 
ad-Din Muhammad ibn Husam ad-Din Sharshiq ibn ash-Shaikh 
as-Sayyid as-Salih Muhammad ibn ash-Shaikh Abi Bakr ibn ash-Shaikh 
“Abd al-‘Aziz ibn ash-Shaikh al-Imam al-Qudwa Abi Muhammad 
“Abd al-Qadir ibn Abi Salih al-Jili. He lodged in the Salariyya 
convent [zàwiya], on his way to perform the Pilgrimage [Hajj]. 

“He was born on the night of Friday, in the middle of Ramadan in 
the year [A.H.] 651, in al-Jibal, a town in one of the regions of 
Mesopotamia [Sinjar]. His father’s grave is situated there, as are the 
graves of his grandfather and his father's grandfather. He performed 
the Pilgrimage [Hajj] another time, in the year [A.H.] 684. 

The same historian also tells us: “His father was given the name 
Sharshiq on account of a dream. Sharshiq was also the name of an 
earlier Shaikh, who was buried in that town." 

As he further informs us: “Shaikh Shams ad-Din was born four 
months before his father’s death. He became famous throughout 
those regions. His table-mat was always spread, and his sons were 
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equally hospitable. They were honored and respected by the local 
rulers and their subjects, who often came to visit them. Many people 
were invested by them with the tattered cloak [khirqa]. 

*He was treated with honor wherever he went, in Aleppo and 
Damascus, as well as other towns and cities. He was welcomed by 
the spiritual paupers [fuqara’] and the Shaikhs, and the most eminent 
personalities could be found in his company. His visit would always 
include an audience with the Viceroy [Na' ib as-saltana]. Many 
people were invested by him with the tattered cloak [khirqa] of the 
Qadiriyya. He was present in the great congregational mosque 
[jami‘] of Damascus, on the day when the recital of [the Sahih of] 
al-Bukhari was completed. [That authoritative collection of more 
than seven thousand Prophetic Traditions] was read aloud by Ibn 
al-Barzali ‘Alī al-Hijazi, while people listened and learned from the 
recitation." (Here ends this abbreviated excerpt.) 

As we are informed in the Ta’rikh [History] of yet another 
historian, al-Hafiz Taqi ad-Din Abu 'l-Ma ali Muhammad ibn Rafi‘ 
as-Salami: 

“Shaikh Shams ad-Din received traditional training, based on the 
Shama@ il of at-Tirmidhi, from al-Fakhr “Ali ibn Ahmad an-Naijjar, 
and, in Aleppo, from Ahmad ibn Muhammad ibn ‘Abd al-Qadir 
an-Nasibi. Together with Shaikh Taqi ad-Din Ahmad ibn Taimiyya 
and Shaikh “Alam ad-Din al-Qasim ibn al-Barzali, he narrated the 
Traditions [Ahadith] expounded by al-Hafiz ad-Diya! Muhammad 
ibn ‘Abd al-Wahid. That was in Damascus, the Protected City 
[al-Mahrüsa]. He also narrated in Baghdad, where Ibn al-Marzüqi 
and ibn as-Siraji were among his attentive students. 

*His physical constitution [khalq] was excellent, and so was his 
moral character [khulq]. He was gracious, piously abstinent, and 
devoted to worshipful service. He was one of those who faithfully 
follow the Sunna [the exemplary practice of the Prophet (Allah bless 
him and give him peace)] He inspired affection and profound 
respect, for he was both altruistic and distinguished, and people 
considered him exceptionally worthy of their trust." (Here ends the 
quotation.) 

This next account is taken from the historical work entitled 
ad-Durar [The Pearls], by al-Hafiz al-Imàm al-/Allama Shaikh 
al-Islam Shihab ad-Din Ahmad ibn Hajar al- Asqalani: 
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“(Shaikh Shams ad-Din] Abu 'l-Karam learned the Qur'an by heart, 
studied Islamic jurisprudence, and received traditionalinstruction, in 
Damascus, from al-Fakhr “Ali ibn an-Najjàr and others scholars. He 
became a narrator of Tradition in Damascus, Baghdad and al-Jibal. 
He was renowned for his righteous conduct, his devotion to worship- 
ful service, and his magnanimity. Not once, in the whole of his life, 
did the palm of his hand touch gold or silver. He combined extreme 
generosity with modest shyness. He treated people with benevolence 
and affection. He and the people of his house were well known for 
their dedication to Islam and the Muslims." 

(I may have quoted that from ar-Rawd az-Zahir [The Beautiful 
Gardens].7? Allah knows best!) 


eShaikh al-Badr Hasan ibn Shams ad-Din Muhammad (d. A.H. 775) 


Concerning Shaikh Shams ad-Din's son, al-Badr Hasan ibn 
Muhammad ibn Sharshiq ibn “Abd al-“Aziz ibn ash-Shaikh ‘Abd 
al-Qadir Abi Salih al-Jili al-Jibali, the following information is 
supplied by al-Hafiz Muhammad ibn Rafi‘ in his Mu jam [Alphabetic 
Encyclopedia]: 

“As for al-Hasan ibn Muhammad ibn Sharshiq ibn Muhammad ibn 
Abi Bakr ‘Abd al-/Aziz ibn ash-Shaikh Abi Muhammad “Abd 
al-Qadir ibn Abi Salih ‘Abdi’llāh ibn Jangadost al-Qurashial-Hashimi, 
he received traditional instruction from his father, and went to live 
in Baghdad. 

“He traveled toward us in Damascus, on his way to perform the 
Pilgrimage [Hajj] in the year [A.H.] 741. He lodged in the Salariyya 
convent [zàwiya], outside the city, and then went on the perform the 
Pilgrimage. On his return journey, he lodged in that same place, and 
I met with him there. He was dignified and sedate in his bearing, 
excellent in both his physical constitution [khalq] and his moral 
character [khulq], generous in spirit, and handsome in appearance. 
He awarded me a diploma, authorizing me to transmit those elements 
of the Tradition [Hadith] that he narrated.” (Here ends the quotation.) 

According to al-Imam al-Hujja Ibn Hajar, in his book entitled 
Abna' al-Ghamr fi Abn@ al-/ Amr [The Sons of Liberality, concerning 
the Sons of Longevity]: 


120 See note 113 on p. 182 above. 
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*He enjoyed respect and reverence in those cities and towns. He 
died in the year [A.H.] 775, ata very advanced age. May Allah bestow 
His mercy upon him!" 


¢Shaikh ‘Ala’ ad-Din “Ali (A.H. 784 or 785-853) 


Concerning the righteous Shaikh ‘Ala ad-Din “Ali ibn Shams 
ad-Din Muhammad ibn Muhyi ’d-Din “Abd al-Qadir ibn Nar ad-Din 
“Ali ibn Shams ad-Din Muhammad al-Akhal ibn Husām ad-Din 
Sharshiq ibn Shams ad-Din Muhammad ibn ash-Shaikh Abi Bakr 
* Abdal- Aziz ibn Shaikh al-Islam Muhyi 'd-Din “Abd al-Qadir al-Jili 
al-Hasani al-Jibali: 

He and his children (of whom we shall have more to relate) took 
up residence in Egypt, after the occupation of Cairo by king Ashraf 
Barsbay, and his return from Amid [Diarbekir in Mesopotamia]. 

As we are informed by the author of ar-Rawd az-Zahir [The 
Beautiful Gardens]: “Our own Shaikh, Shaikh ‘Ala’ ad-Din, was 
excellent in both his physical constitution [khalq] and his moral 
character [khulq], and his bearing was dignified and sedate. If anyone 
failed to keep a promise he had made to him, and then came to 
apologize for his omission, the Shaikh would almost invariably 
respond with a magnanimous gesture, saying: ‘May Allah treat 
him—and us—with forbearance! Amin.’ 

“In his day and age, he was the preeminent leader of the Qadiriyya 
in all the regions of Egypt. He twice performed the Pilgrimage [Hajj]. 

“According to what I was told by his mother, the noble lady Fatima, 
daughter of Shaikh Haidar, he was born in the year [A.H.] 784 or 785. 
Allah (Glory be to Him) knows best. His death as a martyr [shahid] 
resulted from the plague, in the daytime of Thursday, when the sun 
was at the point of noon, on the 10th of the good month of Safar in 
the year [A.H.] 853. His funeral service was performed at the Qarafa 
Gate in Cairo, and he was buried there, in the cemetery known as the 
graveyard of Sidi “Adi ibn Musafir. 

“Several of his children were buried in that same cemetery, which 
is also the graveyard of his paternal cousin, Shaikh Shams ad-Din 
Muhammad ibn Nar ad-Din “Ali ibn ‘Izz ad-Din Husain ibn Shams 
ad-Din Muhammad al-Akhal ibn Sharshiq, and of the latter's two 
sons, Shaikh Sharaf ad-Din Misa and Shaikh Badr ad-Din. 


The plague takes a heavy toll. 


he death of Shaikh Muhammad [ibn Nür ad-Din] occurred on 

the 4th of Safar in the year [A.H.] 840, and his two sons died of 
the plague—and therefore as martyrs [shahidain]—in the following 
year. Shaikh Sharaf ad-Din was survived by two sons, and Shaikh 
Badr ad-Din by one daughter. 

* As a consequence of the plague, which struck in the year [A.H.] 
841, our master Shaikh ‘Ala’ ad-Din was left with only one son, so 
he took him on a journey to the Hijaz. The son fell victim to the 
plague along the way, before they reached Mount Sinai [at- Tx]. 
He died before they entered the nearby town, and was buried in its 
congregational mosque [jami']. His grave has become a site of pious 
visitation, where solemn vows are made on his behalf. He was under 
twenty years of age at the time of his death. 

“Several more children were born to Shaikh ‘Ala’ ad-Din after 
that, and some of them survived him. When he died (may Allah 
bestow His mercy upon him), he left two sons and two daughters. 
One of the sons died soon after his father, but the other three children 
are still alive. 


Shaikh “Abd al-Qadir (d. A.H. 841) 


“Shaikh ‘Ala’ ad-Din’s full brother, Shaikh “Abd al-Qadir, died of 
the plague in Damascus, in the year [A.H.] 841, and was buried in the 
graveyard of the Saficommunity. He left no children to succeed him. 

“Like his brother, he had moved to Syria after the return of Ashraf 
Barsbay from Amid [Diarbekir in Mesopotamia], on the 19th of 
Muharram, the first month of the year [A.H.] 836. 

“He was two years younger than his brother, according to what I 
was told by their mother, the noble lady Fatima.” (Here ends the 
abbreviated quotation from the author of ar-Rawd az-Zahir [The 
Beautiful Gardens].) 
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eShaikh Husam ad-Din 


Of the descendants of the aforementioned Shaikh “Abd al-“Aziz, 
some of the most distinguished have lived in al-Jibal to this present 
day, including Shaikh Husam ad-Din, who is noble and generous in 
spirit, and endowed with excellent attributes of character. He and his 
close relatives enjoy abundant respect in all those towns and regions. 
He is remarkable for his hospitality, his wealth, and his dignified 
stature. He owns villages, agricultural estates, financial assets, and 
an arsenal of weapons [shawka]. He has many assistants in his 
employ. The provincial rulers hold him in high esteem and treat him 
with honor, as do their subjects. 

Shaikh Husam ad-Din and his close relatives have invested many 
people with the tattered robe [khirqa] of the Qadiriyya. May Allah 
keep them alive, and may He grant us the benefit of their gracious 
blessings, as well as the gracious blessings of their pure ancestors, in 
this world and the Hereafter. 


Descendants of Shaikh “Abd al-Qadir 
in the village of Yaa, in the 
region of Aleppo. 


own to the present day, the village of Ya'ü, in the region of 

Aleppo [Halab], has been home to a numerous community of 
the descendants of our master, Shaikh ‘Abd al-Qadir. They are 
known in those parts as “the Children of Shaikh Ya'ü." They 
maintain a convent [zawiya], provide generous hospitality, and enjoy 
the respect of the people. They observe an honorable code of 
conduct, and are held in high esteem by the privileged élite and the 
common folk alike. They claim descent from Shaikh ‘Isa, !?! the son 
of our master, Shaikh ‘Abd al-Qadir. May Allah be well pleased with 
them all! 


e Shaikh ‘Abd al- “Aziz 


Shaikh “Abd al-‘Aziz was endowed with an excellent character. He 
was noble and generous in spirit, and friendly and cheerful by 
disposition. He formed no attachment to anything belonging to this 
world. He was wittily amusing, a man among men. He died in the 
village of Ya'ü, and there he was buried, next to his father and his 
grandfathers. 


eShaikh Ahmad 
Shaikh Ahmad, the brother of Shaikh ‘Abd al- Aziz, is devoutly 


religious, benevolent, humble, gracious, generous in spirit, endowed 
with an excellent character, and friendly by disposition. He is living 
to this day in the village of Ya‘a. 


121 See p. 177 above. 
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eShaikh ‘Uthman ibn “Abd al- Aziz 
Shaikh “Uthman, the son of the abovementioned Shaikh “Abd 


al-“Aziz, was endowed with an excellent character. He was modest 
to the point of humility, and kept himself detached from people. He 
lived with his paternal uncle, Ahmad, in the village of Ya ü, until he 
was taken unto the mercy of Allah (Exalted is He). 


eShaikh Misa 


Shaikh Müsa was handsome in appearance, endowed with an 
excellent character, elegant and distinguished in his demeanor, and 
highly respected by all the people. He was taken unto the mercy of 
Allah (Exalted is He) before the death of Shaikh ‘Abd al- Aziz. 


*Shaikh “Abd ar-Razzàq ibn Misa 


Shaikh “Abd ar-Razzàq, the son of Shaikh Misa, was graceful, 
handsome, humble, dignified and sedate. Like Shaikh Misa, he 
predeceased his own father. He was buried in the village of Ya ü, next 
to his father and his grandfathers. May Allah bestow His mercy 
upon them! 


e Shaikh Zain ad-Din ‘Umar 


Shaikh Zain ad-Din “Umar was a person of outstanding merit. He 
was noted for his fine calligraphy. He enjoyed abundant respect, and 
his word carried weight with the ruling classes. In Aleppo and 
Damascus, he was charged with the sealing of official documents 
[tawqi ] in the presence of the Viceroys [Nuwwab as-saltana]. He 
died in Damascus, and was buried in that city. 


e Sayyid “Abd al-Qadir and Sayyid Ahmad 


Several of Shaikh Zain ad-Din’s children are living in Damascus to 
this day, while two of them are in Cairo. One of these two brothers 
is called Sayyid “Abd al-Qadir, and Sayyid Ahmad is the name of the 
other. “Abd al-Qadir was put in charge of the guild of the nobles 
[nigabat al-ashraf] in Cairo, and appointed to supervise their pious 
endowments [awqaf]. His still living in that city. 


Descendants of Shaikh ‘Abd al-Qadir 


in Cairo. 


own to the present day, the city of Cairo [al-Qahira] has also 

been home to a numerous community of the descendants of our 
master, Shaikh “Abd al-Qadir al-Jili (may Allah be well pleased with 
him). They maintain the convent [z@wiya] in al-Qarafa, formerly 
associated with the name of Sidi “Adi ibn al-Musafir, but nowadays 
with that of the Qadiriyya. 

I do not know whether they are, in fact, the direct descendants of 
Shaikh ‘Isa, the son of Shaikh “Abd al-Qadir, who died in Cairo— 
as stated by al-Hafiz Muhibb ad-Din an-Najjar in his Ta’rikh 
[History]—or whether they represent some of the progeny of 
‘Al? ad-Din Ali, who was one of the descendants of “Abd al-‘Aziz 
al-Jibali, and who settled in Egypt after its occupation by al-Ashraf 
[Barsbay], following his return from Amid [in Mesopotamia] in the 
year [A.H.] 836. ‘Ala’ ad-Din/Ali was accompanied by his children, 
and he died in Egypt, as we have previously explained.!?? May Allah 
bestow His mercy upon him! 

They own property in Cairo, where they hold positions of authority 
and financial assets, and they attract a constant stream of visitors. 
May Allah employ them in good service! 


122 See p. 226 above. 
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Descendants of Shaikh ‘Abd al-Qadir 
in Baghdad. 


Bak the residence of our master Shaikh ‘Abd al-Qadir, is 
also home to a large community of people who claim to be his 
descendants (may Allah be well pleased with him). They enjoy 
dignified status and respect, in the sight of the privileged élite and the 
common folk alike. They hold property and financial assets, which 
they administer on behalf of the paupers [fuqara’] and the frequent 
visitors to the convent [za@wiya]. 
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Shah Isma ‘il destroys the convent 
[zawiya] in Baghdad. 


hen Shah Isma ‘il, the Sultan of the Persians, seized control of 

Baghdad, he destroyed the convent [z@wiya] and dissolved 
their unity. They dispersed into various regions, and one group fled 
to Aleppo, where we lodged them in our house. There were several 
eminent figures among them, including the most distinguished 
Shaikh ‘Ala’ ad-Din “Ali, his children, his two brothers, Muhyi 'd- 
Din and Zain al-“Abidin, and their nephew, Shaikh Yüsuf. 

They stayed with us for some time, before setting out on the 
journey to Cairo, where they were graciously treated by the ruler, 
king Ashraf Abu 'n-Nasr Qansüh al-Ghüri (may Allah enfold him 
in His mercy, and cause him to dwell in His Garden of Paradise). The 
king put Shaikh ‘Ala’ ad-Din in charge of the Yarbaqiyya convent 
[zawiya] on the outskirts of Aleppo, and entrusted him with the 
supervision of several others. 

Shaikh ‘Ala’ ad-Din died in Aleppo, after returning there from 
Cairo. His children also died there; not one of them is still alive. As 
for his nephew, Shaikh Yusuf, he stayed in Cairo, together with his 
paternal uncle, Zain al-/Abidin. The king also bestowed his favor 
upon Shaikh Yasuf. He put him in charge of the convent [zawiya] 
founded by his grandfather's deputy [na ib], which is situated in the 
vicinity of the Old City of Cairo [Misr al-qadima], on the bank of the 
River Nile. 

He stayed there until the country came under the rule of the 
fortunate martyr [shahid], Sultan Salim Khan ibn ‘Uthman, the 
Sultan of the Arabs, the Persians and the Byzantines [ar-Rim]— 
May Allah enfold him in His mercy, and establish the rule of his son, 
Sultan Sulaiman Khan, upon firm foundations, and perpetuate his 
dynasty, for the sake of Muhammad and his family!—in the early part 
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of the year [A.H.] 923. Shaikh Yusuf then departed from Cairo, 
returning to Aleppo for reasons too complicated to explain at this 
point. He later moved to Damascus, and it was there that he died. 
May Allah (Exalted is He) bestow His mercy upon him! 

As for his paternal uncle, Zain al-‘Abidin, he died in Egypt, before 
the death of Yüsuf. [Out of that group of refugees from Baghdad] not 
one of them is still alive in Syria and Egypt. 


c Sultan Sulaiman orders the rebuilding of the convent 
[zawiya] in Baghdad. ^» 


When our master, Sultan Sulaiman, gained control of Baghdad— 
May Allah perpetuate his reign, and firmly establish the foundations 
of his noble dynasty, for the sake of Muhammad and his family!—he 
ordered the reconstruction of the convent [zawiya] of Shaikh “Abd 
al-Qadir (may Allah be well pleased with him). The building was 
thus restored, and to it returned the brothers of the aforementioned 
Shaikh “Ala’ ad-Din, along with other close relatives of his. They are 
still there at the present day, and their situation is just as it was in 
former times, in terms of financial assets, pious endowments [awqaf], 
and other resources. They are held in high esteem by the privileged 
élite and the common folk alike. 

I met one of their number in the city of Constantinople 
[Qustantiniyya], in the year [A.H.] 946. His name is Shaikh Zain 
ad-Din. He is a man of handsome build, dignified and sedate in his 
demeanor, calm and serene in his composure. He told me that he is 
one of the children of the paternal uncle of the aforementioned 
Shaikh ‘Ala’ ad-Din, and that he had come to Constantinople on 
some business involving the pious endowments [awqaf] of the 
convent [zdwiya] in Baghdad. He had achieved extremely good 
results, he told me. Each of his scheduled tasks had been successfully 
accomplished, and much more besides, all through the blessed grace 
of his ancestor, Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him). 

According to some, the abovementioned Shaikhs—the ones who 
settled in Baghdad—were not in the male line of descent [from 
Shaikh ‘Abd al-Qadir]. They were descendants Shaikh at-Tafsünji, 
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from the daughter of our master, Shaikh ‘Abd al-Qadir, whom he 
gave in marriage to the son of Shaikh ‘Abd ar-Razzaq at-Tafsünji, 
after the death of his father. May Allah be well pleased with them all! 

As we are informed by that erudite scholar, Ibn Nasir ad-Din 
al-Muhaddith [the Traditionist]: “One of those directly descended 
from Shaikh ‘Abd al-Qadir is Taj ad-Din Abu 'l-Fath Nasru'llàh ibn 
“Umar ibn Muhammad ibn Ahmad ibn Nasr ibn ‘Abd ar-Razzàq ibn 
ash-Shaikh ‘Abd al-Qadir.” 

In the words of one of my historical sources of information: 
“A certain man claimed to be a direct descendant of my master, ‘Abd 
al-Qadir. Then I met with several people from 'Iràq and elsewhere, 
who told me that he is known as Ibn Samin, and that he is actually 
one of the pupils of some of the Shaikh’s descendants.” (Here ends 
this abbreviated quotation. May Allah bestow His mercy upon my 
informant.) 

I have now presented all the information currently at my disposal, 
concerning the children of Shaikh ‘Abd al-Qadir, his children's 
children, and his subsequent offspring. May Allah be well pleased 
with them all! They are highly honored and esteemed, in all the 
cities, towns and regions, by the privileged élite and the common 


folk alike. 


Dreadful consequences invariably 
suffered by those who have tried to 
injure the offspring of Shaikh 
“Abd al-Qadir. 


N o one has ever said bad things about them, without meeting the 
consequence within himself and his own offspring, in the 
quickest and shortest time. I have witnessed this in our own day and 
age, for there was a Viceroy [Na ib] in Hamah, a man called Nasüh, 
who spoke badly of the aforementioned Shaikh Qasim (now merci- 
fully deceased). This brought extreme suffering upon him, for it was 
not long before Allah disrupted his whole situation, and severed his 
line of descent. Not one of his offspring has survived. 

According to one reporter: “Ibn Yünus, the Vizier of an-Nasir-li- 
Dini’ llah, did all he could to injure Shaikh ‘Abd al-Qadir’s offspring 
in Baghdad. He disrupted their lives, inflicted every kind of 
abomination upon them, and eventually banished them to Wasit. 
Allah then disrupted his whole state of being, ripping it apart and 
shredding it to bits, and he died a most ugly death, through the blessed 
grace of their pure ancestry." 


= A critic of Shaikh “Abd al-Qadir is suddenly 


transformed. = 


It was Shaikh Abu 'l-Baga al-/ Akbari who said: “I happened to be 
passing by, one day, while our master Shaikh Muhyi 'd-Din ‘Abd 
al-Qadir (may Allah be well pleased with him) was holding his regular 
public session [majlis]. I had never met him, nor had I heard him 
speak, so I said to myself: ‘Let me attend this session, and hear the 
speech of this barbarian [“ajami]!’ 

“When I entered the schoolhouse, I found him holding forth, but 
he interrupted his speech and said: ‘O blind of eye and heart, what 
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do you make of the speech of this barbarian?’ I simply could not 
restrain myself from climbing the steps toward him, up there on 
the lectern. I bared my head, and begged him to invest me with 
the tattered cloak [khirqa]. He did as I asked, and he said to me: 
ʻO ‘Abdu’llah [Servant of Allah], if Allah (Exalted is He) had not 
made me aware of the outcome of your state, your sins would have 
brought you to perdition. Enter into our guardianship, for you have 
now become one of us!’ 

“May Allah be well pleased with him, and may He be well pleased 


with us, for his sake!” 


= Under Shaikh “Abd al-Qadir’s gaze, a servant falls dead 
and a jug points itself toward the Qibla. > 


Shaikh Aba ‘Abdi’llāh al-Qazwini and Shaikh Ahmad Najw have 
told us: “When the business of our master, Shaikh Muhyi ’d-Din 
“Abd al-Qadir (may Allah be well pleased with him), became widely 
known in all the lands, three men from among the Shaikhs of Jilan 
set out to pay him a visit. As soon as they arrived in Baghdad, they 
came to the schoolhouse and requested an interview with him. They 
found him sitting with a book in his hand, and they noticed that his 
jug of water was pointed away from the Qibla [direction of the Ka‘ba 
in Mecca], even though his servant was standing right in front of him. 
They looked at one another, exchanging glances of disapproval over 
the placing of the jug, and the negligence of the servant in the matter. 

“The Shaikh set the book aside, looked at the visitors, and gave the 
servant a glance. The servant fell dead on the spot. Then he stared 
at the jug, and it turned by itself, till its spout was pointing toward 
the Qibla. 


“May Allah be well pleased with him!” 


= ‘Abd al-Qadir explains how he acquired the name 
Muhyi 'd-Din [Reviver of the Religion]. 


The Shaikh (may Allah be well pleased with him) was asked how 
he came to be called Muhyi 'd-Din [Reviver of the Religion]. He 
explained: “Once, on a Friday in the year [A.H.] 511, I had just 
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returned to Baghdad from one of my wanderings, and my feet 
were bare. I passed by an invalid, whose complexion had altered, 
and whose body was wasted. He said to me: ‘Peace be upon you 
[as-salamu 'alaik], O ‘Abd al-Qadir!’ so I saluted him in turn with 
the greeting of peace. ‘Come close to me,’ he said, so I went and stood 
close beside him. ‘Help me to sit down,’ said he, so I helped him to 
sit down. His body immediately became robust, his whole condition 
improved, and his complexion cleared. 

“I felt afraid of him, but he said: ‘Do you know who I am?’ When 
I replied: ‘O Allah, Ido not" he said: ‘lam the Religion [ana ’d-Din]. 
I had already died and been forgotten, but then, through you, Allah 
(Exalted is He) restored me to life after my death.’ I left him there, 
and went off toward the congregational mosque [jami‘]. A man then 
approached me, laid his sandals at my feet, and said: ‘O my master, 
Muhyi 'd-Din" When I was about to perform the ritual prayer 
[salat], the people came rushing up to me, kissing my hand and saying: 
‘O Muhyi 'd-Din? I had never been called by that name before." 


May Allah be well pleased with him! 


^ Ina dream, Shaikh “Abd al-Qadir sees himself as 
a baby in the lap of “A’isha, the Mother of 


the Believers [Umm al-Mu’minin]. ^ 


The Shaikh (may Allah be well pleased with him) once said: “In 
my dream, I seemed to be nestled in the lap of “A’isha, the Mother 
of the Believers [Umm al-Mu’minin] (may Allah be well pleased with 
her). I saw myself as a baby, sucking her right breast. Then she 
brought out her left breast, so I sucked it in turn. When Allah’s 
Messenger (Allah bless him and give him peace) came into the room, 
he said: *O ‘Aisha, this really is our son!” 


c Shaikh ‘Abd al-Qadir explains the spiritual 


value of hunger. ^» 


It was Shaikh Abū Muhammad al-Jawni who said: “I entered the 
presence of my master, Shaikh “Abd al-Qadir, one day when I was in 
dire need, and my family had eaten nothing for several days. I saluted 
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him with the greeting of peace, and he greeted me in return. ‘O Jawni,’ 
he then said to me, ‘hunger is one of the treasures of the Lord of 
Truth. He grants it to none but those He loves. When the servant 
has eaten nothing for three whole days, Allah (Exalted is He) says to 
him: “O My servant, you have endured with patience for the sake 
of My Countenance, My Might and My Majesty, so I will surely feed 
you and quench your thirst, morsel by morsel and sip by sip.” 

“I was on the verge of crying out loud, but the Shaikh beckoned to 
me to stay quiet. Then he said: 'If the Lord of Truth inflicts a trial 
on His servant, and the servant keeps it hidden from view, he 
becomes entitled to two rewards. If he talks about it, on the other 
hand, he is only entitled to one reward.’ Then he said: ‘Come close 
to me,’ so I moved near to him, and he handed me an item of worldly 
value, in strict confidence. I was about to express my feeling in 
words, but he said: ‘O Jawni, concealment is more in keeping with 
spiritual poverty, and more appropriate!" 


c Shaikh ‘Abd al-Qadir comes to the rescue of a 
neighbor addicted to gambling. > 


As we are told by ash-Sharif al-Baghdadi: “Shaikh “Abd al-Qadir 
had a next-door neighbor, a man called “Abdu’Ilah ibn Nuqta, who 
used to play backgammon [nard]. He gambled till his opponents had 
him completely beaten. They took everything he possessed, including 
his house, so he said: ‘Play one more round, and I will stake my 
physical hand. If I lose, you can cut it off." They beat him, so they 
said: ‘Stretch out your hand" When he saw the knife, however, he 
refused. ‘Very well,’ they said to him, ‘just admit that you are 
beaten.’ He refused their offer, so they said again: ‘Stretch out 
your hand!’ 

“It was then that Shaikh “Abd al-Qadir climbed up onto the roof 
of the house. ‘O ‘Abdu’Ilah,’ he cried, ‘take this prayer rug [sajjada], 
and use it to bet against them! Do not say: "Tam in a twist [qutibt]” 
(meaning “I am beaten" [ghulibt])!’ The Shaikh then returned to the 
company of the spiritual paupers [fuqara'], who noticed that he was 
weeping. When they asked him to explain, he said: ‘You will soon 
see why" 
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*' Abdu'llàh took the prayer rug, and played another round. He 
won back all that he had lost, including the house. Then he came to 
Shaikh ‘Abd al-Qadir and repented at his hand. From that time on, 
he spent all his money on charitable causes. He had a daily income 
of two hundred dinars [gold coins], and he spent it all on charity. He 
was in the habit of shaking the tablecloth, while saying: 'In your 
honor, O mouse!’ 

“Shaikh “Abd al-Qadir said about him: ‘Ibn Nuqta came after all 
the rest. He has tied his camel among their camels, and he is one of 
the special few. May Allah be well pleased with him!" (This Ibn 
Nuqta is the same as the one already mentioned.) 


= Even Shaikh “Abd al-Qadir's tongue 


is sometimes tied. = 


Abu ’r-Rida, the personal servant of our master, Shaikh “Abd 
al-Qadir (may Allah be well pleased with him) has told us: 

“My master, Shaikh ‘Abd al-Qadir (may Allah be well pleased with 
him), performed three exercises in solitary isolation. When he 
emerged from the third retreat [khalwa], I asked him what he had 
experienced during his period of seclusion. He turned and gave me 
a look of annoyance, then he uttered these poetic verses: 

The Beloved revealed Himself to me from the darkness of the veils, 
so I witnessed things too marvelous for mere words to describe. 


The universe was radiant with the light of His countenance, 
and I feared that my fate would be sealed by the awe He inspired. 


I called to Him in secret, in honor of His majesty and glory, 
and I did not seek the vision of Him, for fear of stern rebuke; 


Except that I did beseech Him: ‘Grant just a single glimpse, 
for You will thereby revive the dead of heart and inner core. 


Take pity on one for whom You are his ultimate aspiration, 
for Your meaning is in my sight, and Your memory is in my heart.’ 

“T fell down in a faint, but then, as soon as I got up, the Shaikh 
hugged me to him, and said: ‘If only I had permission to relate those 
marvelous experiences! As it is, the tongue is incapable of expression, 
and the heart of indication.’” 
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€ The Prophet (Allah bless him and give him peace) 
appears to a young man in his dream, and guides him 


and his father to Shaikh “Abd al-Qadir. ^ 


It was Shaikh Aba ‘Amr “Uthman who said: “In my dream, I saw 
that the River ‘Isa had turned into blood and pus, and that its fishes 
had turned into snakes and vermin. It was swelling, and I was 
running away from it, afraid that something from it might catch up 
with me. I ran and ran, till I finally reached my house. A man then 
handed me a fan [mirwaha], from inside the house, and he told me: 
‘Hold on to this with a very tight grip!’ I said: ‘It will not carry me!’ 
but he said: ‘Your faith [rman] will carry you. Grab hold of the fan 
by the tip!’ I grabbed hold of it, and suddenly found myself beside the 
man, on top of his elevated couch in my own house. 

“My feelings had now become calm, so I said to him: ‘By the One 
who has granted me the favor of your help, who are you?’ When he 
replied: ‘I am your Prophet, Muhammad,’ I trembled in awe of him 
(Allah bless him and give him peace), and I said: ‘O my dear friend! 
O Messenger of Allah, may Allah bless you and give you peace! Offer 
a prayer of supplication to Allah (Exalted is He) on my behalf, that 
I may die in accordance with the Book and the Sunna! ‘Yes indeed,’ 
said he (Allah bless him and give him peace), ‘by your Shaikh, Shaikh 
* Abd al-Qadir (may Allah be well pleased with him).’ 

**O Messenger of Allah,’ I said again, ‘offer a prayer of supplication 
to Allah (Exalted is He) on my behalf, that I may die in accordance 
with His Book and your Sunna! ‘Yes indeed,’ said he (Allah bless 
him and give him peace), ‘by your Shaikh, Shaikh “Abd al-Qadir 
(may Allah be well pleased with him).’ 

“Once again I said: ‘O Messenger of Allah, offer a prayer of 
supplication to Allah (Exalted is He) on my behalf, that I may die in 
accordance with His Book and your Sunna!’ ‘Yes indeed,’ said he 
(Allah bless him and give him peace), ‘by your Shaikh, Shaikh “Abd 
al-Qadir (may Allah be well pleased with him).’ 

“My dream ended at that point, and I woke up from my sleep. I 
related the vision to my father, and we set out to visit Shaikh “Abd 
al-Qadir (may Allah be well pleased with him). On that particular 
day, the Shaikh was delivering a speech in the guesthouse [ribat], so 
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we arrived while he was speaking. We could not find a space in which 
to sit close to him, due to the number of people present, so we sat 
among those at the back. 

“As we were taking our seats, the Shaikh interrupted his speech, 
and invited us to come forward. We were carried over the necks of 
the people in the audience, until we were brought to the foot of the 
lectern. My father climbed up, and I followed behind him. ‘O you 
idiot,’ the Shaikh said to my father, ‘you would not come to us 
without a guide!’ He then invested my father with his shirt, and 
transferred his white cotton skullcap [taqiyya] from his own head 
to mine. 

“When we rejoined the people sitting in the audience, my father 
noticed that his shirt was back-to-front. He tried to adjust it, but he 
was told: “Wait until the people have dispersed.” As soon as the 
Shaikh had stepped down from the lectern, my father was ready to 
make the adjustment, but lo and behold, the shirt was already the 
right way round, instead of back-to-front! This discovery caused my 
father to swoon, to the consternation of the people nearby, so the 
Shaikh said: ‘Bring him to me!’ 

“On entering his presence, we found him in the dome of the 
saints [qubbat al-awliya’], that being the dome of the guesthouse. 
It acquired that appellation because it was the place where the Shaikh 
received frequent visits from the saints and the men of the Unseen 
[rijal al-Ghaib]. The Shaikh said to my father: ‘If someone has 
Allah’s Messenger (Allah bless him and give him peace) as his guide, 
and Shaikh “Abd al-Qadir (may Allah be well pleased with him) as 
his Shaikh, how can he not be treated with honor? This is a token 
of honor for you.’ Then he sent for pen and ink and a sheet of 
parchment, and recorded for us in writing that he had invested us 
with his tattered cloak [khirqa]. 


*May Allah be well pleased with him!" 


^ Shaikh ‘Abd al-Qadir is not one to be deceived, as a 
camel driver finds out. > 


In his book, Aba Bakr al-Qimi tells the reader: “Aba Bakr 
al-“Umari ad-Daqqaq related the following story to me: 
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“At the start of my career, I worked as a camel driver [jammal] on 
the route to Mecca. As it once happened, a man from Jilàn was 
traveling with me, on the way to perform the Pilgrimage [Hajj], when 
he felt the presence of death. ‘O camel driver,’ he said to me, ‘take 
this tattered cloak [khirqa], which has ten dinars [gold coins] inside 
it. Hand the money over, along with this garment, to Shaikh “Abd 
al-Qadir al-Jili, and tell him to beg Allah to bestow His mercy upon 
me.' Then he died. 

*When I arrived in Baghdad, I was tempted to keep those items, 
since no one knew what had transpired between me and that Jilani, 
apart from Allah (Exalted is He). One day, while I was out walking 
in the city, whom should I encounter but Shaikh ‘Abd al-Qadir? 
I promptly saluted him with the greeting of peace [salam], and offered 
hima handshake. He squeezed my hand ina very tight grip, and said: 
*O miserable wretch! For the sake of ten dinars you have betrayed 
Allah, betrayed the trust of that Persian, and distanced yourself from 
me!’ I collapsed in a fainting fit, and the Shaikh went on his way. As 
soon as I had regained consciousness, I set off toward his house. I 
took the gold and the garment with me, and delivered them to him. 


“May Allah be well pleased with him!” 


c Shaikh ‘Abd al-Qadir acknowledges his own son, 
“Abd ar-Razzaq, as one of those who are ablaze— 
quite literally—with the ardor of longing for the Lord 
(Almighty and Glorious is He). ^» 


It was al-Hafiz Aba Zar a Zahir ibn Muhammad ibn Zahir al-Maqdisi 
ad-Dari who said: “I once attended the public session [majlis] held 
by Shaikh “Abd al-Qadir (may Allah be well pleased with him), and 
I heard him say: 

“This speech of mine is addressed to some men who have come to 
my session from behind Mount Qaf.!23 Their feet are in the air, and 
their hearts are in the presence of holiness [quds]. Their hoods and 
their cotton skullcaps are almost set ablaze by the fierce heat of their 
ardent longing for their Lord (Almighty and Glorious is He).’ 


123 See note 47 on p. 81 above. 
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“His son, Shaikh ‘Abd ar-Razzaq, was present at the session, 
sitting [below the lectern] beneath his father's feet. He raised his 
head toward the sky, and his eyes became glazed for a while, till his 
skullcap [taqiyya] and his neckband [ziq] caught fire. Shaikh ‘Abd 
al-Qadir (may Allah be well pleased with him) stepped down and 
extinguished the flames, then he said: ‘And you, O ‘Abd ar-Razzaq, 
are one of them.’ 

“When I asked ‘Abd ar-Razzàq (may Allah be well pleased with 
him) what had come over him, he said: *When I looked up into the 
air, I saw some men standing there, with their heads respectfully 
bowed, as they listened to my father's speech. They filled the whole 
horizon. There was fire in their clothes and their garments, and some 
of them were screaming and crying in the air. Some of them fell to 
the ground, where the Shaikh was in session, and some of them 
stayed in their places, trembling and shaking. 


**May Allah be well pleased with them all?” 


c Shaikh ‘Abd al-Qadir receives airborne visitors from 


Mount Lebanon. ^» 


Shaikh 'Abdu'llah al-Isfahani al-Jabali acquired the surname 
“al-Jabali” on account of his prolonged residence at Mount Lebanon 
[Jabal Lubnan]. It was he who said: 

“I was at Mount Lebanon one brightly moonlit night, and I saw the 
local inhabitants teaming up with one another, then flying through 
the air in the direction of ‘Iraq, group after group. I turned to one 
of them, a friend of mine, and asked: ‘Where are they going?’ He 
replied: ‘Khidr124 (peace be upon him) has instructed us to head for 
Baghdad, and to present ourselves before the Cardinal Pole [Qutb].’ 
When I asked him: ‘Who is the Cardinal Pole [Qutb],’ he said: 
‘Shaikh “Abd al-Qadir (may Allah be well pleased with him).' 

“I asked my friend for permission to make the journey with him, 
and he gave his consent, so we set off together, traveling through the 
air. We arrived in Baghdad in no time at all, to find the rest of them 
there in front of the Shaikh, row upon row. The seniors among them 


124 See note 14 on p. 41 above. 
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were saying: ‘O our master!’ He was giving them instructions, and 
they were making haste to comply with his every commandment. 
Then he ordered them to depart, so they withdrew from his presence. 
They soon became airborne again, and I was flying with them, in the 
company of my friend. 

“Upon our return to Mount Lebanon, I said to my friend: ‘I simply 
cannot see the point of your behavior tonight, in the presence of the 
Shaikh, and the way you all rushed to comply with his every 
commandment. It did not seem proper to me.’ To this he replied: 
‘How could it not be appropriate, since he is the one who declared: 
“My foot is upon the neck of every saint of Allah,” and we have been 
instructed to obey him and treat him with reverence? 


“May Allah be well pleased with him!” 


Some of the invocations, exhortations 

and explanations delivered by Shaikh 

“Abd al-Qadir in his sessions of wise 
counsel [majalis wa‘z]. 


ur master, Shaikh ‘Abd al-Wahhab, and [his brother] Shaikh 
“Abd ar-Rahman (may Allah be well pleased with them both) 
have informed us: 
“In his sessions of wise counsel [majalis wa‘z], our father [Shaikh 
“Abd al-Qadir] (may Allah be well pleased with him) used to say: 
Praise be to Allah, Lord of All the Worlds! 
al-hamdu li'llahi Rabbi ’1-‘alamin. 
“Then, after a moment of silence, he would say [a second time]: 
Praise be to Allah, Lord of All the Worlds! 
al-hamdu li'llahi Rabbi ’1-‘alamin. 
“Then, after another moment of silence, he would say [a third time]: 


Praise be to Allah, Lord of All the Worlds! 
al-hamdu li'llahi Rabbi ’1-“alamin. 


“Then, after a further moment of silence, he would go on to say: 


[Praise be to Him in proportion to] 
the number of His creatures, 


‘adada khalgi-hi 


and the weight of His Throne, 
wa zinata ‘Arshi-hi 


and the good pleasure of His Essence, 
wa rida Nafsi-hi 


and the content of His words,!25 
wa midada kalimati-hi 


125 Literally, "the ink [midad] of His words.” 
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and the extent of His knowledge 
wa muntaha “ilmi-hi 


and of all that He has willed 

wa jami i mà sha’a 

and created and fashioned and formed, 

wa khalaqa wa dhara'a wa bara'a 

[He being] the Knower of the unseen and the visible, 
"Alimu ’l-ghaibi wa ’sh-shahada: 

the All-Merciful, the All-Compassionate, 

ar-Rahmdanu ’r-Rahim: 

the Sovereign Lord, the All-Holy, the Almighty, the All-Wise. 
al-Maliku ’l-Quddiisu ’l-“Azizu ’l-Hakim. 

And I bear witness that there is no god but Allah, Alone. 
wa ashhadu an la ilaha illa "llahu Wahda-hu 


No partner has He. 
la sharika la-h 


To Him belongs all sovereignty, and to Him belongs all praise. 
la-hu ’l-mulku wa la-hu ’l-hamd: 

He brings to life and causes to die, 

yuhyi wa yumitu 

while He is Ever-Living and never dies. 

wa Huwa Hayyun là yamit. 

All goodness is in His Hand, 

bi-yadi-hi "l-khairu 

and He is Capable of all things. 

wa Huwa “ala kulli shai'in Qadir. 

He has no peer and he has no partner, 

wa la nidda la-hu wa là sharika la-hu 

and no minister, and no aide, and no assistant. 
wa là wazira wa là ‘awna wa là zahir. 

[He is] the Single, the One, the Unique, the Everlasting, 
al-Wahidu 'l-Ahadu ’l-Fardu ’s-Samad: 

Who does not beget and is not begotten, 

Alladhi lam yalid wa lam yulad 

and to Whom there is no one equal. 

wa lam yakun la-hu kufuwan ahad. 

He is not a physical body, needing to be fattened, 
laisa bi-jismin fa-yusammana 


nor a material substance, needing to be adorned, 
wa la jawharin fa-yuhassana 
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nor an accidental property, 
wa la ‘aradin 


which would be subject to deficiency.!26 
fa-yakina muntaqasan hunalik. 


He has no minister and no associate. 
wa la wazira la-hu wa là musharik. 


He far transcends comparison 
jalla an yushabbaha 


with that which He has made, 
bi-ma sana‘a-hu 


or annexation to that which He has originated. 
aw yudafa li-ma ’khtara‘a-h. 


There is nothing like unto Him, 
laisa ka-mithli-hi shai’: 


for He is the All-Hearing, the All-Seeing. 


wa Huwa ’s-Sami‘u ’l-Basir. 


Ialso bear witness that Muhammad 
wa ashhadu anna Muhammadan 


(Allah bless him and give him peace) 
(salla "llahu “alai-hi wa sallam) 


is His servant and His Messenger, 
'abdu-hu wa Rasülu-hu 


and His loved one and His bosom friend, 
wa habibu-hu wa khalilu-hu 


and His intimate and His confidant, 
wa safiyyu-hu wa najiyyu-hu 


and His best choice out of all His creatures. 
wa khiratu-hu min khalqi-h. 


He sent him with right guidance 
wa arsala-hu bi'l-huda 


and the religion of Truth, 
wa dini ’l-Haqqi 


to make it prevail over all religion, 
li-yuzhira-hu “ala ’d-dini kulli-hi 


however disgusted the polytheists might be. 
wa law kariha ’l-mushrikin. 


“O Allah, may You be well pleased with that towering pillar of 
lofty stature, supported by the experience of Reality, the one whose 


126 These are disparaging allusions to the erroneous doctrines of certain heretical sects. 


Some of the Sbaikb's Invocations and Explanations 249 


surname is “Atiq,!27 the Caliph, the inseparable Companion, the 
product of an ancestral root most pure, whose name is linked to his 
name, and whose body is buried together with his body: Aba Bakr, 
the Champion of the Truth [as-Siddiq]. 

“And [may You be well pleased] with that model of modest 
expectation and abundant practical action, immune to cowardice, 
undaunted by mistakes, unwearied by fatigue, supported by inspired 
correctness, effective in public speaking, devoutly committed to the 
prayer-niche [mihrab], in compliance with whose order the text of 
the Book was established: Imam Abū Hafs ‘Umar ibn al-Khattab. 

** And [may You be well pleased] with him who equipped the army 
of the ten, he being the tenth of the ten, from the fortress of faith 
[tman], and recited the Qur'àn, and scattered the cavaliers, and 
crushed the sinful rebellion; and who adorned the prayer-niche 
[mihrab] by his leadership of the prayer [imāma] and the Qur'àn by 
his style of recitation [tilawa]; the most meritorious of the martyrs 
[shuhada’] and the most noble of the blissfully fortunate [su‘ada’], 
in whose presence the angels of the All-Merciful [ar-Rahman] are 
bashfully shy: the Holder of the Two Lights [Dhu ’n-Nirain], Abū 
“Amr 'Uthman ibn ‘Affān. 128 

** And [may You be well pleased] with that noble hero and virtuous 
husband, the paternal cousin of the Messenger, the unsheathed 
sword of Allah, the uprooter of the barrier and the vanquisher of the 
Confederates [Ahzab],12° the leader of the religion [imam ad-din] and 
127 [n addition to his more commonly known appellation as-Siddiq [the Champion of 
Truth], Abü Bakr (may Allah be well pleased with him) was also given the surname 
al-/ Atiq. According to one traditional account, this was in recognition of his having 


been told by the Prophet (Allah bless him and give him peace) that he was emancipated 
[ atiq] from the Fire of Hell and assured of a permanent abode in the Garden of Paradise. 


128 The Caliphate [Khilafa] of “Uthman ibn ‘Affān (may Allah be well pleased with 
him) began in A.H. 23/643 C.E., when he succeeded “Umar ibn al-Khattàb (may Allah 
be well pleased with him) as Commander of the Believers [Amir al-Mu’minin], and 
ended when he was assassinated in A.H. 35/656 C.E., at the age of eighty-two. He is often 
referred to as Dhu n-Niürain [He of the Two Lights], in honor of the fact that he married 
two daughters of the Prophet (Allah bless him and give him peace): first Ruqayya, then, 
after her death, which occurred during the Battle of Badr, her sister Umm Kulthüm 
(may Allah be well pleased with them). 


129 As explained by Yüsuf ‘Ali in his commentary on his translation of the Qur'an 
(33:1): “The fifth year A.H. was a critical year in the external history of early Islam.... 
The Grand Confederacy against Islam came and invested Medina and failed utterly. 
It consisted of the Meccan Unbelievers, the desert Arabs of Central Arabia, the Jews 
previously expelled for treachery from Medina, the Jews remaining in Medina, and the 


Hypocrites led by “Abdullah ibn Ubai.” 
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its scholar [“alim], the judge of the Sacred Law [qadi ash-Shar‘] and 
its arbiter [hakim], the one who gave his all in devotion to the ritual 
prayer [salat], the one for whose ransom Allah's Messenger would 
have sacrificed himself, and the one in whom marvels and wonders 
were made manifest: Imam Abu 'l-Husain “Ali ibn Abi Talib. 

** And [may You be well pleased] with the [Prophet's] two grand- 
sons, the martyrs al-Hasan and al-Husain. 

** And [may You be well pleased] with the [Prophet’s] two noble 
paternal uncles, al-Hamza and al-/ Abbas. 

** And [may You be well pleased] with the Helpers [Ansar] and the 
Emigrés [Muhajirin], and with their successors in active goodness, 
till the Day of Judgment [Yawm ad-Din], O Lord of All the Worlds 
[ya Rabba ’1-‘alamin]! 

**O Allah, grant well-being to the Leader [Imam] and the Com- 
munity [Umma], to the shepherd and the flock. Unite their hearts 
in all things good, and prevent them from treating one another badly. 

“© Allah, you are indeed the Knower [Alim] of all our needs, so 
satisfy them! May You never see us where You have forbidden us to 
be, and may You never find us missing from where You have 
commanded us to be. Honor us on account of worshipful obedience, 
and do not humiliate us on account of sinful disobedience. Keep us 
preoccupied with You, to the exclusion of everyone apart from You. 
Separate us from every cause of separation that separates us from 
You. Grant us the inspiration to remember You, to be thankful to You, 
and to serve You well.’ 


“At this point, the Shaikh used to make a sign with his finger, in 
front of his face, and he would say: 
There is no god but Allah. 
la ilaha illa "lláh. 
Whatever Allah wills must surely be, 
mà shga "llahu kana 
and what He does not will can never be. 
wa lam yakun mà lam yasha’. 
What wonders Allah has willed! 
mā sha’a “lah. 
There is no strength 
la quwwata 
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except through Allah, the All-High, the Almighty. 
illa bi'llahi ’1-“Aliyyi ’l-“Azim. 

O Allah, do not cause us to live in a state of heedlessness, 
Allahumma la tuhyi-na fi ghaflatin 

and do not snatch us away by surprise. 

wa la ta’ khudh-na “ala ghirra. 

RRR ROK ROR 

Our Lord, do not take us to task 

Rabba-na là tu'akhidh-na 

if we forget, or miss the mark. 

in nasinà aw akhta'na. 

Our Lord, do not lay upon us 

Rabba-nà wa la tahmil 'alai-na 

such a burden 

isran ka-ma 

as You laid upon those before us. 


hamalta-hu ‘ala "lladhina min qabli-na. 


Our Lord, do not lay upon us 
Rabba-nà wa là tuhammil-na 


more than we have the strength to bear. 
mà la taqata la-nà bi-h. 

And pardon us, and forgive us, 

wa’ ‘fu ‘an-nā wa 'ghfir la-na 

and have mercy on us. 

wa "rham-nà. 

You are our Protector, so help us against 
Anta Mawla-na fa-’nsur-na 


the people who are unbelievers. 
“ala "l-qawmi ’I-kafirin. (2:286) 
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Shaikh “Abd al-Qadir's words to some- 
one about to make an untimely exit 
from his session [majlis]. 


f someone got up to leave his session, while that person was still 
guilty of breaking oaths or violating repentance, the Shaikh (may 
Allah be well pleased with him) would say: 


* Hey, you there! We offered you an opportunity, but you did not 
respond. We tried many times to restrain you, but you would not 
refrain. Wetried many times to make you act quickly, but you would 
not take prompt action. We tried many times to reprimand you, but 
you would not be put to shame. We have tried many times to expose 
you, for you know that we can see through you. We have granted you 
respite time and time again, for many days and months. We have 
welcomed you for years and endless ages, but you have grown in 
nothing but estrangement, and you show us nothing but iniquity. 


* Hey, you there! If you break your pledge and your promises, and 
go back on your commitment to us, after you have undertaken never 
to revoke it, despite the fact that we have warned you to keep your 
word, you had better consider the possible consequences. What if 
our readiness to grant you pardon does not last forever? How will it 
be for you, if we reject you or turn you away, if we do not wish to see 
you, if we neither excuse you nor assist you, or if we leave no room 
for you here, and refuse to accept your return? 


*Do you not realize that you came to us humbly, and stood at 
our door submissively, but then turned away and left us? How 
strange of someone who claims to love us, that he would fail to give 
himself wholeheartedly! How strange of someone who discovers, in 
our immediate company, the flavors of a draught from the drink of our 
intimate friendship, that he would choose to isolate himself from 
our society! 
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* Hey, you there! If you were honestand truthful, you would relate 
harmoniously. If you were sociableand friendly, you would not enter 
into conflict. If you were one of our loving friends, you would not 
depart from our door, and you would take positive delight in our 
castigation! 


* Hey you there! If only you had never been created! But since you 
have been created, if only you understood the purpose for which you 
were created! 


eO sleeper, wake up! Open your eyes and look to your front, for 
the armies of doom have come to seize you, and you would deservedly 
suffer the torment they bring, but for the tender grace of the All- 
Generous Giver [al-Karim al-Wahhab]. 


eO departing guest, O traveler, O migrant! Take provision and 
make preparation for your journey. Travel for a thousand years, to 
hear one single word from me! 


*O my brother! By Allah, I urge you to take heed! You must not 
be deluded by length of life, abundance of wealth, and social status. 
For, between the alternating shifts of night and day, many surprising 
twists and strange events can happen. This world has poisoned many 
a one like you, among those who have gone before you, so you had 
better take precautions! She? may already have unsheathed her 
sword to kill you, for she is perfidious and cunningly deceitful. As 
soon as she has the chance, she will launch an attack on you. 

How many a one, just like you, she has dazzled and deluded with 
her glittering display! She encouraged his ambitious appetites, so he 
became obedient to her command, attentive to her solemn oath, and 
ready to follow her wish and her desire. Then, catching him off 
guard, she gave him a cup of her thirst-quenching poison. He felt 
nothing amiss, until he noticed that his surroundings were slipping 
away from him, and he was shedding tears of blood instead of water. 
Thus he became the pawn of his deeds, lodged in the pit of his grave, 
till the day when the dead shall be resurrected from their couches. 


May Allah be well pleased with Shaikh “Abd al-Qadir, and may He 
be well pleased with us, for his sake! 


130 Since the Arabic word ad-dunyà [this world] is grammatically feminine, it is easy for 
an Arabic speaker or writer to personify it as a woman. 


Concerning right and proper conduct 
[al-amal as-salih]. 


hese are some of Shaikh ‘Abd al-Qadir’s sayings (may Allah be 
well pleased with him) on the subject of right and proper 
conduct [al-‘amal as-salih]: 


e[f someone deals with his Master [Maula] on the basis of 
truthfulness [sidq], sincere intent [nisah], and true devotion [taqwa], 
that person becomes estranged from everything apart from Him, in 
both the evening and the morning. 


*O my people! You must not lay claim to that which is not yours. 
You must affirm the Oneness [of Allah], and never attribute partners 
[to Him]. 


* Beware of the arrows of destiny [qadar], lest they strike you with 
a fatal wound, instead of a mere scratch. 


e If someone meets his end [talaf] for Allah’s sake, Allah (Exalted 
is He) will assume the responsibility for those he leaves behind 
[khalaf]. 

e This you must know (may Allah the Exalted bestow His mercy 
upon you all): If you do not adapt yourselves to the currents of the 
Divine decrees [aqdiya], they are bound to shatter you. 

e The heart does not receive preferential treatment [from the Lord] 
until the lower self [nafs] is ready for such preference, and comes to 
be like the dog belonging to the People of the Cave [Ahl al-Kahf], 9! 
which lay reclining on its breast at the entrance. It must hear the call: 


O self now at peace, 
ya ayyatuha ’n-nafsu ’l-mutma@ inna: 


131 The story of the People of the Cave is told in the 18th Süra of the Qur'an (Sürat 
al-Kahf). 
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Return unto your Lord, 

ivji't ilā Rabbi-ki 

well pleased, well pleasing! 
rüdiyatan mardiyya. (89:27,28) 

Only then will the heart gain admission to the [Divine] presence 
[hadra], and become a focal point [ka ba] for the glances of the Lord 
(Glory be to Him, and Exalted is He). The Majesty of the Sovereign 
[Jalal al-Malik] will then be disclosed to the heart. Its titles will be 
conferred upon it, its inheritance will be placed at its disposal, and the 
proclamation will be heard from the highest height: *O My servant— 
and everything is My servant—you are Mine, and I am yours!" 

In due course, when it has spent a long time in His company, the 
heart will become the King’s confidant [bitanat al-Malik], His 
deputy [khalifa] in charge of His subjects, and the custodian [amin] 
entrusted with His secrets. He will send it on missions to the ocean, 
in order to rescue the drowning, and to the land, in order to give 
guidance to those who have gone astray. If it comes across a corpse, 
it will bring it back to life. If it comes across a disobedient sinner, it 
will remind him of his duty. If it comes across a distant stranger, it 
will bring him close to home. If it comes across a miserable wretch, 
it will make him blissfully happy. 


*'The saint [wali] is the loyal servant of the spiritual deputy 
[badal], while the spiritual deputy is the loyal servant of the Prophet 
[Nabi], and the Prophet is the loyal servant of the Messenger (may 
Allah bless them all). 


* The likeness of the saints [awliya’] is that of the king’s enter- 
tainer, who can never leave his company. The nightis thelofty couch 
of their King, and the day keeps them near at hand. 


eO my dear son, do not relate your dream to your brothers! 


Concerning the experience of personal 
* * —25 
extinction [fana ]. 


hese are some of Shaikh ‘Abd al-Qadir's sayings (may Allah be 
well pleased with him) on the subject of extinction [fang]: 


* You must become extinct to creatures [khalq], in accordance with 
the judgment [hukm] of Allah (Exalted is He), and to your passionate 
desire [hawaā], in compliance with the commandment [amr] of Allah 
(Exalted is He), and to your self-will [irada], in keeping with the 
action [fi 1] of Allah (Exalted is He). Only then will you become a 
worthy vessel for the knowledge [ilm] of Allah (Exalted is He). 


* As for the sign of your extinction [fana ] to creatures [khalq], it 
is your complete detachment from them, and the renunciation of 
what they have at their disposal. 


e As for the sign of your extinction [fang] to you and your 
passionate desire [hawa], it is your abandonment of dependence on 
secondary causation [tasabbub] in the pursuit of benefit and the 
avoidance of harm. You must not experience any movement in you 
[that arises] because of you. You must not rely on you for you. You 
must not repel things from you. You must not breathe for your own 
sake. You must rather entrust all that to the One who took care of 
it at the very beginning, and who will take care of it at the very end. 


e As for the sign of your extinction [fang ] to your self-will [irada], 
it is that you make no effort to exert your own will, in competition 
with the Will of Allah (Exalted is He). It is rather that His action 
[fi l] operates in you, while you remain calm and still in your physical 
limbs and organs, with the heart [janan] at peace and the breast 
relaxed, inwardly alive ['amir al-batin], and free from all dependence 
on things. The hand of Divine power [qudra] turns you this way and 
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that, and the tongue of sempiternity [azal] calls out to you. The Lord 
of Sovereignty [Rabb al-Mulk] teaches you, clothes you in fine 
garments made from His light, and settles you in the abodes of the 
ancient possessors of primeval knowledge. You are thus forever 
broken, in the sense that no will [irada] is firmly fixed in you, apart 
from the Will of Allah (Exalted is He). 


*From this point on, creative power [takwin] and supernatural 
abilities [kharq al- adat] will be assigned to you. From a superficial 
perspective, all of that will seem to emanate from you, whereas, from 
the standpoint of true knowledge, it is really the action of Allah. 


e This amounts to a rebirth, so, if a sense of purpose [irdda] exists 
within you, it will mature as your new life develops, until that life 
reaches its appointed term, and the Meeting [Liqa'] comes to pass. 


* Extinction [fang ]isa termination [hadd] and a reversion [maradd]. 
It means that Allah (Exalted is He), and He Alone, remains in being, 
as He was before He created the creation. Such is the state of 
extinction [fana']. If you die to the creation, you will therefore be 
addressed with: *May Allah the Exalted bestow His mercy upon you! 
[rahima-ka "llahu (ta‘ala)].” 


elf you die to self-will [irada], you will be addressed with: “May 
Allah the Exalted bestow His mercy upon you, and may He restore 
you to life! [rahima-ka "llahu (ta‘ala) wa ahya-k].” From that 
moment on, you will live a new life, a life after which there is no 
death. You will enjoy a wealth after which there is no poverty. You 
will receive a giving after which there is no withholding. You will be 
taught a knowledge after which there is no ignorance. You will feel 
a sense of security after which there is no fear. You will experience 
such happiness that you can never be miserable. You will be treated 
so honorably that you can never be humiliated. You will be drawn 
so close that you can never be far removed. You will be held in such 
high esteem that you can never be despised. You will be kept so pure 
that you can never be defiled. 


Concerning truthfulness [sidq].1?? 


hese are some of the sayings of Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) on the subject of truthfulness [sidq]: 


*O young man, it is incumbent upon you to practice truthfulness 
[sidq] and candor [safa’], for without these two, a human being can 
never draw close to Allah (Exalted is He). 


*O young man, if the rock of your heart were beaten with the staff 
of Moses [“asaé Müsa]—with sincerity [ikhlas], in other words—the 
fountains of wisdom would gush forth from it. 


*On the wing of sincerity [ikhlas], the man of insight ['arif] flies 
from the cage of the universe, and soars into the vastness of the Light 
of Holiness [Nür al-Quds]. He then alights, at the end of his flight, 
in the shade of the gardens of a seat of truthfulness [maq ad sidq]. 133 


*O young man, whenever the light of certainty [yaqin] shines in 
the heart of a servant [of the Lord], his facial features glow with the 
radiance of the light of the saints [awliya’] (may Allah be well pleased 
with them all). The angels call his name in the Highest Kingdom 
[Malakat], and the Day of Resurrection dawns in the community of 
the truthful [sadiqimn]. 


*O young man, the renouncing of selfish desires is not just a form 
of detachment [tajrid]; it is an affirmation of Allah’s Oneness 
[tawhid]. It beams forth the brilliant rays of the ardor of its yearning 
[‘ishq], targeting the feelings of those who learn by direct experience 


132 See note 7 on p. 32 above. 
155 An allusion to Q. 54:54,55: 


Surely the righteous will dwell inna 'L-muttaqina 

amid gardens and a river, fi jannatin wa nahar: 

in a seat of truthfulness, fi maq adi sidgin 

in the presence of a King All-Powerful. ‘inda Malikin Muqtadir. 
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[‘arifin], until they derive no pleasure from any other connection. 
Such is the desperate longing [haim] of the hearts of the bewildered, 
until they finally arrive in the valleys of His love [hubb]. 


*O young man, the road to Allah (Exalted is He) is a road that 
cannot be traveled, unless the traveler is fully equipped with truth- 
fulness [sidq]. As for presence in His company, it cannot be achieved 
without the demolition of the molds, and the distillation in the 
Hereafter of the drink of direct vision. Contact with Him can only 
be attained after fasting from this world, and from all that it contains. 
A glance from Him to you is hardly expensive, at the price of 
abandoning worldly existence. A quick look from Him does not cost 
you very much, at the price of detachment from all created beings. 


*O young man, once the self [nafs] is purified of human mud and 
dirt, it will be ready to obey the [Divine] commandments. Once the 
mind of the 'arif [one who learns by direct experience] acquires the 
faculty of vision, the radiant lights of his Maker [Bāri] will shine 
upon his innermost being [sirr]. 


*O young man, the saints [awliya’] are the privileged élite of the 
Emperor [Sultan], while those who learn by direct experience 
[ arifün] are the intimate courtiers of the king [who pays tribute to 
the Emperor]. Before you can savor the sweetness of the honey of 
the saints [awliya’], you must taste the bitterness of the patience of 
the spiritual deputies [budala ]. 


*O young man, the eyes of the minds of the paragons of virtue 
[fuhil] have not paid any attention to this world, nor have they been 
deceived by the snares of its dazzling display. No indeed, for they 
have understood what the Beloved meant, when He said about it: 

The life of this world 

wa ma ’l-hayatu ’d-dunya 

is nothing but the comfort of illusion. 
illa mata ^u '-ghurür.. (3:185) 

*O young man, through their regular indulgence in lustful pleasures, 
Satan enters into people's hearts, and through the loopholes of carnal 
desires, he finds his way into their breasts. He misleads the servant 
[of the Lord] through the pursuit of worldly interests. Congrat- 
ulations, therefore, to anyone whose mind wakes up from the 
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slumber of heedlessness, whose motivation is purified through 
the quest for the nearness of his Master [Mawla], who receives 
an education by moving toward the Swiftest of reckoners [Asra‘ 
al-hasibin],134 who buckles up for the race to the Hereafter, and who 
settles his personal account with that which he is bound to leave 
behind, because this world is but the field of passage, and the Final 
Hour [Saa] is more momentous and calamitous. 


As soon as we spoke the truth, the veils were lifted between us. 
But for that truthful speech, the veils would not have been lifted. 


134 An allusion to Q. 6:62: 


Surely His is the judgment. a-la la-hu 'l-hukmu 
And He is the Swiftest of reckoners. wa Huwa Asra'u 'l-hasibin. 


Concerning tanzih 
[the affirmation of Allah's freedom 
from all imperfection]. 


hese are some of the sayings of Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) concerning tanzth [the affirmation of 
Allah's freedom from all imperfection]: 

*Our Lord, Allah (Exalted is He), is the Near in His sublimity, 

Rabbu-na ‘Uahu ta'ala 'l-Qaribu ft ‘uluwwi-h: 

the High-Exalted in His proximity. 

al-Muta ali fi dunuwwi-h. 

*[He is] the Maker of the creation by His power, 

Bari'u ’l-khalqi bi-qudrati-hi 

and the Foreordainer of all matters by His wisdom, 

wa Mugqaddiru "l-umüri bi-hikmati-hi 

and the Encircler of all things with His knowledge. 

wa ’l-Muhitu bi-kulli shai'in ‘ilma-h. 

*His word is complete and His mercy is universal. 

tammat kalimatu-hu wa ‘ammat rahmatu-h. 

* There is no god but He. 

la ilaha illa Hū. 

eLiars are they who attribute equals to Him, 

kadhaba ’1-“adiliina bi-hi 

as are they who claim that He has a peer, 

wa mani "dda/a la-hu niddan 


or believe that He has a likeness or a namesake. 
awi ’‘taqada la-hu shabihan aw samiyya. 


* Glory be to Allah (Almighty and Glorious is He) 
subhana "llahi (‘azza wa jall). 


* Glory be to Allah 
subhana "llahi 


261 


262 


Necklaces of Gems 


[in proportion to] 

the number of His creatures, 

‘adada khalgi-hi 

and the good pleasure of His Essence, 
wa rida Nafsi-hi 

and the weight of His Throne, 

wa zinata “Arshi-hi 

and the content of His words,!?5 

wa midada kalimati-hi 

and the extent of His knowledge 

wa muntahaà 'ilmi-hi 

and of all that He has willed 

wa jami i mà sha’a 

and created and fashioned and formed, 
wa khalaqa wa dhara'a wa bara'a 

[He being] the Knower of the unseen and the visible, 
"Alimu ’l-ghaibi wa ’sh-shahada: 

the All-Merciful, the All-Compassionate, 
ar-Rahmdanu ’r-Rahim: 

the Sovereign Lord, the All-Holy, the Almighty, the All-Wise, 
al-Maliku ’l-Quddiisu ’l-“Azizu ’l-Hakim. 
Single, One, Unique, Everlasting. 
Wahidun Ahadun Fardun Samad: 


eHe does not beget and is not begotten, 
lam yalid wa lam yilad 


and to Him there is no one equal. 
wa lam yakun la-hu kufuwan ahad. (112:3,4) 


* There is nothing like unto Him, 

laisa ka-mithli-hi shai’. 

for He is the All-Hearing, the All-Seeing. 
wa Huwa ’s-Sami‘u ’l-Basir. (42:11) 
eHe has no likeness and no counterpart, 
la shabtha la-hu wa là nazi: 

and He has no aide and no assistant, 

wa la ‘awna la-hu wa la zahir: 

and He has no partner and no minister, 
wa la sharika la-hu wa la wazir: 


and He has no peer and no adviser. 
wa la nidda la-hu wa là mushir. 


135L iterally, “the ink [midad] of His words.” 
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eHe is not a physical body, that could be touched. 
laisa bi-jismin fa-yumassa 


nor a material substance, that could be felt, 

wa là jawharin fa-yuhassa 

nor an accidental property, that could be discarded, 
wa là ‘aradin fa-yantafiya 

nor a compound structure, that could be dismantled, 
wa la dhi tarkibin fa-yataba ada 


nor a mechanical apparatus, that could be replicated, 
wa la dhi alatin fa-yumthala 


nor a composition, that could be modified 

wa là dhi ta’lifin fa-yukayyafa 

nor a figment of the imagination, that could be defined, 
wa là dhi mahiyatin mukhayyalatin fa-yuhaddada 

nor a natural phenomenon, among other such phenomena, 
wa là dhi tabi atin mina "t-taba'i'i 

nor a celestial body, among other celestial bodies, 

wa là tali‘a mina ’t-tal@ ii 

nor a darkness, that could become transparent, 

wa là zulmatan fa-tazhara 

nor lamplight, that could shine. 

wa là nüran fa-yazhar. 

*[He is] Present to things in respect of knowledge, 
Hadiru ’l-ashya@’a ‘ilman 

but without intermingling, 

min ghairi mumazaja: 

[and He is] a Witness to them in respect of observation, 
Shahidun la-ha ’ttila‘an 

but without physical touching. 

min ghairi mumassa. 

*[He is] Irresistible, Decisive, Unique, 

Qahirun Hakimun Fardun 

Worthy of worship, One who will never pass away, 

Ma büdiyyun là yafüt: 

Sempiternal, One who will never die, 

Azaliyyun là yamit. 

Governing, Just, Powerful, 

Hakimun “Adilun Qadirun 

Compassionate, Forgiving, Pardoning, 

Rahimun Ghafirun Satirun 
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Creator, Maker, 

Khaliqun Fatirun 

Eternal Lord of the Realm of Sovereignty, 
Abadiyyu 'l-Malakiüt: 


Everlasting Lord of the Realm of Dominion, 
Sarmadiyyu ’l-Jabarit. 


Self-Sustaining, One who never sleeps, 
Qayyumun là yanàm: 

Almighty, One who can never be harmed, 
"Azizun là yudam: 

Impregnable, One who can never be assailed. 
Mani'un là yuram. 

e His are the Most Beautiful Names, 
la-hu "-Asma'u ’l-Husna 

and the loftiest attributes, 

wa ’s-sifatu ’l-“ulya 

and the ideal paradigm, 

wa "l-mathalu ’l-a‘la 

and the most lasting glory. 

wa "l-jaddu "l-abqà 

e Imaginations cannot picture Him, 

là tusawwiru-hu "l-awhàm: 

and understandings cannot appraise Him, 
wa là tuqaddiru-hu "l-afham: 

and He is not subject to analogy, 

wa là yudraku bi'l-qiyas: 

and He cannot be compared with people, 
wa là yumaththalu bi’n-nas: 

and minds cannot describe Him, 

wa là yukayyifu-hu "l-uqül: 

and intellects cannot define him. 


wa là tahuddu-hu ’l-adhhan. 


* He far transcends comparison 
jalla an yushabbaha 


with that which He has made, 

bi-ma sana‘a-hu 

or annexation to that which He has originated. 
aw yudafa li-ma ’khtara‘a-h. 


e[He is] the Reckoner of breaths. 
Muhsi ’l-anfas. 
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*[He is] Holding every soul 

Qa'imun “ala kulli nafsin 

responsible for what it has earned. 

bi-ma kasabat. (13:33) 

e He has already counted them [His creatures] 
la-qad ahsa-hum 

and added them all up, 

wa 'adda-hum 'adda: 


and all of them will come to Him 

wa kullu-hum ati-hi 

on the Day of Resurrection, one by one. 
Yawma ’1-Qiyamati farda. 

e He feeds, but is not fed. 

yut imu wa là yut‘am: 

*He nourishes, but is not nourished. 

yarzuqu wa là yurzaq. 

e He protects, but does not need protection. 
yujiru wa là yujaru 'alai-h. 

e He created that which He originated, 
khalaqa ma ’btada‘a 

not for the sake of procurement. 

la li'L-ijtilab: 

* He provided benefit, 

nafa‘a 

though not to ward off harm, 

wa là li-daf i darrin 

nor in response to someone who appealed to Him, 
wa là li-da‘in da‘a-hu 

nor because of a thought that occurred by chance, 
wa la li-fikrin hadath: 

but rather by an absolute Will, 

bal bi-iradatin mujarradatin 

independent of novel interpretations. 

‘an ta birati ’l-hidthan: 

* As He has said (Exalted is He): 

ka-mà qàla ta‘ala 

e[He is] Lord of the Throne, the All-Glorious. 
Dhu "l-/arshi "l-Majid: 


Effective in doing whatever He wishes. 
Fa 'alun li-ma yurid. (85:15,16) 
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e He is the Sole Possessor of the power to originate substances, to 
expose harm, to remove misfortune, to transform substances, and to 
alter conditions. 


Every day He is about some awesome business. 
kulla yawmin Huwa fi sha’n. (55:29) 


* He dispatches that which He has predestined to the time He has 
appointed. 


* He has no assistant in the management of His kingdom. 


e [He is] Ever-Living [Hayy], with a life that is neither acquired nor 
precedented. 


*[He is] Aware of an unseen realm [ Alim bi-ghaib] that is neither 
newly invented nor inaccessible nor finite. 


e[He is] Powerful [Qadir], with a power that is unrestricted. 


e[He is] Ever-Managing [Mudabbir], with a purpose that is not 
apparent [to His creatures], and that is never unsustained. 


e[He is] Ever-Attentive [Hafiz]; He never forgets. 

*[He is] Ever-Alert [Qayyim]; He is never absentminded. 

*[He is] Ever-Watchful [Raqib]; He is never heedless. 

e[He is] Ever-Patient [Halim]; He is never in a hurry. 

e[He is] Ever-Prompt [Salib]; He never dawdles. 

* He constricts and He expands [yaqbidu wa yabsut]. 

e He can be well pleased, and He can be angry [yarda wa yaghdab]. 
* He forgives and He grants mercy [yaghfiru wa yarham]. 


* He has brought into being, and He has annihilated, so He fully 
deserves to be called Omnipotent [Qadir]. 


e He has removed the defects of His creatures, and caused them to 
appear in perfect shape, so He fully deserves to be called Lord [Rabb]. 


* He has caused the actions of His servants to proceed from them, 
in accordance with the requirement of His Will, so He fully deserves 
to be called All-Knowing in Reality [ Alim “ala ’l-Haqiqa]. 
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e No one resembles Him, and no one is similar or comparable in any 
respect, either in essence [dhat] or in attributes [awsaf], to His 
Essence and His Attributes, so it is necessary to say of Him: 

There is nothing like unto Him, 

laisa ka-mithli-hi shai’. 

for He is the All-Hearing, the All-Seeing. 
wa Huwa ’s-Sami‘u ’l-Basir. (42:11) 

* Whatever exists, it owes its existence to the everlastingness 
[daimūmiyya] of His sempiternity [azal]. 


* Whatever is alive [hayy], its life [hayat] has been acquired by His 
command. 


e If the mind attempts to coin a similitude [mathal] for His Might 
[Izza], or if the intellect embarks on a discussion concerning His 
Majesty [Jalal], the intellect will grind to a weary halt in the face of 
His Sublime Glory [/Azama]. While the mental process winds up in 
confusion and exhaustion, the process of glorification [ta zīm] 
continues unabated. 


eThere can be no substitute for the affirmation that Allah is 
absolutely free of imperfection [tanzth], nor any alternative to the 
affirmation of Allah's Oneness [tawhid]. 


*'The armies of sanctification [taqdis] have marched to the fore, 
advancing by the beaten tracks of confirmation [taqrir]. 


* The intellects have been screened by the robe of His Grandeur 
[Kibriya ], to preclude familiarity with the true nature of His Essence 
[Dhat]. 


*'The eyes have been prevented, by the light of His Perpetuity 
[Baq], from perceiving the reality of His Singularity [Ahadiyya]. 


e The ultimate aims of the sciences of the realities [“uliim al-haqa iq] 
have thus become elevated, for they must follow knowledge tested by 
experience. 


* As for the farthest goals of the esoteric sciences of the heavenly 
kingdoms [ma ‘arif al-mamalik], they have also risen aloft, glowing 
brightly. They are illumined by a ray from pre-eternity [azal], which 
is masked [mubarqa‘] by the veil of perfection [kamal] from the 
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shortcomings of comparison [tashbith], for nothing could surpass its 
brilliant splendor [sana]. 


*'Their perceptions and their faculties were blotted out, in cont- 
emplating the conjunction of the attributes of eternity-without- 
beginning [didam] with the properties of eternity-without-end [abad], 
for it is a conjunction that has never ceased, that has no precedent, 
and that will never reach a point of separation. 


*From the Presence of Holiness [Quds] Most Noble, there has 
appeared an A we-inspiring Dignity that kills deficiencies; a Singularity 
that prevents multiplicity; a State of Being that transcends limitation; 
a Majesty that defies description, a Perfection that eliminates com- 
parison; a Quality that necessitates unity; a Power that extends 
dominion; a Glory that exhausts all expressions of praise; and a 
Knowledge that encompasses whatever is in the heavens, whatever 
is on the earth, whatever is between them, whatever is underneath 
the ground, whatever is in the depth of the oceans, the root of every 
hair and every tree, the fall of every leaf, the number of all the pebbles 
and all the grains of sand, the weights of the mountains and the 
measures of the seas, the deeds and works of human beings, and all 
the breaths they breathe. 


* He is Distinct [Bà in] from His creation. 
* No place is secluded from His knowledge. 


e The intellectual faculties have therefore withdrawn in retreat, 
possessing no knowledge apart from the verification of His Oneness 
[Ahadiyya], and the assurance that He is the First [al-Awwal], by 
virtue of the everlastingness of His eternity-without-beginning 
[azaliyya], and the Last [al-Akhir], by virtue of the perpetuity of His 
eternity-without-end [abadiyya]. 


e(Qualification and comparison do not enter into His Eternal 
Divinity [Samadiyya]. He has made Himself known to His creatures 
through His Attributes [Sifat], so that they may affirm His Oneness 
and confirm His Existence, not so that they may compare Him to 
anything. Faith [man] confirms their truth with the knowledge of 
certainty [“ilm al-yaqin], and in recognition of the proof of their 
reality [tahqiq]. 
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* There is no scope for the mind in trying to conceive Him. As for 
whatever the imagination relates, or the understanding expounds, or 
the intellect suggests, or the brain portrays, the Sublime Glory 
[ Azama] of Allah (Exalted is He) is at variance with all of that, as 
are His Majesty [Jalal] and His Grandeur [Kibriya’]. 

He is the First and the Last, 
Huwa ’l-Awwalu wa ’l-Akhiru 
and the Outer and the Inner, 
wa ’z-Zahiru wa ’1-Batin: 


and He is Aware of all things. 
wa Huwa bi-kulli shai'in “Alim. (57:3) 


Concerning the nature of the human 


being [khulq al-adami]. 


hese are some of the sayings of Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) concerning the nature of the human 
being [khulq al-ddami]: 


e How marvelous is the creation of this human being [bashari], and 
how marvelous is the wisdom of the Maker [hikmat as-Sani‘] in His 
work! Blessed and Exalted is He! 


¢The human being would be a sovereign ruler, by virtue of his 
intellect, but for the inclination to follow his passionate desire. He 
would have a truly gracious character, but for the coarseness of his 
constitution. 


* The human being is a treasure house, stocked with the wondrous 
mysteries of the Unseen [Ghaib], along with vast hoards of every 
kind of fault [ aib]. 


* The human being is a vessel, filled with light and darkness, in 
which the veil of the bride of the Spirit [Ruh] has called for the veiling 
of all forms, to screen them from the eyes of jealous rivals. 


¢The human being is a prodigious wonder, whose beauty the 
Power [of the Lord] displayed to His servants, the angels, clad in the 
fine garments of: 
And We have indeed honored 
wa la-qad karramna 
the Children of Adam. 
bani Adam. (17:70) 
—at a session [majlis] [held in His presence, where He also said]: 


And We have granted them a special favor. 
wa faddalna-hum. (17:70) 
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—meaning the faculty of reason [‘aql], with an indication that it is 
a favor from the Knower of the Unseen and the Visible [ Alim al-Ghaib 
wa 'sh-Shahada]. 


* The oysters of the temples [hayakil] carried the pearls of the 
spirits through the oceans of existence, aboard the ships of knowledge, 
in order to perfect the radiance of the light of certainty. Driven by 
the wind of the Spirit [rth ar-Rüh], they voyaged to the treasuries of 
the sacred struggle [mujahada]. 


eWithin the human being, the Sultan of reason ['agl] stood 
opposite the Sultàn of passionate desire [hawa], and the two of them 
clashed and fought in the courtyard of his breast. 


e The lower self [nafs] was one of the marshals of the armies of 
Sultàn of passionate desire, and the spirit was one of the generals of 
the armies of the Sultàn of reason. 


eThe herald of judgment [hukm] called out amongst them: 
“O cavalry of Allah, ride forth! O squadrons of the Truth, appear! 
O troops of passionate desire, advance!" 


e Each of them wished for the victory of his own forces, and each 
of them tried to conquer his opponent. 


e The voice of enabling grace [tawfiq] spoke to the pair of them, in 
the ancient tongue of the Unseen [Ghaib], saying: “Whomever I 
support, the flag of victory will be tied to his banners. Whomever 
I assist, he will be the fortunate one in this world and the Hereafter. 
Whomever I am with, I shall not part from him, until I have brought 
him to a seat of truthfulness [maq‘ad sidq].13¢ 


e Enabling grace [taufiq] is the approving glance of the Lord of 
Truth (Glory be to him), directed toward His protegé [wali] through 
the eye of His providential care ['inaya]. 


eO young man! You must follow reason [aql], for it will steer your 
course on the path of the greatest bliss. You must become detached 
from your lower self [nafs] and your passionate desire [hawa], for 
then you will see the true marvel. 


e The spirit [rah] is heavenly, invisible, while the lower self [nafs] 
is terrestrial, earthy. 


136 See note 133 on p. 258 above. 
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e The bird of the graceful [latif] flies out of the nest of the coarse 
[kathif], on the wing of providential care [ inaya], up into the tree on 
high. It nests on the bough of nearness [to the Lord], warbles with 
the musical tone of the language of ardent yearning, sings the song 
of intimate friendship, and gleans the jewels of the realities [haqa iq] 
from between the wings of direct experiences [maarif]. 


* As for [the bird of] the coarse [kathif], it stays trapped in the cage 
of the gloom of its existence. 


* When the molds become extinct, the inner secrets of the hearts 
remain intact. 


e If He casts an approving glance into your heart, He will set it on 
the platform of His Throne [“Arsh], entrust it with the true facts of 
the sciences [haqa'iq al-‘ulim], and make it the treasury of the 
secrets of direct knowledge [ma rifa]. Then you will behold, with 
your rational intellect, the beauty of eternity-without-beginning 
[azal]. You will turn away from everything qualified by the attributes 
of novelty. The vision of your innermost being [sirr] will perceive 
the shapes of the worlds of the Realm of Sovereignty [Malakit], in 
the mirror of nearness [to the Lord]. Displayed to the eye of your 
secret soul [sarira] will be the brides of revelation ['ara'is al-fath], 
in the session of the disclosure of the real meanings of the signs [ayat], 
for all traces of the scribblings of the universe will have been erased 
from the tablet of your aspiration [himma]. 


e Hey, you there! When the faculties of reason [‘uqil] are unfolded, 
the stallions are saddled in the shade. Pure thoughts are the signposts 
of the lords of direct knowledge and predestined providence. 


* When suspicions abound and the will is thereby affected, you 
must remove the veil of your doubt from the faces of the maidens of 
certainty. When the signposts become too few and far between, you 
must cut off the thoughts of falsehood with the hand of Truth. 


Concerning the Supreme Name 
[al-Ism al-A'zam]. 


hese are some of the sayings of Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) concerning the Supreme Name [al-Ism 
al-A ‘zam]: 
* The Supreme Name of Allah is “Allah.” 


* You will only receive an answer [to your supplication] if you say 
“Allah,” while your heart contains nothing apart from Him. 


¢When pronounced by those who really understand its inner 
meanings, “In the Name of Allah" [Bismi'llah]" is on a par with the 
injunction “Be! [Kun]," pronounced by Allah (Exalted is He). 


e This is a word that banishes anxiety and worry [hamm]. This is 
a word that clears away sorrow and grief [ghamm]. This isa word that 
neutralizes poison [samm]. This is a word the light of which is all- 
pervading. 


* Allah conquers every conqueror. 

e Allah is the Source of the manifestation of wonders. 

* Allah's authority is lofty, and His dignity is unassailable. 

e Allah is Ever-Cognizant [Muttali‘] of His servants. 

e Allah is Ever-Watchful [Raqib] over the heart and the inner core. 
e Allah is Victorious over the tyrants [Qahir al-jababira]. 

e Allah is the Vanquisher of the Caesars [Qasim al-Akasira]. 


* Allah is Aware [ Alim] of what is done in secret and what is done 
in public. Nothing can be concealed from Allah. 


* When someone exists for the sake of Allah, he is always in the 
safekeeping of Allah (Exalted is He). 
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* When someone loves Allah (Exalted is He), he pays no attention 
to anything other than Allah (Exalted is He). 


elf someone follows the path of Allah, he will attain to Allah 
(Exalted is He), and if someone attains to Allah (Exalted is He), he 
will live in the protection of Allah (Exalted is He). 


*[f someone ardently yearns for Allah (Exalted is He), he will 
enjoy intimate friendship with Allah (Exalted is He). 


* [f someone forsakes all others, he will spend all his time in the 
company of Allah (Exalted is He). 


* You must knock at the door of Allah (Exalted is He). 

* You must take refuge with Allah (Exalted is He). 

* You must place all your trust in Allah (Exalted is He). 
eO retrograde! You must return to Allah (Exalted is He). 


*[Allah says]: “This is the way My Name is heard in the realm of 
transitory existence [dar al-fana'] so how must it be in the Realm of 
Perpetuity [Dar al-Baqa’ |? 

e “This is how it is in the realm of trial [mihna], so how must it be 
in the Realm of Grace [ni‘ma]? 

e “This is the sound of My Name when you are at the door, so how 
must it be when the barrier is removed?’ 

e “This is how it is when I am invoked, so how must it be when I 
reveal Myself?” 

* The people will be in the state of direct witnessing, while the 
oceans of union flood over them. 

e The lover [muhibb] is like those birds that never sleep, perched 
up high in the trees. He serenades his beloved in the hours before the 
break of day. 


e The fragrant breeze of nearness wafts upon their hearts, so they 
yearn for their Lord. 
e[Allah says:] 


“Remember Me with submission and resignation, 
udhkurü-ni bi't-taslimi wa ’t-tafwid: 
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and I will remember you with the worthiest of preference.” 


adhkur-kum bi-aslahi "l-ikhtiyar. 
Such is the obvious meaning of His words (Exalted is He): 


And whoever puts all his trust in Allah, 
wa man yatawakkal ‘ala "llahi 


He will suffice him. 
fa-Huwa hasbuh. (65:3) 


e“Remember Me with ardent yearning and loving affection, 
udhkurü-ni bi'sh-shawqi wa 'l-mahabba: 

and I will remember you with contact and nearness. 
adhkur-kum bi'l-wasli wa ’l-qurba. 

e“Remember Me with praise and adoration, 

udhkurü-ni bi'l-hamdi wa ’th-than@ : 

and I will remember you with favors and reward. 
adhkur-kum bi’l-minani wa ’l-jazg . 

e“Remember Me with repentance, 

udhkurü-ni bi't-tawba: 


and I will remember you with the forgiveness of sin. 


adhkur-kum bi-ghufrani ’l-hawba. 
e“Remember Me with supplication, 
udhkurü-ni bi'd-du'a': 

and I will remember you with giving. 
adhkur-kum bi'l- ‘ata . 

*"Remember Me with asking, 
udhkurü-ni bi's-su'àl: 

and I will remember you with granting. 
adhkur-kum bi^n-nawal. 

*"Remember Me without neglect, 
udhkurü-ni bi-la ghafla: 

and I will remember you without delay. 


adhkur-kum bi-la muhla. 


e“Remember Me with remorse, 
udhkurü-ni bi’n-nadam: 


and I will remember you with honor. 


adhkur-kum bi'l-karam. 


e“Remember Me with apology, 
udhkurü-ni bi'l-ma dhira: 


and I will remember you with forgiveness. 


adhkur-kum bi'l-maghfira. 
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**Remember Me with the intention, 


udhkurü-ni bi’l-irada: 

and I will remember you with the implementation. 
adhkur-kum bi'l-ifada. 

**Remember Me with renunciation, 

udhkurü-ni bi't-tanassul: 

and I will remember you with gracious favor. 
adhkur-kum bi't-tafaddul. 

**Remember Me with sincere devotion, 
udhkurü-ni bi'l-ikhlas: 

and I will remember you with salvation. 
adhkur-kum bi'l-khalas. 

e“Remember Me with your hearts, 

udhkurü-ni bi'l-qulüb: 

and I will remember you with relief from cares. 
adhkur-kum bi-kashfi "l-kurüb. 

e“Remember Me with the tongue, 

udhkurü-ni bi'l-lisan: 

and I will remember you with security. 
adhkur-kum bi'l-aman. 

e“Remember Me with poverty, 

udhkurü-ni bi'l-iftiqar: 

and I will remember you with ability. 

adhkur-kum bi'l-iqtidar. 

e“Remember Me with the plea for pardon and forgiveness, 
udhkurü-ni bi'Li tidhari wa ’l-istighfār: 

and I will remember you with mercy and indulgence. 
adhkur-kum bi’r-rahmati wa "l-ightifar. 
**Remember Me with faith, 

udhkuri-ni bi’l-iman: 

and I will remember you with the Gardens of Paradise. 
adhkur-kum bi’l-jinan. 

“Remember Me with surrender, 

udhkuri-ni bi'l-islam: 

and I will remember you with honor. 

adhkur-kum bi'l-ikram. 

e“Remember Me with the heart, 

udhkurü-ni bi'l-qalb: 


and I will remember you with the lifting of the veil. 
adhkur-kum bi-raf i ’l-hajb. 
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e“Remember Me with a fleeting remembrance, 
udhkurü-ni dhikran faniya: 


and I will remember you with a permanent remembrance. 
adhkur-kum dhikran baqiya. 

e“Remember Me with humble entreaty, 

udhkurü-ni bi'l-ibtihal: 

and I will remember you with connection. 
adhkur-kum bi'l-ittisal. 

**Remember Me with self-abasement, 

udhkurü-ni bi't-tadhallul: 

and I will remember you with the pardoning of errors. 
adhkur-kum bi-‘afwi ’z-zalal. 

e“Remember Me with virtue, 

udhkurü-ni bi’l-“afaf: 

and I will remember you with the obliteration of guilt. 
adhkur-kum bi-mahwi "l-iqtiraf. 

e“Remember Me with purity of the innermost being, 
udhkurü-ni bi-safa i 's-sirr: 

and I will remember you with the deliverance of piety. 
adhkur-kum bi-khalasi "l-birr. 

**Remember Me with truthfulness, 

udhkurü-ni bi's-sidq: 

and I will remember you with sustenance. 
adhkur-kum bi’r-rizq. 

*"Remember Me with clarity, 

udhkurü-ni bi's-safw: 

and I will remember you with pardon. 

adhkur-kum bi’l-‘afw. 

*"Remember Me with glorification, 

udhkurü-ni bi't-ta zim: 

and I will remember you with reverential treatment. 


adhkur-kum bi't-takrim. 


e“Remember Me with increasing frequency, 
udhkurü-ni bi't-takthir: 


and I will remember you with deliverance and dignity. 
adhkur-kum bi’n-najati wa ’t-tawdir. 

e“Remember Me with abstinence from crudity 
udhkurü-ni bi-tarki 'l-jafa: 


and I will remember you with the assurance of fulfillment. 


adhkur-kum bi-hifzi ’l-wafa. 
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**Remember Me with abstinence from error, 
udhkurü-ni bi-tarki 'l-khatà: 


and I will remember you with all kinds of giving. 
adhkur-kum bi-anwa'i 'l-/ata. 

*"Remember Me with praise in service, 

udhkurü-ni bi'l-hamdi fi "I-khidma: 

and I will remember you with the perfection of benefit. 
adhkur-kum bi-itmami ’n-ni‘ma. 

e“Remember Me from where you are, 

udhkurü-ni min haithu antum: 


and I will remember you from where I am." 
adhkur-kum min haithu Ana. 


e Allah (Exalted is He) has told us [in the Qur'an]: 


The remembrance of Allah is greater; 


wa la-dhikru "Wahi akbar: 


and Allah knows the things you do. 
wa "llahu ya‘lamu mà tasna‘iin. (29:45) 


Concerning the importance 
of completing the study of Islamic 
jurisprudence [figh], in preparation 
for spiritual progress. 


hese are some of the sayings of Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) concerning the importance of studying 
Islamic jurisprudence [fiqh]: 


* You must complete your study of Islamic jurisprudence, then you 
may retire [tafaqqah thumma "'tazil].197 


eIf someone worships Allah without knowledge [film], what he 
does incorrectly will be more than what he does properly. 


* You must carry with you the lantern of the Sacred Law [Shar] 
of your Lord. 


e [f someone puts his existing knowledge into practice, Allah will 
endow him with knowledge of that which he does not know. 


* You must disengage yourself from the material means [asbab]. 
You must detach yourself from the brethren and from human beings 
in general. Show them the back of your heart, with a dedicated 
abstinence. 


137 Shaikh “Abd al-Qadir (may Allah be well pleased with him) has quoted this 
particular saying in many of his recorded discourses, sometimes attributing it to the 
Prophet (Allah bless him and give him peace). In the Twelfth Discourse of The Sublime 
Revelation [al-Fath ar-Rabbani], * the Shaikh (may Allah be well pleased with him) says: 


O young man! Have you not heard the saying: "Study jurisprudence, then retire [tafaqqah 
thumma *‘tazil]”? Study the external jurisprudence [al-fiqh az-zahir], then retire to the inner 
jurisprudence [al-figh al-batin]. Follow this outer practice until it brings you close to a knowledge 
you have not been applying. This outer knowledge is the light of the outer being, and the inner 
is the light of the inner. 

(*See p. 93 of the Al-Baz edition.) 
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* Your earnest endeavor and your good conduct must be for the 
sake of your Lord. You must be dissociated from all apart from Him, 
separated from all others and from the material means, and fearful of 
having your lanterns extinguished. 


* Practice sincere devotion to your Lord for forty mornings, and the 
fountains of wisdom will then gush forth from your heart onto your 
tongue. 


* While he [the devoted servant] is in that state, he will see the fire 
of the Lord of Truth (Glory be to Him), just as Moses (peace be upon 
him) saw a fire emerging from the tree of his heart. He will say to 
his lower self [nafs], his passionate desire, his devil, his natural 
instinct, his material means, and his worldly existence: 

*Wait! I have noticed a fire." 
umkuthü inni anastu nàran. (20:10) 

The heart will then be summoned by a voice from the innermost 
being [sirr], saying: 

“I am indeed your Lord, 
inni Ana Rabbu-ka (20:12) 
therefore worship Me. 

fa- bud-ni. (20:14) 

*Do not humble yourself to anyone other than Me, and do not 
become attached to anyone other than Me. Be aware of Me, and 
ignore everyone other than Me. Establish contact with Me, and 
maintain no connection with anyone other than Me. Set out to find 
Me, and turn away from everyone other than Me. Move toward My 
knowledge, toward My nearness, toward My realm, toward My 
dominion, until, when the Meeting is accomplished, whatever will 
happen will happen." 


*His servant will then be told, by way of inspiration: “The 
obstacles have disappeared, the trouble has vanished, the self [nafs] 
is at peace, the gifts of grace abound, and now the instruction has 
arrived: 

Go to Pharaoh! 
idhhab ilā Fir‘awna. (20:24) 

"[That is to say:] ‘Return, O heart, to the lower self [nafs], 

the passionate desire [hawa], and the devil [shaitan]. Direct them 
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toward Me, and guide them toward Me. Say to them: 


Follow me, and I will guide you 
ittabi ü-ni ahdi-kum 


in the way of right conduct. 
sabila ’r-rashad. (40:38)”’” 


* You must establish connection, then become disconnected, then 
establish connection, then become disconnected, then establish 
connection. 


Concerning the practice of pious 
restraint [wara]. 


hese are some of the sayings of Shaikh “Abd al-Qadir (may Allah 
be well pleased with him) on the subject of pious restraint 
[wara‘]: 


e Pious restraint [wara‘] is the practice of approaching everything 
with caution, and refraining from undertaking anything without 
permission from the Sacred Law [Shar‘]. If a proposed action is 
found to be in accordance with the Sacred Law, or a potential 
acquisition is found to be compatible therewith, well and good. If 
such is not the case, however, it is necessary to abstain. 


*Pious restraint [wara] falls into three distinct categories, on 
three different levels: 


1. The pious restraint of the common people [wara‘ al-‘awamm], 
which means taking care to abstain from that which is strictly 
unlawful [harām] and that which is of dubious legality [shubha]. 

2. The pious restraint of the élite [wara  al-khawass], which means 
taking care to abstain from everything that excites the lustful appetite 
of the lower self [nafs] and the passions. 

3. The pious restraint of the élite of the élite [wara! khawass 
al-khawass], which means taking care to abstain from everything 
that involves their self-will [irada]. 


*Pious restraint [wara‘] is of two kinds: 

1. The external variety [zahir], which means refraining from any 
physical movement, unless it is prompted by Allah (Exalted is He). 

2. The inner kind [batin], which means that nothing must gain 
admission to your heart, apart from Allah (Exalted is He). 
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e If a person fails to pay due attention to the subtle details of pious 
restraint [wara], he will not receive the precious gifts that it can bring. 


eIn the sphere of verbal expression [mantiq], pious restraint 
[wara‘] is extremely demanding, and abstinence [zuhd] is particularly 
hard in the sphere of leadership [riyasa]. 


e Abstinence [zuhd] is the beginning of pious restraint [wara], just 
as moderation [qana/a] is the road to contentment [rida]. 


e Pious restraint [wara ] is of special importance in matters of food 
and clothing. The food of the devout [muttaqi] is that which entails 
no violation of any right, pertaining either to fellow creatures or to 
the Sacred Law [Shar‘], and to which no one else has any claim. As 
for the food of the saint [wali], it is that in which there is no ingredient 
of self-will [irada]; it is purely and simply a gracious favor from Allah 
(Exalted is He). If someone is unworthy of the first description, he 
cannot make further progress. 


e'That which is absolutely lawful [halal mutlaq] is that which 
involves no sinful disobedience of Allah, and in which Allah (Exalted 
is He) is not forgotten. 


eIn the matter of clothing, the people [of the Lord] fall into three 
distinct categories: 

1. The clothing of the Prophets [Anbiya ] (peace be upon them all) 
is that which is lawful [halal] in the sense referred to above. It may 
be of linen, or cotton, or wool, or some other material. 

2. The clothing of the saints [awliya’] (may Allah be well pleased 
with them all) consists of whatever the [inwardly received] command 
dictates. At the very least, it is that which covers the private parts, 
and whatever sheer necessity requires. Their freedom in this respect 
is due to the extinction of their passionate desires. 

3. The clothing of the spiritual deputies [budala'] (may Allah be 
well pleased with them all) consists of whatever destiny [qadar] 
bestows, always in keeping with the rules [hudid] [of the Sacred 
Law]. It may be a very simple garment, worth a mere carat [qirata], 
or a fine suit, costing a hundred dinars [gold coins]. No self-will 
motivates the more expensive choice, and no desire is disappointed 
by the cheaper option. It all depends on what the Master [Mawla] 
sees fit to bestow. 


284 Necklaces of Gems 


e For pious restraint [wara‘] to be complete, the practitioner must 
cultivate ten habits, imposing them on his lower self [nafs] as a matter 
of strict duty [farida]: 

1. Keeping the tongue from backbiting [ghiba], in compliance with 
the words of Allah (Exalted is He): 


And do not backbite one another. 
wa la taghtab ba‘du-kum ba‘da. (49:12) 


2. Refraining from mockery [sukhriyya], on account of His words 
(Exalted is He): 
One group of people should not scoff 
la yaskhar qawmun 
at another group people, 
min qawmin 
who may be better than they. 
‘asā an yakiinit khairan min-hum. (49:11) 


3. [2] 138 


4. Keeping the eyes modestly downcast in the presence of forbidden 

objects [maharim], in accordance with His words (Exalted is He): 
Tell the believing men to lower their gaze. 
qul li "mu minima yaghuddii min absari-him. (24:30) 

5. Speaking with a truthful tongue, in obedience to His words 
(Exalted is He): 

And if you give your word, you must act fairly. 
wa idha qultum fa-"dilà (6:153) 

—in other words, you must mean what you say. 

6. He must acknowledge the gracious favor of Allah (Exalted is 
He), so as not to take pride in himself, in keeping with His words 
(Exalted is He): 

It is rather that Allah 
bali "llahu 


is treating you with gracious favor, 
yamunnu “alai-kum 


inasmuch as He has guided you to faith. 
an hada-kum li’l-tmani. (49:17) 


138 In a footnote on p. 64 of the printed Arabic text, the editor states that this third item 
is missing from the original manuscript at his disposal. 
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7. He must spend his wealth to further the cause of the Truth, not 
on the promotion of falsehood, in accordance with His words 
(Exalted is He): 

And those who, when they spend, 

wa "lladhina idha anfaqu 

are neither prodigal nor parsimonious. 
lam yusrifü wa lam yaqturii. (25:67) 

—that is to say, they do not spend on sinful disobedience, nor do 
they withhold from worshipful obedience. 

8. He must not seek high-and-mighty status and grandeur for 
himself, on account of His words (Exalted is He): 

As for that Ultimate Abode, 

tilka ’d-daru ’l-akhiratu 

We shall assign it to those 

naj alu-ha li'lladhina 

who are neither intent 

la yuridina 

on high-and-mighty status in the earth, 
“‘uluwwan fi ’l-ardi 

nor on corruption. 

wa là fasada. (28:83) 

9. Regular observance of the five daily ritual prayers [salawat] at 

their prescribed times, in compliance with His words (Exalted is He): 
Be careful to observe your prayers, 
hafizii “ala 's-salawati 
and [especially] the middle prayer, 
wa ’s-salati ’l-wusta: 
and stand obedient to Allah. 
wa qumáà li'llahi qanitin. (2:238) 

10. Adherence to the Sunna [the exemplary practice of the Prophet 
(Allah bless him and give him peace)] and the Community, in 
obedience to His words (Exalted is He): 


And this path of Mine is straight, so follow it. 
wa anna hadha siráti mustaqiman fa-"ttabi'ü-h. (6:153) 


Shaikh “Abd al-Qadir explains the 
reason for the difference between 
two apples. 


I: was Shaikh Abu 'l- Abbas al-Khadir al-Husaini al-Mawsili who 
said: “One day, in the company of Shaikh ‘Abd al-Qadir 
(may Allah be well pleased with him), I witnessed the presence of 
al-Mustanjid-bi'llah Abu 'l-Muzaffar Yusuf, the son of the Commander 
of the Believers [Amir al-Mu’minin], al-Muqtafi-li-Amri'llah Aba 
* Abdi'llah Muhammad al-“Abbasi. 

“He said to the Shaikh: ‘I wish to receive something from the realm 
of charismatic gifts [karaámat]." When the Shaikh asked him what he 
wished for in particular, he said: ‘Some apples from the Unseen 
[Ghaib].’ That was not the season for apples, but the Shaikh (may 
Allah be well pleased with him) simply stretched his hand up into the 
air, and lo and behold, he was holding two apples in that hand of his! 

“The Shaikh gave one of them to al-Mustanjid-bi'llah, and broke 
the one that was still in his own hand. The broken apple was pure 
white, and the fragrant aroma of musk was emanating from it. Then 
al-Mustanjid-bi'llah broke the apple he was holding, and found that 
it contained a maggot. ‘What is wrong with this,’ asked al-Mustanjid, 
‘when the one in your hand is as you can see?’ (Or he may have said, 
‘as I can see’) The Shaikh replied: ‘O Abu 'l-Muzaffar, that one has 
been touched by the hand of tyranny [zulm], so it has become worm- 
eaten, as you can see, whereas as this one has been touched by the 
hand of sainthood [wilaya], so it is sweet and good.’ 


“May Allah be well pleased with him, and with us for his sake!” 
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€ In response to Shaikh “Abd al-Qadir's oft-repeated 
appeal, Allah (Exalted is He) converts a 
merchant's dreadful fate into a mere dream. ^» 


Shaikh Abu’s-Sa ‘aid al-Huraimi has informed us: “Abu ’l-Muzaffar 
al-Hasan ibn Na ‘im at-Tajir [the Merchant] came to visit Shaikh 
Hammad ad-Dabbas (may Allah be well pleased with him), at some 
point during the year [A.H.] 521. ‘O my master,’ he said, ‘a caravan 
has been equipped for me, in readiness for the journey to Syria. It 
contains merchandise worth seven hundred dinars [gold coins]. 
Shaikh Hammad told him: ‘If you travel this year, you will be killed, 
and your property will be seized.’ 

“The merchant went out ina state of distress. He happened to meet 
Shaikh ‘Abd al-Qadir (may Allah be well pleased with him), who was 
still a young man at that time, so he told him what Shaikh Hammad 
had said to him. Shaikh “Abd al-Qadir then told him: ‘If you travel 
this year, you will go in safety, and you will return safe and sound, 
having made a handsome profit. That I can guarantee!’ 

“The merchant then traveled to Syria, where he sold his wares for 
a thousand dinars. While in Aleppo, he went to satisfy his need in 
a place where liquid refreshments were available [siqaya]. He put the 
thousand dinars ona shelf in that facility, and quite forgot that he had 
done so. When he arrived at his campsite, a drowsiness came upon 
him, so he fell asleep. In his dream, he saw himself in a caravan, 
which the Arabs had attacked and plundered, killing all the travelers. 
He himself had been stabbed with a lance, and the wound had 
been fatal. 

“He woke up with a start, and noticed a trace of blood on his neck. 
He could also feel the pain inflicted by the stroke of the lance. He 
suddenly remembered his money, so he rushed back to the watering 
place. The money was still there on the shelf, so he picked it up, and 
then traveled home to Baghdad. As soon as he entered the city, he 
said to himself: ‘I enrolled as a novice with Shaikh Hammad, since 
he is the elder, though I should have started with Shaikh “Abd 
al-Qadir, for he is the one whose word turned out to be correct.’ 

“When he encountered Shaikh Hammad in the Sultan’s Bazaar, 
the Shaikh said to him: ‘O Abu 'l-Muzaffar, receive your initiation 
from Shaikh ‘Abd al-Qadir, for he is a very dear man. He appealed 
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to Allah on your behalf, seventeen times, until Allah (Exalted is He) 
converted what He had ordained for you, so that a killing in a state 
of wakefulness became one experienced in a dream, and so that 
the actual loss of your money, along with the poverty you would 
have suffered as a result, became no more than a forgetful lapse in 
your dream.’ 

“Abu 'l-Muzaffar thereupon approached Shaikh “Abd al-Qadir, 
who said to him immediately: ‘Shaikh Hammad has told you that I 
appealed to Allah on your behalf, seventeen times. By the Might and 
Glory of Allah (Exalted is He), I did appeal to Allah on your behalf: 
seventeen times, and seventeen times, and seventeen times—up toa 
total of seventy times—until He converted what He had ordained for 
you, so that a killing in a state of wakefulness became one experienced 
in a dream, and so that the actual loss of your money became no more 
than a forgetful lapse in that dream of yours.’ 


“May Allah be well pleased with both of those Shaikhs!” 


€^ A senior Shaikh foresees a distinguished future for 
a young man, named “Abd al-Qadir, who has just 
arrived in Baghdad. > 


It was Shaikh ‘Abd al-Latif who said: “I heard my father say: 
‘I once heard Shaikh ‘Azzāz ibn Mustawda‘ al-Bata'ihi (may Allah 
be well pleased with him) say: 

*** A noble young Persian [/Ajami] has just arrived in Baghdad. 
His name is “Abd al-Qadir. He will emerge into prominence in the 
spiritual stations. It will soon become apparent that he is endowed 
with sublime charismatic talents [karamat]. He will command 
immediate respect, and quickly ascend to the degree of loving 
affection. The universe will be at his disposal, along with all that it 
contains, both the superior and the inferior, for the duration of his 
life. He has a firm footing in empowerment, by which he acquired 
preeminence in time immemorial [didam]. He has a pure white hand 
in the realities, by which he acquired distinction in pre-eternity 
[azal]. He has a tongue in the presence of Allah (Exalted, Almighty 
and Glorious is He), in the presence of Holiness. He is one of the 
lords [arbab] of those ranks that have eluded many of the saints 
[awliya’].””” 
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= A remarkable eulogy of Shaikh “Abd al-Qadir, 
reported by companions of Shaikh Ahmad ar-Rifa 1. > 


Several of the companions of Shaikh Ahmad ar-Rifa ‘i (may Allah 
be well pleased with them all) are reported as having said: “Shaikh 
“Abd al-Qadir (may Allah be well pleased with him) was mentioned 
in the presence of our own Shaikh, Shaikh Mansür al-Bata ihi, who 
said: ‘There will come a time when he is sorely needed. His station 
will be exalted among those who know by direct experience [‘Grifin]. 
He will die as the dearest of the people of the earth to Allah (Exalted 
is He) and His Messenger in that era. If anyone among you lives long 
enough to meet him, let that person respect his enormous dignity, and 
acknowledge his tremendous importance.” 


= Shaikh Ahmad ar-Rifa'i appears at the side of Shaikh 
“Abd al-Qadir. 5 


Shaikh Muhammad ibn al-Khadir has told us: “I once heard my 
father say: ‘I was sitting one day in the presence of Shaikh Muhyi 'd- 
Din ‘Abd al-Qadir (may Allah be well pleased with him), when I 
conceived the idea of paying a visit to Shaikh Ahmad ar-Rifai. At 
that very moment, Shaikh ‘Abd al-Qadir said to me: “O Khadir, 
look, Shaikh Ahmad is right here!” I looked, and there beside him 
was an awe-inspiring Shaikh, so I promptly stood up in his honor, and 
saluted him with the greeting of peace. ‘O Khadir,’ he said to me, ‘if 
someone can see Shaikh ‘Abd al-Qadir, the chieftain of the saints 
[awliya’] of Allah (Exalted is He), why should he wish to behold the 
likes of me? What am I, except a member of his flock?’ Then he 
disappeared. 

“After the death of the Shaikh [ Abd al-Qadir] (may Allah bestow 
His mercy upon him), I went out to Umm ‘Ubaida to pay him a visit. 
As soon as I approached him, I recognized him as the Shaikh whom 
I had seen at the side of Shaikh “Abd al-Qadir (may Allah be well 
pleased with him) in Baghdad. ‘O Khadir,’ he said to me, ‘was that 
first occasion not sufficient for you?’ May Allah be well pleased 
with him!" 

It was Shaikh “Abdu’llah al-Bata'ihi who said: “I went out to 
Umm ‘Ubaida during the lifetime of my master, Shaikh Muhyi ’d- 
Din “Abd al-Qadir, and stayed for several days in the pavilion [riwaq] 
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of Shaikh Ahmad (may Allah be well pleased with him). One day, 
Shaikh Ahmad said to me: ‘Tell me something about the charismatic 
exploits [manaqib] and special qualities of Shaikh “Abd al-Qadir.’ 
While I was giving him some account of these, a man came up and said 
tome: ‘What is going on here? Do not speak in our company about 
the charismatic exploits of anyone other than this,’ and he pointed 
toward Shaikh Ahmad (may Allah be well pleased with him). 

“Shaikh Ahmad gave him an angry look, and the man fell dead on 
the spot. Then he said: ‘Who has achieved the status of Shaikh “Abd 
al-Qadir? That is a man who stands with the ocean of the Sacred Law 
[Shari‘a] to his right, and the ocean of Reality [Haqiqa] to his left, 
scooping out from either of the two, as he wishes. Shaikh ‘Abd 
al-Qadir has no match in this time of ours.’ 

“I also heard Shaikh Ahmad giving wise advice—to his sister's 
sons, they being Shaikh Ibrahim al-A 'zab and his brothers, Abu 'l-Faraj 
“Abd ar-Rahman and Najm ad-Din Ahmad, the sons of Shaikh “Ali 
ar-Rifa i, and to his senior companions—when a man came by to bid 
him farewell, before traveling to Baghdad. ‘When you get to 
Baghdad,’ the Shaikh told him, ‘your first priority must be to visit 
Shaikh “Abd al-Qadir in person, if he is still alive, or to visit his tomb, 
if he is dead. For I have made him a solemn pledge, that if any man, 
of those endowed with spiritual states [ashab al-ahwal], should enter 
Baghdad without paying him a visit, that man will be stripped of his 
spiritual state [hal], even shortly before death. How unfortunate a 
loss, for anyone who does not get to see him!’ 

“May Allah enable us to benefit from those two Shaikhs, and may 
He be well pleased with them both!” 

(According to the compiler of the book entitled Rawd al-Abrar wa 
Mahasin al-Akhyar [The Gardens of the Righteous and the Merits 
of the Best], the reporter of this story was Shaikh “Abdu’llah 
al-Yanaini. Allah knows best what is correct!) 


^ Shaikh ‘Abd al-Qadir needs a fan to cool him, even 


in the middle of winter. ^» 


It was Ibn al-Khadir who said: *Whenever I entered the presence 
of our master, Shaikh “Abd al-Qadir (may Allah be well pleased with 
him) in the middle of winter, when it was bitterly cold, I used to find 
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him with a single shirt on his back, and a cotton skullcap [taqiyya] 
on his head. The sweat would be dripping from his body, and he 
would have someone beside him, waving a fan to keep him cool, just 
as he did in the hottest season." 


€^ A Shaikh explains why Shaikh “Abd al-Qadir is the 


chieftain of the people of his age. > 


The virtuous Shaikh Aba Tahir Muhammad ibn al-Hasan al-Ansari 
al-Khatib [the Preacher] has informed us: “I once heard Shaikh Abū 
* Abdu'llah Muhammad al-Qurashi (may Allah be well pleased with 
him) say: ‘I once heard Shaikh Abu 'r-Rabi' Sulaiman al-Maliqi say: 

“<The chieftain of the people of his age is Shaikh “Abd al-Qadir 
(may Allah be well pleased with him). The station of independence 
[ghina] has a limit and a boundary." 

“The Shaikh [al-Qurashi] added: ‘There is tremendous knowledge 
in this saying, which contains the glories of subtle inner meanings. 
May Allah be well pleased with him?" 

Aba Tahir went on to say: “So I said to Shaikh al-Qurashi (may 
Allah be well pleased with him): ‘Is Shaikh ‘Abd al-Qadir the 
chieftain of the people of his age?’ He replied: ‘Yes indeed. As for 
the saints [awliya] (may Allah be well pleased with them), he is the 
most exalted and the most perfect of them all. As for the religious 
scholars [“ulama’] (may Allah be well pleased with them), he is the 
most piously restrained [awra‘] and the most abstinent [azhad] of 
them all. As for those who know by direct experience ['arifün], he 
is the most knowledgeable and the most complete of them all. As for 
the Shaikhs, he is the most competent and the strongest of them all. 


**May Allah be well pleased with them, each and every one, and 
may He be well pleased with us, on their account!" 


c Shaikh ‘Abd al-Qadir’s unique status is acknowledged 
by al-Khidr (peace be upon him). ^» 


When someone asked Shaikh Abū Muhammad al-Qasim ibn ‘Abd 
al-Basri (may Allah be well pleased with them) about al-Khidr (peace 
be upon him), %he said: “I met him once, and I said to him: ‘Tell 


139 See note 14 on p. 41 above. 
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me about some marvel that you have experienced, in connection with 
the saints [awliya’].’ He responded to this by telling me: 

“One day, I was passing by the beach of the Encompassing Ocean 
[al-Bahr al-Muhit], ata spot where there is usually no one to be seen. 
I caught sight of a man who was lying there asleep, wrapped up in his 
cloak. It occurred to me that he must be a saint [wali], so I prodded 
him with my foot. He raised his head and asked me: *What do you 
want?’ ‘Get up,’ said I, ‘and attend to your service!’ but he said: ‘Go 
away and attend to yourself, O Khidr! Who do you think I am?’ 

“I thereupon addressed my concern to Allah, and I said: “O my 
Lord, I am the superintendent of the saints [naqib al-awliya’], am I 
not?” I heard the reply: “You are the superintendent of those who 
love Us, and this is one of those whom We love.” Having learned 
who he was, I asked him to offer a prayer of supplication [du‘a’] on 
my behalf, so he said: “May Allah grant you abundant good fortune" 

“Continuing the story, al-Khidr went on to say: “Then I moved 
away, and lo and behold, I saw a woman on top of a sandhill, close to 
the sky. She was lying there asleep, wrapped up in a cloak, so I made 
ready to prod her with my foot. Just as I said: “This must be the wife 
of that [man I found sleeping],” I heard the summons: “Be on your 
best behavior with those whom We love!” Then she woke up, in time 
for the afternoon prayer ['asr], and she exclaimed: “Praise be to 
Allah, who has made me intimate with Him, and has estranged me 
from His creatures! She turned toward me and said: “Welcome! If 
only you had treated me politely in the first place, without needing 
a stern injunction, it would have been even better.” Then she stood 
up and prayed for me, just as her husband had done.” 

Shaikh Aba Muhammad went on to say: “So I asked al-Khidr: ‘Do 
these loved ones have a man, a sole director, to whom they turn for 
instruction in every age?’ ‘Yes indeed,’ he replied, so I said: ‘And 
who is he in this present time of ours?’ He told me: ‘Shaikh ‘Abd 
al-Qadir is the sole director of the loved ones, the Cardinal Pole 
[Qutb] of the saints [awliya’], and the keeper of the secret. May 
Allah be well pleased with him, and with all of them!’” 

Shaikh Abu 'l-Hasan al-Jawsaqi (may Allah be well pleased with 
him) once said: “My ears would have gone deaf, and my eyes would 
have gone blind, if I had ever seen the likes of my master, Shaikh 
“Abd al-Qadir (may Allah be well pleased with him)." 
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^ Shaikh Khalifa sees a man sitting in the air, above 
the countryside, then meets him again, in the presence 


of Shaikh “Abd al-Qadir. > 


It was Shaikh Khalifa an-Nahr-Maliki, the pupil of Shaikh Aba 
Sa ‘id al-Qailawi (may Allah be well pleased with them both), who 
said: “I once passed through the rural districts, on the outskirts of 
the city, and I caught sight of a figure sitting up in the air. I saluted 
him with the greeting of peace, and I said to him: ‘How did you 
manage to sit in the air [hawa’]?’ ‘O Khalifa,’ he replied, ‘I refused 
to follow passionate desire [hawa], and I rode on true devotion 
[taqwa], until I came to rest in the air?” 

Shaikh Khalifa then went on to say: "I came on a visit to Shaikh 
“Abd al-Qadir, at his guesthouse [ribat], and I saw him sitting in the 
dome of the saints [qubbat al-awliya].14° That man, the one I had 
seen sitting in the air, was seated in front of him, in a humble posture. 
The man spoke to him, and asked him about certain principles 
concerning the realities [haqa'iq] and esoteric forms of knowledge 
[ma'arif]. I could not understand a thing. Then the Shaikh got up, 
and I was left alone with the man, so I said to him: ‘I am surprised 
to see you here" He responded by saying: ‘Does Allah have any 
chosen saint [wali mustafa], or any loved one close to Him, who does 
not come here frequently and constantly?’ 

“Then I said to him: ‘I could not understand a word of what you 
were saying to the Shaikh.’ He said: ‘Every spiritual station has its 
principles, every principle has various shades of meaning, and every 
shade of meaning has a particular mode of expression by which it is 
enunciated. The mode of expression is intelligible only to those who 
understand its meaning, the meaning can only be grasped by those 
who have a true mastery of wisdom, and the true mastery of wisdom 
is confined to those who have attained to the relevant spiritual 
station.’ 

“After hearing this explanation, I said to him: ‘I have never seen 
anything like your attitude of humility, today, in front of Shaikh 
140 As explained on p. 242 above, the dome of the guesthouse became known as the 
dome of the saints [qubbat al-awliya’], because it was the place where Shaikh “Abd 


al-Qadir (may Allah be well pleased with him) received frequent visits from the saints 
and the men of the Unseen [rijal al-Ghaib]. 
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“Abd al-Qadir (may Allah be well pleased with him).' To this he 
responded: ‘How could I not behave humbly toward someone who 
has commissioned me, and has assigned me a managerial task?! When 
Iasked him: ‘What has he commissioned you to undertake, and what 
has he authorized you to manage?’ he explained: ‘He has charged me 
with the supervision of a hundred invisible beings, dwelling in the air. 
No one can see them, except those whom Allah (Exalted is He) wills, 
and to whom He grants permission.’ Then he recited [from the 
Qur'an]: 

We do not come down 

wa mà natanazzalu 

except by your Lord's commandment. 

illa bi-amri Rabbi-k: 

To Him belongs all that is before us 

la-hu ma baina aidi-na 

and all that is behind us 

wa mā khalfa-na 

and whatever is in between. 

wa ma baina dhalik. (19:64) 

“The Shaikh has also entrusted me with the management of 
their spiritual states, by the application of constriction [qabd] and 
expansion [bast].’” 

It was the abovementioned Shaikh Khalifa (may Allah be well 
pleased with him) who said: “Shaikh ‘Abd al-Qadir (may Allah be 
well pleased with him) was invested with authority over the saints 
[awliya'] and their innermost beings [asrar]. He had only to glance 
toward any quarter of the earth, to the farthest point on the earth, 
whether eastward or westward, and the inhabitants of that region 
would be afraid. They were in awe of him, and in awe of his gaze, 
hoping for improvement in their spiritual states, through the blessing 
of his gaze, and fearing the deprivation of their spiritual states, 
through the impact of his awesome dignity. 


“May Allah be well pleased with him, and with all of them!” 
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c Shaikh ‘Abd al-Qadir’s anger sets the whole 
of Baghdad ablaze. > 


It was Shaikh Baga ibn Bata an-Nahr-Maliki (may Allah be well 
pleased with him) who said: “Shaikh “Abdu’Ilah arrived, accompanied 
by a young man. He entered the presence of Shaikh ‘Abd al-Qadir 
(may Allah be well pleased with him) and said to him: ‘O my master, 
offer a prayer of supplication for this young man, for he is my son!’ 
He was not his son, however, and he had something improper on his 
conscience, so Shaikh “Abd al-Qadir grew angry and cried: ‘It has 
gone far enough, the way you all treat me!’ 

“Shaikh ‘Abd al-Qadir got up and withdrew to his private apartment, 
and fires immediately broke out in all the districts of Baghdad. As 
soon as the flames were extinguished in one place, fire would flare up 
in another spot. I could see calamity descending on Baghdad, like a 
cloudburst, and all because of the anger of Shaikh “Abd al-Qadir 
(may Allah be well pleased with him). I made haste to enter his 
presence, and found him in his state of wrath, so I sat down and said: 
*O my master, take pity on your fellow creatures, for the people are 
facing destruction!’ His anger subsided, and I realized that the 
calamity had been averted, for all the fires had instantly been 
extinguished. 


“May Allah be well pleased with him!” 


= Shaikh ‘Abd al-Qadir holds the hearts of the people 


in his hand. ^ 


Shaikh “Abd al-Bazzaz has told us: “One Friday, together with my 
master, Shaikh “Abd al-Qadir (may Allah be well pleased with him), 
I set out for the congregational mosque [jami‘]. No one saluted him 
with the greeting of peace, so I said to myself: ‘Every normal Friday, 
we find it hard to get through to the mosque, due to the crowds that 
gather around the Shaikh, so what is happening today?’ I had barely 
finished putting my thought into words, before people came rushing 
up to salute him with the greeting of peace. He looked at me with a 
smile, so I said to myself: ‘This state of affairs is better than that state 
of affairs!’ Even before this notion had occurred to me, however, he 
turned to me and said: ‘O “Umar, this is what you wanted! Do you 
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not realize that the hearts of the people are in my hand? If I wish, I 
move them away from me, and if I wish, I attract them toward me. 


*May Allah be well pleased with him!" 


c Shaikh ‘Abd al-Qadir is deeply moved by the recitation 
of ash-Sharif al-Mugri [the Qur'an-reciter]. ^ 


It was ash-Sharif Abu 'l-Fath al-Hashimi al-Muqri [the Qur’an- 
reciter] who said: “Shaikh Muhyi 'd-Din “Abd al-Qadir (may Allah 
be well pleased with him) called upon me to give a Qur'ànic 
recitation, and as soon as I started to recite, he began to weep. ‘By 
Allah,’ he said, ‘I shall ask Allah to make you my own!’ Up stood 
a man—he was one of the saints [awliya’] (may Allah be well pleased 
with them all)—and said to him: ‘O my master, I saw the Lord of 
Might (Glory be to Him, and Exalted is He) in my dream. The gates 
of the Garden of Paradise had been opened wide, and a lectern had 
been set in place for you. You were told to deliver a speech, but you 
said: “Only when the noble Qur’an-reciter is present!” “He is 
present already,” said a voice, so you said: “Now I shall speak" 


“May Allah be well pleased with him!” 


= When Shaikh “Abd al-Qadir’s turban unravels, 
a spiritual sister drops her headcloth, 
in faraway Isfahan. > 


The enlightened Shaikh Abu 'l-Qasim Muhammad ibn Ahmad ibn 
al-Jahni has informed us: “I was sitting below the lectern of Shaikh 
Muhyi 'd-Din “Abd al-Qadir (may Allah be well pleased with him), 
and the superintendents [nuqaba’] were sitting on the stairs leading 
up to the lectern. There were two of them on each stair, except the 
first, which was occupied by someone experiencing a spiritual state. 
The men beneath his lectern were crouching in awe, as if they were 
lions. 

“At one point, the Shaikh was so engrossed in what was arising 
within him, up there on the lectern, that he failed to notice when a 
pleat from his turban became unfurled. The people in the audience 
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reacted by discarding their turbans and their cotton skullcaps. As 
soon as he had finished his lecture, the Shaikh readjusted his turban, 
and said to me: ‘O Abu ’I-Qasim, see to it that the people get their 
turbans and skullcaps back!’ I did as I was told, but I was left holding 
a headcloth. I had no idea to whom it belonged, and no one at the 
session still had anything missing. The Shaikh said: ‘Give it to me,’ 
so I handed it to him. He placed it on his right shoulder, but the next 
time I looked, I did not see it there. 

“This left me feeling puzzled, until the Shaikh stepped down from 
the lectern, leaned against my shoulder, and said: *O Abu ’I-Qasim, 
at the very moment when the people in the audience dropped their 
turbans, a sister of ours, in Isfahan, dropped her headcloth. Then, 
once you had given everything back to the people here, and I had 
placed the headcloth on my shoulder, she stretched out her hand, all 
the way from Isfahan, and picked it up.’ 


“May Allah be well pleased with him, and with her!” 


= Shaikh ‘Abd al-Qadir transforms 


his wife’s candlelight. > 


We owe this next report to the learned Imam, Shaikh “Abd 
al-Jabbar, the son of our master Shaikh “Abd al-Qadir (may Allah be 
well pleased with them both). He said: 

“Whenever my mother went into a dark place, a candle would shine 
for her, so that she could see by its light. But then my father came 
into her room, and noticed the candle. As soon as his gaze fell upon 
it, its light was extinguished. He said to her: ‘This light is a devil 
[shaitan]. It used to serve you, but now I have chased it away from 
you, and replaced it with a Divine light [nur Rahmani]. I do the same 
for everyone who is spiritually affiliated to me, or whom I regard as 
being in my care.’ From then on, in any place my mother entered, she 
would see a light like the light of the moon, making the place bright 
for her. 


*May Allah be well pleased with my parents!" 
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= A call to Shaikh ‘Abd al-Qadir, from out in the desert, 


brings four stray camels back to their owner. > 


*Abdu'llah al-Jubba'i has told us: “In Hamadan, I once met a 
man from Damascus, whose name was Tarif. He said: ‘I met Bishr 
al-Mifradi on the Nishapür road, and he had fourteen loads of sugar 
with him. He said to me: “We made camp in an empty desert, a 
frightening place, in which a man feels too scared to attend to his own 
brother. When the camels were loaded, in the first part of the night, 
four of the laden camels went missing, so I set out to look for them. 
I could not find them anywhere, so I decided to leave the caravan, and 
the camel driver chose to stick with me. 

“Then, as soon as the dawn broke, I remembered Shaikh “Abd 
al-Qadir (may Allah be well pleased with him), and how he used to 
tell me: ‘If you ever fall into dire straits, call out to me, for your 
problem will quickly disappear.’ On the strength of this recollection, 
I said: ‘O “Abd al-Qadir, my camels have gone astray! Then I looked 
toward the rising light of dawn, and I saw a man on a hill. He was 
dressed in a white gown, and he was signaling to me with his sleeve. 
Iclimbed the hill, but found no one there. Then I caught sight of four 
camels, complete with their loads, kneeling at the bottom of the hill. 
I promptly took charge of them, and we rejoined the caravan." 


C An airborne visitor swoops down like an eagle to salute 
Shaikh “Abd al-Qadir with the greeting of peace. > 


It was Abu 'l-Ghanà'im al-Husaini (may Allah the Exalted bestow 
His mercy upon him) who said: “I was up on the roof of the 
schoolhouse of our Shaikh, Shaikh Muhyi 'd-Din “Abd al-Qadir, 
between the prayers of sunset [maghrib] and late evening [“isha’]. It 
was summertime, and I was lying at ease on my back. My master the 
Shaikh (may Allah be well pleased with him) was in front of me on 
the roof, facing the Qibla [direction of the Ka‘ba in Mecca]. Up in 
the atmosphere, I caught sight of a man, as he moved through the air 
at the speed of an arrow. He had a fine turban on his head, with a 
tassel hanging down between his shoulders. He was dressed in a 
white gown, with a wrapper around his waist. “When he drew near 
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to the head of the Shaikh (may Allah be well pleased with them both), 
he swooped down like an eagle on its prey, until he alighted in front 
of the Shaikh and saluted him with the greeting of peace. Then he 
went off into the air, until he disappeared from my sight. At that 
point, I stood up and kissed the Shaikh’s hand. When I asked him 
about the airborne visitor, he told me: ‘He is one of those men of the 
Unseen [Ghaib], who are constantly traveling on their rounds. May 
the peace of Allah be upon them, as well as His mercy, His blessings, 
and the purest of His salutations!” 


c Shaikh ‘Abd al-Qadir recovers a pair 


of wooden clogs. > 


The two Shaikhs, Aba “Amr “Uthman as-Sirafini and Abū 
Muhammad ‘Abd al-Haqq al-Huraimi, have informed us: 

“We were together in the company of Shaikh “Abd al-Qadir (may 
Allah be well pleased with him), at his schoolhouse, on Sunday the 
3rd of Safar in the year [A.H.] 555. While we were there, the Shaikh 
got up and performed the ablution for the ritual prayer [tawadda’a 
li’s-salat], wearing high wooden clogs [qabqab] [to keep his feet from 
getting muddy]. He performed two cycles of prayer [rak‘atain], and 
then, as soon as he had pronounced the final salutation, !4! he uttered 
a tremendous shout. He grabbed one of the clogs, and hurled into the 
air, so far that we lost sight of it. Then he uttered another shout, and 
threw the other clog, so that it also disappeared from our view. Then 
he sat down, but neither of us dared ask him what that was 
all about. 

“Twenty-three days later, a caravan arrived from Persia, and the 
newcomers said: *We have brought with us an votive offering for the 
Shaikh.’ At their request, we asked the Shaikh to receive them, and 
he permitted them to present their offering. ‘Accept it from them,’ 
he told us, so they gave us a gown made of silk, or of silk and fur, some 
gold—and the pair of clogs that the Shaikh had thrown away! When 
we asked them: ‘Where on earth did you find these clogs?’ they said: 
‘While we were traveling along, on Sunday the 3rd of Safar, some 
Arabs launched a raid against us, led by two chieftains. They 


141 See note 82 on p. 141 above. 
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plundered our goods, and killed several of our number. Then they 
went down into a valley, where they divided our goods amongst them. 

“At that point, we said to one another: “Suppose we were to 
dedicate some part of our goods, right here and now, as an offering 
to Shaikh “Abd al-Qadir (may Allah be well pleased with him), if he 
would rescue us...." We had scarcely finished speaking these words, 
remembering him, and dedicating something to him, when we heard 
two tremendous shouts, echoing throughout the valley. We could 
see that those Arabs were terrified, and we thought that someone had 
come to arrest them. Some of them approached us, and said: “Come 
and take your goods, and see what has alarmed us!’ They led us to 
their chieftains, and we discovered that both of them were dead. 
Nextto each of the corpses, we noticed one of a pair of clogs, wet with 
water. Then they returned all our goods to us, and told us: “This 


affair has enormous significance for us!” 


**May Allah be well pleased with the Shaikh!’” 


c A noisy bird disturbs Shaikh “Abd al-Qadir’s 


audience. ^» 


It was the exemplary guide, Shaikh Muhammad ibn Qa'id al-A wani, 
who said: “A kite [hid'a] once flew by, while Shaikh ‘Abd al-Qadir 
(may Allah be well pleased with him) was holding his regular public 
session [majlis], on a very windy day. It was disturbing the audience 
with its squawking, so the Shaikh (may Allah be well pleased with 
him) exclaimed: ‘O wind, blow the head off this kite" The bird 
immediately dropped down dead, with its head and its body falling in 
different directions. The Shaikh (may Allah be well pleased with 
him) then stepped down from the lectern. Taking the kite’s head in 
one hand, and passing his other hand over it, he said: ‘In the name 
of Allah, the All-Merciful, the Al-Compassionate [Bismi'llahi ’r- 
Rahmani ’r-Rahim].’ By Allah's leave (Exalted is He), it came alive 
at once, and flew away. This all happened in full view of the people 
present. 


*May Allah be well pleased with him!" 
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C" Asa young man on Pilgrimage, Shaikh “Abd al-Qadir 
meets up with Shaikh “Adi ibn Musafir, then the two 
of them encounter a young Abyssinian woman. ^^ 


[Shaikh Muhammad ibn Qa’ id al-Awani also said]: “Our master, 
our Shaikh, and our exemplary guide to Allah (Exalted is He), 
Shaikh Muhyi ’d-Din “Abd al-Qadir (may Allah be well pleased with 
him), once told us: 

“The first time I set out to perform the Pilgrimage [Hajj] from 
Baghdad, while I was still a young man, I traveled some distance 
alone, all by myself. Then, when I came near to the lighthouse 
[manara] known as Umm al-Qurün, I met Shaikh “Adi ibn Musafir 
(may Allah be well pleased with him), who was thena young man like 
myself, and who was also traveling alone. We became a pair of fellow 
travelers, and continued our journey together. 

“Somewhere along the road, we encountered a young Abyssinian 
woman, of slender build, who was wearing a veil. She stood in front 
of me, stared me in the face, and said: “Where are you from, young 
man?" “From Baghdad," said I, “though I am a Persian by birth." 
She then went on to say: “You have put me to a lot of trouble today!” 
When he asked her to explain, she said: “A short while ago, when 
I was in the land of Abyssinia [Habasha], I witnessed Allah (Exalted 
is He) upon your heart, and I saw that He has endowed you with His 
gracious favor, to a greater extent than He has bestowed it on anyone 
else, so far as I am aware. This made me eager to get to know you." 

*"Then she said: “Today I am going to keep you both company, and 
I shall break fast with the pair of you tonight.” We responded by 
saying: “We shall gladly treat you with affection and honor!" She 
then started walking along one side of the river bed [wadi], while we 
walked on the other side. When the time of the time of the sunset 
prayer [maghrib] arrived, and eating became lawful, we suddenly 
beheld a platter of food, descending from the air above us. As soon 
as it had settled down in front of us, we discovered that it contained 
six loaves of bread, some vinegar and some vegetables. She said: 
“Praise be to Allah, who has honored me, and honored my guest as 
he deserves! Each night, two loaves of bread come down to me, but 
six loaves have come down tonight, in honor of my guests.” We ate 
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two loaves apiece, then, after we had finished eating, flasks of water 
came down to us. Wedrank from them, and the water we drank could 
not be matched, in delicious taste and sweetness, by any water on 
earth. Then she went away and left us, disappearing into the night.’ 

**We eventually arrived in Mecca the Ennobled, [and performed 
the rites of Pilgrimage]. While we were performing the 
circumambulation [tawaf] [of the Ka'ba], Allah (Exalted is He) 
blessed Shaikh “Adi with such experiences of His radiant lights, that 
he fell into a deep coma, and anyone would have said that he had died. 
Then, lo and behold, that young woman was standing there, massaging 
his head and saying to him: “May He restore you to life, the One who 
caused you to die! Glory be to Him, for nothing results from the 
manifestation of His Majesty without His confirmation, and nothing 
becomes established through the appearance of His attributes with- 
out His assistance. What actually happens is that the glories of His 
Holiness dazzle the eyes of the faculties of intellect, and the splendors 
of His Beauty seize the inner feelings of the men of valor.” 

“Then Allah (Exalted is He and to Him belongs all praise) blessed 
me with an experience of His radiant lights, in the course of the 
circumambulation [tawaf], and I heard a voice from my inner being 
[batin], which told me what it told me. At the end of its discourse, 
it said to me: “O ‘Abd al-Qadir, you must abandon outer detachment 
[tajrid zahir]. Make a constant practice of the inner isolation [tafrid] 
that comes from the affirmation of Oneness [tawhid], and the 
detachment of isolation, for then We shall show you a wonder among 
Our signs [min ayati-na “ajaba]. You must not liken Our purpose to 
your own purpose. You must plant your foot firmly in Our presence. 
You must not regard any power of disposition [tasrif], in the whole 
realm of existence, as belonging to anyone or anything apart from Us. 
Direct witnessing of Us will then become a permanent experience for 
you. You must hold sessions for the benefit of the people, for We 
have a privileged élite from among Our servants, whom We shall 
bring in contact with Our nearness, by means of you." 

*"The young woman said to me: “O young man, I wonder how you 
are today! A tent of light has been pitched over us, and the angels 
(peace be upon them) are circling around you, up to the clouds in the 
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sky. The eyes of the saints [awliya’] are fixed upon you, in their 
stations. Hopes have been extended, reaching out for the like of what 
you have been given.” Then she moved away and disappeared from 
view. I have never seen her again.’ 


“May Allah be well pleased with them all!“ 


c A glance from Shaikh “Abd al-Qadir enables a pupil 


to experience the spiritual poverty he seeks. ^» 


It was Shaikh Aba Muhammad Salih ibn Wirjan az-Zakali who 
said: “My master, Shaikh Aba Madyan (may Allah be well pleased 
with him) told me: ‘You must travel to Baghdad, and go to Shaikh 
“Abd al-Qadir, so that he can teach you the practice of spiritual 
poverty [faqr]? I obediently traveled to Baghdad, and when I set eyes 
on the Shaikh, I saw a man of greater dignity than I had ever seen. 
For twenty days, he made me sit in the secluded chamber by his 
doorway. Then he came in to see me, and said: ‘O Salih, look over 
here!’ He pointed toward the Qibla [direction of the Ka‘bain Mecca], 
and said: ‘What do you see?’ When I said: ‘I see the Ka ‘ba,’ he said: 
‘Look over here!’ He pointed toward the West, so I looked in that 
direction. ‘What do you see?’ he asked, so I replied: ‘I see my Shaikh, 
Abū Madyan.’ 

“Then he said: ‘Where do you intend to go from here, to the Ka ‘ba, 
or to the West?’ I said: ‘To my Shaikh, Aba Madyan, of course" He 
said: ‘In a single stride, or as you came here? When I replied: ‘As 
I came here, of course! he said: ‘That is more appropriate.’ Then 
he said to me: ‘O Salih, if you wish for spiritual poverty, you will 
never obtain it, unless you climb its ladder, and its ladder is the 
affirmation of Oneness [tawhid]. The foundation of the affirmation 
of Oneness is the obliteration of all traces of novel phenomena 
[muhdathat], with the essence of the innermost being [sirr].’ ‘O my 
master,’ I said, ‘I wish that you would help me to achieve that 
qualification" He gave me a glance, and the forces of self-will were 
immediately dispelled from my heart, just as the darkness of the night 
is dispelled by the onset of the day. By that glance, I came to be 
impoverished. 


*May Allah be well pleased with him!" 
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= One of Shaikh “Abd al-Qadir's pupils experiences 
a lasting enlightenment, when a cat falls out of 
nowhere. => 


Shaikh “Umar al-Bazzaz has told us: “Once, while I was sitting in 
the presence of the Shaikh (may Allah be well pleased with him), in 
his private chamber, he said to me: ‘O my dear son, guard my back 
for me, in case the cat falls down on it I said to myself: ‘How could 
the cat get in here, since there is no skylight in the roof?’ I had hardly 
finished my sentence, when a cat landed on my back. The Shaikh 
tapped his hand on my breast, and a light shone in my heart, as 
brightly as the sun. I discovered the Truth [Haqq] at that very 
moment, and I am better off to this day, because of that light.” 


How Shaikh “Abd al-Qadir responded to 


questions on various important topics. 


Concerning Divinely-inspired receivings [mawarid Ilahiyya] 
and satanic insinuations [tawariq shaitaniyya]. 


haikh “Abd al-Qadir (may Allah be well pleased with him) was 

asked to explain the distinctive characteristics of Divinely- 
inspired receivings [mawarid Ilahiyya] and satanic insinuations 
[tawariq shaitaniyya]. He replied: 

“The Divinely-inspired receiving comes only in response to an 
appeal [istid‘a’]. It does not go away because of any intervening cause 
[sabab]. It does not come in one particular mode [namat], nor at any 
specific time. As for the satanic insinuation [tdriq shaitani], it is 
contrary to that in all respects.” 


* Concerning love [mahabba]. 


When asked about love [mahabba], the Shaikh (may Allah be well 
pleased with him) said: “It is a disturbance [tashwish] that affects 
the heart. It is inspired by the Beloved [Mahbüb], by contrast with 
Whom this world comes to be like the ring of a seal, or a funeral wake. 
Love is an intoxication that has no corresponding sobriety. It is total 
devotion to the Beloved, in every respect, both in private and in 
public, with a self-effacing predilection. It is a natural impulse, not 
an affectation. 

“Love is blindness to everything other than Beloved, due to 
solicitude for Him. It is also blindness to the Beloved Himself, due 
toa profound respect for Him. It is therefore total blindness. Lovers 
[muhibbün] are too drunk to get sober, except through direct vision 
of the Beloved. They are too sick to be cured, except by the sight of 
the One they seek. They are too distressed to be consoled, except by 
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their Master [Mawla]. They can find no refuge, except in the 
remembrance of Him. They do not respond to anyone, except to His 
summoner. 

“As Majnin [the crazy lover of] Layla! put it: 


My relatives all blame me for loving Layla: 
my brother, my cousins, my aunt....”!43 


(The rest of the verses are well known, so there is no need to spell 
them out here.) 


* Concerning the realization of Divine Oneness [tawhid]. 


When the Shaikh (may Allah be well pleased with him) was asked 
about the realization of Divine Oneness [tawhid], he said: 

*[It is signified by] the indications of the secret of consciences 
[damg ir], and of the hidden content of the secret of the innermost 
beings [sara'ir], at the advent of the Divine Presence [Hadra]. [It is 
signified by] the passage of the heart beyond the ultimate boundary 
of thoughts, its elevation to the highest degrees of connection [wisal], 
its penetration of the veils of glorification, its progress toward 
nearness on the feet of detachment, its advance toward proximity 
with the effort of singular devotion, in combination with the 
annihilation of the two realms of being, the vacating of the two 
domains [this world and the Hereafter], the removal of the two 
sandals, the acquisition of the two lights, and the extinction of all the 
worlds beneath the radiance of the lights of the brilliant flashes of 
disclosure, without previous intention." 


* Concerning detachment [tajrid]. 


In answer toa question concerning detachment [tajrid], the Shaikh 
(may Allah be well pleased with him) explained: 

“It is the detachment of the innermost being [sirr] from the 
consideration of ways and means [tadabbur], by steadily restraining 
it from pursuit of the object of desire, by stripping it bare, then 
clothing its nakedness with the assurance of freedom from restriction, 
and by returning from the creation [khalq] to the Truth [Haqq], in 
a state of repentance." 

142 See note 23 on p. 52 above. 

143 la-gad lama-ni fi hubbi Laila aqaribi—akhi wa 'bnu fammi wa 'bnu khali wa khaliya. 
Literally, “...my brother, my paternal cousin, my maternal cousin, and my maternal 
aunt." 
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* Concerning direct knowledge [ma‘rifa]. 


When the Shaikh (may Allah be well pleased with him) was asked 
about knowledge acquired by direct experience [ma‘rifa], he said: 

“It is insight into the meanings of the secrets of the hiding places 
of the mysteries, and recognition of the visible signs of the Lord of 
Truth [Haqq] in everything that exists, by viewing every element 
thereof in the light of the meanings of His Uniqueness [Wahdaniyya]. 
It is the acquisition of the knowledge of Reality [Haqiqa] in the 
extinction of every transitory being, when the Everlasting [Baqi] 
points toward it with the sign of the awe-inspiring dignity of Lordship 
[Rubübiyya]. It is recognition of the trace of perpetuity [baqa ] in 
what the Everlasting [Baqi] has indicated, in the light of the majesty 
of Divinity [Ilahiyya], by looking with the eye of the heart." 


* Concerning spiritual aspiration [himma]. 


When someone asked him about spiritual aspiration [himma], the 
Shaikh (may Allah be well pleased with him) explained: 

“Tt means that the aspirant becomes completely naked, in every 
part of his being. In the case of his lower self [nafs], it is stripped of 
the love of this world. In the case of his spirit [ruh], it is stripped of 
attachment to the Hereafter. In the case of his heart [qalb], it is 
stripped of any will that competes with the Will of the Master 
[Mawla]. As for his innermost being [sirr], it is detached from paying 
the slightest attention to the created universe, even with a quick peep 
or a glance." 


* Concerning Reality [Haqiqa]. 


In response to a question concerning Reality [Haqiqa], the Shaikh 
(may Allah be well pleased with him) explained: 

*Tt is that which cannot be negated by its opposite, and against 
which no contradiction can be sustained. Its opposites are simply 
annihilated by the evidence it presents, and its contradictions are 
rendered null and void by its consistency." 
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* Concerning the highest of all the degrees of Divine remembrance 


[dhikr]. 


When the Shaikh (may Allah be well pleased with him) was asked 
about the highest of all the degrees of Divine remembrance [dhikr], 
he said: 

“It is that which impresses the heart, by command of the Lord of 
Truth (Almighty and Glorious is He) at the moment of His choice, 
with the perpetuity of everlasting providence [ inaya]. This remem- 
brance [dhikr] is permanent, persistent and enduring. No trace of 
forgetfulness impairs it, and no heedlessness disturbs it, for the 
feelings, instincts and thoughts are all involved in the act of remem- 
bering. This is the frequent remembrance [dhikr kathir] referred to 
by the Lord of Truth (Glory be to Him, and Exalted is He) in His 
revelation.!^* The best kind of remembrance is that which is 
prompted by the signals received from the All-Compelling Sovereign 
[al-Malik al-Jabbar], in the recesses of our innermost beings [asrar ]." 


* Concerning ardent yearning [shawq]. 


When someone asked him about ardent yearning [shawq], the 
Shaikh (may Allah be well pleased with him) explained: 

“The best of all ardent yearnings [ashwaq] is that which is 
stimulated by witnessing [mushahada], for it never wearies of 
meeting, never tires of telling, never flags because of closeness, and 
never fades because of intimacy. On the contrary, the more the 
contact is experienced, the more ardent the yearning becomes. 

* Ardent yearning cannot be truly authentic, until it is completely 
stripped of its deficiencies: namely, the influence of an underlying 
motive, the pursuit of an ambitious desire, or the protection of a 
selfish interest. It thus becomes an ardent yearning stripped of all 
secondary causes [asbab]. The person concerned has no idea what 
makes him feel the way he feels, because he is always witnessing the 
object of his yearning, yet he still yearns for the witnessing thereof, 
however much that witnessing is experienced." 

144 This is an allusion to the Qur’anic verse [aya]: 


O you who believe, remember Allah 
ya ayyuha 'lladhina āmanu 'dhkuru ’llaha 


with frequent remembrance. 


dhikran kathira. (33:41) 
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* Concerning absolute trust [tawakkul]. 


When someone asked him about absolute trust [tawakkul], the 
Shaikh (may Allah be well pleased with him) explained: 

“It is the preoccupation of the innermost being [sirr] with Allah 
(Exalted is He), to the exclusion of any other than Him. When 
someone puts all his trust in the Lord, he forgets whatever he used 
to rely on, for His sake, and depends on Him entirely, to the exclusion 
of all apart from Him. He thereby ascends from the shame of 
nonentity [fang] to the state of absolute trust. 

“Absolute trust [tawakkul] is the raising of the glance of the eye of 
direct perception [ma‘rifa], by the innermost being [sirr], toward the 
hidden mystery of things decreed by destiny [maqdürat]. It is the 
firm belief, based on the reality of certainty [haqiqat al-yaqin], in the 
concepts grasped by the methods of direct perception, because they 
are sealed [with the stamp of Truth], and therefore immune to the 
opposite of certainty.” 

Inanswer to another question concerning absolute trust [tawakkul], 
the Shaikh (may Allah be well pleased with him) explained: 

“Absolute trust [tawakkul] is a reality [haqiqa] like the reality of 
sincere devotion [ikhlas]. The reality of sincere devotion is the 
transfer of the aspiration [himma] from the rewards [obtained by 
deeds] to the deeds [themselves]. The same is true of absolute trust, 
since it is the abandonment of personal power and strength, in favor 
of reliance on the Lord of lords [Rabb al-arbab] (Glory be to Him, 
and Exalted is He)." 

Then he went on to say (may Allah be well pleased with him): 
*O young man! How often you are spoken to, but do not hear! How 
often you hear, but fail to understand! How often you understand, 
but do not take action! How often you take action, but do not act 
sincerely, and do not become immersed in your sincere devotion, 


with your whole being!" 


* Concerning contrition [indba]. 


When the Shaikh (may Allah be well pleased with him) was asked 
about contrition [inaba], he said: 

“Contrition is the effort to pass beyond the intermediate stations, 
and to beware of halting on the ascending stages; then to advance to 
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the highest of the hidden levels, and to focus the aspirations on the 
occurrence of the sessions of the Presence [majalis al-Hadra]; then 
toreturn entirely to the Lord of Truth (Glory be to Him, and Exalted 
is He), after being present in the place of Presence, and witnessing 
this confrontation [muhadara]. Contrition [inaba] means returning 
to Him from Him, for safety's sake [hadharan], and returning to 
Him from everything other than Him, in hopeful anticipation 
[raghaban], and returning to Him from every attachment, in fearful 
apprehension [rahaban ]." 


* Concerning repentance [tawba]. 


When someone asked him about repentance [tawba], the Shaikh 
(may Allah be well pleased with him) explained: 

“Repentance is the process whereby the Lord of Truth (Exalted is 
He) looks toward His ancient and predestined providence [ inaya] 
for His servant, directs that providence toward His servant's heart, 
and tenderly detaches it, by attracting it toward Him and grasping it. 
When this takes place, the heart is drawn toward Him, away from 
corrupt ambition. The spirit obediently complies, the heart and the 
mind follow suit, repentance [tawba] is truly accomplished, and the 
whole affair becomes proper to Allah (Exalted is He)." 


* Concerning this world [ad-dunya]. 


In response to a question concerning this world [ad-dunya], the 
Shaikh (may Allah be well pleased with him) said: 

“Evict it from your heart into your hand, so that it cannot beguile 
you." 


* Concerning weeping [buka ]. 


When the Shaikh (may Allah be well pleased with him) was asked 
about weeping [buka’], he said: 
“Weep for Him, weep because of Him, and weep over Him.” 


e Concerning Süfism [tasawwuf]. 


When someone asked him about Süfism [tasawwuf], the Shaikh 
(may Allah be well pleased with him) explained: 

“The Safi is someone who makes that which the Lord of Truth 
wishes from him the object of his own wish. He renounces this 
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world, so it serves him, and his allotted shares [aqsam] coincide with 
his needs. He achieves his purpose in this world, before the 
Hereafter, for his well-being is ensured by his Lord.” 


Concerning the difference between exultation [ta‘azzuz] and 
arrogance [takabbur]. 


When the Shaikh (may Allah be well pleased with him) was asked 
to explain the difference between sheer exultation [ta‘azzuz] and 
boastful arrogance [takabbur], he said: 

“Sheer exultation [ta‘azzuz] is taking pride for the sake of Allah, 
and in Allah. It entails the abasement of the lower self [nafs] and the 
raising of the aspiration [himma] toward (Exalted is He). As for 
boastful arrogance [takabbur], it is taking pride for the sake of the 
lower self, and in passionate desire. It entails the excitement of 
natural instinct, and the predominance of self-will, instead of respect 
for Allah (Almighty and Glorious is He). Natural pride is so much 
easier than pride that must be earned.” 


* Concerning thankfulness [shukr]. 


When someone asked him about thankfulness [shukr], the Shaikh 
(may Allah be well pleased with him) explained:!45 

“The true nature of thankfulness [haqiqat ash-shukr] is the 
acknowledgment of the benefaction of the Benefactor [ni‘mat 
al-Mun‘im], with an attitude of humility, an overt recognition of the 
blessing, and a reverential confession of one’s inability to give 
adequate thanks. Thankfulness can be subdivided into several 
categories, namely: 


1. Thankfulness expressed by the tongue [shukr al-lisan]. This 
constitutes the acknowledgment of the benefaction [ni‘ma] with an 
attitude of humble acceptance [istikana]. 

2. Thankfulness expressed by the body and the limbs [shukr bi’l- 
badan wa ’l-arkan]. This is the characteristic indication of loyalty 
and readiness to serve [al-wafa’ wa ’l-khidma]. 

3. Thankfulness expressed by the inner feeling [shukr bi’l-qalb]. 
This requires a careful balance between the visible display of 
appreciation and the constant preservation of a sense of reverence. 
145 Some of these sayings of Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) 


on the subject of thankfulness [shukr] are also to be found in the work cited in note 3 


on p. 28 above. (See Vol. 5, pp. 135-9, of the Al-Baz edition.) 
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*Beyond this stage, thankfulness passes from the realm of the 
visible to the realm of the invisible [ghaiba], where the focus of 
attention is the Benefactor [Mun im], rather than the benefaction 
[ni ma]. 

“The person who is simply thankful [shakir] is someone who 
gives thanks for what is available [mawjüd], while the person who is 
very thankful [shakur] is someone who gives thanks for what is 
unavailable [mafqid]. 

“The person who gives praise [hamid] is someone who regards 
withholding as a gift, and views harm as a benefit, and in whose sight 
the two qualities eventually become equal. 

“The glory [majd] that exhausts all expressions of praise [mahamid] 
is the witnessing of perfection [kamal], in the quality of Beauty 
[Jamal] and the attribute of Majesty [Jalal], with the eye of direct 
perception, on the carpet of nearness [to the Lord ]." 


* Concerning patience [sabr]. 


In response to a question concerning patience [sabr], the Shaikh 
(may Allah be well pleased with him) said:!46 

*Patience [sabr] means coping with misfortune by remaining on 
your best behavior. It means welcoming His decrees, and accepting 
them in accordance with the statutes [ahkam] of the Book and the 
Sunna. 

Patience [sabr] can be subdivided into several categories, namely: 


1. Patience for the sake of Allah [sabr li'llah] (Exalted is He). This 
is the kind of patience [sabr] that is exercised in the course of carrying 
out His commandments and respectfully observing His prohibitions. 

2. Patience in bearing with Allah [sabr maa 'llah] (Exalted is He). 
This is the kind of patience [sabr] that is exercised by calmly 
enduring the effects of His decree and His actions within you, and 
by demonstrating indifference to the advent of poverty, without a 
scowl or a frown. 

3. Patience in anticipation of Allah [sabr ‘ala "llah] (Exalted is He). 
This is the kind of patience [sabr] that is exercised through steadfast 
146 Some of these sayings of Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) 


on the subject of patience [sabr] are also to be found in the work cited in note 3 on 


p. 28 above. (See Vol. 5, pp. 140-4, of the Al-Baz edition.) 
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reliance on that which He has promised, and that which He has 
threatened, in all things. 

“The journey from this world to the Hereafter should be easy for 
the true believer [mu min], but separation from creatures, even for 
love of the Truth, is difficult. The journey from what is known by 
hearsay [naqli] to [the direct experience of] Allah (Exalted is He) is 
very hard, and patience in bearing with Allah [sabr maʻa 'llah] is even 
more difficult. 

“The patient pauper is worthier than the grateful rich man, and the 
grateful pauper is worthier than either. As for the pauper who is both 
patient and thankful, he is worthier than any of them. 

“No one courts misfortune, with the exception of him who knows 
its spiritual reward." 


* Concerning goodness of moral character [husn al-khulq].!4? 


When someone asked him about goodness of moral character [husn 
al-khulq], the Shaikh (may Allah be well pleased with him) explained: 

“What it signifies is that you are not affected by the rudeness of 
creatures [khalq], once you have become acquainted with the Truth 
[Haqq]. It means that you belittle your own lower self [nafs] and 
whatever arises from it, in full recognition of its faults. It means that 
you honor your fellow creatures, and what arises from them, by 
showing respect for what has been entrusted to them, in the way of 
faith and wisdom. That is the most excellent of all the virtues of the 
servant [of the Lord], and the jewels of the men of valor become 
manifest therein." 


* Concerning acceptance [akhdh] and rejection [radd]. 


When the Shaikh (may Allah be well pleased with him) was asked 
about the acceptance and rejection [of gifts and opportunities], he said: 
“So long as passionate desire is present, voluntary acceptance is an 
act of wilfullness and discord. In the absence of passionate desire, on 
the other hand, acceptance is an act of compliance and concord, to 
refrain from which would amount to ostentation [riya ] and hypocrisy 


[nifaq].” 


147 See note 9 on p. 30 above. 
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e Concerning truthfulness [sidq ].!48 


When someone asked him about truthfulness [sidq], the Shaikh 
(may Allah be well pleased with him) explained: 

“There is truthfulness in words, and there is truthfulness in deeds, 
provided they are exposed to examination by the Lord of Truth 
(Glory be to Him, and Exalted is He). As for truthfulness in spiritual 
states, it is practiced by presenting to the Truth all the notions 
[khawatir] that occur, so that no outside influence can confuse them, 
and no remnant of doubt can challenge them.” 


* Concerning personal extinction [fana ].149 


In response to a question concerning personal extinction [fana], 
the Shaikh (may Allah be well pleased with him) explained: 

“It is experienced when the Lord of Truth discloses Himself to the 
innermost being [sirr] of His saint [wali], with a most immediate 
manifestation [tajalli]. Under the impact of that demonstration, the 
whole universe is annihilated, and the saint [wali] becomes extinct. 
The extinction [fana ] he thereby undergoes is actually his survival 
in perpetuity [baqg ], but he will only survive under the direction of 
the Everlasting One [Bagi], for it is He who has rendered him extinct, 
and it is He who has granted him perpetual existence." 


* Concerning survival in perpetuity [baqa]. 


When someone asked the Shaikh (may Allah be well pleased with 
him) about survival in perpetuity [baqg ], he said: 

“It comes about only through the Meeting that is not accompanied 
by extinction [fang], nor by separation. This only happens like the 
twinkling of the eye, or even more immediately. The mark of the 
people of perpetuity [ahl al-baq@’ ] is that nothing accompanies them 
in that capacity, because the two are opposites.” 


* Concerning fulfillment of duty [wafa’]. 


In answer to a question concerning fulfillment of duty [wafa ], the 
Shaikh (may Allah be well pleased with him) explained: 

“It is careful attention to the rights [huqiq] of Allah (Exalted is 
He), even in deprivation, strict observance of the limits [hudüd] set 


148 See note 7 on p. 32 above. 


149 For more sayings by Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) on 
the subject of personal extinction [fang], see pp. 256—57 above. 
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by Allah (Exalted is He), in word and in deed, and making haste to 
earn His good pleasure, in every situation, both in privately and in 
public." 


* Concerning contentment [rida |. 59 


When someone asked the Shaikh (may Allah be well pleased with 
him) about contentment [rida], he said: 

“It is the removal of the desire for favorable attention, satisfaction 
with whatever has been predestined in the foreknowledge of Allah 
(Exalted is He) in His eternity-without-beginning [azal], and con- 
tentment [rida] with what has been foreordained in destiny's decree 
[qadar ]." 


* Concerning self-will [irada]. 


In response to a question concerning self-will [irada], the Shaikh 
(may Allah be well pleased with him) explained: 
“It is the repetition of thought [fikr] within the heart [fu’ad].” 


* Concerning Divine providence ['inaya]. 


When someone asked him about Divine providence [ inaya], the 
Shaikh (may Allah be well pleased with him) explained: 

“Tt is sempiternal [azaliyya], for it is one of the Attributes [Sifat] 
of Allah (Exalted is He). He has not divulged it to anyone, and it 
cannot be reached by any device. It cannot be impaired by any means. 
No deficiency can corrupt it, and nothing can disrupt it. It is the 
secret of Allah (Exalted is He), kept in the presence of Allah. No one 
is privy to it, and the universe cannot find access to it. 

“Divine providence [(inaya] is eternal, not temporal. Allah 
(Exalted is He) qualifies whomever He wills among His creatures as 
worthy to receive it. The mark of one who is worthy of Divine 
providence is captivity, then imprisonment, then confinement in 
chains, then being deprived by Him of all connection with creatures." 


* Concerning the state of ecstasy [wajd]. 


When someone asked him about the state of ecstasy [wajd], the 
Shaikh (may Allah be well pleased with him) explained: 

“Tt is the state in which the spirit [rah] is preoccupied with the 
150 Tn the work cited in note 3 on p. 28 
above, Shaikh “Abd al-Qadir (may Allah be well pleased with him) has treated the 


subject of contentment [rida] in depth, and at considerable length. (See Vol. 5, pp. 145- 
56, of the Al-Baz edition.) 
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sweetness of the remembrance [dhikr], and the lower self [nafs] is 
preoccupied with the pleasure of the entertainment [tatrib], while 
the innermost being [sirr] remains wholly devoted to the Beloved 
Friend [Habib], impervious to any outside influence, in its dedication 
to the Truth, in the presence of the Truth [Haqq]. 

“The experience of ecstasy is a beverage which the Master [Mawla] 
gives his saint [wali] to drink, on the pulpit of His Noble Grace 
[Karama]. When he drinks, he becomes light-headed, and when he 
becomes light-headed, his heart flies on the wings of intimate friend- 
ship [uns] in the gardens of Holiness [Quds]. Then it falls into the 
ocean of awe, and is thrown into a trance, so the ecstatic [wajid] 
swoons into unconsciousness." 


* Concerning fear [khawf]. 


When someone asked the Shaikh (may Allah be well pleased with 
him) about fear [khawf], he said: 

“There are several kinds of fear. There is the fear [khawf] that 
applies to those who are guilty of sin [mudhnibin]. There is the 
anxiety [rahba] that applies to those who practice worshipful service 
[‘abidin]. There is the apprehension [khashya] that applies to the 
learned ['alimin]. There is the timidity [wajal] that applies to the 
lovers [muhibbin]. There is also the awe [haiba] that applies to those 
who know by direct experience [‘Grifin]. 

“The fear experienced by sinners is the fear of the punishments 
that lie in store for them. The fear experienced by worshippers is due 
to [their uncertainty about] the spiritual reward of their acts of 
worshipful service. The fear experienced by the learned is the fear 
of committing shirk khaft [hidden association of partners with Allah] 
in their acts of worshipful obedience. The fear experienced by the 
lovers is the fear of missing the Meeting [with the Beloved]. The fear 
experienced by those who know by direct experience takes the form 
of awe and reverence [ta‘zim], which is the most intense kind of fear, 
because it never fades away, whereas these other kinds do abate, 
when they are met with compassion and tender kindness.” 


* Concerning hope [raja’]. 


In response to a question about hope [raja ], the Shaikh (may Allah 
be well pleased with him) explained: 
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“As far as the saints [awliya’] are concerned, hope means having 
a good opinion [husn az-zann] of Allah (Exalted is He). It has 
nothing to do with any desire for benefit, nor for the removal of harm, 
because those who are worthy of sainthood [ahl al-wilaya] know full 
well that He has taken care of all their needs. That knowledge makes 
them realize the value of personal extinction [fana']. To have a good 
opinion [of Allah] is therefore more meritorious than hope. 

*Hope cannot exist without fear, because, if someone hopes to 
achieve something, he is bound to fear that it may escape him. To 
have a good opinion of Allah (Exalted is He) means recognizing Him 
in the beauty of His attributes [sifat], then basing your expectation 
[amal] of Him on what is relevant to Him, not on what relates to His 
servant. That expectation must be based on the knowledge that His 
attributes include Beneficent [Muhsin], Generous [Karim], Com- 
passionate [Rahim], Gracious [Latif], and Kind [Ra’af]. 

“To have a good opinion of Allah (Exalted is He) means attaching 
your aspirations to previous experience of Divine providence [‘inaya], 
and directing your heart toward the Lord, without arousing desire in 
the heart, and without exciting unduly optimistic feelings. 

“The craving of the common folk has many valid causes, which 
entitle it to be dignified by the term ‘hope [raja’],’ but when most of 
those causes cease to provide its motivation, the term ‘greed [tama‘]’ 
is more appropriate to it than the term ‘hope [raja’].’ 

“Hope without fear is a sense of security [amn], while fear without 
hope is despair [qunit]. 

* As the Prophet (Allah bless him and give him peace) once said: 


If the fear of the true believer could be weighed, and his hope, the two would 
not be equal in weight." 


* Concerning the sense of shame [haya ]. 


When someone asked the Shaikh (may Allah be well pleased with 
him) about the sense of shame [haya ], he said: 

“Tt means that the servant [of the Lord] feels too ashamed to say 
* Allah," solongas he has not fulfilled his duty to Him. It means that 
he turns toward Allah in unlawful situations, and that he does not 
appeal to Allah for anything to which he is not entitled. It means that 
he abandons acts of sinful disobedience out of shame, not from fear. 
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It means that he duly performs all acts of worshipful obedience, 
aware that the Lord of Truth is watching over Him, so that he feels 
a sense of shame in His presence. 

“The sense of shame [haya'] is engendered by the removal of the 
veil between the heart and the experience of awe [haiba]." 


* Concerning direct witnessing [mushahada]. 


Inresponse toa question concerning direct witnessing [mushahada], 
the Shaikh (may Allah be well pleased with him) explained: 

“It is the experience of becoming blind to the two realms of being 
[this world and the Hereafter] with the eye of the heart, and 
beholding the Lord of Truth with the eye of direct perception 
[ma‘rifa]. It means that the hearts acquire insight, through the pure 
vision of certainty [yaqin], into what He has told us about the 
invisible realms [ghuyub].” 


* Concerning nearness [qurb]. 


When someone asked the Shaikh (may Allah be well pleased with 
him) about nearness [qurb], he said: 

“It is the rolling up of distances by the grace of proximity [tayy 
al-masafat bi-lutf al-mudanat ]." 


* Concerning spiritual inebriation [sukr]. 


When someone asked him about spiritual inebriation [sukr], the 
Shaikh (may Allah be well pleased with him) explained: 

“It is the fermentation [ghalayan] of the hearts, brought about by 
the remembrance [dhikr] of the Beloved. Fear [khawf] is the 
disturbance of the hearts, induced by what they learn from the impact 
of the Beloved. Certainty [yaqin] is the verification of the causes and 
the secrets, through mastery of the transcendental mysteries, contact 
with the Beloved, separation from everything apart from Him, the 
cultivation of intimate familiarity, estrangement from external influ- 
ences, and total absorption in remembrance [dhikr]. 

“It means that you see yourself, in the state of remembrance, as 
completely absent from everything other than Him. It means that 
you abandon artificial respect in the state of direct witnessing, and 
pretended affection in the state of Meeting. Direct witnessing makes 
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ordinary comprehension impossible, and total absorption in love is 
inconceivable by any stretch of the imagination. 

*When the wish gathers strength, and the remembrance becomes 
connected with it, and the dedication becomes intense, love [mahabba] 
is engendered thereby. When the wish for Him envelops the heart, 
the whole of it becomes His possession. Then, when He has 
possessed it, the wish for anything other than Him falls from the 
heart, and the transfer of ownership becomes a reality. This is a pure 
state of being. When you remember Him, you are a lover [muhibb], 
and when you hear His remembrance of you, you are a loved one 
[mahbüb |. 

*Your fellow creatures are the veil that screens you from your own 
self [nafs], and your own self is the veil that screens you from your 
Lord [Rabb]. 

*Poverty [faqr] is a kind of death, yet people try to enjoy life in it. 

“Talk [qal] is what the common people are guided by, whereas the 
spiritual state [hal] is the source of guidance for the special few. 

*When He sets you at ease, a state of relaxation is experienced. 
Your dispensation [rukhsa] is converted into strict observance 
[ azima], then your strict observance is converted into playfulness 
[dalal]. Dispensation is for those who are lacking in faith [mman]. 
Strict observance is for those whose faith is perfect. Sovereignty 
[mulk] is for those who are personally extinct [fanin].” 


e Concerning the meaning of the term “[spiritual] pauper" [faqir ]. 


When someone asked the Shaikh (may Allah be well pleased with 
him) about the meaning of the term “[spiritual] pauper" [faqir], he 
said: “[In the Arabic script, it is written with the letters]: fa'-qaf- 
yay-ra’.” Then he explained the significance of each of these letters 
in poetic verse: 

The initial f@ of the faqīr stands for his absorption [fana'] in his essence, 
and his detachment [faragh] from his description and his attributes. 

fg u "L-faqii fana u-hu fi dhati-hi—wa faraghu-hu min na ti-hi wa sifati-h. 

The qaf stands for the strength [quwwa] of his heart 


in [its dedication to] his Beloved, 
and his commitment [qiyam] to Allah for the sake of His good pleasure. 


wa ’l-qafu quwwatu qalbi-hi bi-Habibi-hi—wa qiyamu-hu li'llahi ft mardati-h. 
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The yay shows that he pins his hope [yarjū] on Him, and fears [yakhafu] Him, 
and performs [yaqūmu] his duty as true devotion demands. 


wa "l-yàyu yarjü bi-hi wa yakhafu-hu—wa yaqumu bi’t-taqwa bi-haqqi tuqati-h. 
The ra’ stands for the refinement [riqqa] of his heart and its purity, 
and its return [rujü ] to Allah from its carnal desires. 


wa "r-rà'u riqqatu qalbi-hi wa-safa u-hu—wa rujü u-hau li'llahi ‘an shahawati-h. 


The Shaikh (may Allah be well pleased with him) then went on 
to say: 

“What is required of the spiritual pauper [faqir] is that he should 
be flexible in thinking [fikr] and centered in remembrance [dhikr], 
courteous in disagreement [munaza/a] and ready to assist in recon- 
ciliation [muraja‘a]. He must seek nothing from the Lord of Truth 
but the Truth [Haqq], and he must practice nothing but truthfulness 
[sidq]. He must be the most tolerant of people, and the most self- 
effacing. His laughter should be of the cheerful, smiling kind, and 
his curiosity should be used as an instrument of learning. He should 
bea reminder to the heedless, and a teacher to the ignorant. He must 
not hurt those who hurt him, and he must not meddle in things that 
do not concern him. 

*He must give plenty in the way of favors, but little in the way of 
offense. He must be careful to abstain from things that are unlawful, 
and stand well clear of things that are of dubious legality [shubuhat]. 
He must be a helper [ghawth] to the stranger, and a father to the 
orphan. His joy should be apparent in his face, while his sadness is 
stored in his heart. He should be engrossed in his contemplation 
[fikr] and happy in his poverty [faqr]. He must not disclose a secret, 
nor rend a veil. He must be graceful in movement, bountiful in 
kindness, charming in outlook, generous in providing benefits, 
refined in taste, excellent in moral character, and very gentle. 

*He should be a precious substance that melts and flows. He 
should be long on silence [samt], agreeable in manner [na't], 
forbearing when he is treated foolishly, and very patient with anyone 
who treats him badly. There should be no freezing [jumid] of the 
feelings in his presence, and no extinguishing [khumid] of the fire of 
Truth. He must never be slanderous [nammüm], envious [hasüd], 
impetuous ['ajül], or malicious [haqiid]. He must treat the elderly 
with deference, and the young with compassion. 
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“He must be worthy of trust [amāna] and far from betrayal 
[khiyana]. His habit should be true devotion, and modesty should be 
his natural disposition. He should always be on the alert, and make 
vigilance his constant practice. He should take little for granted, and 
be very long-suffering. He should mean little to himself, but a great 
deal to his brothers. His behavior should be an example of good 
conduct [adab], and his speech should be a marvel [‘ajab]. He must 
never gloat over anyone’s misfortune, nor speak ill of anyone behind 
his back. 

“He must be dignified and very patient, content and very thankful. 
He should spend little time in talking, and make a frequent practice 
of ritual prayer [salat] and fasting. He must be truthful of tongue, 
and steadfast of heart. He should treat his guests with cordial 
hospitality, and supply everyone present with whatever food is 
available. When disasters befall him, his neighbors must not be 
adversely affected. 

“He must not be a verbal abuser [sabbab], a backbiter [mughtab], 
a slanderer [ghayyab], a calumniator [nammam], or a faultfinder 
[dhammam]. He must not be impetuous ['ajül], inattentive [ghafül], 
envious [hasüd], irritable [malül], malicious [haqid], or ungrateful 
[kanid]. 

“He must havea tongue that is stored away [makhzün], a heart that 
is grief-stricken [mahzün], a way of speaking that is measured 
[mawzün], and a way of thinking that travels far and wide, through 
what has been and what is yet to be [ma yakün]." 


More reports concerning 
the charismatic talents [karamat] of 


Shaikh “Abd al-Qadir. 


t was Muhammad ibn al-Khadir al-Husaini who said: “I once 

heard my father say: “‘At his regular public session [majlis], Our 
master Shaikh ‘Abd al-Qadir used to deliver lectures on all the 
religious sciences [“ulim], and he always spoke spontaneously. From 
the moment when the Shaikh stepped up to the lectern, until well 
into the middle of the session, the awe he inspired would keep the 
audience perfectly still and quiet. No one could be heard clearing his 
throat, blowing his nose, making the slightest cough, or saying a 
word, and no one would get up from his seat. 

“Then the Shaikh would say: “Now the talking [qal] is over, and 
we are ready to receive the spiritual state [hal]!”” The people present 
would immediately feel an intense vibration, and they would experi- 
ence the spiritual state and the rapture of ecstasy [wajd]. 

“No account of his charismatic talents [karaámat] would be 
complete, if it failed to mention the fact that his voice was always 
perfectly audible, so that those at the very back of the audience could 
hear it as clearly as those sitting closest to him, despite the vast size 
of the gathering. 

“He used to address the unspoken thoughts and feelings [khawatir] 
of the people attending his session, and confront them with open 
disclosure. 

“As soon as the Shaikh stepped up to the lectern, all the people 
present would stand upright in his honor. Whenever he told them 
to be silent, they would become so quiet, out of profound respect for 
him, that nothing could be heard from them at all, apart from the 
breaths they were breathing. 
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**When people tried to lower their hands, in the course of his 
session, they sometimes found themselves touching men who were 
present in their midst, although they could not see them. While the 
Shaikh was speaking, they would sometimes hear a gasp or a cry, 
coming from a seemingly empty space. They might also hear the 
swish of a loose robe [jubba], as its invisible wearer fell from the air 
and landed on the floor of the meeting place. Those sounds were 
made by the men of the Unseen [rijal al-Ghaib] and other mysterious 
visitors." 

It was Shaikh Abū Sa‘id (or maybe Abū Sa‘d) al-Qailawi (may 
Allah the Exalted bestow His mercy upon him) who said: “On more 
than one occasion, I saw Allah’s Messenger (Allah bless him and give 
him peace) and others from among the Prophets (may Allah's 
blessings be upon them all) in attendance at Shaikh “Abd al-Qadir's 
public session [majlis], and I noticed that the Chieftain treated his 
servant with honor. I also witnessed the spirits of the Prophets 
(peace be upon them), as they moved about in the heavens and on the 
earth, with the movement of the winds on the horizons. [also noticed 
that the angels (peace be upon them) would arrive on the scene, 
troops of them after troops. I saw the men of the Unseen [rijal 
al-Ghaib] racing one another to his session. I noticed that Abu 'l- 
“Abbas al-Khidr!5! (peace be upon him) was frequently in attendance, 
so I asked him why he came, and he explained: ‘If anyone wishes for 
success [falah], he needs to attend this session on a regular basis!" 
(Here ends this quotation.) 


= At Shaikh ‘Abd al-Qadir's command, conveyed by 
the servant of Shaikh ‘Ali ibn al-Hiti, 
the Sultan of the Persians withdraws his 
army from Baghdad.!5? 5 


The Sultan of the Persians [/Ajam] once advanced upon Baghdad 
with a huge army [jaish ‘aramram]. The Caliph was incapable of 
mounting an effective resistance, so he came to Shaikh “Abd al-Qadir 
151 See note 14 on p. 41 above. 


152 In the Table of Contents [Fihrist] to Qala’id al-Jawahir, this section is mistakenly 
assigned to p. 68 of the Arabic text, whereas it is actually printed on p. 74 thereof. 
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and sought his help. The Shaikh responded by telling Shaikh ‘Ali 
ibn al-Hiti: “Order these invaders to ride away from Baghdad!" 
“To hear is to obey,” said Shaikh “Ali, who promptly told his servant: 
“Go out to the army of the Persians, and make your way around to 
their rear. There you will find a cloth wrapper, hoisted on a staff to 
form a kind of tent. You will find three men underneath it, so you 
must say to them: ‘Ali ibn al-Hiti is telling you to ride away from 
Baghdad.’ If they say to you: ‘We only came here in obedience to 
a command,’ you must reply: ‘The same applies to me. I have only 
come to you in obedience to a command." 

The servant set out at once. As soon as he reached the three men, 
he conveyed his message to them, and they stated their case to him. 
Then one of them stretched out his hand, took hold of that staff, and 
threw it aside. He rolled up the cloth wrapper, and they set off toward 
the Persians. Lo and behold, the army had already broken camp, and 
returned to the region from which it had come! 


May Allah be well pleased with Shaikh “Abd al-Qadir and 
Shaikh “Ali! 


C" A green bird comes to hear Shaikh “Abd al-Qadir’s 


lecture. ^ 


Shaikh Muhammad ibn al-Harawi has told us: “One day, when I 
was present at the session [majlis] held by our master, Shaikh ‘Abd 
al-Qadir (may Allah bestow His mercy upon him), he kept speaking 
until he became completely immersed in his lecture. It was then that 
he said: ‘If Allah (Exalted is He) wished to send a green bird!^? to 
hear my lecture, He would certainly do so.’ Before he had finished 
uttering this sentence, along came a beautiful green bird. It went up 
inside his sleeve, and did not come out again." 


c^ Shaikh Yüsuf al-Hamadani urges Shaikh “Abd al-Qadir 
to become a public speaker. > 
It was Shaikh al-Jubba'i (may Allah the Exalted bestow His mercy 


153 Green birds are traditionally associated with the Gardens of Paradise, as Shaikh 
“Abd al-Qadir (may Allah be well pleased with him) has explained in the work cited 
in note 3 on p. 28 above. (Vol. 1, pp. 229-30, of the Al-Baz edition.) 


More Reports of the Sbaikb's Charismatic Exploits 325 


upon him) who said: “Shaikh ‘Abd al-Qadir (may Allah be well 
pleased with him) once said: 

“At the time of his arrival in Baghdad, a man called Shaikh Yüsuf 
al-Hamadani was also called the Cardinal Pole [Qutb]. He lodged in 
a certain guesthouse [ribat], and as soon as I heard that he was there, 
I walked over to that guesthouse. I looked for him in vain, however, 
until someone told me: ‘He is down in the basement,’ so I went 
downstairs to find him. As soon as he caught sight of me, he stood 
up to greet me, took me by the hand, and sat me down beside him. He 
knew me through and through, intuitively, so he told me all about my 
spiritual states, and gave me a solution to everything that had been 
a problem for me. Then he said: ‘O ‘Abd al-Qadir, you must lecture 
to the people. 

**O my master,’ I said to him, ‘I am a Persian [/Ajami], so how can 
I lecture to the classical Arabic-speakers of Baghdad?’ He dismissed 
my objection by telling me: *You have committed the whole of the 
Glorious Qur'àn to memory. You have mastered the study of Islamic 
jurisprudence [fiqh], not only in its basic principles, but also in the 
areas of scholarly disagreement. You have also made a thorough 
study of Arabic grammar and philology, as well as the exegesis [tafstr] 
of the Glorious Qur'àn. How can you be less than fully qualified to 
lecture to the people? You must step up to the lectern and speak, for 
I see in you a root, and that root will surely grow into a date-palm!’ 


“May Allah be well pleased with Shaikh “Abd al-Qadir and Shaikh 


Yusuf, and may He be well pleased with us on their account.” 


^ Shaikh Abu Madyan asks al-Khidr about 
Shaikh “Abd al-Qadir. ^ 


Shaikh Abū Madyan ibn Shu ‘aib al-Maghribi (may Allah be well 
pleased with him) has told us: “I happened to meet al-Khidr!5* (peace 
be upon him), so I asked him about the Shaikhs of the East and the 
West at the present time. When I asked him about Shaikh “Abd 
al-Qadir al-Jili (may Allah be well pleased with him), he told me: ‘He 
is the leader of the champions of truth [imam as-siddiqin], and the 
competent authority of those who know by direct experience [hujjat 


154 See note 14 on p. 41 above. 
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al-/arifin]. He is a breath of life in the sphere of direct knowledge 
[rüh fi ’l-ma‘rifa], and his business is intimate converse between all 
the saints [awliya'] (may Allah be well pleased with them).” 


= Two further accounts of the appearance 
of green birds. > 


It was Shaikh Muhammad ibn al-Harawi who said: “One day, 
while the Shaikh was speaking at his regular public session [majlis], 
some of the people in the audience became listless and lethargic, so 
he said: ‘If Allah (Glory be to Him) wished to send green birds to 
hear my lecture, He would surely do so.’ Before he had finished 
uttering this sentence, the meeting place was teeming with green 
birds, and everyone present could see them.” 

Shaikh Muhammad ibn al-Harawi also said: “One day, while the 
Shaikh was speaking about the Omnipotence [Qudra] of Allah 
(Exalted is He), the people present were immersed in awe and 
submissive humility. Then a bird, of a very unusual species, came 
flying by the session. Some of the people focused their attention on 
it, instead of listening to the Shaikh’s lecture, so he said: ‘By the 
Might and Glory of the Lord, if I wished to say to this bird: “Drop 
dead, as dead as a doornail,” it would indeed drop dead, as dead as a 
doornail.’ Before he had finished speaking, the bird dropped down 
on the floor of the meeting place, as dead as a doornail.” 


c Shaikh ‘Abd al-Qadir is seen to grow smaller 


and smaller, then larger and larger. > 


It was Shaikh Baga ibn Bata an-Nahr-Maliki (may Allah bestow 
His mercy upon him) who said: “On one occasion, while I was 
present at the session held by our master, Shaikh “Abd al-Qadir (may 
Allah be well pleased with him), he was speaking from the first stair 
of the lectern. He suddenly interrupted his speech, became absent- 
minded for a moment, and stepped down to the floor. Then he 
mounted the lectern, and sat on the second stair. I noticed that the 
first stair had widened, till it stretched as far as the eye could see. It 
was carpeted with green silk brocade, and seated upon it were Allah’s 
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Messenger (Allah bless him and give him peace), Abū Bakr, ‘Umar, 
“Uthman and “Ali (may Allah’s good pleasure be upon them all). 

“The Lord of Truth (Glory be to Him) manifested Himself upon 
the heart of Shaikh “Abd al-Qadir, so he leaned over, till he was on 
the verge of falling down. Allah's Messenger (Allah bless him and 
give him peace) held him steady, to keep him from falling. Then the 
Shaikh grew smaller and smaller, till he became just like a sparrow. 
Then he grew larger and larger, till he assumed a gigantic form. Then 
he vanished from my sight." 

When Shaikh Baqa was later questioned about his vision of Allah's 
Messenger (Allah bless him and give him peace) and his Companions 
(may Allah be well pleased with them all), he said: “Their spirits 
[arwah] took on physical shape, and Allah (Exalted is He) reinforced 
them with an energy that made them visible. They could therefore 
be seen by anyone whom Allah (Exalted is He) empowered to behold 
them, in the form of physical bodies, and with the attributes of 
substantial entities. Evidence of this can be found in the traditional 
account [hadith] of the Heavenly Ascension [Mi^ raj] [of the Prophet 
(Allah bless him and give him peace)]." 

When someone asked him to explain why Shaikh ‘Abd al-Qadir 
(may Allah be well pleased with him) grew smaller and smaller, and 
then larger and larger, Shaikh Baqa said: “The impact of the first 
Divine manifestation [tajalli] was too stunning for a human being to 
absorb, without Prophetic support [ta yid Nabawi]. That is why the 
Shaikh almost collapsed, and would have done so, if Allah's Messenger 
(Allah bless him and give him peace) had not caught him in time. The 
quality of the second manifestation was that of Divine Majesty 
[Jalal], which explains why the Shaikh grew smaller and smaller. As 
for the third manifestation, he witnessed it as a display of Divine 
Beauty [Jamal], which accounts for his reinvigoration, and explains 
why he grew larger and larger. 

Such is the bounty of Allah, 

dhalika fadlu "llahi 

which He bestows on whom He will. 
yu ti-hi man yasha’: 


Allah is the Owner of infinite bounty. 
wa "llahu Dhu "l-fadli ’l-‘aztm. (57:21)" 
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c Shaikh Jagir and Shaikh “Ali ibn Idris discuss 
the special merits of Shaikh ‘Abd al-Qadir. ^ 


The wise Shaikh Mas ‘ad al-Hathi (may Allah be well pleased with 
him) has informed us: “I once entered the presence of Shaikh Jagir 
and Shaikh “Ali ibn Idris (may Allah be well pleased with them both), 
while the two of them were engaged in conversation. They embarked 
ona discussion of the Shaikhs (may Allah be well pleased with them), 
and what they had previously experienced in their fellowship. 

“It was Shaikh Jagir (may Allah be well pleased with him) who 
said: ‘Of all the Shaikhs who have appeared on the scene, after my 
master Taj al-‘Arifin Abu ’l-Wafa’ (may Allah be well pleased with 
him), there has been none more complete in spiritual state, none 
more effective in management, none stronger in capability, none 
more perfect in character, and none higher in spiritual station, than 
my master Shaikh ‘Abd al-Qadir (may Allah be well pleased with 
him). It was from him that the Cardinal Poleship [Qutbiyya] was 
transmitted to my master “Ali ibn al-Hiti (may Allah be well pleased 
with him).’ 

“Shaikh Jagir then went on to say: ‘Because my master Shaikh 
“Abd al-Qadir was so firmly established in the spiritual states and 
stations of Cardinal Poleship [Qutbiyya], so completely immersed in 
its procedures, so fully in control of all its aspects, and so capable of 
combining all its elements, he accomplished more than anyone else, 
among all the Shaikhs, to the best of our knowledge.” 

Shaikh Mas ‘tid continued: “As soon as we were alone with Shaikh 
“Ali ibn Idris, we asked him about what we had just heard from 
Shaikh Jagir (may Allah be well pleased with him). He said: ‘He 
reported what he has witnessed with his own eyes, and stated what 
he has learned from all that Allah (Exalted is He) has taught him. He 
is a reliable witness, worthy of approval in all his words and deeds. 


“May Allah be well pleased with him!” 


= Reports concerning Shaikh “Abd al-Qadir’s 
lamentations. ^^ 


We owe this next report to the two Shaikhs, Aba “Amr 'Uthman 
as-Sirafini and “Abd al-Haqq al-Huraimi, who said: 
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“Our Shaikh, Muhyi ’d-Din “Abd al-Qadir (may Allah be well 
pleased with him), used to weep while saying: ‘O my Lord, how can 
I guide the spirit [rah] to You, when it is a proven fact that everything 
belongs to You?’ 

“The Shaikh (may Allah be well pleased with him) would some- 
times recite this verse of poetry: 

What is the use of classical Arabic grammar, if true devotion is lacking? 
What harm can come to the truly devout, from using a foreign tongue?” 

According to another report, the Shaikh (may Allah be well pleased 
with him) was speaking one day, when the people in his audience 
became lethargic and apathetic, so he uttered these poetic verses: 

Do not give that drink to me alone, for You have not accustomed me 
to being stingy with it to the people sitting in my company. 
You are the Generous One, so does it fit with generosity 
that boon companions should leave without [drinking from] the cup? 

The people were profoundly shaken by this, and one or two of them 

died in the course of the session. 


May Allah be well pleased with the Shaikh! 


= Eulogies of Shaikh “Abd al-Qadir. ^ 


It was Aba ‘Amr “Uthman ibn “Ashi as-Sinjari who said: “On 
more than one occasion, I heard Shaikh Suwaid as-Sinjari (may 
Allah be well pleased with him) say: 

“Shaikh “Abd al-Qadir is our leader [imam] and our exemplary 
guide [qudwa] to Allah (Exalted is He) and to His Messenger (Allah 
bless him and give him peace). He is the foremost authority of all the 
people of his generation, in knowledge of the spiritual state [“ilm 
al-hal], putting words into practice [fil al-qal], and the stations of 
steadfastness in the presence of Allah (Almighty and Glorious is 
He). May Allah be well pleased with him!" 

It was Shaikh Abū Muhammad ^Abdu'llah ibn Ahmad ibn Ismail, 
the son of that exemplary guide, Shaikh Suwaid as-Sinjari (may 
Allah be well pleased with him), who said: “I heard my father say: 

“My own father (may Allah the Exalted bestow His mercy 
upon him) would often express his great admiration for Shaikh 
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Muhyi 'd-Din “Abd al-Qadir (may Allah be well pleased with him). 
He mentioned him so frequently, in most of his public sessions 
[majalis], that people longed to see him. On one occasion, he said: 
“Shaikh “Abd al-Qadir (may Allah be well pleased with him) is one 
of the chief ministers of the Presence of Holiness [sudur Hadrat 


al-Quds ]. 
***May Allah be well pleased with them all!’””” 


c Shaikh ‘Abd al-Qadir preserves his state of ritual 
purity between the prayers of late evening [ isha'] 


and daybreak [subh]. ^» 


Abu ’1-Fath al-Harawi has told us: “I worked in the service of my 
master, Shaikh “Abd al-Qadir (may Allah be well pleased with him), 
for forty years. Throughout that entire period, he used to perform 
the ritual prayer of daybreak [salat as-subh] with the ablution of the 
previous late evening [wudi’ al-‘isha’].155 Whenever he used the 
toilet [in the course of the day], he would renew his ablution [wudū ] 
immediately, then perform two cycles of prayer [rak atain]. When 
he performed the late-evening prayer [salat al- isha'], he would enter 
his private chamber [khalwa], and no one would enter it with him. 
He would not come out of it again, until the rising of the dawn [fajr]. 
On several occasions, the Caliph [Khalifa] came to him at night, for 
the purpose of meeting with him, but he was never able to do that 
until the dawn arrived. 

“One day, someone said in his presence: ‘How excellent are the 
bewildered [mūlahīn]! The Shaikh (may Allah be well pleased with 
him) responded to this by saying: ‘More excellent are the sane ones 
[uqala] of Allah (Exalted is He), because the bewildered [mülah] 
is deprived of his faculty of reason by a single look or glance. As for 
the sane [“aqil], the sweet breezes of Allah (Exalted is He) blow upon 
him, yet not a wisp of the hair of his beard makes the slightest 
movement, as he is transported by them on the camel-litters of 
Prophethood [mahamil an-Nubuwwal].’” 


155 That is to say, the Shaikh (may Allah be well pleased with him) preserved his state 
of ritual purity throughout the night. 
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= For the very first time, Shaikh “Abd al-Qadir 
is referred to as “The Gray Falcon 


[al-Baz al-Ashhab].” = 


It was Shaikh Abū Sulaiman Dawid al-Manbiji who said: “One 
day, when I was in the presence of Shaikh “Ugail, someone said to 
him: ‘A noble young Persian man has acquired fame in Baghdad. His 
name is ‘Abd al-Qadir.’ Shaikh “Ugail responded by saying: ‘His 
fame in heaven is even greater than his fame on earth. That is the 
exalted hero who, in the Realm of Sovereignty [Malakit], is called 
the Gray Falcon [al-Baz al-Ashhab]. He will achieve unique 
distinction in his own time. The power of command will be conferred 
upon him, and it will issue from him.’ 

“Shaikh “Ugail (may Allah be well pleased with him) was the first 
to refer to our Shaikh and our master, Shaikh ‘Abd al-Qadir (may 
Allah be well pleased with him), by the honorific surname ‘The Gray 
Falcon [al-Baz al-Ashhab ].' 


*May Allah be well pleased with them both!" 


c Shaikh Shams ad-Din tells two instructive tales about 


Shaikh ‘Abd al-Qadir. 5 


This next report comes from Abu 'l-Muzaffar Shams ad-Din Yūsuf 
ibn Qaza‘li ibn ‘Abdi’llah at-Turki al-‘Awfi al-Baghdadi al-Hanafi, 
the grandson of Ibn al-Jawzi (may Allah be well pleased with them 
both). He said: 

“I knew that Shaikh “Abd al-Qadir used to hold his public session 
[majlis] every Sunday morning, so I was looking forward to attending 
it, when I went to bed the night before. In my sleep, I happened to 
experience an emission of seminal fluid, [which meant that I needed 
to perform a major ritual ablution]. It was a very cold night, however, 
so I said to myself: ‘I’m not going to miss the Shaikh’s session!’ 

“lI attended the session] and, as soon as it was over, I took a 
bath. Then I went to the schoolhouse, where the Shaikh was in the 
pulpit. The moment his eye fell upon me, he exclaimed: *O twister 
[ya dabir]! You attend our session while you are in a state of ritual 
impurity [junub], and you plead the cold as your excuse" May Allah 


p 


be well pleased with him! 
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The aforementioned Shaikh Shams ad-Din also said: “I heard the 
following story froma righteous man, a fruit collector called Muzaffar, 
who told me: ‘Since I knew that Shaikh “Abd al-Qadir held his public 
session every Sunday morning, I used to sleep overnight at the 
schoolhouse. One night, when the weather was extremely hot, I 
climbed up onto the schoolhouse roof, hoping to satisfy my appetite 
for ripe dates. ‘O my God [ya Ilahi],’ said I, ‘if only there are five ripe 
dates up here" 

“The Shaikh had a small door leading onto the roof. That door 
swung open, and out stepped the Shaikh, holding five ripe dates in his 
hand. ‘O Muzaffar,’ he cried, though he did not know me personally 
before then, ‘take what you are looking for!" 

It was Abu 'l-Muzaffar Shams ad-Din, the reporter [not Muzaffar 
the fruit collector], who said: “There is much to be learned from 
this," meaning, “from these two stories.” 


May Allah be well pleased with him! 


€ According to Shaikh Abu ’n-Nasir, the East is superior 
to the West because of Shaikh “Abd al-Qadir. ^ 


Shaikh “Umar as-Sanhaji has told us: “One of our companions 
once came to Shaikh Abu 'n-Nasir, seeking his permission to travel 
to Baghdad. The Shaikh said to him: ‘When you get to Baghdad, 
there is a man in that city whom you must not fail to see. He is a noble 
Persian, and his name is ‘Abd al-Qadir. If you do see him, you must 
give him the greeting of peace on my behalf, and ask him to offer a 
prayer of supplication [du/a']. You must also say to him: “Do not 
let the memory of Abu 'n-Nasir slip from your heart." I am telling 
you this because, by Allah, no one has been created like him, among 
the Persians in their entirety. You will never see the like of him in 
the whole of ‘Iraq. The East is superior to the West because of him. 
His knowledge and his pedigree have distinguished him very clearly 
over all the saints [awliya’].’” 


$m 
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€ The Caliph provides special entertainment for Shaikh 
“Abd al-Qadir, Shaikh ‘Adi ibn Musafir, Shaikh 
Ahmad ar-Rifa ‘i and Shaikh “Ali ibn al-Hiti. ^ 


It was Shaikh Shawir as-Sabti al-Mahalli who said: “The Caliph 
[Khalifa] once held a wedding banquet [waltma]!^9 in Baghdad, to 
which he invited all the Shaikhs and scholars of “Iraq. All of them 
attended, except our master Shaikh Muhyi ’d-Din ‘Abd al-Qadir, 
Shaikh “Adi ibn Musafir, and Shaikh Ahmad ar-Rifa i (may Allah be 
well pleased with them). When the guests had taken their leave, the 
Grand Vizier turned to the Caliph and said: ‘Shaikh ‘Abd al-Qadir, 
Shaikh “Adi, and Shaikh Ahmad were conspicuous by their absence.’ 
‘Indeed,’ said the Caliph, ‘it seemed as if no one was present!’ He 
then ordered his chamberlain [hajib] to go and summon Shaikh “Abd 
al-Qadir. He also instructed him to travel to Mount al-Hakkar and 
to Umm ‘Ubaida, in order to bring Shaikh “Adi and Shaikh Ahmad 
into his presence.” 

Shaikh Shawir went on to say: “Shaikh ‘Abd al-Qadir said to me: 
‘Before the chamberlain sets out from the Caliph’s court, and before 
the two scrolls are inscribed, 15? O Shawir, you must go to the mosque 
outside the Racetrack Gate [Bab al-Halba]. In it you will find Shaikh 
“Adi ibn al-Musáfir, together with two companions, so tell them to 
come here to me. Then go to the graveyard of ash-Shawnizi, where 
you will find Shaikh ar-Rifa 1, also together with two companions, so 
tell them to come here to me.’ 

“I went at once to the mosque [masjid], where I found Shaikh “Adi 
together with two companions, so I said to him: ‘O my master, 
respond to the call of Shaikh ‘Abd al-Qadir! He said: ‘To hear is 
to obey!’ They all got up to go, and I went along with them. 

“O Shawir,’ Shaikh ‘Adi said to me, ‘are you not going to Shaikh 
Ahmad, as the Shaikh instructed you?’ ‘Yes, of course!’ I replied, and 
off I went to the graveyard of ash-Shawnizi, where I found Shaikh 
Ahmad together with two companions. ‘O my master,’ I said to him, 
‘respond to the call of Shaikh “Abd al-Qadir!’ He said: ‘To hear is 
to obey!’ and they all got up to go. 

156 Tn the work cited in note 3 on p. 28 above, Shaikh ‘Abd al-Qadir (may Allah be well 


pleased with him) has described the customary observance of an Islamic wedding feast 


[walima]. (See Vol. 1, pp. 132-3, of the Al-Baz edition.) 


157 This presumably refers to the letters of invitation to be delivered to Shaikh ‘Adi ibn 
Musafir and Shaikh Ahmad ar-Rifa^t (may Allah be well pleased with them). 
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“The two Shaikhs met at the door of the guesthouse of our master, 
Shaikh “Abd al-Qadir, at the time of the sunset prayer [maghrib], so 
he came out and welcomed them. They had only been there for a very 
short time, when the chamberlain arrived, expecting to find the 
Shaikh alone. He was surprised to see the other two with him, so he 
hurried back to the Caliph and informed him of the situation. The 
Caliph thereupon inscribed a letter to them, in his own handwriting, 
asking them to present themselves at his court. He sent his son to 
them, as well as the chamberlain, so they gave him a positive 
response. 

“My master Shaikh ‘Abd al-Qadir instructed me to go along with 
him. When we reached the bank [of the river Tigris], lo and behold, 
there was Shaikh ‘Ali ibn al-Hiti! The other Shaikhs greeted him 
warmly, and he joined them in their journey. He came with us to a 
beautiful palace, and there inside it was the Caliph, standing with a 
girdle around his waist. He had two servants with him, but there was 
no one else in the palace. "The Caliph greeted his visitors, and he 
said to them: ‘O chieftains, when kings enter the presence of their 
subjects, they spread out silk for them to set their feet upon.’ He then 
laid down the hem of his robe, and asked them to walk on it, so they 
did as he asked. Then he led us to a well-stocked table mat, so the 
Shaikhs sat down and ate, and we ate with them. 

* After the meal, the Shaikhs left the palace, and went to pay a visit 
to the tomb of Imam Ahmad ibn Hanbal (may Allah bestow His 
mercy upon him). It was a pitch-dark night, so whenever Shaikh 
* Abdal-Qadir came upon a rock, or a log of wood, or a wall, or a grave, 
he would point his hand toward it, and it would shine with a light like 
the light of the moon. They would all walk on in that light, until it 
ceased to shine. Then the Shaikh would point at another obstacle, 
and it would shine in its turn. 

“They kept moving along in that fashion, walking in the light 
provided. None of them went ahead of Shaikh “Abd al-Qadir, who 
was therefore the first to arrive at the tomb of Imam Ahmad (may 
Allah bestow His mercy upon him). The four Shaikhs went inside 
to pay their visit, while the rest of us stood at the entrance to the 
mausoleum, and waited until they came out. 
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*When the Shaikhs were ready to go their separate ways, Shaikh 
“Adi said to Shaikh ‘Abd al-Qadir: ‘Give me a piece of good advice!’ 
To this he replied: ‘I advise you to follow the Book and the Sunna!’” 


Further examples of tremendous 
respect for Shaikh “Abd al-Qadir, 


as demonstrated by his contemporary 


Shaikhs. 


haikh “Umar al-Bazzaz has told us: “I was eager to see Shaikh 

“Adi ibn al-Musafir, so I asked Shaikh “Abd al-Qadir for permis- 
sion to pay hima visit. He gave me his permission, so I traveled until 
I came to Mount al-Hakkar. There I found Shaikh “Adi, standing at 
the door of his convent [zawiya] in Lalish. ‘Welcome, O ‘Umar! he 
said tome: ‘You have left the ocean, and you have come to the rivulet. 
O “Umar, Shaikh ‘Abd al-Qadir is the holder of the reins of all the 
saints [awliya’]. He is the leader and guide of the caravans of the 
lovers [muhibbin] in their entirety, in this day and age. May Allah 
be well pleased with them all?” 

It was that wise Shaikh and exemplary guide, Shaikh ‘Ali ibn 
Wahb ash-Shaibani ar-Rabi'i al-Müsawi ash-Shinjari, who said: 
“Shaikh ‘Abd al-Qadir is one of the outstanding figures of this 
world. Shaikh “Abd al-Qadir is one of the incomparable saints 
[awliya’]. Shaikh ‘Abd al-Qadir is one of the priceless treasures of 
the universe. Shaikh ‘Abd al-Qadir is one of gifts of Allah (Exalted 
is He) to the realm of being. Congratulations to those who sit in his 
company! Congratulations to those whose thoughts and feelings are 
influenced by Shaikh “Abd al-Qadir! May Allah be well pleased 
with him!” 

Shaikh Yahya at-Takriti has told us: “When Shaikh Masa ibn 
Haman (or maybe ibn Hamin) az-Zuwali arrived in Baghdad, he was 
traveling as a Pilgrim [Hajj], and my father and I were traveling with 
him. When he met with Shaikh ‘Abd al-Qadir, we noticed how very 
respectfully Shaikh Musa treated him, and how very politely he 
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conducted himself in his company. We had never seen him accord 
such deference to anyone else. As soon as we were alone with him, 
my father said to him: ‘I have never seen you treat anyone with 
anything like the profound respect you paid to Shaikh ‘Abd al-Qadir.’ 
To this he replied: ‘Shaikh “Abd al-Qadir is the best of all the people 
in this time of ours. He is the Sultan of the saints [awliya’], and the 
chieftain of those who know by direct experience [‘Grifin] in our own 
day and age. How could I not be on my best behavior, with someone 
in whose presence the angels of heaven are always on their best 
behavior?’ May Allah be well pleased with Shaikh ‘Abd al-Qadir and 
Shaikh Misa!” 

We owe this next report to the Shaikh of Shaikhs, Abu 'l-Hasan 
“Abd al-Latif ibn Shaikh ash-Shuyükh Abu ’1-Barakat Ismail ibn 
Ahmad an-Nisabüri, who said: “It was in Damascus, in the year 
[A.H.] 596, that I heard Shaikh Arslan 58 (may Allah be well pleased 
with him) say, when the name of Shaikh ‘Abd al-Qadir (may Allah 
be well pleased with him) had been mentioned: 

“Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) is one 
of the chief ministers of the Divine Presence [Hadra], and one of the 
unique individuals of the universe. He has been empowered to utter 
words of wisdom. He has been entrusted with the decisions of 
effective management [tasrif], applicable to every single one of his 
contemporaries, both near and far, in connection with giving and 
receiving, acceptance and rejection. He is the deputy [na ib] of 
Allah's Messenger (Allah bless him and give him peace). May Allah 
be well pleased with him!" 

It was the Shaikh of the Süfis, Shaikh Shihab ad-Din ‘Umar 
as-Suhrawardi, who said: “In the year [A.H.] 506, together with my 
paternal uncle, Shaikh Abu ’n-Najib “Abd al-Qahir as-Suhrawardi, 
I entered the presence of Shaikh ‘Abd al-Qadir. My uncle treated 
him with enormously deferential respect, and sat in front of him as 
an ear without a tongue. As soon as we had returned to the 
Nizamiyya University, I asked my uncle for an explanation, and 


he said: 


158 Shaikh Arslan is also known as Shaikh Raslan ad-Dimashqi (may Allah be well 
pleased with him), who is discussed at some length on pp. 411-15 below. (See also p. 
107 above.) The name Raslan is probably an arabicized form of Arslan, which is the 
Turkish word for “lion,” also used metaphorically in the sense of “brave man.” 
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**How could I not be on my best behavior in his company, when 
the entire universe is at his disposal? He has been empowered to 
manage the Realm of [Worldly] Dominion [Mulk], and he is glorified 
in the Realm of [Spiritual] Sovereignty [Malakit]. He is unique in 
the whole world of existence at this time. How could I not be on my 
best behavior, with someone to whom my Owner [Maliki] has 
entrusted the management of my heart and my spiritual state, and of 
the hearts and spiritual states of the saints [awliya ], so that he can 
seize them, if he wishes, and release them, if he wishes? May Allah 
be well pleased with them!” 


€ Shaikh Aba Bakr ibn Huwaraà predicts the advent of 
Shaikh “Abd al-Qadir, long before his birth. > 


It was Shaikh Abü Muhammad (or, as some call him, Shaikh 
Muhammad) ash-Shunbuki (may Allah be well pleased with him) 
who said: 

“Our own Shaikh, Shaikh Abū Bakr ibn Huwara, would often 
mention Shaikh “Abd al-Qadir. He used to refer to him as ‘the one 
who will appear in ‘Iraq in the middle of the fifth [Islamic] century.’ 
He would give a detailed account of his excellent merit, but my 
understanding did not go beyond my hearing. Then I gained insight 
into the stations of the saints [awliya’], and there he was, among the 
most prominent of themall! I gained insight into the stations of those 
drawn near [to the Lord], and there he was, among the most exalted 
of them all! I gained insight into the degrees of the enlightened 
[mukdashafin], and there he was, among the most splendid of them all! 

“Allah will cause him to appear on the scene, in a manner in which 
none appear but the champions of the Truth [siddiqun], and those 
who derive their strength from the knowledge of Allah (Exalted is 
He). He is one of those whose deeds and words provide guidance. 
Through his blessed grace, Allah will raise some of His servants to 
the highest degrees. He is one of those whom Allah will hail as 
shining examples to all the communities [umam], on the Day of 
Resurrection [Yawm al-Qiyama]. 


*May Allah be well pleased with him! May He be well pleased with 
us, on his account, and may He enable us to derive benefit from his 
blessed gifts of grace, in this world and the Hereafter!" 


^ Concerning the charismatic talents 
and exploits [managqib] of 
the Shaikhs who extolled the merits 
of Shaikh ‘Abd al-Qadir 
(may Allah be well pleased with 
them all). 5 


1. Shaikh Abū Bakr ibn Huwara 
al-Bata'ihi 


s for our master, the unique and universal Cardinal Pole 

[Qutb], Shaikh Aba Bakr ibn Huwara!5? al-Bata'ibi (may 
Allah be well pleased with him), he was a man of tremendous worth 
and great importance. The most prominent Shaikhs of ‘Iraq are all 
affiliated to him, for he was the first to establish the office of 
Shaikhdom [mashyakha] in ‘Iraq, after the Shaikhs of the missionary 
period [mashayikh ar-risala] had gradually died out. 

It was he who said: “If someone visits my tomb on forty Wednes- 
days [arba Tna arba‘a’], he will be granted, on the last of them, 
immunity from the Fire of Hell.” 

He also said: “I have received a solemn promise from my Lord 
(Almighty and Glorious is He), to the effect that fire will never 
scorch a physical body, once it has entered this sanctuary of mine.” 
It is said to bea fact, that no fish and no meat, once it has been inside 
his sanctuary (meaning his tomb), has ever been cooked by the use 
of fire, neither by any of the methods called tabkh, nor by any of the 
methods called shayy.16° 

More than a few senior-ranking Shaikhs received their training in 
his fellowship, including Shaikh Muhammad ash-Shunbuki, to name 
one notable example. Most of the prominent Shaikhs of 'Iràq became 
affiliated to him. His teaching was propagated by a considerable 


159 At this point in the Arabic text, in which the short vowels are unmarked, the author 
specifically states that the initial consonant—<H-> in transliteration—is followed by 
the short vowel <-u-> [bi-damm al-ha’]. Since the name is uncommon, and the Arabic 
reader might therefore suspect a misspelling, he also emphasizes the correctness of the 
final <-ara> [r@ bain al-alifain]. 

160 According to the classical Arabic lexicographers, the term tabkh may be applied to 
almost any method of cooking: to boiling or stewing and the like, to roasting or broiling 
or frying, and also to baking. As for the term shayy (not to be confused with shay, 
meaning tea), it applies to roasting, broiling, grilling, or frying. (See E. W. Lane, 
Arabic-English Lexicon, art. T-B—KH and art. SH-W-Y.) 341 
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number of those endowed with splendid spiritual states. Countless 
masters of lofty spiritual stations began their careers as his apprentices. 
The Shaikhs and scholars were unanimous in according him the 
greatest honor and respect, in referring to his advice, and in having 
recourse to his judgment. They set out to visit him from every 
country and region, bringing votive offerings with them, and written 
reports were transmitted to him from every quarter. Followers of the 
spiritual path [ahl as-suluk] hastened to him from every deep ravine. 161 

Shaikh Aba Bakr ibn Huwara was handsome in his attributes, 
noble in his traits of character, perfect in his courteous behavior, 
remarkable for his modest humility, intensely committed to follow- 
ing the rules of the Sacred Law [Shar‘], and graciously disposed 
toward those devoted to the Sunna and the religion [din]. 


= Some of his wise sayings. > 


He had a sublime way of speaking about the sciences concerned 
with intimate knowledge [“ulim al-ma ‘Grif], as the following sayings 
will serve to illustrate: 


*In the hearts of those who learn by direct experience [‘Grifin], 
wisdom [hikma] speaks with the tongue of verification [tasdiq]. In 
the hearts of the pious ascetics [záhidin], it speaks with the tongue 
of preferment [tafdil]. In the hearts of the worshipful servants 
[‘ibad], it speaks with the tongue of enabling grace [tawfiq]. In the 
hearts of the seekers [muridin], it speaks with the tongue of 
remembrance [dhikr]. In the hearts of the lovers [muhibbin], it 
speaks with the tongue of ardent yearning [shawq]. 


e Fellowship with Allah (Exalted is He) is maintained through good 
conduct, constant respect, and persistent obedience. Fellowship 
with Allah’s Messenger (Allah bless him and give him peace) is 
maintained by following his Sunna and embracing religious knowledge 
[ilm]. Fellowship with ordinary people is maintained through 
goodness of moral character [husn al-khulq].16? Fellowship with the 


161 An allusion to the verse [aya] of the Qur'àn: 


They will come to you on foot ya’ tü-ka rijalan 
and on every lean camel, wa “ala kulli damirin 
coming from every deep ravine. (22:27) ya’ tina min kulli fajjin “ami. 


162 See note 4 on p. 30 above. 
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spiritual brethren [ikhwan] is maintained through constant cheerful- 
ness [bishr], so long as no sin is involved. Fellowship with the 
ignorant is maintained through the constant practice of supplication 
[du a'] on their behalf, and by treating them with compassion. 


e Togetherness with the Lord of Truth is synonymous with 
separation from everything other than Him, and separation from 
everything other than Him is synonymous with togetherness 
with Him. 


e If someone comes in close contact [with the Lord] through loving 
friendship [widad], it means that he has been specially favored among 
His servants [ ibad]. 


eSince the Lord of Truth is Singular [Wahid], it is necessary for 
His seeker to be singular in his essence [dhat]. 


* The ardently yearning lover is obliged to give absolute preference 
to his Beloved, even if the contemplation of Him causes his personal 
extinction. He must therefore recognize meaningful indications, of 
a kind too subtle for others to notice. 


e Eternity-without-beginning [azal] directs the lovers to the Beloved, 
with the tongue of loving friendship [widad]. This makes them 
blissfully happy for a while, but then the veil descends, and that 
happiness reverts to weeping. 


e Fear [khawf] will connect you to Allah (Exalted is He), whereas 


vain conceit ['ujb] will cut you off from Him. 


e Your contempt for your fellow human beings is a terrible sickness, 
for which there is no cure. 


^ His early career as a highway robber. ^» 


In the first stage of his adult life, Shaikh Abü Bakr ibn Huwara 
(may Allah be well pleased with him) used to engage in highway 
robbery in [the region of ‘Iraq known as] al-Bata’ih.1© He operated 
with a band of comrades, and he was their commander. 


163 The Arabic term batiha (of which bata ih is the plural form) is applied to a wide, 
pebbly, torrent-channel. 
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One night, he overheard a woman saying to her husband: “Make 
camp here, so that Ibn Huwara and his companions will not capture 
us!" He took this to heart, and began to weep. “People are afraid of 
me,” he said, “but I am not afraid of Allah (Exalted is He)." He 
repented there and then, and his companions all repented with him. 
He promptly changed his ways, turning in the direction of Allah 
(Exalted is He), and treading on the foot of truthfulness [sidq] and 
sincere devotion [ikhlas] in his spiritual quest. 


^c His dream-conversation with the Prophet 
(Allah bless him and give him peace). ^» 


In those days, there was no well-known Shaikh in ‘Iraq, but he had 
adream, in which hesaw Allah's Messenger (Allah bless him and give 
him peace) and Abü Bakr, the Champion of Truth [as-Siddiq] (may 
Allah’s good pleasure be upon him). “O Messenger,” he said, “invest 
me with a tattered cloak [khirqa]"" “O Ibn Huwara,” the Messenger 
replied, “I am your Prophet, and this is your Shaikh.” He pointed 
to the Champion of Truth [as-Siddiq] (may Allah be well pleased 
with him), to whom he then said: “Invest Ibn Huwara with your two 
emblems!” The Champion of Truth [as-Siddiq] (may Allah be well 
pleased with him) responded by investing him with a gown and a 
cotton skullcap [taqiyya], then he passed his hand over his head, 
stroked his forelock, and said: “May Allah bless you!” 

“O Aba Bakr [ibn Huwara]," said Allah's Messenger (Allah bless 
him and give him peace), *you will revive the customary practices 
[sunan] of those members of my Community [Umma] who follow the 
Spiritual Path [Tariq] in 'Iràq, after those practices have died out. 
From this point on, the masters of the Realities [arbab al-Haqa iq], 
those beloved friends of Allah, will appear anew, after their oblitera- 
tion. The office of Shaikhdom [mashyakha] in ‘Iraq will henceforth 
reside in you, until the Day of Resurrection [Yawm al-Qiyama]. The 
sweet breezes of Allah (Exalted is He) will blow, to celebrate your 
appearance on the scene.” 

He woke up at that very moment, and discovered that he was 
wearing the gown and the skullcap. Meanwhile, the angelic procla- 
mation could be heard throughout “Iraq: “Ibn Huwara has attained 
to Allah (Exalted is He, and Almighty and Glorious is He)!” 
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C Accounts of his charismatic exploits. > 


It was the aforementioned Shaikh Abi Muhammad ash-Shunbuki 
(may Allah be well pleased with him) who said: 

“I once came upon him in the canyon [batiha], 16+ where he was all 
alone, except that the lions were crouched around him, and some of 
them were snuggling against his feet!” 

In the words of Shaikh ‘Azzāz ibn Mustawda ‘al-Bata’ihi: “Shaikh 
Abū Bakr ibn Huwara was the first of the Shaikhs in ‘Iraq, after the 
passing of the righteous predecessors [salaf]. The lights were often 
ablaze in al-Bata ih, due to the frequent presence of the men of the 
Unseen [rijal al-Ghaib], who came there to visit him at night. He was 
someone whose prayer of supplication was sure to be answered 
[mujab ad-da‘wa], and he was obviously empowered with effective 
disposition [tasrif].” 

Shaikh Ahmad ibn Abi 'l-Husain “Ali ar-Rafi‘i has told us: 
“A woman once came to Shaikh Abu Bakr ibn Huwara and said to 
him: ‘My son has been drowned in the river, and I had no one apart 
from him. By Allah (Almighty and Glorious is He), I solemnly swear 
that Allah has granted you the power to restore him to me. So, if you 
do not act accordingly, I shall complain about you to Allah, and to His 
Messenger. ‘O my Lord,’ I shall say, ‘I came to him in my grief, and 
he was capable of removing my grief, but he would not do so.’ 

“The Shaikh bowed his head in silence for a moment, then he said: 
‘Show me where your son was drowned.’ She took him to the bank 
of the river, and there was her son's corpse, floating on the surface 
of the water. The Shaikh swam out through the water, until he 
reached the body. He slung it over his shoulder, brought it to the 
shore, and gave it to the bereaved mother. ‘Take him,’ he told her, 
and she discovered that he was alive. She walked away, and he 
walked along beside her, with his hand held in hers, just as if nothing 
at all had happened to him." 

Shaikh Ahmad also said: “The town of Wasit was once shaken by 
an earthquake, so badly that it threatened to fall into the jaws of 
Behemoth [Bahamit], after that Great Beast had split the seven 
strata of the earth asunder. When the Shaikh said to it: ‘Be still, 
O servant of Allah" it replied: ‘I have been commanded to obey you, 
and you alone.’ It then became completely still.” 


164 See note 163 on p. 343 above. 
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It was Shaikh Abü Muhammad ash-Shunbuki who said: *I used 
to visit the Shaikh in the canyon [battha], where I would find him 
sitting in the water between the trees, all alone, except for the lions 
crouched around him. When he came out of the water, some of the 
lions would snuggle against his feet. One day, I saw a huge lion in 
front of him. It was rolling its cheek in the dust, apparently trying 
to tell him something, and the Shaikh seemed to be answering the 
beast. Then the lion went away, and I said to him: ‘By the One who 
has bestowed His grace upon you, what did that lion say to you, and 
what did you say to it?’ 

**O Shunbuki,’ the Shaikh replied, ‘it said to me: “For three whole 
days I had not tasted any food, and hunger was causing me pain, so, 
in the time before dawn, I appealed to Allah (Exalted is He) for help. 
I was told: ‘Your sustenance is a cow [baqara] in the village of 
al-Humamiyya. You must seize it as your prey, in spite of the injury 
that will befall you in the process.’ I am really afraid of that injury!” 
I told the lion: “A wound will be inflicted on your right side. You 
will suffer from it for a week, but then the pain will fade away.” 

“I have seen on the Well-Kept Tablet [al-Lawh al-Mahfiz] that 
the cow is indeed recorded as its sustenance. When it pounces on its 
prey, eleven men will come out from al-Humamiyya. They will try 
to kill the lion, and three of those men will be eliminated. The first 
will die one hour before the second, and the third will die seven hours 
after the second. One of them will inflict a wound on the lion's right 
side, but it will heal after a week." 

*On hearing this," ash-Shunbuki (may Allah bestow His mercy 
upon him) went on to say, “I rushed off to al-Humamiyya, where I 
found that the lion had arrived ahead of me. The whole scenario was 
enacted, just as the Shaikh had described it. Then, when I came to 
visit him a week later, I saw that very same lion in front of him, and 
I noticed that its wound was completely healed." May Allah be well 
pleased with those two Shaikhs! 

According to another report, when Shaikh Aba Bakr ibn Huwara 
(may Allah be well pleased with him) performed his ritual ablution 
[wudit’] at a disused well in al-Bata’ih, its water became copious 


and fresh. 
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He came from a Kurdish ethnic group, called the Huwariyyün. He 
settled in al-Bata'ih, and it was there that he died. He was buried in 
the area of the salt marsh [malha’], and the jinn mourned his passing 
with loud lamentation. May Allah be well pleased with him! 


de 
Shaikh Muhammad Talha 
ash-Shunbuki 


s for Shaikh Muhammad (or, as some say, Abū Muhammad) 

Talha ash-Shunbuki (may Allah bestow His mercy upon him), 
he was a man of splendid worth and tremendous importance. 
Leadership in this [spiritual] business devolved upon him, in his day 
and age. In the training of the righteous seekers [salikin] in ‘Iraq, 
and the resolution of their problems, he drew upon his personal 
experience of repentance. 

More than a few distinguished scholars [‘ulama’] received their 
education in his fellowship, including Shaikh Abu 'l-Wafa', Shaikh 
Mansür and Shaikh ‘Azzāz, to name only three of them. His teaching 
was propagated by whole communities of those endowed with 
remarkable spiritual states, and he attracted students in vast numbers. 
He rose to prominence after his own Shaikh, Aba Bakr ibn Huwara 
(may Allah be well pleased with him). 

He was graceful in his attributes, highly intelligent, readily acces- 
sible, extremely modest, and dedicated to following the Sacred Law 
[Shar‘] and the customary practices of the Sunna. 

Before he embarked on his spiritual career, he used to engage in 
highway robbery. One night, he and his comrades seized a caravan 
in the vicinity of Shaikh Ibn Huwara’s village, and divided the 
spoils amongst themselves. Then, shortly before daybreak, they 
came to the Shaikh’s convent [zawiya]. “Go about your business,” 
ash-Shunbuki told his fellow highwaymen, “for the Shaikh has 
seized the contents of my heart!” “We are with you!” his comrades 
replied, and they threw away all their captured goods. 

As for Shaikh Aba Bakr ibn Huwara, he said to his own compan- 
ions: “Come, let us step out to welcome our guests!” He went out 
to meet them, and, as soon as they saw him, they exclaimed: “O our 
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master, we have forbidden food in our bellies, and blood on our 
swords!” He responded by saying: “You must leave all that behind 
you, for Allah (Exalted is He) has accepted you, on account of your 
inner potential.” They repented at his hand, and Shaikh Muhammad 
ash-Shunbuki stayed with him for three days, in order to obtain the 
benefits of his training. Then, on the fourth day, his host said to him: 
“You have now become a fully qualified Shaikh!” Turning to his 
own companions, Shaikh Abū Bakr ibn Huwara said: “Muhammad 
has attained to Allah (Exalted is He) in the space of three days!” 

Shaikh Muhammad ash-Shunbuki explained: “I abandoned this 
world on the first day, and I fled to the Hereafter on the second day. 
Then, on the third day, I sought Allah (Exalted is He), seeking Him 
to the exclusion of everything apart from Him, and so I found Him.” 

Once he had undergone this transformation, his fame spread to the 
farthest horizons, signs of his nearness to Allah (Exalted is He) 
became clearly apparent, and his charismatic talents [karamat] 
were demonstrated in uninterrupted sequence. In answer to his 
supplication, Allah (Exalted is He) would cure the blind-from-birth, 
the leper and the lunatic, just as He would bless him in the slightest 
matter of concern. 

One day, while the Shaikh (may Allah be well pleased with him) 
was sitting in the canyon [batiha], more than a hundred birds came 
flying by. They alighted all around him, and their voices were 
cacophonous, so he exclaimed: “O my Lord, these birds have 
seriously disturbed me!” He glanced toward the sky, and they all 
fell dead, every last one of them. “O my Lord,” he said, “You are 
All-Knowing [Anta A‘lam]. I did not wish for their death!” The 
birds immediately got up and flew away. 

On one occasion, the Shaikh (may Allah be well pleased with him) 
passed by a group of people who were serving wine to one another. 
They also had musical instruments with them, so he said: “O Allah, 
make life pleasant for them in the Hereafter!” The wine turned into 
pure water, and Allah cast fear upon them, so they started shouting 
at one another and tearing their clothes apart. Then they smashed 
those musical instruments, and repented at his hand. May Allah be 
well pleased with him! 
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A man once came to him and said: “When you enter the presence 
of the Sovereign Lord [Malik], ask Him about me!” The Shaikh 
lowered his head in silence for a moment, then he said: “I asked Him 
about you, and He told me: ‘How excellent a servant, for he is ever 
turning [to Me] in repentance [nima ’l- ‘abd: inna-hu awwab]!’16 
Tonight in your dream, you will see the Messenger (Allah bless him 
and give him peace), and he will tell you what I have just told you." 

The man later reported that he had indeed seen the Messenger 
(Allah bless him and give him peace) that night, and he had said to 
him: “Shaikh Muhammad [ash-Shunbuki] was speaking the truth, 
when he said that he had been told: *How excellent a servant, for he 
is ever turning [to Me] in repentance!" 

Shaikh Muhammad ash-Shunbuki died in the evening time, in a 
place called al-Haddadiyya, not far from al-Bata'ih. May Allah 
bestow His mercy upon him, and may He be well pleased with him! 


55 . H : + 
165 This expression occurs in two verses of the Qur’an: 


And on David We bestowed Solomon. wa wahabna li-Dawiida Sulaiman: 
How excellent a servant! He was ever ni^ma 'l-/ abd: 

turning in repentance. (38:30) inna-hu awwab. 

An excellent servant indeed ni^ma ’L- “abd: 

[was the Prophet Job], for he was ever inna-hu 


turning in repentance! (38:44) awwab. 


3. 
Shaikh Abu’l-Waf? Muhammad Kakis 
(A.H. 417-501) 


s for that splendid chieftain, our master Shaikh Taj al-‘Arifin!66 

Abu ’1-Wafa” Muhammad ibn Muhammad ibn Muhammad ibn 
Zaid al-Halwani, who is widely known al-Kakis (may Allah be well 
pleased with him), he was the chieftain of the Shaikhs of ‘Iraq, and 
the most prominent of them in his own time. 

He was endowed with supernatural charismatic talents [karamat 
khariqa], and leadership in this [spiritual] business devolved upon 
him in his day and age. A considerable number of the principal 
Shaikhs of “Iraq received their training from him, including all of the 
following: 


Shaikh “Ali ibn al-Hiti 

¢ Shaikh Baga ibn Bata 

e Shaikh “Abd ar-Rahman at-Tafsünji 

e Shaikh Matir 

e Shaikh Majid al-Kurdi 

eShaikh Ahmad al-Bagli, and many more besides. 

Shaikh Abu 'l-Wafa' (may Allah be well pleased with him) had a 
noble way of speaking, in the language of those who specialize in the 
Realities [ahl al-Haqa'iq]. He had forty personal servants, drawn 
from the ranks of those who are endowed with remarkable spiritual 
states. The Shaikhs of “Iraq (may Allah be well pleased with them all) 


would often mention the fact that seventeen Sultans were known 


to be his pupils. When his own Shaikh, Shaikh Muhammad 


166 Taj al-‘Arifin is an honorific title, meaning: “The Crown of those who know by 
direct experience.” 
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ash-Shunbuki accepted his pledge of allegiance, he said: “A bird has 
fallen into my net today, the like of which has never fallen into the 
net of any other Shaikh!” 

At the outset of his career, he used to engage in highway robbery, 
until one of his raids became the occasion of his repentance. He 
attacked a ranch, which happened to be situated in the neighborhood 
of Shaikh ash-Shunbuki, and seized all its livestock. The ranchers 
came to the Shaikh, and said: “O our master, he seized our livestock, 
and we could not catch him,” so he tolda servant of his: “Go and find 
him, and tell him: ‘Shaikh Abū Muhammad ash-Shunbuki is 
summoning you to repent to Allah (Exalted is He), and to return 
these cattle to their owners.’” The servant came to him, and fainted 
as soon as he caught sight of him. Then he recovered consciousness, 
and found that his head was resting on the knee of Shaikh Taj 
al-‘Arifin, who said to him: “What did the Shaikh tell you?" The 
servant replied: “My master is telling you to repent, and to return 
the cattle to their owners.” 

“Yes indeed,” said the robber, “I shall repent.” Then he raised his 
head toward the heaven above, and said: “By your life, I repent!” 
Then he ripped his clothes apart, and returned the cattle to their 
owners. “Go to the Shaikh,” he told the servant, “and say to him: 
“Yes, he is coming." When the servant reported this to the Shaikh, 
each of the people present said: “O my master, he will not come!” 
“O yes,” said the Shaikh, “Abu 'l-Wafa' will surely come. He does 
not tell a lie." Sure enough, he arrived at that very moment. The 
Shaikh stood up to welcome him, gave him a hug, accepted his pledge 
of allegiance, invested him with his gown, and sat him down at his side. 

When the time of the noon prayer [zuhr] came around, and the 
muezzin [mu adhdhin] gave the call to prayer, Shaikh Abu 'l-Wafa' 
said to him: “Wait patiently, until after the rooster of the Heavenly 
Throne [dik al-“Arsh] has given the call to prayer!" When Shaikh 
ash-Shunbuki said: “O my son, can you also hear the rooster of the 
Heavenly Throne?" he replied: “O my master, for thirty years I 
have been hearing the rooster of the Heavenly Throne." Shaikh 
ash-Shunbuki then said to him: “O Abu 'l-Wafa', Allah (Exalted is 
He) will spread for you the table-mat of knowledge, and you will 
lecture to the people." 
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Shaikh Abu 'l-Wafa' took his leave, and made his way to Baghdad. 
When he entered the city, the angelic herald proclaimed his arrival, 
calling from the sky: “Let everyone arise to welcome him!” The 
people thereupon came out to greet him, and they accorded him a 
truly magnificent reception. 

The Shaikhs of al-Bata’ih would often say: “We find it quite 
astonishing, that anyone could mention Abu'l-Wafà' without passing 
his hand over his face, invoking the Name of Allah (Exalted is He), 
and pronouncing a benediction on the Prophet (Allah bless him 
and give him peace). How could anyone fail to lower his face in awe 
of him?” 

It is reported that Shaikh ‘Azzāz once saw the Prophet (Allah bless 
him and give him peace) ina dream, so he said to him: “O Messenger 
of Allah, what can you tell me about Abu 'l-Wafa' (may Allah bestow 
His mercy upon him)?” He received the reply: “In the Name of 
Allah, the All-Merciful, the All-Compassionate [Bismi'llahi ’r- 
Rahmani ’r-Rahim]. What can I say about someone whom all the 
communities [umam] will hail with admiration, on the Day of 
Resurrection [Yawm al-Qiyama]?" 

According to traditional reports, Shaikh Abu 'l-Wafà' (may Allah 
be well pleased with him) was of Kurdish origin, a member of the 
Narjisiyya tribe. 

It was our master, Shaikh Muhyi ’d-Din ‘Abd al-Qadir (may Allah 
be well pleased with him), who said: “At the door of the Truth, there 
is no other Kurdish man like Shaikh Abu 'l-Wafa'." It was also he 
who said: “At the start of the night, I was still a Persian, but I entered 
the next morning as an Arab.” May Allah be well pleased with 
them both! 

In his work entitled “History To Rely On for Accounts of 
the Bygone” [at-Ta’rikh al-mu‘tabar fi anba’ man ghabar], the 
Chief Justice [Qadi ’l-Qudat] Mujir ad-Din al-“Ulaimi al-Maqdisi 
al-Hanbali has informed us: 

*[His full name is] Sayyid Taj al-“Arifin Abu 'l-Wafa' Muhammad 
ibn Muhammad ibn Muhammad ibn Zain ad-Din ibn Hasan ibn 
al-Murtada al-Akbar-‘ird ibn Zaid ibn Zain al-/Abidin “Ali ibn 
al-Husain ibn “Ali ibn Abi Talib (may Allah be well pleased with him) 
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ash-Sharif al-Husaini al-Qawsani. This splendid chieftain was the 
Cardinal Pole [Qutb] of his era, and the most erudite scholar of his 
day and age.” 

“According to the most reliable account, he was born on the 12th 
of Rajab, in the year [A.H.] 417. As for his school of Islamic law 
[madhhab], it can only be stated that some say he was a Hanbali, 
while others say he was a Shafi‘i. He died on the 20th of Rabi‘ 
al-Awwal in the year [A.H.] 501, in Qalaminiya, a small town on the 
outskirts of Baghdad. May Allah be well pleased with him!" (Here 
ends the quotation.) 

If this historical information is correct, Shaikh Abu 'l-Wafa' was 
a nobleman [sharif], through his descent from “Ali ibn Abi Talib, and 
as one of the progeny of at-Tahir ibn al-Atayib. May Allah be well 
pleased with them all! 


4. 
Shaikh Hammad ad-Dabbas 
(d. A.H. 525) 


A: for our master Shaikh Hammad ibn Muslim ibn Dawid 
ad-Dabbas (may Allah be well pleased with him), he was one of 
those scholars who are firmly rooted in the sciences of the Realities 
[‘ulum al-Haq@ iq]. Responsibility for the training of spiritual 
seekers [muridin] in Baghdad devolved upon him, and he was 
unanimously accepted as the leading expert in the investigation of 
mysterious spiritual receivings [makhfiyyat al-mawarid]. The great 
majority of the Shaikhs of Baghdad became affiliated to him, in his 
day and age, as did most of the members of their Safi community. 

He had a magnificent way of speaking about the Path [Tariq] of the 
people devoted to spiritual development, and he was one of those 
from whom our master, Shaikh “Abd al-Qadir (may Allah bestow His 
mercy upon him), and his companions, received instruction. He 
extolled the merits of the Shaikh, and related accounts of his 
charismatic talents [karamat]. 

Whenever Shaikh Abu 'l-Wafa' came to Baghdad, he used to lodge 
with Shaikh Hammad, whom he always treated with the most 
profound respect. All the Shaikhs of Baghdad held Shaikh Hammad 
in the highest esteem. They were always extremely courteous in his 
presence, and listened attentively to whatever he had to say. 

On one occasion, Shaikh Hammad noticed that a certain military 
commander [amir] was drunk, so he rebuked him. The commander 
responded by attacking him physically, so the Shaikh exclaimed: 
*O horse of Allah, take him away!" His horse [faras] raced up to him 
immediately, like a flash of lightning, and the commander disappeared. 
“By the Might and Glory of Allah,” said the Shaikh, “the horse has 
carried him off to the far side of Mount Qaāf,!67 and from thence he 
will eventually be resurrected." 
167 See note 47 on p. 81 above. 
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It is related that Shaikh Hammad once set out to visit the tomb of 
Shaikh Marüf al-Karkhi!68$ (may Allah be well pleased with him), 
but he heard the voice of a young woman, singing inside a house along 
the way, so he turned around and came back home. He gathered his 
family together, and said to them: “Because of what sin have we been 
afflicted?” They said: “Yesterday, we bought a food container, and 
it has a human image on it.” “It came after me from here!” cried the 
Shaikh, as he grabbed the container and erased the picture. 

Shaikh Hammad once said: “The nearest of the roads to Allah 
(Exalted is He) is the love of Him. The love of Him does not become 
pure, however, until all that remains of the lover is a spirit [rah], 
without any self [nafs]. As long as the self is still present within him, 
he must love for the sake of Allah (Exalted is He). Then, when the 
self becomes nonexistent, the genuine love of Allah will arrive." 

It was Shaikh Abu ’n-Najib as-Suhrawardi who said: “One of the 
mamelukes [mamalik] of the Caliph al-Mustarshid used to pay 
frequent visits to Shaikh Hammad. He refused to respond, however, 
when the Shaikh told him: ‘I see that you have a predestined 
assignment in nearness to Allah (Exalted is He). He was too 
attached to his high-ranking post in the service of the Caliph. The 
Shaikh repeated what he had told him, but he still refused to respond, 
so the Shaikh said to him: “Allah (Exalted is He) has charged me 
with the task of winning you over to Him, and I have commanded 
leprosy to overwhelm you." 

Before the Shaikh had finished speaking, the man's whole body was 
stricken with leprosy, and the people present were utterly flabbergasted. 
The mameluke went off to see the Caliph, who sent for his physicians. 
The medical experts all agreed that his condition was incurable, so 
the Caliph showed him the nature of his imperial authority, by 
ordering his banishment from the palace. 

“The banished leper came to Shaikh Hammad, kissed his feet, and 
complained to him about his terrible condition. He also committed 
himself to full compliance with any instructions he might give him, 
so the Shaikh stood up and invested him with his own gown. His 
body immediately became like silver, and the leprosy disappeared 
completely. He conceived the notion of returning to the Caliph the 
very next day, but the Shaikh tapped him on the forehead, and drew 


168 See note 39 on p. 71 above. 
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a line with his finger. The leprosy came back at once, and the Shaikh 
told him: “This will prevent you entering the Caliph’s presence.” 
He stayed loyal to the service of the Shaikh, until the day he died.” 

The aforementioned Shaikh Abu ’n-Najib also said: “Shaikh 
Hammad ad-Dabbas [the Beekeeper] is one of the finest of all the 
Shaikhs I have met in Baghdad. He was the first Shaikh to make me 
truly aware of Allah (Exalted is He). Due to his blessed grace, no 
wasp or fly can enter his beehive [dabasa].” 

It was Shaikh Shams ad-Din Aba Muzaffar Yüsuf ibn Qaza'li 
al-Baghdadi, the grandson of al-Hafiz ibn al-Jawzi, who said: “Even 
if al- Hammad did not possess all the virtues attributed to him, with 
regard to his pious asceticism, his spiritual path, and his penetrating 
insight, and if he had nothing else to his credit, except that Shaikh 
“Abd al-Qadir was one of his pupils, that would surely be quite 
enough. May Allah be well pleased with them both!" 

Shaikh Hammad (may Allah be well pleased with him) was a native 
of the Syrian countryside. He settled in the Muzaffariyya district of 
Baghdad, and lived there till he died, in the year [A.H.] 525. He was 
buried in the graveyard of ash-Shawniziyya. (Some say that he was 
buried in Damascus, in the Bab al-Mawsili graveyard, but the former 
statement is the one that is correct.) May Allah be well pleased with 
him, and may He be well pleased with us, for his sake! 


5. 
Shaikh ‘Azzaz ibn Mustawda‘ 
al-Bata'ihi 


haikh ‘Azzaz ibn Mustawda‘ al-Bata’ihi (may Allah be well 

pleased with him) was one of the most prominent and distin- 
guished Shaikhs of ‘Iraq. Leadership in this [spiritual] business 
devolved upon him, making him responsible for the training of the 
spiritual seekers [muridin] in al-Bata’ih. He attracted a considerable 
following among the righteous holders of high rank, who turned to 
him for knowledge of the Spiritual Path [Tariqa], and who derived 
great benefit from his instruction. More than a few Shaikhs obtained 
their qualifications in his fellowship. His teaching was propagated by 
a large number of those endowed with remarkable spiritual states, 
and his students included many of those whose feet are firmly planted 
in this business. The scholars [ulama] and the Shaikhs were 
unanimous in according him the highest honor and respect, and 
visiting him was one of their top priorities. 

Shaikh ‘Azzāz was handsome in all his attributes. He was a 
dedicated follower of the rules of the Sacred Law [Shar‘] and the 
Sunna, ever ready to comply with Allah's decrees. Great was his 
devotion to the spiritual struggle [mujahada], to vigilant awareness 
[muraqaba], and to following in the footsteps of the righteous 
predecessors [salaf], both in private and in public. He had a splendid 
way of speaking, in the language of those who learn by direct 
experience [ahl al-ma'arif]. Because of his influence, spirits [arwah] 
were graced with ardent yearnings [ashwaq], so that, when they felt 
the stings of Reality [Haqiqa], they would cling tight to the hems of 
direct witnessing. 

He regarded nothing but the Truth [Haqq] as an object worthy of 
worship [ma būd]. He was thoroughly convinced that no novelty 
[hadith], with its defective attributes, could ever supersede the 
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Eternally Preexistent [Qadim], for the attributes of the Truth would 
always overtake it. He believed that the hearts of the lovers fly 
toward the Lord of Truth on the wings of direct knowledge [ma‘rifa], 
traveling with the confidence of love, attracted by the lights of 
His Holiness [Quds] toward the lights of His intimate friendship. 
He believed that the sound heart is guided from all sides: from 
underneath it, toward fulfillment [wafa]; from above it, toward 
purity [safa]; from its right side, toward generous giving [ ata]; from 
its left side, toward destiny [mana]; from in front of it, toward the 
Meeting [Liga]; and from behind it, toward everlasting life [baqa]. 

The jinn used to converse with him, and the lions were friendly in 
his company. In the words of Shaikh “Abd al-Latif: “When Shaikh 
* Azzaz took a stroll among the date palms, and felt an appetite for ripe 
dates, whole clusters would dangle in front of him. Then, when he 
had eaten his fill, they would return to their normal condition." 

It was his personal servant, the splendid Shaikh Abu 'l-Mu ‘ammar 
Isma ‘il al-Wasiti, who said: “I once heard our own Shaikh, Shaikh 
* Azzàz (may Allah be well pleased with him) say: 

“In the early stage of my development, I experienced a spiritual 
state, in which I remained immersed for forty days. I neither ate nor 
drank, and I could not tell the difference between one thing and 
another. Then I returned to my ordinary senses, but only briefly, 
before I was distracted from my self-awareness for another seventeen 
days. Then I came back to normality, and my lower self [nafs] started 
hankering after warm wheat bread, grilled fish, and sweet water from 
a brand-new red flask. I was on the bank of the river, and I noticed 
some black shapes in the middle of the gulf. When they came close 
to me, I saw that they were three fishes. One of them had two loaves 
on its back. On the back of another, there was a dish containing a 
grilled fish. On the back of the third, there was a brand-new red flask, 
filled with water. 

“The waves kept pounding them from right and left, until they 
reached me on the shore. Each of the fishes then deposited its load 
in front of me, just as one human being would approach another 
human being, and lay something he wanted down in front of him. 
Then they returned to the place from which they had come. I picked 
up the two loaves, and lo and behold, they consisted of wheat bread, 
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and their crusts were puffed up. I ate some of the bread and part of 
the grilled fish, and drank some water from the flask. Never in this 
world had I tasted water so sweet! By the time I had taken my fill of 
that food and drink, its quantity was reduced by no more thana tenth. 
Ileft the remainder behind, and went on my way." 

According to one report, Shaikh 'Azzaz (may Allah be well pleased 
with him) once came upon a lion, which had just savaged a young man 
and broken his leg. The Shaikh yelled at the beast, and it turned away 
and fled. Then he picked up a pebble from the ground, the size of a 
bean, and threw it at the lion. The beast fell dead on the spot. Then 
he came to the young man, reconnected the broken bone in his leg, 
and passed his hand over it. The damage was completely repaired, so 
the young man got up and ran off to join his family 

Shaikh ‘Azzāz (may Allah bestow His mercy upon him) died before 
the death of Shaikh Mansür al-Bata’ihi, of whom we shall have more 
to say [in the next section]. I have not been able to ascertain the date 
of his birth, nor that of his death. May Allah be well pleased with 


him! 169 


169 At this point in the original text, the author concludes with an explanation, in 
technical Arabic terminology, of the spelling and pronunciation of the name ' Azzàz: 
“The “ain is undotted [otherwise it would be a ghain]. The letter zày occurs twice, with 
doubling [tashdid] of the first of the two, which is followed by the alif [to indicate the long 
vowel -à-]." 


6. 
Shaikh Mansür al-Batà'ihi 
(d. A.H. 540/1145 C.E.)170 


he great Shaikh Mansür al-Batà' ihi (may Allah be well pleased 

with him) was one of the most remarkable of all the Shaikhs in 
al-Bata'ih, and one of their most prominent figures. He was 
handsome and brilliant, a perfect example of refined behavior, and 
firmly committed to the path of the righteous predecessors [tariq 
as-salaf]. While observing the decrees of Allah (Almighty and 
Glorious is He), both in hardship and in comfort, he maintained a 
relaxed and friendly attitude toward those whom he guided along 
the routes of his spiritual path. He was someone whose prayer 
was sure to be answered, and he was endowed with a remarkable 
spiritual state. 

While his mother was pregnant with him, she once entered the 
presence of his Shaikh-to-be, Shaikh Abü Muhammad ibn ash-Shunbuki, 
to whom she was related. He stood up to greet her, then repeated the 
gesture. When someone asked him why he had done so, he said: 
“Iam standing in honor of the fetus [janin] in her womb, for he is one 
of those drawn near to Allah (Exalted is He). He is one of the holders 
of high spiritual stations, and his importance is tremendous." He 
received his training (may Allah be well pleased with him) from 
Shaikh ash-Shunbuki. 

When someone asked Shaikh Mansür about love [mahabba], he 
said: “The lover is inebriated in his hangover [khumar], and he is 
bewildered in his drinking. If he emerges from intoxication, itis only 
to enter a state of bewilderment, and if he emerges from a state of 
bewilderment, it is only to enter a state of intoxication." Then he 
uttered these poetic verses: 


Love is an intoxication, and its hangover is a ruination, 
a fertile ground for disaster and terminal disease. 


170 The year of Shaikh Mansür's death is not mentioned in the Arabic text of Qala'id 
al-Jawahir. The date given here is supplied by J. Spencer Trimingham (The Sufi Orders 
in Islam, Oxford University Press, 1971, p. 37). 
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Love, like death, annihilates every enamored soul, 
and ruination destroys anyone who tastes it. 


In love died those who were sincere in their affection; 
had they not loved, they would neither have died nor perished. 

Then he went over to a green tree, which stood flourishing nearby. 
He breathed a sigh beside it, and the tree immediately withered and 
shed all its leaves. Shaikh Mansür (may Allah bestow His mercy 
upon him) then uttered these poetic verses: 

If the lands and all the trees therein were 
devastated by passion, they would not be watered by rain. 


If the earth were to taste the love of Allah, 
the fruit would be burned from its trees by the passion therein. 


Their branches would be stripped of every leaf, 
bombarded by sparks from the heat of the fire of passion. 


So neither iron nor mountain rock is stronger 
than the human being, in bearing love and tribulation. 

Shaikh Mansür (may Allah be well pleased with him) settled by the 
river Daqla’, in the region of al-Bata’ih, and there he resided until he 
died. His tomb is plainly visible, and visits are often paid to it. 

He bequeathed his succession to his sister's son, Shaikh Ahmad 
ar-Rifa i, of whom we shall have more to say [in the next section]. 
His wife said to him: “Appoint your own son as your successor!" but 
he said: “[No, I must appoint] my sister's son, Ahmad." When his 
wife repeated her words, he said to his sister's son and to his own son: 
*Bring me somenajil [a plant eaten by camels]." His own son brought 
him a large quantity of najil, but his sister's son brought him nothing 
at all. *O Ahmad,” he said to his nephew, “why did you not bring 
meanything?" Ahmad replied: “I found it all glorifying [the Lord],!7! 
so I felt unable to cut anything off from it.” The Shaikh then said 
to his wife: “More than once, I asked [in my prayers] that it might 
be my own son, but I was told: ‘No, it must be your sister’s son, 
Ahmad!" May Allah be well pleased with them both! 


171 Shaikh Ahmad ar-Rifa‘T (may Allah be well pleased with him) had evidently 


experienced the reality of the Qur'ànic verse [aya]: 


The seven heavens and the earth, and all therein, do glorify Him. 
tusabbihu la-hu 's-samawatu ’s-sab‘u wa ’l-ardu wa man fi-hinn: 


There is not a thing that does not celebrate His praise. 
wa in min shai in illà yusabbihu bi-hamdi-hi. (17:44) 


7. 
Shaikh Ahmad ar-Rifa i 
(ca. A.H. 500-ca. 580) 172 


s for that great chieftain, the Reviver of the Religion [Muhyi ’d- 
Din], the chieftain of those who learn by direct experience 
[sayyid al-‘arifin], Abu ’l-“Abbas Ahmad ibn ‘Ali ibn Ahmad ibn 
Yahya ibn Hazim ar-Rifa^i al-Maghribi al-Bata ihi, his surname 
“al-Maghribi” indicates that he was a Westerner by origin, while his 
surname "al-.Bata'ihi" indicates that al-Bata'ih [in 'Iràq] was his 
birthplace and his home. May Allah be well pleased with him! 
Shaikh Ahmad ar-Rifa i (may Allah be well pleased with him) was 
a man of tremendous worth and very great importance. It is quite 
impossible to give an adequate account of his magnificent status and 
his celebrated spiritual quality. He is one of the four who have been 
able to heal the blind-from-birth and the leper, and to restore the dead 
tolife, by theleave of Allah (Glory be to Him and Exalted is He). He 
is also one of those whose fame has spread throughout this world. He 
attracted countless pupils, in every region and country. In all the 
major cities of the Muslims, not a single locality is without a convent 
[zawiya], or some such place, officially associated with his followers. 
Shaikh Ahmad ar-Rifa ‘i (may Allah be well pleased with him) was 
intensely active in the spiritual struggle [mujahada]. He was one of 
those who conquer their spiritual states [ahwal] and master their 
innermost beings [asrar]. Leadership devolved upon him in the 
sciences of the spiritual path [‘“ulim at-tariq], the interpretation 
[sharh] of the spiritual states experienced by the people [of that path], 
and the resolution of difficult problems encountered in their stages 
of development. He had a noble way of speaking, and his prestige was 
exalted among the people of Reality [Haqiqa]. Needless to say, his 
fame became widespread, yet Shaikh Ahmad (may Allah be well 


172 According to some authorities, the date of his birth was A.H. 512. 
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pleased with him) was always modestly humble, good-natured, and 
detached from this world. He never kept anything stored away. 

He was once asked to comment on his saying: “Loneliness is better 
than having a bad companion [al-wahdatu khairun min jalisi’s-si’],” 
so he explained: “In this time of ours, it is also better than having 
arighteous companion, unless he is one of those whoare truly worthy 
of notice, so that looking at him is a positive remedy. There is no way 
toattain salvation, except though the affirmation of Oneness [tawhid].” 

Concerning the need to concentrate entirely on Allah, to flee from 
everything apart from Him, and to abandon everything other than 
Him, Shaikh Ahmad (may Allah be well pleased with him) once said 
[in poetic verse]: 

If only You are sweet, even when life is bitter, 
and if only You are well pleased, when humans are enraged! 


If only what exists between me and You can prosper, 
while between me and the worlds there lies a barren waste! 


When love from You is truly felt, it all becomes so easy, 
and everything above the dust is nothing more than dust. 


In the Ta'rikh [History] of Shaikh Shams ad-Din Abu 'l-Muzaffar, 
the grandson of al-Jawzi, the author informs us: “I heard the 
following story from one of our Shaikhs, who said: 

“I was in the presence of Shaikh Ahmad ar-Rifa 1, on the night of 
mid-Sha ‘ban, and approximately one hundred people were assembled 
in his company. When I said to him: “This isan enormous gathering!” 
he replied: “I shall be resurrected in the same way as [Pharaoh’s 
prime minister] Haman, !”° if it so much as crosses my mind that I am 
the conductor of this particular gathering!” 

We owe this next report to the excellent Shaikh Abu 'l-Faraj “Abd 
ar-Rahman ibn “Ali ar-Rifa'i (may Allah be well pleased with him), 
the son of his [Shaikh Ahmad's] sister. He said: 

“One day, from where I was sitting, I could see the Shaikh and I 
could hear him when he spoke. He was sitting by himself, when a 
man came down out of the air, and sat in front of him. ‘Welcome to 
the delegation [wafd] from the East!’ said the Shaikh, and the visitor 
told him: ‘For twenty days, I have had nothing to eat or drink. I wish 
that you would provide me with the meal I fancy.’ When the Shaikh 


173 Tn other words, “I shall be doomed to the Fire of Hell.” 
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asked him: ‘And what is it that you fancy?’ he looked up into the 
atmosphere, where five flying geese appeared. 'I would like one of 
these, roasted,’ he said, ‘as well as two loaves of wheat bread, and a 
glass of cold water.’ 

**That you shall have,’ said the Shaikh. Then he stared at those 
geese, and said: ‘Satisfy the man's appetite, and be quick about it!’ 
Before he had finished speaking, one of them dropped down in front 
of him, already roasted. Then the Shaikh stretched his hand toward 
two stones that were lying by his side. When he set them in front of 
him, they had turned into two warm loaves, of the finest-looking 
bread. Then he stretched his hand into the air above, and lo and 
behold, his hand was holding a red glass, with water inside it. 

“The man ate and drank, then went off through the air, back to 
wherever he had come from. The Shaikh (may Allah be well pleased 
with him) got up, took the bones of the goose in his left hand, and 
passed his right hand over them, saying: ‘O scattered bones and 
separated joints, away you go! Fly away, by the command of Allah 
(Exalted is He), in the Name of Allah, the All-Merciful, the All- 
Compassionate [Bismi "llahi ’r-Rahmdani ’r-Rahim].’ Away went the 
goose, completely restored to its former condition. It flew off into the 
atmosphere, until it disappeared from my view. May Allah be well 
pleased with the Shaikh!” 

In his book entitled “Illumination Concerning the Possibility of 
Seeing a Vision of the Prophet (Allah bless him and give him peace)” 
[at-Tanwir fiimkan ru' yat an-Nabi (salla Wahu ‘alai-hiwa sallam)], 
Shaikh Jalal ad-Din ‘Abd ar-Rahman as-Suyüti informs us: 

“When my master, Shaikh Ahmad ar-Rifa ‘i, stood facing toward 
the noble chamber [of the Prophet’s tomb], he uttered these poetic 
verses: 

In the state of remoteness, my spirit I would send 
to kiss the ground on my behalf, for it is my deputy. 


The turn of visible forms has now come around, 
so extend your right hand, that my lip may touch it. 


“The [Prophet’s] noble hand then emerged, and he kissed it.” 
One of the Shaikh’s companions said that he saw him, several times 
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in his dreams, in a seat of truthfulness [ft maq adi sidqin],!?^ but he 
did not tell him about it. The Shaikh had a wife with a wicked tongue, 
who used to make a fool of him and hurt his feelings. One day, when 
the person who had seen him in a seat of truthfulness came to visit 
him, he saw that the Shaikh's wife had an oven poker in her hand, 
and that she was using it to beat her husband on his shoulders, so that 
his shirt was blackened. The Shaikh was enduring this assault in 
silence, but the man became alarmed, so he went and got together 
with some of his companions. “O my people," he said, ‘this is what 
is happening to the Shaikh, at the hands of that woman, but you have 
nothing to say!” 

One of them told him: “Her dower [mahr]!?5 is five hundred dinars 
[gold coins], but the Shaikh is a pauper [faqir].” The man then went 
and collected five hundred dinars. He put the money in a porcelain 
bowl, brought it to the Shaikh, and set it down in front of him. “What 
is this?” asked the Shaikh, so he told him: “It is the dower of this 
wretched woman, who has treated you like such-and-such and such- 
and-such.” The Shaikh said with a smile: “But for my patient 
endurance of her beating and her savage tongue, you would not have 
seen me in a seat of truthfulness [ft maq adi sidqin]!" May Allah be 
well pleased with him! 

In the Ta rikh [History] of Shaikh Shams ad-Din, the grandson of 
al-Jawzi, the author informs us: 

“Ahmad ibn “Ali ibn Ahmad Abu 'l- Abbas ibn ar-Rifa'i was the 
Shaikh of the Bata’ihis. He used to reside in Umm “Ubaida. He was 
endowed with charismatic talents [karamat] and high spiritual 
stations. His companions perform death-defying feats, such as riding 
on lions and playing with snakes. One of them climbs to the top of 
the highest date palm, then throws himself down onto the ground, 
without feeling any pain. They hold a festival gathering [mawsim] 
every year, and it attracts a huge crowd of people." 

174 An allusion to Q. 54:54,55: 

Surely the righteous will dwell amid gardens and a river, 

inna 'l-muttaqma ft jannatin wa nahar: 

in a seat of truthfulness, in the presence of a King All-Powerful. 

fi maq' adi sidqin ‘inda Malikin Muqtadir. 
175 The Islamic law of marriage requires the husband, not the wife, to provide the dower 
(which is not merely a “nuptial gift,” but an essential element in the marriage contract). 
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In his work entitled *History To Rely On for Accounts of the 
Bygone” [at-Ta rīkh al-mu tabar fi anba’ man 'abar], the Chief 
Justice [Qadi "I-Qudat] Mujir ad-Din “Abd ar-Rahman al-“Umari 
al-“Ulaimi al-Hanbali al-Maqdisi has informed us: 

“As for Abu ’l-‘Abbās Ahmad ibn Abi 'l-Hasan ‘Ali ibn Abi 'l- 
* Abbas Ahmad, generally known as Ibn ar-Rifa i, he belonged to the 
Shàfi'i school of Islamic law [madhhab]. A Westerner by family 
origin, he settled in the region of al-Bata'ih, in a village called Umm 
‘Ubaida. Of his many poems, one of the most famous begins with 
the verse: 


When my night grows dark, my heart begins to ache. 
Remembering you;!76 I lament as the ringdoves lament. 


“He died on Thursday the 12th of Jumada 'l-Ula, in the year [A.H.] 
580, in Umm ‘Ubaida, at about the age of ninety. The surname 
*ar-Rifa'i'!7? indicates his family connection to a man in the West, 
called Rifa‘a. Umm ‘Ubaida and al-Bata’ih are country districts 
between Wasit and al-Basra, widely known in "Iraq." 

It was that highly erudite scholar, Shams ad-Din ibn Nasir ad-Din 
ad-Dimashgi, who said: “Concerning my master, the great Shaikh 
Muhyi 'd-Din Sultan al-“Arifin Abu 'l-/ Abbas Ahmad ar-Rifa i, we 
have not received any evidence to support the assertion that he 
fathered more than one of the accepted Imams. Nor do I know of any 
sound genealogy linking him to “Ali ibn Abi Talib, or to any of the 
excellent offspring of the latter. In our view, based on all that has 
come to our knowledge, and to that of the leading Qur'àn-memorizers 
[huffaz], he is correctly referred to as: Abu ’Il-“Abbas Ahmad ibn 
ash-Shaikh Abu ’l-Hasan ‘Ali ibn Ahmad ibn Yahya ibn Hazim ibn 
“Ali ibn Rifa ‘a al-Maghribi-al-asl al- Iraqi al-Bata ihi ar-Rifa i. (His 
final surname links him to Rifa‘a, the earliest of his known paternal 
ancestors.) 

“His father Abu ’l-Hasan (may Allah bestow His mercy upon him) 
came from the regions of the West, and settled in the al-Bata'ih 
district of ‘Iraq, in a village called Umm ‘Ubaida. Then he married 
176 Since the “you” is plural in the Arabic, the poem is no doubt addressed to absent 
companions. 


177 At this point in the original, unvoweled text, the author notes (in Arabic terminology) 
that the letter <R-> is followed by the short vowel <-i-> [bi-kasr ar-ra’]. 
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the sister of Shaikh Mansür az-Zahid [the Ascetic], and she con- 
ceived his son, Shaikh Ahmad. His father died while his mother was 
pregnant with him, and she gave birth to him in the month of 
Muharram of the year [A.H.] 500. His maternal uncle then became 
his guardian, and it was from him that he received his education, as well 
as from Abu 'l- Hasan “Ali, the ascetic Qur'an-reciter, among others. 

*Shaikh Ahmad became the exemplary guide of those wholearn by 
direct experience [qudwat al-‘arifin], and one of the famous saints 
[awliya’]. He died on a Thursday in Jumada ’l-Ūlā, in the year [A.H.] 
578, in al-Bata' ih." (Here ends the abridged quotation from the 
historian's work. May Allah bestow His mercy upon him!) 

I have transcribed the following genealogy from a work compiled, 
in his own handwriting, by my paternal grandfather, the Chief 
Justice [Qadi ’l-Qudat] Jamal ad-Din Abu 'l-Mahasin Yüsuf at-Tadifi 
ar-Rafi i al-Ansari al-Hanbali (may Allah enfold him in His mercy): 

*He is properly referred to as Ahmad 'Ali ibn Ahmad ibn Yahya 
ibn Hazim ibn “Ali ibn Thabit ibn ‘Ali ibn Husain al-Asghar ibn 
al-Mahdi ibn Muhammad ibn al-Qasim ibn Misa ibn ‘Abd ar-Rahim 
ibn Salih ibn Yahya ibn Muhammad ibn Ibrahim ibn Misa al-Kazim 
ibn Ja far as-Sadiq ibn Muhammad al-Bagir ibn “Ali Zain al-‘Abidin 
ibn al-Husain ibn ‘Ali ibn Abi Talib.” 


8. 
Shaikh ‘Adi ibn Musafir 
(d. ca. A.H. 555) 


A s for Shaikh ‘Adi ibn Musafir ibn Ismail ibn Müsà ibn Marwan 
ibn al-Hasan ibn Marwan al-Umawi ash-Shami al-Hakkari 
(may Allah be well pleased with him), his surname “ash-Shami” 
indicates that he was Syrian by family origin and place of birth, while 
his surname “al-Hakkari” indicates that he settled in al-Hakkar 
[in Iraq]. 

He was one of the most splendid Shaikhs of the regions of the East, 
one of the greatest in importance, and one of the highest in degree. 
He is revered as one of the pillars of this Spiritual Path [Tariqa], and 
one of its most eminent scholars. May Allah be well pleased with him! 

He made remarkable progress in the spiritual struggle [mujahada], 
while still a novice, and attained to a level that is very hard to achieve. 
Few of the Shaikhs were capable of matching his performance. Our 
master Shaikh “Abd al-Qadir admired him greatly, frequently extolled 
his merit, and acknowledged his predominance over the saints 
[awliya’]. It was he who said: “If Prophethood [Nubuwwa] could 
be attained by sheer dedication to the spiritual struggle [mujahada], 
Shaikh ‘Adi ibn Musafir would have attained it!” 

He spent the first part of his career as a lonely wanderer. During 
a lengthy sojourn in the caverns, the mountains and the deserts, he 
subjected his lower self [nafs] to all kinds of spiritual discipline. The 
snakes, the reptiles and the savage beasts became accustomed to his 
presence in their midst. 

In all the regions of the East, Shaikh “Adi came to assume a leading 
role in the training of spiritual seekers [muridin] and those who learn 
by direct experience ['arifin]. Many of the saints [awliya’] (may 
Allah be well pleased with them) became his pupils. Of those 
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endowed with remarkable spiritual states, more than a few received 
their education in his fellowship. A vast array of Shaikhs became 
affiliated to him. It was he who performed the funeral ablution for 
our master, Shaikh Taj al-/Arifin [Abu'l-Wafa' Muhammad Kakis]178 
(may Allah be well pleased with him), when he died. 


= Some of Shaikh “Adi’s wise and eloquent sayings. > 


Shaikh ‘Adi received visits from every district and country. He 
had an exquisite way of speaking, in the language of those who 
specialize in the Realities [ahl al-Haqa'iq]. Here are some good 
examples: 


* The Shaikh is he who gathers you together in his presence, takes 
care of you in his absence, trains you by means of his character, 
teaches you by lowering his gaze in silence, and enlightens your inner 
being [batin] by means of his illumination. The seeker [murid] is he 
who makes his light shine in the company of the paupers [fuqara ], 
through intimate friendship and a cheerful disposition; in the 
company of the Süfis, through good behavior, self-effacement, 
excellence of moral conduct, and modest humility in every situation; 
in the company of the religious scholars [ulama] (may Allah be 
well pleased with them all), by listening with careful attention; in 
the company of those endowed with direct insight [ma rifa], by 
maintaining a calm and quiet state; and in the company of holders of 
high stations, through the affirmation of Divine Oneness [tawhid ]." 


* Hey, you there! The spiritual deputies [budala’] did not come to 
be spiritual deputies through eating, drinking, sleeping, and indulging 
in verbal assault and physical aggression. They only reached that 
position through spiritual struggles [mujahadat] and serious exercises 
[riyadat], because he who dies [to this world] does not lead an 
ordinary life. If his annihilation [talaf] is for the sake of Allah 
(Exalted is He), his succession [khalaf] is the responsibility of Allah 
(Exalted is He). If he draws near to Allah (Exalted is He) through 
the annihilation of his personal identity [nafs], Allah will set Himself 
in charge of his succession. 


178 See p. 351 above. 
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We shall hurl the lower selves against their dreaded terror, 
to see what happens to their aspiration and their hopes. 


If they are safe and sound, they will obtain their wishes, 
and if they perish, they must have reached their appointed terms. 

* Hey, you there! If you are slain, you will be one of our troops. 
If you perish, you will be in that condition with us. If you survive, 
your life will be that of the blissful [su‘ada’]. If you die, your death 
will be that of the martyrs [shuhada ]. 


*Shaikh “Adi (may Allah be well pleased with him) once said: 
“Allah (Exalted is He) has told us: 
And as for those who strive in Our cause, 
wa ’lladhina jáhadü fi-na 
surely We shall guide them in Our ways. 
la-nahdiyanna-hum subula-na: 
Allah is surely with those who do good. 
wa inna 'llaha la-ma‘a ’l-muhsinin. (29:69)” 


Then he uttered this poetic verse: 


You wish to reach the highest heights at a bargain price, 
yet many are stung by bees without getting honey to eat! 


= Accounts of Shaikh ‘Adi’s supernatural exploits 
[kharigat]. ^ 


It is related that Aba Isra'il Ya/qüb ibn “Abd al-Muqtadir as-Sa'ih 
[the Wanderer] spent three years in lonely isolation in the mountains, 
until he grew a second skin. A wolf came and licked him, until it left 
him like the pith of the palm tree [jummara]. Astonishment 
overwhelmed him, so he looked at the wolf askance, and it urinated 
on him. He said to himself: “If only Allah would send me a saintly 
protector [wali]!” Shaikh “Adi appeared immediately by his side, 
but, to his dismay, he did not salute him with the greeting of peace. 
The Shaikh told him: “We do not offer salutation [salam] and greeting 
[tarhab] to someone who is urinated upon by wolves!” 

Aba Isra'il then gave him a full account of what had happened to 
him, and appealed to him to bring it to an end. The Shaikh responded 
by striking a boulder with his foot, and the rock erupted with the 
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water of the Nile. He kicked another, and a pomegranate tree 
sprouted from it. “I am “Adi,” he told the tree, “so grow, by the leave 
of Allah (Exalted is He)—one day sweet, and one day sour.” Then 
he said: “O Aba Isra’il, you must stay here. Eat from this tree, and 
drink from this fountain. If you ever need me, just mention my name, 
and I shall come to you.” The Shaikh then left him and went on 
his way, so Abū Isra'il remained in that situation for a period of 
several years. 

Shaikh ‘Umar al-Qaisi has told us: “I worked for seven years as 
the personal servant of Shaikh ‘Adi (may Allah be well pleased with 
him), and I witnessed some of his supernatural exploits [khariqat]. 
He said to me one day: ‘Go to the sixth island in the Encircling Ocean. 
There you will find a mosque [masjid], which you must enter. You 
will see a Shaikh inside it, so you must say to him: "Adi is telling 
you: ‘Beware of raising objections, and do not choose anything for 
yourself, so long as any self-will is involved in the choice." 

*He prodded me between my shoulders, and I saw the place and the 
Shaikh. When I told him [what Shaikh “Adi had said], he burst into 
tears, and invoked a blessing upon him. He said to me: ‘One of the 
seven élite [khawass] is now in the throes of death, and my self-will 
[irada] was eager for me to take his place.’ Then Shaikh “Adi nudged 
me again, and I found myself back in the convent [za@wiya].” 

It was Shaikh Raja’ al-Baristagi (may Allah bestow His mercy 
upon him) who said: “Shaikh “Adi (may Allah be well pleased with 
him) left the convent [zawiya] one day, and walked toward a country 
estate. He turned to me and said: ‘O Raja’, can you not hear the 
occupant of that grave, appealing to me for help?’ He pointed his 
blessed hand toward a grave, so I looked, and saw a puff of smoke 
rising out of the grave. Then the Shaikh walked on, until he stood 
by the grave. He kept beseeching Allah (Exalted is He), until I 
noticed that the smoke had stopped. Then he turned to me and said: 
*O Raja’, the man buried here has been forgiven, and the torment has 
been lifted from him.’ 

“Then the Shaikh drew very close to the grave, and cried out in 
Kurdish: ‘O Husain, khosha khosha?’—meaning, ‘Are you well?’ 
‘Yes, came the reply, ‘Iam well, and the torment has been lifted from 
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me.' I heard that spoken from inside the grave. Then we returned 
to the convent [zawiya]." 

The aforementioned Abi Isra’il also said: “I once asked the Shaikh 
for permission to travel to ‘Abbadan. When I bade him farewell, he 
said: ‘O Aba Isra'il, if you see a frightening lion along your way, you 
must say to it: ““Adiibn Musifir is telling you: ‘Get away from me!" 
That will make it go away. If you see the terror of the ocean and its 
waves, you must say: ‘O waves, ‘Adi is telling you to calm down.’ 
They will promptly calm down.’ 

“Whenever I encountered any lions, or other wild beasts, I would 
tell them what the Shaikh had said, and they would go away. Once, 
when I was sailing on the Sea of Basra, a fierce wind blew upon us, 
and the waves rose menacingly high. We were on the very brink of 
destruction, so I repeated what the Shaikh had said. The wind abated 
at once, and the water turned clear and calm.” 

It was Shaikh ‘Umar who said: “We were in the presence of 
Shaikh “Adi (may Allah be well pleased with him) one day, when he 
had just performed the afternoon prayer [salat al-/asr]. He signaled 
to the leading chanter [hadi], who uttered some poetic verses. 
Several spiritual paupers [fuqara'] were among those in attendance, 
so Shaikh “Adi kept standing up and sitting down [as he greeted them 
and made them comfortable]. He remained in a cheerful mood, until 
the time of sunset [maghrib] came around. A man stood up and gave 
the call to prayer, and the Shaikh became annoyed. Beating his 
breast, he said to the man: “What did you mean by giving us your 
call to prayer [adhan]? We were up there on the Heavenly Throne 
[ Arsh], and you have dumped us down here on the carpet [farsh]!’” 

Shaikh “Umar also said: “We were in the presence of Shaikh “Adi 
(may Allah be well pleased with him), when a party of visitors 
arrived, consisting of Kurds and Büzis.!?? One of their number was 
a man called al-Khatib [the Preacher] Husain, to whom the Shaikh 
said: ‘O Husain, come along, you and the whole group, so that we 
can shift some stones and build a wall for the garden.' The Shaikh 
stood up, and the whole group stood up with him. Then the Shaikh 
climbed up to the crest of the hill, where he set about splitting stones 
and rolling them down. 


17? Perhaps from the Black Sea region of Bozdoghan. 
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*While the visitors were carrying the stones to the work site, a 
chunk of rock crashed into one of the men. It struck him so hard that 
his flesh became mingled with his bone, and he was pinned to the 
ground. He died there and then, so al-Khatib Husain cried out: 
*O Shaikh, so-and-so has passed on to the mercy of Allah (Exalted is 
He)" The Shaikh climbed down from the crest of the hill, and 
approached the stricken man. He raised his hands toward the heaven 
above, and offered a prayer of supplication for him. The man got up 
alive, by the leave of Allah (Exalted is He), as if nothing had done him 
any harm." 

It is related that Emir Ibrahim al-Mihrani, commander of the 
fortress of al-Jarrahiyya, was present one day in the company of 
Shaikh ‘Adi, along with a group of Safi paupers [fuqara']. The Emir 
loved the Shaikh very dearly, and he also loved the spiritual paupers, 
though he regarded no oneas equal in rank to Shaikh ‘Adi. The Süfis 
were present with him, on this occasion, because Emir Ibrahim had 
told them about the charismatic talents and exploits [manaqib] of 
Shaikh “Adi, and they had said: “We simply must get to meet him. 
We need to ask him some searching questions, in order to test 
his credibility.” 

As soon as they had seated themselves in the presence of the 
Shaikh, having saluted him with the greeting of peace, one of them 
tried to start a conversation with the Shaikh, but he remained silent. 
The speaker was convinced that the Shaikh’s silence must be due to 
a lack of knowledge. The Shaikh became annoyed, for he was well 
aware of the speaker’s intention. He turned to the assembled 
company, and said: “Allah (Exalted is He) has empowered certain 
of His servants, so that, if one of them told these two mountains to 
join together, they would do so.” 

The Süfis looked toward the two mountains, and saw that they had 
joined together and become a single mountain. On witnessing this 
sight, the Süfis fell at his feet, while he remained engrossed, until the 
spiritual state departed from him. The Shaikh pointed his hand 
toward the two mountains, and they returned to their former 
condition. He treated the Süfis kindly, and they repented at his hand. 
They became enrolled among his students, then they took their leave 
and went on their way. 
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It was Shaikh ‘Umar who said: “One day, while I was in the presence 
of the Shaikh, the conversation was about the righteous, and what 
can result from their spiritual states. Shaikh “Adi said: ‘Here is a 
man who can heal the blind-from-birth, the leper, and the victim of 
elephantiasis, yet he does not lay claim to Prophethood [Nubuwwa].’ 
This struck me as a highly presumptuous statement, so I took my 
leave of the Shaikh. 

“When I set out to visit him again, a few days later, I was still feeling 
the impact of what I had heard from him. As soon as I arrived, 
and saluted him with the greeting of peace, the Shaikh said to me: 
*O ‘Umar, would you be willing to accompany me on a journey, with 
the stipulation that you must not engage in conversation with anyone 
we meet?’ ‘To hear is to obey!’ said I, so the Shaikh set out on his 
journey, and I followed him, until we came to an enormous desert. 
Hunger affected me badly, so I split off from the Shaikh, 
who turned to me and said: ‘O “Umar, you have given up walking!’ 
‘O my master,’ I told him, ‘I have collapsed from hunger.’ The 
Shaikh then started combing the ground for carob beans [khurnüb], 
which had dried on the gum-arabic tree [umm ghailan]. He popped 
them into my mouth, and I was able to eat them, for I found them 
fresh and moist. 

“As soon as I had satisfied my hunger, and felt myself reinvigorated, 
the Shaikh pressed on with his journey. Meanwhile, since my 
curiosity had been aroused by the carob beans, I picked one up and 
put it in my mouth. It created a bitter taste in my mouth, so I quickly 
threw it away. The Shaikh turned to me and said: ‘O backslider!’ 
‘Yes,’ I agreed, ‘I confess to being a backslider.’ Then, before we had 
traveled very far, we came upon a village, where a tree stood close to 
a nearby source of water. There was a young man underneath the 
tree, a blind, emaciated leper. As soon as I caught sight of him, 
I recalled that earlier saying of the Shaikh, and I said to myself: 
‘If there is any validity to his claim, he will cure this invalid.’ 

“The Shaikh turned to me and said: ‘O “Umar, what thought has 
just crossed your mind?’ To this I replied: ‘In deference to the place 
of Allah (Exalted is He) in your heart, and in deference to “Ugail 
al-Manjabi and Shaikh Maslama, I simply implored Allah (Exalted is 
He) to heal this young man.’ ‘O ‘Umar,’ said the Shaikh, ‘do not rend 
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your veil [of silence], for you solemnly swore to keep it intact" He 
went down into the well, and performed his ritual ablution [wudi’]. 
Then he reemerged, turned to face the Qibla, and performed two 
cycles of ritual prayer [rak/atain]. [Before he began his prayer] he 
said: ‘When you see that I have prostrated myself, and offered a 
supplication, you must support me by saying “Amin.” 

“As soon as the Shaikh had made his plea, I duly said ‘Amin’ to his 
supplication [du‘a’]. Then he stood up, passed his blessed hand over 
the young man, and said to him: ‘Arise, by the leave of Allah (Exalted 
is He)!’ The youth got up at once, and started running, as if there 
had never been anything wrong with him. He told the people of the 
village: ‘Two men came by me, and one of them passed his hand over 
me, so now I am cured!’ The villagers came pouring out toward us, 
but the Shaikh sat me down in front of him, as soon as he saw them, 
and covered me with his loose sleeve, so they did not see us. Once 
they had returned to the village, the Shaikh got up and headed for 
home. I followed him for a short distance, and there we were, back 
at the convent [z@wiya]. May Allah be well pleased with him!” 

On one occasion, as we learn from another report, Shaikh “Adi 
(may Allah be well pleased with him) was at the door of his convent 
[zawiya], which was in the precincts of the congregational mosque 
[jami‘] of Baristagq. Many people had come to attend his session. He 
signaled to the leading chanter [hadi], who started reciting poetic 
verses. The paupers joined in the spiritual concert [sama'], and 
happiness pervaded their feelings. 

The Shaikh then left the doorway, and stepped inside the convent 
[zawiya]. He girded his waist, and took his staff in hand. Then he 
went out of the mosque, and the people followed him. He kept on 
walking, until he reached a graveyard, known as the portico [rawq] 
of Bani Fadl, which is a small village near Baristaq. He halted beside 
one of the graves there, and turned to face the direction of prayer 
[salat]. [After performing the ritual prayer] he uncovered his head, 
and began to offer a supplication. The people also uncovered their 
heads, and said ‘Amin’ to his supplication [du 'a']. Then he covered 
his head again, and started back toward Baristaq, accompanied by all 
the people. 
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When the Shaikh had entered the mosque, and seated himself in his 
convent [zawiya], they asked him why he had gone out [to the 
graveyard], so he explained: “While I was in the spiritual concert 
[sama'], along came a man, whom I knew to have died, from the 
village of Bani Fadl. He entered the mosque, wearing nothing but a 
loincloth and a sleeveless vest, so I said to myself: "This is so-and-so, 
the dead man. The paupers will catch sight of him, and interrupt their 
spiritual concert [sama']. When I saw that nothing had changed, as 
far as you were concerned, I realized that you had not noticed him. 

“He stood in front of me, and said: ‘Just yesterday, O Shaikh, they 
buried beside us a Kurdish man, named Dawüd. From the moment 
he was buried, we have not been well. We have had no rest, because 
of the torment that descended upon him. You must either insist that 
they move him away from us, or beseech Allah (Exalted is He) to 
remove the torment from him.’ This left me with no alternative, so 
I set off and walked to the graveyard. I pleaded with Allah (Exalted 
is He) on his behalf, and I hope that Allah has accepted my 
intercession." 

It was Shaikh Isma îl at-Tünisi (may Allah bestow His mercy upon 
him) who said: “Together with a party of fellow Tunisians, I set out 
to visit Shaikh “Adi (may Allah be well pleased with him). Once we 
had reached our destination, and saluted the Shaikh with the greeting 
of peace, we sat down and started to discuss the charismatic talents 
[karamat] of the saints [awliya’], and their degrees of attainment. 
The Shaikh said: ‘Any Shaikh, who is not aware of every single move 
his pupil makes in the course of the night, is not a real Shaikh. 
Whether his pupil is at the Eastern end of the earth, or at the Western 
end, this still applies.’ 

“On hearing this, I said to myself: “This is a difficult matter. It 
means that, when I am having sexual intercourse with my wife, my 
Shaikh is watching me!’ For one whole month, after I had returned 
to my home in Tunisia, I strictly avoided contact with my wife. 
Shaikh ‘Adi knew what I was up to, so he gave these instructions to 
a visiting group of spiritual paupers [fuqara’]: ‘When you are heading 
back toward your homes, one of you must go by way of Tunisia, and 
tell Ismail to come here to me.’ 
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“They duly conveyed the Shaikh's message, so I got myself ready 
at once, and set out to revisit him. 

“As soon as I had arrived, and saluted him with the greeting of 
peace, the Shaikh rebuked me and scolded me severely. ‘O Isma ‘il,’ 
he said, ‘which is dearer to the Shaikh? Would he rather see his pupil 
engaged in something lawful [halal], or in something unlawful 
[haram]? You must not behave like that again! I accepted his 
command, by saying: ‘To hear is to obey!’ Then I set out on my 
journey home." 

Shaikh ‘Umar al-Qubaisi (may Allah the Exalted bestow His 
mercy upon him) has told us: “One day, when I was sitting in the 
presence of Shaikh “Adi (may Allah be well pleased with him), his 
company included a group of peasant farmers. One of them said to 
his companion: ‘O so-and-so, if [the interrogating angels] Munkar 
and Nakir (peace be upon them) descended upon you, what would 
you say to them?’ His companion replied: ‘I would tell them: “Iam 
the servant of Shaikh “Adi.”’ The Shaikh was pleased to hear this, 
and he said: ‘So-and-so has spoken truly" 

It was Shaikh Muhammad ibn Risha (may Allah the Exalted 
bestow His mercy upon him) who said: “I was in the presence of 
Shaikh “Adi, when he set out to bring the wife of his nephew—the 
son of his brother, Abu 'l-Barakat—from a place on the edge of the 
desert, and I went along to keep him company. We passed through 
terrain abounding in thorns, so I said to myself: ‘Some people travel 
this way as riders, and some as pedestrians, wearing shoes on their 
feet to protect them from the thorns, but Shaikh 'Adi is walking 
barefoot!’ That affected me greatly, to such an extent that I started 
weeping for his sake. Then Allah (Exalted is He) removeda veil from 
my eyes, and I saw the Shaikh on a wheel of light, raised to the height 
of seven cubits above the ground. May Allah be well pleased with 
him, and may He be well pleased with us, on his account!" 

Shaikh “Umar al-Qubaisi also said: “I was in the presence of Shaikh 
“Adi (may Allah be well pleased with him), along with Shaikh “Ali 
al-Mutawakkiland Shaikh Muhammad ibn Risha. Shaikh Muhammad 
was sitting to the right of Shaikh ‘Adi, in the place of Shaikh “Ali 
al-Mutawakkil, and that was making Shaikh “Ali annoyed. They sat 
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there fora while, and neither of them spoke, but Shaikh ‘Adi was well 
aware of the situation. Then Shaikh “Ali said to Shaikh ‘Adi: ‘O my 
master, will you permit me to ask my brother, Shaikh Muhammad, 
a question? 

“He was granted permission, so he said: ‘O Shaikh Muhammad, 
where were you last night? Were you in the nether regions?’ ‘Yes, 
I was,’ came the reply, so he went on to ask: ‘How many men were 
present there, and from which ethnic groups?’ Shaikh Muhammad 
told him: ‘Of those who have adopted the Arab culture, there were 
seventeen thousand men. Of the Kurds, twenty-five thousand men. 
Of the Turkomans, seven men. Of the Hindus, three men. Of the 
Gypsies [Nawariyya], who are also Indians, three men.’ To Shaikh 
“Adi’s delight, Shaikh “Ali said to Shaikh Muhammad: ‘You have 
told the truth.’ 

“Some time later, in a private session with his special companions, 
Shaikh ‘Adi (may Allah be well pleased with him) became relaxed 
and outspoken with them. ‘How long can you patiently endure the 
lack of food and drink?’ he said to Shaikh “Ali, who replied: ‘For a 
year I eat, but do not drink, for a year I drink, but do not eat, and for 
a year I neither eat nor drink.’ Shaikh “Adi said to him: ‘You are 
nothing if not strong!’ Then he put the same question to Shaikh 
Muhammad, who said: ‘O my master, I am inferior to my brother, 
Shaikh ‘Ali. For nine months I eat, but do not drink, for nine months 
I drink, but do not eat, and for nine months I neither eat nor drink.’ 

Shaikh ‘Umar al-Qubaisi continued: “Then Shaikh ‘Adi turned 
to me and said: ‘O “Umar, how about you?’ I replied: *O my master, 
for six months I eat, but do not drink, for six months I drink, but do 
not eat, and for six months I neither eat nor drink.’ Shaikh “Adi (may 
Allah be well pleased with him) then exclaimed: ‘Praise be to Allah, 
who has included the likes of you three among my companions? 

“Up stood Shaikh Muhammad ibn Risha, who had always been 
particularly outspoken with Shaikh “Adi. He uncovered his head, 
then said to him: ‘O my master, I am asking you, in deference to the 
place of Allah in your heart, and in deference to Shaikh “Ugail and 
Shaikh Maslama, why you have not yet told us the nature of your own 
condition, in relation to Allah (Exalted is He).’ Shaikh “Adi said to 
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him: ‘Sit down, O Kurd! You are nothing but an inquisitive 
chatterbox [fudili].’ Then he went on to say: ‘I shall tell you, but 
I require of you a solemn oath, to the effect that you will not inform 
anyone about it, until after my death.’ 

“Shaikh “Adi made us swear to that, then he said: ‘O Ibn Risha, 
this is a man who is nourished by Allah (Exalted is He), a man who 
receives his food from the Lord of Truth, who receives his drink from 
the Lord of Truth, who is reared by the Lord of Truth, and whom He 
fondles as a mother fondles her son, when that son is her only child.’ 

“Shaikh “Adi then uttered these poetic verses: 

We drank above the slender flowers of springtime, 
and the cupbearer treated us generously, without affectation. 


Once we had quaffed our drink, and its influx flowed 
to the place of inner secrets, I said to it: “Stop there!” 


For I feared that its rays might shine upon me, 
and so reveal my hidden secret to my boon companions. ” 


Shaikh “Umar also said: “One day, Shaikh “Adi gave me a 
description of the rooster of the Heavenly Throne [dik al-“Arsh], 
which announces the times of ritual prayer [salat] beneath the 
Throne. ‘O my master, I said to him: ‘Let me hear the sound of its 
voice" He waited until the time of the noon prayer [zuhr] came 
around, then he said: *Come right up close beside me, and put your 
ear next to my ear.’ I did as I was told, and I heard the cry of the 
rooster. This caused me to faint for a while, but then I regained 
consciousness." 

According to Shaikh “Umar, it was Shaikh “Adi who uttered these 
poetic verses: 

If you wish for the nearness of the Everlasting, 
a dominion that endures, and the glory of eternity, 


do not break your fast on something dubious, 
and do not sleep at night with those who go to sleep. 


It was Shaikh Taqi ad-Din Muhammad al-Wa'iz [the Preacher] 
al-Bannani (may Allah pardon him) who said: “As for the occasion 
of Shaikh “Adi’s birth, this is how it came about: 

“His father, Musafir ibn Isma ‘il had gone off into the forest 
[ghaba], and there he had stayed for forty years. Then, in a dream, 
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he saw a mysterious speaker saying to him: *O Musafir, you must 
now go out from here, and cohabit with your wife. A saint [wali] of 
Allah (Exalted is He) will come to you, and great will be his fame, 
both in the East and in the West.’ 

*Musafir left the forest, and came to his wife. [When heapproached 
her sexually] she said: ‘I will not do it, unless you first climb to the 
top of this minaret, and issue the proclamation: “O people of this 
town, [am Musafir! I had already died [to this world], but I have been 
commanded to mount my mare [faras]. If anyone mounts his mare, 
a saint [wali] will come to him!" [He agreed to make this announce- 
ment]and, because of it, three hundred and thirteen saints were born. 

“When Shaikh “Adi’s mother was pregnant with him, Shaikh 
Maslama and Shaikh 'Uqail “Ali passed by her, while she was 
drawing water from a well. Shaikh Maslama said to Shaikh ‘“Ugail: 
‘Do you see what I see?’ ‘And what is that?’ asked 'Uqail. ‘A ray of 
light, beaming up into the sky from this woman’s womb!’ replied 
Maslama. “Ugail then said: ‘This is our son, “Adi. Come, let us 
salute him with the greeting of peace!’ So they went toward him and 
said: ‘Peace be upon you [as-salamu 'alaik], O ‘Adi. Peace be upon 
you, O saint of Allah!’ Then they left to pursue their wandering 
travels, which kept them away for the next seven years. 

“When they finally came back, they saw him playing a ball game 
with other young boys. His playmates kept calling him by a 
nickname, and he kept saying: ‘I am “Adi ibn Musafir!’ Once they 
had caught his attention, the Shaikhs saluted him with the greeting 
of peace, one time only. He returned their greeting three times, 
however, so they asked him: ‘Why did you return our greeting three 
times?’ To this he replied: ‘Because you had already saluted me 
twice, when I was still in my mother’s womb. But for my sense of 
modesty, with respect to Mary's son Jesus [‘Isa’bnu Maryam] (peace 
be upon him), I would have returned your greeting twice from inside 
my mother’s womb.’ 

“One night, when he had attained to man’s estate, he saw a 
mysterious speaker saying to him: ‘O ‘Adi, you must now go to 
Lalish, for that is your place of residence, and Allah will revive dead 
hearts at your hands.’ 
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Shaikh Taqi ad-Din also said: “Abu ’I-Barakat has told us: ‘One 
day, thirty spiritual paupers [fuqara’] entered the presence of my 
paternal uncle, Shaikh ‘Adi. Ten of them said: “O our master, speak 
to us about something concerning Reality [Haqiqa].” When he 
spoke to them on that subject, they melted away, and all that was left 
in their place was a puddle of water. Then a second set of ten came 
forward, and said to him: “O our master, speak to us about something 
concerning the reality of love [mahabba].” When he spoke to them 
on that subject, all ten of them died. Then the remaining ten came 
forward, and said: “O our master, speak to us about something 
concerning the reality of spiritual poverty [faqr].” When he spoke 
to them on that subject, they stripped themselves of whatever 
clothes they happened to be wearing, and went out, stark naked, into 
the desert. 

“On another day, a group of visitors came to him and said: “We 
would like you to show us an example of the charismatic talents 
[karamat] of the people [of the Spiritual Path].” In response to this 
request, Shaikh ‘Adi said: “O my brothers, we are simple paupers!" 
“That is beside the point,” they said, so he told them: “Allah has 
certain men, who would say to those trees: ‘Prostrate yourselves 
before Allah (Exalted is He),’ and those trees would bow down in 
prostration, each and every one of them. That is why, even now, not 
a single tree can grow here, unless it is tilted toward the convent 
[zawiya].” May Allah be well pleased with him!" (Here ends this 
abridged quotation.) 


c^ Excerpts concerning Shaikh ‘Adi, from the works of 


several historians. ^» 


In his Ta'rikh [History], “Imad ad-Din ibn Kathir informs us: 

“As for Shaikh ‘Adi ibn Musafir ibn Isma il ibn Mūsā ibn Marwan 
ibn al-Hasan ibn Marwan al-Hakkari, he is the Shaikh of the Safi 
order [tà ifa] known as the ‘Adawiyya. His native place was a village 
called Bait Far, in the Bigà' valley, to the west of Damascus. From 
there he traveled to Baghdad, where he established connections with 
Shaikh “Abd al-Qadir, Shaikh Hammad ad-Dabbis, Shaikh “Ugail 
al-Manbaji, Abu ’1-Wafa al-Halwani, Abu 'n-Najib as-Suhrawardi, 
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and others besides. Then he went into isolation on Mount Hakkar, 
and a convent [z@wiya] was built for him there. The people in those 
regions are committed to him with a firm and profound belief, to the 
point where some of them cross the line into extravagant and 
reprehensible excess." 

In the Ta rikh [History] of al-Hafiz adh-Dhahabi, the author states: 

“He has also been mentioned by al-Hafiz “Abd al-Qadir, who calls 
him “Adi the Syrian [ash-Shami].’ He spent many years as a 
wanderer, befriended the Shaikhs, and applied himself with intense 
dedication to all kinds of spiritual struggle [mujahadat]. Then he 
settled on one of the mountains of Mosul [al-Mawsil], in a place 
where no one was friendly toward him. Then Allah used him as His 
agent, in order to make those places more civilized. He cultivated 
them with his blessed influence, until no one felt afraid there any 
longer, since highway robberies had become a thing of the past. 
A gang of villainous Kurds became restrained, due to that blessed 
influence of his. 

“Allah (Exalted is He) granted him long life, so that very many 
people derived great benefit from him, and his fame spread far and 
wide. Shaikh “Adi was a lofty example of goodness, a sincere 
counselor, and a meticulous observer of his duty to Allah (Exalted is 
He). In finding fault with him, no critic could claim to speak on 
Allah’s behalf. He lived for nearly eighty years, and we have no 
information to suggest that he ever did any buying and selling, or that 
he ever became involved in worldly affairs. 

“He had a handful of seeds, which he planted on his arrival at the 
mountain, and he sustained himself by harvesting the produce. He 
also grew cotton, from which he made his own clothes. He never 
consumed anything from anyone’s property, and he never entered 
anyone’s home. He would work for many days without a break, so 
that certain people came to believe that he never ate anything at all. 
When he heard about that, he took something and ate it in the 
presence of the people concerned.” (Here ends the quotation.) 

In the Ta’rtkh [History] of Ibn Khallikan, we find the following 
entry: 

“The righteous Shaikh ‘Adi ibn Musafir, whose surname ‘al-Hakkari’ 
indicates his place of residence, was a pious ascetic, devoted to 
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worshipful service. He is widely known, for his fame has spread 
through all the towns and regions. Many people have followed him, 
and their belief in him has gone beyond the limit. They have come 
to regard him as their store of treasure in the Hereafter. The people 
of all those districts have an enormous affection for him, the like of 
which is quite unheard-of. 

*He was born in a village called Bait Far, in one of the districts of 
Baalbek [Ba labakk]. The house in which he was born is visited to 
this day. He died in the year [A.H.] 557 (some say 555), and his tomb 
is revered by his followers, as one of their numerous sites of pious 
visitation." (Here ends the quotation.) 

In his work entitled *History To Rely On for Accounts of the 
Bygone” [at-Ta'rikh al-mu‘tabar fi anba’ man 'abar], the Chief 
Justice [Qadi "l-Qudat] Mujir ad-Din ‘Abd ar-Rahmàn al-Umari 
al-Maqdisi al-“Ulaimi al-Hanbali has informed us: 

“As for that righteous servant [of the Lord], Shaikh ‘Adi ibn 
Musafir ibn Isma ^il ibn Mūsā ibn Marwan al-Umawi ibn al-Hasan ibn 
Marwan ibn Ibrahim ibn al-Walid ibn “Abd al-Malik ibn Marwan ibn 
al-Hakam ibn Abi Lu ‘as ibn “Uthman ibn “A ffan ibn Rabi‘a ibn “Abd 
ash-Shams ibn Zahra ibn “Abd al-Manaf (may Allah be well pleased 
with him, and with all of them), his surname ‘al-Hakkari’ indicates 
his place of residence. He is famous as the founding Shaikh of the 
Safi order [ta ifa] known as the ‘Adawiyya. His reputation has 
spread to the farthest horizons, and many people have become his 
followers. 

*He was born in a village called Bait Far, in one of the districts of 
Baalbek [Ba labakk], and the house in which he was born is visited 
to this day. He died in the year [A.H.] 557 (some say 555), and he 
was buried in his convent [zawiya]. He lived to the age of ninety." 
(Here ends the quotation.) May Allah be well pleased with him, and 
may He be well pleased with us, for his sake! 


9, 
Shaikh “Ali ibn al-Hiti 
(d. A.H. 564) 


fall the Shaikhs of ‘Iraq, that exemplary guide, Shaikh “Ali ibn 
al-Hiti!8? (may Allah be well pleased with him), was one of the 
finest of those endowed with charismatic talents [karamat]. He was 
the Cardinal Pole [Qutb] of the time, and one of the four empowered 
to heal the blind-from-birth and the leper, and to restore the dead to 
life, by the leave of Allah (Glory be to Him, and Exalted is He).!5! 

Shaikh “Ali held the two articles of clothing—a gown and a cotton 
skullcap—with which Abū Bakr, the Champion of Truth [as-Siddiq] 
(may Allah be well pleased with him), had invested Abū Bakr ibn 
Huwara in a dream, and which the latter had found himself actually 
wearing, as soon as he woke up.!8? Shaikh ash-Shunbuki received 
them from Shaikh Ibn Huwara, then Shaikh Abu ’1-Wafa’ received 
them from ash-Shunbuki, then Shaikh ‘Ali ibn al-Hiti received them 
from Abu 'L-Wafa'. Shaikh “Ali ibn Idris was the next to receive 
them, but then they somehow disappeared. 

Shaikh ‘Alī (may Allah be well pleased with him) is the one to 
whom came the address: “O My king, administer My kingdom freely 
[ya maliki tasarraf fi mulki]!” 

It is a matter of common knowledge, that he spent eighty years 
without access toa private apartment or retreat. During all that time, 
he used to sleep among the spiritual paupers [fuqara’] (may Allah be 
well pleased with them). 

Allah (Exalted is He) presented him in high profile to His 
creatures, and granted him tremendous prestige in their sight, 


180 At this point in the original text, the author spells out «H-i-t-1» letter by letter, 
using the appropriate Arabic terminology, in order to ensure the correct pronunciation: 
bi-kasr al-hà' wa sukiin al-yày al-muthannah min taht wa kasr at-tà' al-emuthannah min fawq. 


181Aythor’s note: [Invoking these four] a man impaired by deafness once said: 
“O Allah, in their honor, restore my hearing!"—Aand his deafness went away. 


182 See p. 344 above. 385 
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instilling respect for him in their breasts, and love for him in their 
hearts. Allah (Exalted is He) caused him to speak about the hidden 
mysteries, endowed him with supernatural abilities, and established 
him as a model and an exemplary guide. 

Our master, Shaikh “Abd al-Qadir (may Allah be well pleased with 
him), would often extol his special merit. He loved him dearly, 
respected him greatly, and spoke of him in glowing terms. He once 
said: “Whenever one of the saints [awliya'] comes to Baghdad, from 
the realm of the Unseen or the visible, that visitor enjoys our 
hospitality, while we are enjoying the hospitality of Shaikh ‘Ali ibn 
al-Hiti.” 

It was Shaikh ‘Ali al-Khabbaz who said: “Of all the Shaikhs who 
were contemporaries of Shaikh Muhyi ’d-Din “Abd al-Qadir (may 
Allah be well pleased with him), we know of none more diligent than 
Shaikh “Ali ibn al-Hiti, in frequent attention and loyal service to 
our master, Shaikh “Abd al-Qadir. May Allah be well pleased with 
them both! 

“Whenever Shaikh “Ali (may Allah be well pleased with him) 
intended to visit Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him), he and his companions would bathe themselves in the 
River Tigris. Then he would say to them: ‘Purify your hearts, and 
guard your thoughts and feelings [khawatir], for we are about to 
enter the presence of the Sultan!’ When he reached the schoolhouse, 
he would disguise himself, and stand waiting at the door. Shaikh 
“Abd al-Qadir would invite him in, crying: ‘Come to me, O my 
brother!’ As soon as he had entered, the Shaikh would seat him at 
his side. Then, since his guest would be trembling, he would say to 
him: ‘How can you be afraid, when you are the police chief [shihna] 
of ‘Iraq?’ 

“To this Shaikh “Ali would reply: ‘O my master, you are the 
Sultan. Assure me that I have nothing to fear from you! Once my 
fear of you is assuaged, I shall feel quite safe and secure!’ Shaikh 
“Abd al-Qadir would tell him: ‘You have nothing to fear!’ 

“Leadership in this [spiritual] business devolved upon Shaikh “Ali, 
making him responsible for the training of the genuine seekers 
[muridin sádiqin] and the resolution of problems encountered in 
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their spiritual states. More than a few distinguished figures received 
their education in his fellowship, such as Aba Muhammad “Ali ibn 
Idris al-Ya'qübi, to name only one example. His students included 
a considerable number of those endowed with remarkable spiritual 
states. A vast community became affiliated to him. The scholars and 
the Shaikhs were unanimous in declaring him worthy of honor and 
respect. His own Shaikh, Shaikh Taj al-“Arifin (may Allah be well 
pleased with him), would frequently extol his special merit, while 
according him precedence over others, and bestowing his gracious 
favor upon him. 

“He had an exquisite way of speaking, in the language of those who 
specialize in the Realities [Haqa'iq] (may Allah be well pleased with 
them). Here is a typical example: 

“‘The Sacred Law [Shart‘a] provides the incentive for dutiful 
endeavor [taklif], while Reality [Haqiqa] is the source of direct 
enlightenment [ta‘rif]. The Sacred Law is thus supported by Reality, 
and Reality is supported by the Sacred Law. The Sacred Law gives 
rise to the existence of deeds [wujüd al-af 'al], performed for the sake 
of Allah (Exalted is He), while Reality gives rise to the witnessing of 
spiritual states [shuhüd al-ahwal], experienced because of Allah 
(Exalted is He).’ 

“Here is a specimen of his poetry: 

If I set out to seek Him, my journey will never end, 
or, if I come into His presence, I shall be present as an absentee. 


I shall not see Him, therefore, though He will not vanish from my gaze, 
nor in my mind, and I shall never meet Him in my lifetime. 


Would that I were absent from my body at the sight of Him, 
and from my heart, and from my ears, and from my eyes! 


“A mysterious figure once came and whispered something to 
Shaikh “Ali, while the Chief Minister of the Imperial Council [Sahib 
ad-Diwan] was sitting in front of him. The Shaikh stood up at once, 
and girded his waist, so the Chief Minister of the Imperial Council 
said to him: ‘What is this, O my master?’ The Shaikh replied: ‘When 
a command comes to you from the Caliph [Khalifa], how do you 
react?’ ‘O my master,’ he said, ‘I do exactly what you have just done. 
I am always ready to be of service, by doing whatever I am 
commanded to do.’ 
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**Well,' said the Shaikh, ‘The command of my master, Shaikh 
“Abd al-Qadir, has just been conveyed to me by al-Khidr!8? (peace be 
upon him). He wants me to supply him with a couple of baking ovens 
for his pigeons. He is the Caliph of the saints [awliya'] and the 
Shaikhs at this time, and the Sultàn of the realm of existence in this 
generation." 

“On one occasion, when Shaikh ‘Ali (may Allah be well pleased 
with him) paida visit to our master, Shaikh ‘Abd al-Qadir (may Allah 
be well pleased with him), he arrived to find him asleep. Instead of 
waking him directly, he said three times: ‘By Allah, I bear witness, 
in the presence of Allah, that there is no one like him among the 
Disciples [Hawariyym]" As soon as the Shaikh woke up, he said: 
‘I am a Muhammadan [Muhammadi], whereas the Disciples are 
Christians [“Isawiyyiin]!’ 

“Shaikh “Ali (may Allah be well pleased with him) once said: ‘If 
a black ant were to crawl, one dark night, over a black rock on Mount 
Qaf,154 and my Lord did not let me know about it immediately, and 
did not cause me to observe it directly, my gall bladder would burst!" 


c Accounts of the charismatic exploits of Shaikh “Ali 
ibn al-Hiti. > 


We owe these next reports to the two Shaikhs, Abū Muhammad 
al-Hasan al-Hawraniand Abū Hafs “Umar ibn Muzahim ad-Danisawi, 
who said: 

“Shaikh ‘Ali (may Allah be well pleased with him) once rode on a 
journey that took him toa settlement in the districts of Nahr al-Malik 
[the King’s River]. He lodged with one of the local inhabitants, and 
the man received him with warm hospitality. The Shaikh pointed to 
some chickens in front of him, and said: ‘Slaughter this chicken, and 
this one... The man did as he asked, and, to his astonishment, a 
hundred gold pieces fell out of their bellies. 

“The man’s sister had a pendant of gold, which had somehow 
become detached. She did not know where she had lost it, and the 
chickens had pecked the gold pieces from the ground. Her relatives 
thought that something nasty had happened to her, and they planned 
183 See note 14 on p. 41 above. 

184 See note 47 on p. 81 above. 
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to kill her that night, so the Shaikh said: ‘Allah showed me the proof 
of your sister's innocence. He made me aware of what was on your 
minds, and what was in the bellies of these chickens. I asked my Lord 
(Blessed and Exalted is He) for permission to disclose the truth of this 
matter to you, and to save you from disaster, and He granted His 
permission.’ May Allah be well pleased with him! 

“On another occasion, the Shaikh (may Allah be well pleased with 
him) attended a spiritual concert [sama'] in the village of Raziran. 
While the Shaikhs were experiencing the ecstasy of the spiritual 
concert, the local jurists [fuqaha] and Qur'àn-reciters [qurra’] sat 
watching them, while nursing reproachful criticism of them inside 
themselves. Shaikh “Ali came over to these hostile spectators, and 
circled around them. Each time he approached a man, and looked at 
him, all knowledge of the Qur'àn and religious science disappeared 
from that person's memory. 

“The Shaikh treated every last one of them in this fashion, and they 
remained like that for a month. Then they all came to him, kissed 
his feet, and begged for forgiveness, so he ordered the spreading of a 
table-mat. They ate, and he ate with them. He fed a morsel to each 
one of them, and each of them rediscovered the knowledge he had lost. 

“The Shaikh (may Allah be well pleased with him) traveled to all 
the villages of Nahr al-Malik. He found that the inhabitants of two 
villages had unsheathed their swords, and were preparing for battle. 
This was due to the fact that a murdered body had been thrown down 
between them, and each of the two parties suspected the other of the 
killing. The Shaikh (may Allah be well pleased with him) came and 
stood over the victim, took hold of his forelock, and said: *Who killed 
you, O servant of Allah?’ The man sat up straight, and said: ‘It was 
so-and-so, the son of so-and-so, who killed me.’ Then he went back 
to being a lifeless corpse." 

Shaikh Abu 'l-Hasan al-Jawsaqi (may Allah bestow His mercy 
upon him) has informed us: “When I caught sight of the Shaikh, one 
day, I supposed that he was unaware of my presence. He was sitting 
under a date palm in a plowed field, and I noticed that the palm tree 
was laden with clusters of fruit. It tilted over, until it was very close 
to him, so he started plucking the fruit and eating it. This was at a 
time when there was no fruit on any other date palm in ‘Irag. Then 
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he moved away, so I went and sat in the place he had vacated. I found 
some fruit there, so I ate it, and its taste resembled the flavor of musk.” 

It was Shaikh Abū Muhammad Mas üd al-Harithi (may Allah 
bestow His mercy upon him) who said: “I once found our own 
Shaikh, Shaikh “Ali ibn al-Hiti (may Allah be well pleased with him), 
in the presence of a woman who worked as his servant. Her personal 
name was Raihana, and she was nicknamed Sitt al-Baha' [Lady of 
Beauty]. May Allah be well pleased with them both! She had 
contracted the sickness from which she was soon to die, so she said 
to the Shaikh: ‘O my master, I have a keen appetite for ripe dates!’ 
There were no ripe dates in the village of Raziran at that time, and 
those we had harvested, in another village, were in the keeping of a 
righteous individual called ‘Abd as-Salam. 

“The Shaikh turned his face in the direction of our crop, and said: 
ʻO ‘Abd as-Salam, bring some of your ripe dates to Raihana!’ Allah 
made his voice audible to “Abd as-Salam, who took some of the ripe 
dates, and traveled to reach the Shaikh. On his arrival, he set the ripe 
dates in front of Raihana, and she ate her fill. “Abd as-Salam said to 
her: ‘O my mistress, in front of you there is something even better.’ 
ʻO ‘Abd as-Salam,' said she, ‘I am the maidservant of Shaikh ‘Ali ibn 
al-Hiti, yet something of this world and the Hereafter escapes me. Go 
now, and may you become a Christian!’ Then she died, and passed 
on to the mercy of Allah (Exalted is He). 

“Abd as-Salam then set out for Baghdad. Somewhere along the 
way, he happened to see some Christian women, and he fell in love 
with one of them. He asked her to marry him, but she was unwilling 
to accept his proposal, unless he converted to Christianity, so he 
complied. After their marriage, he stayed with her in her village, and 
she bore him several children. Then he contracted a very serious 
illness. Shaikh “Ali was told of his condition, so he said: *O my Lord, 
I was angry over the dissatisfaction of Raihana, but now Iam content. 
Ibeg You to bring him to me, for I do not want him to be resurrected 
in the company of the Christians [Nasara].’ 

“Then he said to Shaikh Umar al-Bazzaz: ‘Go to the village called 
such-and-such, and enter the presence of “Abd as-Salàm. Pour a jar 
of water over him, and bring him here to me.’ Shaikh “Umar went 
to that village, where he found him in a serious state of sickness. He 
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poured the water over “Abd as-Salam, who promptly stood up and 
declared himself a Muslim. His wife also embraced Islam, and so did 
his children, as well as all the members of their household. He 
recovered from his sickness, and they all came to visit the Shaikh. 
Through the blessed grace of Shaikh “Ali (may Allah be well pleased 
with him), all good things were restored to “Abd as-Salam.” 

Shaikh “Ali ibn al-Hiti (may Allah be well pleased with him) lived 
in the village of Raziran, in the province of Nahr al-Malik, until he 
died there in the year [A.H.] 564. At the time of his death, he was 
more than one hundred and twenty years of age. He was buried in 
Raziran, and his tomb is a prominent site of visitation. 

He was brilliant and splendid, graceful and handsome. He dressed 
in the style of the people of the Sawad [the rural area of 'Iràq]. He 
combined the noblest traits of character, the most excellentattributes 
of virtue, and the most glorious of charismatic talents [mandqib]. Of 
all the people of his time, was one of the most generous, the most 
intelligent, and the most altruistic. His exploits are famous, and his 
companions have followed in his footsteps on this path. May Allah 
be well pleased with them all! 


10. 
Shaikh Aba Ya 'azz al-Maghribi 
(d. ca. A.H. 570)185 


haikh Abu ’1-Ya‘azz al-Maghribi (may Allah be well pleased with 

him) was one of the outstanding Shaikhs of the West [Maghrib], 
and one of their most prominent saints [awliya’]. He was endowed 
with supernatural charismatic talents [karamat khariqa], manifest 
powers of dispensation [tasrif], splendid spiritual stations, lofty 
attributes of character, and brilliant spiritual states. He was one of 
the mainstays [awtād] of the West, where he was one of the most 
glorious of those who know by direct experience [‘Grifin], and one of 
the greatest of the ascetics [zuhhad] and those who specialize in 
Reality [muhaqqiqin]. He was one of the pillars of this Spiritual Path 
[Tariqa], and his standing in this [spiritual] business was firmly 
established. He attracted visitors from all the regions of the East and 
the West. He practiced constant vigilance, severe self-criticism, and 
vigorous exertion in the spiritual struggle [mujahada]. 

Of the senior Shaikhs of the West, more than a few received their 
training in his fellowship, and his teaching was propagated by 
countless followers. The people of the West would seek nourishment 
from him, and they would always receive the nourishment they 
sought. They would have recourse to him in their most difficult 
situations, and their problems would always be resolved. 

He had an exalted way of speaking about the esoteric sciences 
[ma arif], as the following sayings of his will serve to illustrate: 


eSpiritual states [ahwal] are dominant [malika] in relation to 
people in the initial stages of development [ahl al-bidayat], for those 
states control them. They are subordinate [mamlüka] to people in 
the final stages [ahl an-nihayat], for they control those states. 
185 According to J. S. Trimingham (op. cit, p. 46) Shaikh Abū Ya‘azz died in 1176 C.E. 


(Trimingham describes him as *a crude non-Arabic-speaking Berber.") 
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* Any “real experience" that does not wipe out every personal trace 
and vestige of the servant [of the Lord] is not a real experience 
[haqiqa]. 

*[f someone seeks the Truth [Haqq] from the direction of grace 
[fadl], he will attain thereto. 


eHe who does not belong to anyone, does not exist because of 
anyone. 


* The most valuable speech is that which is indicative of direct 
witnessing [mushahada]. 


At the outset of his career, Shaikh Aba Ya‘azz (may Allah be well 
pleased with him) spent fifteen years in the wilderness, eating 
nothing but seeds from the mallow plant. The lions used to snuggle 
up beside him, and the birds would alight upon him. When the lions 
took to prowling, attacking the caravans and making the roads unsafe 
for travelers, he would go and grab them by their tails, and they would 
meekly submit to his command. “O dogs of Allah,” he would say to 
them, “get away from here, and do not come back!” They would 
promptly depart, and that would be the last time they were seen in 
that particular place. 

It was Shaikh Muhammad al-Ifriqi [the African] who said: “The 
woodcutters came and complained to him about the large number of 
lions in the forest, from which they gathered logs, so he said to his 
servant: ‘Go to the edge of the forest, and shout at the top of your 
voice: “Hear this, all you lions! Shaikh Abū Ya‘azz is ordering you 
to clear away from this forest." The servant went and did as the 
Shaikh had told him, and the lions came trooping out, carrying their 
cubs, until the forest was empty. Nota single lion has ever been seen 
in it since then. 

Shaikh Aba Madyan (may Allah be well pleased with him) has told 
us: "It was in the West, during a period of drought, that I went to 
visit Shaikh Aba Ya‘azz. I found him sitting in the desert, surrounded 
by many wild beasts, including some lions. They were all mingled 
together, doing no harm to one another. He also had many birds 
perched on his head. One of the wild animals would approach him 
and make a noise, as if complaining to him, so he would tell it: ‘Your 
sustenance, consisting of such-and-such, can be found in the place 
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called such-and-such.' The beast would then leave his presence, and 
each of the others would come to him in turn. 

“He said to me: ‘The wild beasts and the birds all gathered here, 
complaining to me about the severe shortage of food and water. They 
said that they would not prefer to inhabit any other country, aside 
from the lands of the West, because they love having me as their 
neighbor, and because Allah has shown me when and where they can 
find their food supplies" 

One of Shaikh Abü Madyan's companions came to his [master's] 
Shaikh, Shaikh Aba Ya‘azz, during a time of drought, and said to 
him: ‘I own a plot of land, from which my family and I obtain our 
sustenance, but it is now completely barren.’ The Shaikh went with 
him to his plot of land, and walked all over it. Rain then fell on that 
man’s land, targeting it specifically, until it was thoroughly irrigated. 
The rain did not go an inch beyond it, and no other plot of land in the 
West could be cultivated. 

Shaikh Abū Ya‘azz (may Allah be well pleased with him) eventually 
settled in A ‘it, a borough in one of the districts of Fez [Fas], and he 
lived there till he died, at a very advanced age. His tomb is a 
prominent site in that locality, and it is frequently visited. The people 
of Morocco refer to him as Dad, meaning “The Great Father" [in the 
Berber language]. They have given him that title because of the great 
esteem in which they hold him. May Allah be well pleased with him! 


11. 
Shaikh Maslama as-Sarüji 
(d. A.H. 466) 


s for that exemplary guide, Shaikh Aba Ni‘ma Maslama ibn 

Ni ma as-Sarüji, he was the Shaikh of Shaikhs, the chieftain of 
the saints [sayyid al-awliya ], the leader of the chosen [ra 1s al-asfiya ], 
and the captain of the truly devout [za im al-atqiya ]. His standing 
was firmly based, and his aspirations lofty. He was endowed with 
obvious charismatic talents [karámat], magnificent spiritual states, 
supernatural deeds [af (al khariqa], and the breathing of truthful 
breaths. He was one of those whom Allah (Exalted is He) presents 
in high profile to the existing universe [wujüd], to whom He gives 
free rein in the realm of being [kawn], and for whom He instills 
approval and complete respect in the breasts of His creatures. 

Shaikh Maslama was one of the people of knowledge and devoutness, 
munificence and generosity. He treated guests with hospitality, 
strangers with dignity, paupers with sympathy, the weak with 
civility, and the wretched with mercy. 

Leadership of this [spiritual] business devolved upon him in his day 
and age, with regard to knowledge and practice, spiritual state and 
spiritual station. Many of the most outstanding Shaikhs received 
their education from him, including Shaikh 'Uqail al-Manjabi (of 
whom we shall have more to say [in the next section]), among other 
eminent figures. His teaching was propagated by a vast number of 
those endowed with remarkable spiritual states, and he attracted a 
host of pupils from among those whose footing is firmly established 
in this business. The scholars and Shaikhs were unanimous in 
declaring him worthy of reverence and honor, and visiting him was 
one of their highest priorities. 

Shaikh Maslama is reported as having said: “I incubated forty eggs, 
and none of them proved to be fertile, apart from this Shaikh 
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*Uqail al-Manjabi." He was alluding to the fact that Shaikh “Ugail 
(may Allah be well pleased with him) had forty pupils, including 
Shaikh “Adi ibn Musafir, Shaikh Müsa az-Zuwali, Shaikh Raslan 
ad-Dimashgi, and Shaikh Shubaib ash-Shatti al-Furati. May Allah 
be well pleased with them all! 

The author of Kitab al-Arwah [The Book of Spirits] has informed 
us of the following report: “During the lifetime of Shaikh Maslama 
as-Sarüji, the town of Sarüj was attacked by the infidels [kafara], 
either the Franks [Firanj] or the Armenians [Arman]. They killed 
and they took prisoners. When the Shaikh's companions heard that 
his convent [zawiya] was about to be attacked, they said: ‘O our 
master, the enemy has come.’ He said: ‘Be patient" They kept 
repeating the warning, until they said: “The distance between them 
and us is no more than a stone's throw!’ 

*Only then did he step outside. With a wave of his noble hand, he 
ordered the assailants to retreat. Their horses promptly carried them 
away, with such compelling force that they could not reverse their 
stampede, however hard they tried. Fatal casualties were many 
indeed, among both the cavalrymen and their horses. Their formations 
were scattered, and they reached the town walls in terrible shape. 
Then they dismounted, and acted in keeping with chivalrous good 
manners, turning their faces toward the convent [zawiya]. They sent 
envoys to the Shaikh, apologizing and begging his pardon, so he said 
to their messengers: ‘Tell them: “He will send you the answer you 
deserve for what you have done, tomorrow morning, if Allah 
(Exalted is He) so wills.” 

“The infidels were thus left wondering what the answer might be. 
Itcame to them early the next morning, when thearmy of the Muslims 
arrived on the scene, rooted them out, and utterly annihilated them." 
(Here ends the quotation.) 

According to another report: “The forsaken enemy [al-‘aduww 
al-makhdhül]!36 had once captured Shaikh Maslama's son, Ni ma, 
186 The epithet makhdhil [forsaken], applied to the infidel foe, is evocative of the 
Qur nic verse: 

Do not set up with Allah any other god, 
là taj al maʻa 'lláhi ilahan akhara 
lest you sit down reproved, forsaken. 


fa-taq uda madhmiiman makhdhüla. (17:22) 
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who remained with them for some time. When the night of the 
Festival [Id] came around, his mother burst into tears. The Shaikh 
asked her what was the matter, and she replied: ‘Do I need to explain 
what is the matter with me, when my son is in captivity?’ 

“What do you want?’ he asked. 

*"The Shaikh's alms-gift [sadaqa],’ she replied. 

**We shall bring him home in the morning,’ said he, ‘if Allah 
(Exalted is He) so wills. 

“Then, early in the morning, the Shaikh said [to his companions]: 
*Go to Tel Harmal, and bring him home! They went there at once, 
and found the young man together with alion. When they asked him 
to explain the presence of the beast, he said: “This lion came and 
carried me here on its back, from the house of the man who held me 
captive.’ As soon as the lion saw them, it returned to the place from 
whence it had come, strolling at an easy pace." 

(Tel Harmal is said to be a village to the east of Shaikh Maslama's 
own village, the two being separated by an hour's journey.) 

According to yet another report: “A certain person had gone to 
perform the Pilgrimage [Hajj], along with a group of friends. When 
the night of the Festival of Sacrifice [Id al-Adha] came around, his 
mother said: *We have baked some loaves and cakes, and my heart 
is longing to share them with my son.’ Shaikh Maslama said to her: 
‘Fetch me his portion. I shall wrap it up for him.’ She brought it to 
him, and the Shaikh concealed it in a wrapper. 

*When the Pilgrim came home, he had that wrapper with him, so 
his mother asked him about it. He and his companions said: ‘We 
found this wrapper on the night of the Festival [Id], with loaves and 
cakes inside it, as fresh as if they had just been taken from the oven.’ 
May Allah be well pleased with Shaikh Maslama!” 

He died (may Allah bestow His mercy upon him) in the month of 
Rajab, in the year [A.H.] 466. He died in his own village, which is 
about an hour and a half away from the town of Sarüj, toward the 
southeast, and there he was buried. His tomb is a prominent local 
site, which is often visited. May Allah be well pleased with him, and 
may He enable us to benefit by him! 
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As for his surname "as-Sarüji," it indicates his connection with the 
abovementioned town of Sarüj. It does not link him to the saddler's 
trade [/amal as-surüj]. If it did, the spelling would be *as-Surüji. "187 
Allah knows best, of course. 


187 Tn order to clarify the spelling, pronunciation and meaning of the Shaikh’s surname, 
the author uses the appropriate Arabic terminology (which can only be paraphrased in 
English): as-Sarüjt bi-fath as-sin al-muhmala nisba ila madina Sarij.... / alladhi ya malu 
surüj ad-dawabb yugalu la-hu surüji bi-damm as-sin al-muhmala. 


12. 
Shaikh “Ugail al-Manbiji 


he exemplary Shaikh “Ugail al-Manbiji (may Allah be well 

pleased with him) was the Shaikh of the Shaikhs of Syria in his 
day and age. More than a few of their leading figures (may Allah be 
well pleased with them all) received their education in his fellowship. 
Their actual number was forty men, all of them endowed with 
remarkable spiritual states, including Shaikh “Adi ibn Musafir and 
Shaikh Misa az-Zuwali (may Allah be well pleased with them both). 
He was the first to introduce the noble tattered cloak [khirqa] of [the 
Safi order known as] the “Umariyya into Syria, where it was received 
from him through investiture. 

He was knownas at-Tayyar [the Flyer], because he had flown from 
the minaret of his village in the regions of the East. Then his people 
heard that he was in Manbij,!88 so they came and found him there, 
[and he thus acquired the surname *al-Manbiji"]. He was also named 
al-Ghawwas [the Pearl Diver]. This name was conferred upon him 
by his own Shaikh, Shaikh Maslama (may Allah be well pleased with 
him), because of what happened when he went on a visit to Jerusalem 
[Bait al-Maqdis], together with a group of the Shaikh Maslama's 
companions. When they reached the River Euphrates [al-Furat], 
each of them laid his prayer rug [sajjada] on the water, sat on it, and 
sailed across to the other side. Shaikh “Ugail likewise laid his prayer 
rug on the water, and sat upon it. Then he dived into the water and 
swam across, without getting wet in the slightest. When they later 
returned to the presence of Shaikh Maslama, they reported this to 
him, so he said: “‘Ugail is one of the pearl divers [ghawwasin].” 

Shaikh 'Ugqail is one of the four Shaikhs who are able to function 
in their graves, with the same freedom as the living. Those four are: 


188 Manbij (the ancient Bambyce) is a ruined city near the River Euphrates in the 
Syrian province of Aleppo [Halab]. 
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(1) Shaikh ‘Abd al-Qadir al-Jilani, (2) Shaikh Ma ‘raf al-Karkhi, 59 
(3) Shaikh 'Uqail al-Manjibi, and (4) Shaikh Hayat ibn Qais 
al-Harrani.!9° May Allah be well pleased with them all! 

Shaikh 'Uqail had a sublime way of speaking about the esoteric 
sciences [ma‘Grif], as the following sayings of his will serve to 
illustrate: 


e This Spiritual Path [Tariq] of ours consists of earnest endeavor, 
laborious toil, and strict adherence to the rule, until you are slit into 
shreds [al-jidd wa ’l-kadd wa luziim al-hadd hatta tanqadd]! This 
means that the chivalrous hero [fata] will either reach his desired 
destination, or die of sheer exhaustion. 


elf someone seeks a spiritual state or station for his personal 
satisfaction, he is far from the methods of the esoteric sciences 
[ma 'arif]. 

e Chivalry [futuwwa] means noticing the virtues of the servants [of 
the Lord], and turning a blind eye to their vices. 


e To claim for oneself a spiritual state, without being endowed with 
any such state, is to be a false pretender. 


It was Shaikh “Uthman ibn Marzüq who said: “In the early stage 
of his career, Shaikh “Ugail al-Manjibi once went and sat in a cave, 
together with seventeen men, pupils of Shaikh Maslama (may Allah 
be well pleased with him), all of whom were endowed with remarkable 
spiritual states. Each of them had placed his staff at a certain spot in 
the cave, when some men came out of the air, and started picking up 
those staffs. They collected them all, until they came to the staff of 
Shaikh “Ugail, which they could not lift with their hands, whether 
they tried individually or all together. 

“When the group returned to Shaikh Maslama, they told him what 
had happened, so he said: ‘Those men are the saints [awliya’] of 
Allah in this day and age. The owner of each of those staffs is 
therefore at, or beneath, the spiritual station of the saint who picked 
it up. That explains why they were incapable of lifting "Uqail's staff, 
for none of them has attained to a station higher than his station.’” 


18? See note 39 on p. 71 above. 
190 See p. 479 below. 
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It was Shaikh Abu 'l-Majd al-Manjibi who said: “My father told 
me that my grandfather had told him: ‘I once entered the presence 
of Shaikh ‘Ugail, beneath the mountain outside Manjib, when 
several righteous men were in his company. One of them asked him: 
“What is the distinguishing mark of the truthful person [sadiq]?" 
The Shaikh replied: “If he were to say to this mountain: “Move!” 
it would surely move,” and the mountain did move. 

“Then came the question: “What is the distinguishing mark of 
someone endowed with powers of dispensation [mutasarrif]?” To 
this the Shaikh replied: “If he commanded the wild creatures of the 
land and the sea to come to him, they would do as he commanded.” 
Before he had finished his sentence, wild animals came down to us 
from the mountain, filling all the space around us. As the fishermen 
reported, the bank of the Euphrates was fully stocked with fish at that 
same moment. 

“The next question was: “O my master, what is the distinguishing 
mark of someone who is favored with blessed grace, beyond all the 
other people of his time?” To this the Shaikh replied: “If he kicked 
this rock with his foot, fountains would gush from it, then it would 
turn hard again.” Fountains immediately gushed froma rock in front 
of him, then it went back to being a solid rock. 

“He also said: “As he was leaving his convent [zawiya] one day, 
at the start of a journey that would take him away from Manjib, he 
noticed a group of his companions and students, standing there 
waiting for him. His inner self said to him: “These people are 
standing out here for your sake!” He began to weep, then he uttered 
these poetic verses: 

I exceeded my capacity in my love for you all, 
though I was so sure that I was treating you kindly. 
The lover of the noble, even if he is not noble, 
will be ennobled by the love that he feels for them." 

Shaikh “Ugail (may Allah be well pleased with him) settled in 
Manbij, and he made it his home for forty-nine years. He died there 
at a very advanced age. His tomb is a prominent local site, to which 
visits are still paid at the present time. I went there as a visitor myself, 
in my early youth. Through his blessed grace, I obtained all that is 
good. May Allah be well pleased with him, and may He be well 
pleased with us, for his sake! 


13. 
Shaikh “Ali ibn Wahb ar-Rabi i 


s for that exemplary guide, the enlightened Shaikh “Ali ibn 

Wahb ar-Rabi i (may Allah be well pleased with him), he was 
one of the most splendid Shaikhs of ‘Iraq. His importance was great 
indeed, for he was endowed with supernatural charismatic talents 
[karamat khariqa], glorious spiritual stations, and positions of lofty 
distinction. He held the highest peak in the sphere of the esoteric 
sciences [ma Grif], and the most elevated situation in the domain of 
the realities [haqa iq]. 

He was one of those whom Allah presents to His creatures in high 
profile, for He instilled respect for him in their hearts, caused him to 
speak about the hidden mysteries, and gave him opportunities beyond 
the ordinary. 

The Shaikhs, and others too, unanimously acknowledged his 
preeminence. Responsibility for the training of spiritual seekers 
[muridin] devolved upon him, in Sinjar and all the neighboring 
districts. Many righteous and distinguished individuals received 
their education from him, including Shaikh Suwaid as-Sinjari, 
Shaikh Aba Bakr al-Khabbaz, and Shaikh Sad as-Sana ihi, to name 
only three of them. Of the people of the East, a countless number 
became affiliated to him. 

It is related that, when he died, he left behind seventy-one pupils, 
all of them endowed with remarkable spiritual states. On the day of 
his death, they assembled in the garden opposite his convent [zawiya], 
and each of them gathered a bunch of plants from that garden. When 
they breathed upon them, they blossomed with flowers of many 
different colors. 

It was Shaikh “Ali ibn Wahb who said: “Allah (Exalted is He) has 
granted me a treasure, sealed with His power and His strength." 
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He was given the name Radd al-Gha’ib [Restorer of the Lost], 
because, if someone came to him, having lost his spiritual state, the 
Shaikh would restore it to him with added blessing. 

He was one of the two men who were invested, in their dreams, 
with something taken from the tattered cloak [khirqa] of the 
Champion of Truth [as-Siddiq] (may Allah be well pleased with 
him), and who woke up to find themselves actually wearing it as a 
skullcap. The other was our master, Shaikh Aba Bakr ibn Huwara.!?! 

On one occasion, Shaikh “Ali ibn Wahb was together with Shaikh 
“Adi ibn Musafir and Shaikh Misa az-Zuwali, beside a huge rock on 
Mount Shukriyya, in the regions of the East. The two of them asked 
him: “What is the affirmation of Divine Oneness [tawhid]?” Shaikh 
“Ali pointed his hand toward the rock, and said: “This!” Then he 
exclaimed: “Allah!”—and the rock split into two halves. The site 
is well known, and people perform ritual prayers [yusallim] in the 
space between the two halves. May Allah be well pleased with 
those Shaikhs! 

It was “Umar ibn ‘Abd al-Hamid who said: “My father told me that 
my grandfather once told him: ‘For forty years, I led my master, 
Shaikh ‘Ali ibn Wahb, in the performance of the ritual prayer [salat]. 
I asked him about the early stage of his career, and he said: 

“I memorized the Glorious Qur'àn when I was seven years old. 
I moved to Baghdad at the age of thirteen, and there I studied under 
the religious scholars [“ulama] (may Allah be well pleased with 
them). I continued my pursuit of learning, and I used to worship in 
my mosque outside the city. One night, while I was sleeping, I saw 
[Aba Bakr] the Champion of Truth [as-Siddiq] (may Allah be well 
pleased with him). ‘O ‘Ali,’ he said to me, ‘I have been commanded 
to invest you with this skullcap [taqiyya].’ He produced it from 
inside his sleeve, and placed it on my head. Then, a few days later, 
al-Khidr!9?? (peace be upon him) came to me and said: ‘O “Ali, you 
must go out to the people, for they will derive great benefit from you.’ 

***] went about my usual business, then I came home to sleep. I 
saw the Champion of Truth [as-Siddiq] (may Allah be well pleased 
with him) in my dream, and he repeated what al-Khidr had told me. 


191 See p. 341 above. 


192 See note 14 on p. 41 above. 
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Again I went about my usual business, but then, the next night, I saw 
the Prophet (Allah bless him and give him peace), and he repeated 
what the Champion of Truth [as-Siddiq] (may Allah be well pleased 
with him) had told me. I woke up, and resolved on going out [to the 
people]. Then I went back to sleep for the rest of the night, and I saw 
the Lord of Truth (Glory be to Him and Exalted is He). ‘O My 
servant,’ He said to me, ‘I have installed you among My élite [safwa] 
on My earth. I have supported you in all your states, with a Spirit 
[Rah] from Me, and I have established you as a mercy to My 
creatures. You must therefore go out to them, share with them the 
wisdom I have taught you, and show them My signs, which I have 
confirmed for you.’ I woke up at once, and went out to the people, 
who soon came flocking to me." 

The scholars and the Shaikhs (may Allah be well pleased with them 
all) were unanimous in declaring him worthy of the greatest honor 
and respect. Visitors came to him from all the countries and regions, 
bringing votive offerings with them, and his fame spread to the 
farthest horizons. 

Shaikh “Ali (may Allah be well pleased with him) had a fine way 
of speaking, in the language of those who specialize in the realities 
[haqá' iq]. Here are some of his noteworthy sayings: 


e If someone loves the Lord of Truth, and wishes to find Him, he 
must cause that wish to dwell within his heart. 


e The seeker is a lover, engaged in a quest, while the one who is 
sought is a loved one, the object of a quest [al-murid muhibb talib 
wa 'l-murád mahbüb matlüb]. 


e When the seeker is sought, he is captured, wrested away, and 
drawn aside. Love's ardor overwhelms and conquers him, for he has 
found what he was seeking. He has traveled the road and covered the 
distance. He has abandoned his personal identity, and forsaken it 
completely. He has erased all shades of color from his sight, so he no 
longer sees them. 


e Abstinence [zuhd] is an obligatory duty [farida], a virtue [fadila], 
andarighteous work [qurba]. As an obligatory duty, it applies to that 
which is unlawful [haram]. As a virtue, it applies to that which is of 
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dubious legality [mutashabih]. Asa righteous work, it applies to that 
which is lawful [halal]. 


* Abstinence [zuhd] is more comprehensive in scope than pious 
restraint [wara'], because pious restraint means approaching every- 
thing with caution, whereas abstinence means separation from 
everything. 


*'The mark of sincere devotion [ikhlas] is that creatures [khalq] 
vanish from your sight, in the direct vision of the Truth [Haqq], and 
that your personal extinction [fana'] is permanent and everlasting. 


* If someone relies, with his innermost being [sirr], on others apart 
from Allah (Exalted is He), He will strip all sympathy for him from 
the hearts of those others, and clothe him in the garb of craving 
for them. 

Shaikh ‘Ali would often quote these verses of poetry: 

If they share a secret with someone, and he reveals it, 
they will not make him privy to secrets as long as he lives. 


They will keep him at a distance, so he cannot enjoy their nearness, 
and treat him with alienation instead of intimate friendship. 


They will not befriend a broadcaster, who publishes their secrets; 
far removed be their dignity, from that be it far removed! 


Shaikh Muhammad, the son of our master, Shaikh “Ali ibn Wahb 
(may Allah be well pleased with them both), has informed us: 

“In the time of my father, there was a native of Hamadan, a man 
called Shaikh Muhammad ibn Ahmad al-Hamadani, who experienced 
the loss of his spiritual state. All of his special qualities and attributes 
simply disappeared without trace. One of his spiritual faculties had 
been his ability to see all the way up from the realm of Sovereignty 
[Malaküt] to the Heavenly Throne [“Arsh]. He traveled around and 
about, through all the towns and countries, but he found no one able 
to restore his spiritual state. 

“Then he came to Shaikh ‘Ali, who welcomed him warmly and 
received him with honor. ‘O Shaikh Muhammad,’ he said to his 
guest, ‘I shall restore to you your spiritual state, and more besides.’ 
Then he instructed him to close his eyes, so he closed them, and 
he could see all the way up from the highest realm of Sovereignty 
[al-Malakit al-a‘la] to the Heavenly Throne [‘Arsh]. Then Shaikh 
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“Ali said to him: ‘There you have your former spiritual state. I shall 
now provide you with two more.’ 

“Then he instructed him to close his eyes, so he closed them, and 
he could see all the way down from the lowest realm of Sovereignty 
[al-Malaküt al-asfal] to the pit of the Great Beast, Behemoth 
[Bahamit]. ‘This,’ said Shaikh “Ali, ‘is one [of the two additional 
states I promised]. As for the other, I have given you a special foot, 
with which you can step to all the far horizons.’ While one of his 
two feet was still in place beside Shaikh “Ali, Shaikh Muhammad 
al-Hamadani raised his other foot, and set it down in Hamadan. Such 
was the blessed grace of Shaikh “Ali. May Allah be well pleased 
with him!” 

Shaikh ‘Ali’s son also said: “A group of paupers [fuqara’] once 
came to visit him, hoping that he could satisfy their appetite for 
something sweet. The Shaikh went into his kitchen, took the rind 
of a pomegranate, heated it at the fire, and poured the juice into a 
flask. Then he brought it out and set it in front of them. The 
sweetness they tasted was the best in this world, the finest and the 
most delicious.” 

“On another occasion, a North African [Maghribi] called “Abd 
ar-Rahman came to visit the Shaikh (may Allah be well pleased with 
him), and set before him an ingot of silver. ‘O my master,’ he said, 
‘this is a sample of my workmanship, produced for the benefit of the 
paupers.’ The Shaikh turned to the paupers who were present in his 
company, and said: ‘If some of you have utensils made of copper, 
bring them here to me.’ They brought him many such utensils, and 
stacked them in the middle of the convent [zawiya]. 

“The Shaikh stepped over them, and some of them turned into 
gold, and some into silver, with the exception of two finger-bowls. 
Then the Shaikh said to the owners of the utensils: ‘Whoever has 
a utensil here, let him take it!’ So they took them, in the form of gold 
and silver. Then the Shaikh said to “Abd ar-Rahman: ‘O my dear 
son, Allah (Exalted is He) has given me all of this, but we have 
abandoned it, for we have no need of it. Take your ingot away!’ 

“When someone asked him why the utensils had been affected in 
different ways, he explained: ‘If someone brought a utensil, and 
there was no diffidence at all in his feeling, it turned into gold. If there 
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was an element of diffidence in his feeling, his utensil turned into 
silver. If his attitude toward me was malevolent, the condition of his 
utensil remained unchanged." 

According to one report: “The Shaikh (may Allah be well pleased 
with him) used to till the land with a plow drawn by two cows, though 
he never touched them with his hand. When he told them to stop, 
they would stop, and when he told them to walk, they would walk. 
He would sometimes sow seeds of wheat and other grains, and the 
plants would immediately sprout up behind him. 

“A cow of his once died, so he came and grabbed it by its horn, 
crying: ‘O Allah, restore it to life for my sake! The cow stood up 
at once, shaking the dust from its ears. May Allah be well pleased 
with the Shaikh!" 

To put it ina nutshell, his charismatic exploits [mandqib] are many 
and widely known. 

Shaikh “Ali ibn Wahb (may Allah be well pleased with them both) 
lived in al-Badriyya, a village in the province of Sinjar. It was there 
that he died, when he was more than eighty years old. His tomb is 
a prominent site in that locality, and visits are often paid to it. 

He was an excellent scholar, remarkable for his eloquence and his 
modest humility. He did not swear by Allah (Exalted is He), and he 
did not raise his head toward heaven, from a sense of shame in the 
presence of Allah (Exalted is He). 

He was a Bedouin [Badawi], from the tribe of Bani Rabi‘a Shaibani. 
May Allah be well pleased with him! This Cardinal Pole [Qutb], this 
perfect and practicing scholar, this Shaikh endowed with charismatic 
talents, was indeed a member of our own tribe, the Bani Rabi‘a, 
although he is not mentioned by that erudite researcher, my paternal 
cousin, ar-Ridawi Radi ad-Din Muhammad al-Hanifi (may Allah 
treat him with His mysterious grace), in his compilation entitled 
al-Mawsüm bi’l-Athar ar-Rafi‘afi Ma' athir Bani Rabi‘a [Definitive 
Record of Lofty Traces, Concerning the Accomplishments of the 
Bani Rabia]. 


14. 
Shaikh Misa ibn Mahan az-Zuwali 


A s for that exemplary guide, Shaikh Müsa ibn Mahan (or, as some 
say, ibn Mahin) az-Zuwali (may Allah be well pleased with 
him), he was one of the finest of the Shaikhs, and one of the most 
splendid. He was one of those whom Allah (Exalted is He) presents 
to His creatures in high profile, for He instilled respect for him in 
their hearts, caused him to speak about the hidden mysteries, and 
granted him opportunities beyond the ordinary. The Shaikhs, and 
others too, unanimously acknowledged his preeminence. 

Many of the Shaikhs of the East received their education from him. 
His students included a host of those endowed with remarkable 
spiritual states, and a vast number of seekers became affiliated to him. 

He was held in high esteem by our own Shaikh, our master Shaikh 
“Abd al-Qadir (may Allah be well pleased with him), who frequently 
extolled his merit. “O people of Baghdad,” he once said, “a sun is 
about to rise above you, thelike of which has never before risen above 
you!” When people asked: “And who may he be?" he replied: 
“Shaikh Masa az-Zuwali (may Allah be well pleased with him).” 
Then he instructed the people to greet him, at the end of a two-day 
journey. When Shaikh Masa arrived, Shaikh “Abd al-Qadir (may 
Allah be well pleased with him) received him with great honor. He 
had come to Baghdad while traveling as a Pilgrim [Hajj]. May Allah 
be well pleased with him! 

Shaikh Masa had a fine way of speaking, in the language of those 
who are skilled in the esoteric sciences [ma Grif]. He was someone 
whose prayer of supplication was sure to be answered [mujab 
ad-da‘wa]. May Allah be well pleased with him! If he prayed on 
behalf of a blind man, the blind man’s sight was sure to be restored. 
If he invoked blindness upon a seeing person, that person was sure 
to lose his eyesight. If he prayed on behalf of a pauper, the pauper 


408 


Shaikh Müsá ibn Mahan az-Zuwali 409 


was sure to be enriched. If he invoked poverty ona rich man, the rich 
man was sure to be impoverished. If he prayed on behalf of a disabled 
person or an invalid, the person concerned was sure to be cured and 
restored to good health. If he prayed for someone to be blessed in 
some undertaking, that blessing was sure to be granted. The response 
to his supplication was always immediately apparent. May Allah be 
well pleased with him! 

It was Ahmad al-Maridini who said: “I heard the following 
accounts from my father, who reported them from his own father: 

“For Shaikh Misa az-Zuwali, the vision of Allah's Messenger 
(Allah bless him and give him peace) was a frequent experience, and 
his spiritual states were received through his enabling grace [tawftq] 
(Allah bless him and give him peace). 

*Whenever the Shaikh (may Allah be well pleased with him) 
touched iron with his hand, the metal would soften, until it became 
as fluid as water. 

“A woman once came to him, carrying a baby boy, who was only 
four months old. The Shaikh called the infant to him, and he came 
running into his arms. Then he told him to recite: 

Say: “He is Allah, One!” 
qul Huwa ’llahu Ahad. (112:1) 

“The child responded by reciting the Sūra of Sincere Devotion 
[Surat al-Ikhlas] from beginning to end,!?? with an eloquent tongue. 
From that time on, he retained the ability to walk and speak. When 
he was seen much later, after the Shaikh’s death, he was thirty years 
of age, and his eloquence was as fluent as it had been when he first 
spoke, asa baby in front of the Shaikh. He was called by the surname 
Abū Masrür [Father of a Happy Child].” 


193 This Sūra of the Qur'àn consists of four verses [@yat], namely: 
Say: “He is Allah, One! 
qul Huwa ’llahu Ahad: 
Allah, the Everlasting Refuge! 
Allahu ’s-Samad: 
He does not beget, nor was He begotten; 
lam yalid wa lam yiilad: 


and there is none comparable unto Him.” 


wa lam yakun la-hu kufuwan ahad. (112:1—4) 
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Shaikh Misa az-Zuwali (may Allah be well pleased with him) spent 
his life in Maridin, and it was there that he died. His tomb is a 
prominent site in that locality, and visits are often paid to it. When 
he was laid to rest in his tomb, he stood erect and performed the ritual 
prayer [salat], while the grave expanded to give him enough space. 
This caused a fainting fit to descend on all those who had come to 
bury him. 

He was radiantly beautiful, and worthy of profound respect. May 
Allah be well pleased with him, and may He be well pleased with us, 
for his sake! 


15. 
Shaikh Raslān ad-Dimashqī 


ne of the leading Shaikhs who paid glowing tribute to Shaikh 

‘Abd al-Qādir al-Jilàni (may Allāh be well pleased with him) 
was that splendid exemplar, Shaikh Raslan ad-Dimashqi (may Allah 
be well pleased with him). 

He was one of the preeminent Shaikhs of Syria, one of those 
remarkable individuals who know through direct experience [a yan 
al-“Grifin], and one of those who are outstanding on account of their 
superior skills. He was endowed with lofty indications, with elevated 
aspirations, with truthful expressions, with supernatural charismatic 
exploits [karamat khariqa], with majestic spiritual stations, and with 
exalted situations. He held the highest degree of directly acquired 
forms of knowledge [ma arif], the loftiest position in the realm of the 
realities [haqa' iq], and the foremost standing in nearness, clear 
unveiling and brilliant illumination [fath], as well as a firmly 
established empowerment and an effective aptitude for management. 

He is one of the leading figures of this [spiritual] business, and one 
of its pillars, in terms of learning [film] and practice [“amal], real 
achievement [tahqiq], direct knowledge [ma‘rifa], and indifference 
to worldly concerns [zuhd]. He is one of those whom Allah (Exalted 
is He) has brought to the notice of his fellow creatures, and upon 
whom He has conferred acceptance and abundant veneration in their 
sight. He put him in firm possession of the spiritual states [ahwal] 
and of sainthood [wilaya], made him privy to the mysteries of the 
universe [asrar al-kawn], and granted him freedom of disposal in the 
realm of existence [wujüd]. At his hands, He manifested wondrous 
marvels, for his sake He disrupted the customary patterns of nature, 
and He appointed him as a leader [imam] for the spiritual travelers 
[salikin]. 

He eventually became responsible for the training of all the seekers 
[muridin] in Syria. A group of its Shaikhs became affiliated to him, 
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and not a few of its inhabitants enjoyed the benefit of his fellowship. 
The religious scholars [“ulama’] and the elders (may Allah be well 
pleased with them) pointed him out with profound respect and 
reverent admiration. Various animals used for transport alighted in 
his courtyard, arriving from every direction and by every route, 
and riders followed in his tracks from every deep ravine [min kulli 
fajjin ‘amiq].194 

Shaikh Raslan ad-Dimashgqi (may Allah be well pleased with him) 
was charming, graceful, courteous and humble. He combined the 
most noble traits of character, the most perfect manners, and the 
most excellent attributes. He was also endowed with a sublime way 
of speaking about the process of real experiences [minhaj al-haqa@ iq]. 

He explained, for instance, that one who knows by experience 
[al-/arif] is closely monitored in everything by his direct vision 
[mushahada], and that intimate knowledge [ma‘rifa] becomes mani- 
fest in the revelation of insight. This is because one who knows 
by direct experience has already reached his spiritual destination 
[al-'arif wasil], but then the secrets of Allah (Exalted is He) are 
conveyed to him in a complete totality, by the lights that make him 
privy to the facts of the unseen [shawahid al-ghaib], and privy to the 
secret of control. 

Thus he is taken from his own person [nafs], then restored to his 
own person, firmly established in his heart. His being taken from his 
own person is an act of bringing near [to the Lord], while his being 
restored to his own person is a training exercise [tahdhib], and his 
self-control is a special assignment [takhsis]. The bringing near 
[taqrib] causes him to witness, the training causes him to exist, and 
the special assignment gives him a separate identity. Thus his 
separate identity [tafrid] is his existence [wujid], his existence is his 
witnessing [shuhid], and his witnessing is his witnessing. As Allah 
(Exalted is He) has told us: 

The eyes do not perceive Him, 

la tudriku-hu "l-absaru 

but He perceives the eyes. 

wa Huwa yudriku "l-absar. (6:104) 

—so His perceiving of the eyes is witnessed by the faculties of 
insight [basa ir]. 

194 An allusion to Q. 22:27. 
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It was the enlightened Shaikh Abü Muhammad Ibrahim ibn 
Mahmid al-Ya ‘la who said: 

“One day in the springtime, Shaikh Raslan (may Allah be well 
pleased with him) was in one of the gardens of Damascus, together 
with a group of his companions. One of them said to him: ‘O my 
master, what is the saint [wali] who is fully endowed with the 
principles of enablement [ahkam at-tamkin].’ ‘My dear young son,’ 
he replied, ‘he is the one whom Allah (Exalted is He) has invested 
with the reins of management [tasrif]. His companion then asked: 
‘What is the distinctive mark of that condition, O my master?’ 

“The Shaikh responded by picking up four twigs. He singled out 
one of them and said: ‘This twig represents the summer. He singled 
out another and said: ‘This twig stands for the fall, the autumn 
season.’ He singled out another and said: ‘This one represents the 
winter.’ Then he singled out yet another and said: ‘This one stands 
for the spring.’ He then took the twig which he had designated for 
the summer, and waved it to and fro with his hand. As he did so, the 
weather grew intensely hot. Then he threw that twig away, picked 
out the one he had designated for the fall or autumn, and waved it to 
and fro. As he did so, along came all the typical features of autumn 
and the season of the fall. Then he threw that twig away, picked out 
the one he had designated for the winter, and waved it to and fro. As 
he did so, the winter winds began to blow, the weather grew bitterly 
cold, and then the leaves began to wither on the trees in the garden, 
and so on. Then he threw that twig away, held onto the one he had 
designated for the spring, and waved it to and fro. As he did so, the 
trees turned green with fresh leaves, the branches began to blossom, 
and the breezes of springtime blew. 

“Then he gazed at the birds on the trees in the garden. He went 
over to one of the trees, gave it a shake, and signaled to the bird 
perched on it: ‘Glorify your Creator!’ The bird responded by 
warbling a most lovely tune, filling the listeners with sheer delight. 
Then he moved over to another tree, and did the same again, and so 
on, until he had come to each of the trees. Of all the birds, only one 
had failed to break into song, so the Shaikh (may Allah be well 
pleased with him) said to it: ‘May you not stay alive!’—and it 
promptly fell dead on the ground.” 
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On another occasion, fifteen men came to visit him, but the only 
food he had in store consisted of five flat loaves of bread. He set these 
before them, after crumbling them with careful precision, and said: 
*In the Name of Allah, the All-Merciful, the All-Compassionate. 
O Allah, bless us in what you have provided for us, for You are the 
Best of providers!" Even when they had eaten till their hunger was 
fully satisfied, a quantity was still left over, so he divided it amongst 
them, piece by piece, and they traveled on to Baghdad, eating from 
it throughout the entire length of their journey. 

It was Abü Ahmad ibn Muhammad al-Kurdi who said: 

“I once saw the Shaikh (may Allah be well pleased with him) 
traveling through the air. At one time he would be walking, at one 
time he would be traveling in a cross-legged posture, at one time he 
would be flying by like an arrow, and at one time he would be passing 
over the water." 

He went on to say: “I also saw him at “Arafat, and at all the sacred 
shrines [masha'ir]. Then I lost sight of him, so when I came to 
Damascus I asked the people of that city about him, and they told me: 
*By Allah, he has not been absent from us for as much as one whole 
day, except on the Day of “Arafa, part of the Day of Sacrifice [Yawm 
an-Nahr], and the Days of Tashriq.’” 

He also said: “I saw him sitting one day with a lion snuggled against 
his feet, but he was too absorbed to take the slightest notice of the lion. 

“One day I saw him on the outskirts of Damascus, throwing 
pebbles, so I asked him to explain, and he said: “These are arrows, 
aimed at the Franks.’ At that very point in time, the Franks had 
moved out toward the coast, pursued by an army of the Muslims. 
Shortly after that, people said: ‘We saw pebbles descending from the 
sky, raining down through the air upon the heads of the Franks.’ 
A large number of them perished because of the stones cast by the 
Shaikh. It even happened that a single pebble would strike a mounted 
knight, and he and his horse would both be destroyed, through the 
grace of the Shaikh (may Allah be well pleased with him).” 

He kept a residence (may Allah be well pleased with him) in 
Damascus, which he regarded as his home town, and it was there that 
he died. He was buried on its outskirts, and his tomb is a conspicuous 
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site, regularly visited down to this day of ours. While his bier was 
being carried on the necks of the bearers, green birds attended and 
perched on his bier. The people also saw cavaliers mounted on gray 
horses, circling around the funeral procession. They had never seen 
them before, nor did they ever see them afterwards. May Allah be 
well pleased with him! 


16. 
Shaikh Abu ’n-Najib as-Suhrawardi 
(A.H. 490-563) 


s for that exemplary guide, Shaikh Diya’ ad-Din Abu 'n-Najib 

“Abd al-Qahir al-Bakri, widely known as as-Suhrawardi (may 
Allah be well pleased with him), he was one of the preeminent 
Shaikhs of “Iraq. He was one of the leaders of those who know by 
direct experience [sudür al-'arifin], one of the most outstanding of 
those who specialize in Reality [a yan al-muhaqqiqin], and one of the 
standards of the scholars [a làm al-‘ulama’]. He was endowed with 
supernatural charismatic talents [karadmat khariqa], exceptional 
spiritual states, truthful utterances, and splendid insights. 

He taught as a professor at the Nizamiyya University in Baghdad, 
where he also achieved prominence in the issuing of formal legal 
opinion [fatwa]. He compiled useful books on the sciences of the 
Sacred Law [Shari/a] and Reality [Haqiqa], and he became the 
central point of reference for seekers of knowledge in Baghdad. He 
acquired the honorific titles Mufti "l-Iraqain [Legal Adviser of the 
Two ‘Iraqs]!% and Qudwat al-Fariqain [Exemplary Guide of the 
Two Parties].!?6 He was brilliantly clear in explaining the spiritual 
states of the people [of the Spiritual Path]. 

He used to dress in the academic gown and shawl worn by religious 
scholars [‘ulama’]. He used to ride on mules, and the saddlecloth 
would be raised in front of him [in his honor, when he set out to 
mount his mule]. 

He was one of the pillars of this [spiritual] business, one of its 
principal leaders, one of its most excellent guides, and one of its chief 
195 As this title indicates, the Shaikh was an expert jurist, qualified to issue formal 


opinions on questions of Islamic law, and he was equally recognized as such in both Arab 
“Iraq [ Iraq al-/ Arab] and Persian “Iraq [ Iráq al-/ Ajam]. 


196 [n this context, the "Two Parties [Fariqain]" can probably be taken as a reference to 
the academic religious scholars [“ulama’] and the Shaikhs of the Spiritual Path. 


416 


Shaikh Abu ^"n-Najib as-Subrawardi 417 


missionaries. His footing was firmly established in effectiveness, and 
the span of his arm was far-reaching in the sphere of the most noble 
virtues. The Shaikhs and scholars were unanimous in declaring him 
worthy of the highest dignity, honor and respect, and Allah (Exalted 
is He) instilled love for him in the hearts of His servants. 

More than a few of the eminent Shaikhs received their education 
in his fellowship, including his brother's son, Shaikh Shihab ad-Din 
“Umar as-Suhrawardi, and Shaikh 'Abdu'llah ibn Mas ‘tid ibn Matir, 
to name only two of them. May Allah be well pleased with them all! 

A vast number of the Safi Shaikhs became affiliated to him. His 
fame spread to the distant horizons, and visitors came to him from far 
and wide. 

He had much to say about the realities [haqa'iq], the training of 
spiritual seekers [taslik al-muridin], and the modes of conduct proper 
to the truthful [adab as-sadiqin]. May Allah be well pleased with 


him! Here are some of his well-known sayings: 


eSpiritual states are the transactions of the inner feelings [al-ahwal 
mu 'amalat al-qulüb]. They are experiences induced by the qualities 
inherent in the practices of remembrance [adhkar]. The first of these 
is vigilant awareness [muraqaba]. Then comes nearness [qurb] in the 
presence of Allah (Exalted is He). Then comes love [mahabba], 
which means that the lover is in harmony with his Beloved. Then 
comes fear [khawf]. Then comes the sense of shame [haya ]. Then 
comes intimate friendship [uns]. Then comes certainty [yaqin]. 
Then comes direct witnessing [mushahada]. It may also happen that 
someone, in his state of nearness, beholds the Majesty of Allah 
(Exalted is He), and is thus overwhelmed by love and hope [raja]. 


* The first stage of the Safi path [tasawwuf] is knowledge [ilm], 
the middle stage is practice [“amal], and the final stage is an inspired 
talent [mawhiba]. Knowledge discloses the object of the quest. 
Practice keeps attention focused on the quest. The inspired talent 
reaches the ultimate hope. 


* As for the people who follow the Süfi path, they fall into three 
categories: (1) the novice seeker [murid talib]; (2) the traveler at the 
halfway stage [mutawassit sa'ir]; and (3) the one who has reached 
his final destination [muntahi wasil]. 
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¢The novice is presented with an opportunity [al-murid sahib 
waqt]. The intermediate traveler is equipped with a spiritual state 
[al-mutawassit sáhib hal]. The one who has arrived is endowed with 
certainty [al-muntahi sahib yaqin]. 


* As far as they [the Süfis] are concerned, the best of all things is 
the counting of breaths. 


e The stage of the novice [murid] calls for dedicated efforts, painful 
struggles of endurance, the swallowing of bitter pills, the avoidance 
of pleasures, and the abandonment of self-interest. 


e The stage of the intermediate traveler [mutawassit] is traversed 
by surmounting terrors in pursuit of the desired goal, by paying strict 
attention to truthfulness with regard to spiritual states, and by 
practicing good conduct at every station, for he is obliged to observe 
the manners appropriate to every situation. He is a master of 
diversity [sahib talwin], for he is progressing from state to state, as 
he keeps gaining ground. 


* As for the station of one who has finally arrived [muntahi], its 
point of entry is total clarity of consciousness [sahw]. Then comes 
the realization of permanence [thabat], and the response of the Lord 
of Truth whenever he calls upon Him. Having passed through all the 
intervening stages, he is now at the point of establishment. He is no 
longer altered by changing states [ahwal], nor is he affected by 
alarming terrors [ahwal]. He steadily maintains his equilibrium in 
hardship and in ease, in deprivation and abundance, in the rough and 
the smooth. His eating is like his hunger, and his sleeping is like his 
wakefulness. His outer being [zahir] is with his fellow creatures 
[khalq], while his inner being [batin] is with the Lord of Truth [Haqq]. 


According to traditional reports, all of this is applicable to the 
spiritual states of the Prophet (Allah bless him and give him peace). 
Here is a typical specimen of the Shaikh’s poetry: 
O chieftains! Construct a house inside my heart, 
which will serve as a substitute for ordinary walls. 


Stand firm, as long as you are its occupants, 
for the well-being of homes depends on their occupants. 


And marvel at the grief of my afflicted heart. 
Glory to Him who has treated you well, and tested me! 
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It was Shaikh al-Imam Shihab ad-Din “Umar as-Suhrawardi (may 
Allah be well pleased with him) who said: “Whenever our own 
Shaikh, my paternal uncle, Diya’ ad-Din Abu ’n-Najib “Abd al-Qahir 
(may Allah be well pleased with him), regarded a seeker [murid] with 
the eye of providential care [‘indya], he always made excellent 
progress, and became a brilliant pupil. Whenever the Shaikh 
installed a man in the chamber of retreat [khalwa], he would go in to 
see him every day, and conduct a review of his spiritual states. He 
would say to him: ‘You will experience such-and-such tonight. You 
will be endowed with such-and-such a state, and such-and-such a 
station. A devil [shaitan] will come to you in such-and-such a guise, 
at such-and-such a time. You must be on your guard against him, for 
[despite his harmless appearance] he really is a devil.’ That man 
would invariably experience everything the Shaikh had described 
to him." 

Shaikh Shihab ad-Din also said: “One day, when I was in my 
uncle's presence, a Sawadi (that is to say, a peasant farmer [fallah]) 
brought him a calf. ‘O my master,’ he said, ‘this is the offering I 
vowed to bring you.’ Then he went on his way, and the Shaikh said: 
"This calf is telling me: “I am not the calf he dedicated to you. I was 
actually dedicated to Shaikh ‘Ali ibn al-Hiti. As for the calf he 
dedicated to you, that is my brother.’ 

*We did not have long to wait, before the Sawadi came back with 
another calf. ‘O my master,’ he said, ‘I mistook the first calf for this, 
which is the one I had dedicated to you. The first belongs to Shaikh 
“Ali ibn al-Hiti. Then he took it away with him." 

Shaikh Muhammad /Abdu'llah ibn Mas üd ar-Rümi has told us: 
“Together with our own Shaikh, Shaikh “Abd al-Qahir as-Suhrawardi, 
I once passed by the Devils’ Market [Suq ash-Shayatin] in Baghdad. 
He looked at the skinned carcass of a sheep, hanging in a butcher’s 
shop, and he said to the butcher: “This sheep is telling me that it is 
unlawful meat [maita].'!9?? The man swooned, then he confessed that 
this was true, and repented at the Shaikh’s hand. 

“On another occasion, the Shaikh and I crossed a bridge together. 
He saw a man carrying a piece of fruit, so he said to him: ‘Sell me 


197 The term maita is applied to the meat of an animal that has not been slaughtered 
in accordance with the ritual requirements of Islamic law. 
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that fruit" When the man asked why he wanted to buy it, he said: 
‘Because it is saying to me: “Save me from this man, for he bought 
me with the intention of steeping me in wine!” The man fainted, and 
fell flat on his face. Then, as soon as he had recovered his senses, he 
came to the Shaikh and repented at his hand. ‘By Allah,’ he 
exclaimed, ‘no one could have known what the Shaikh told me about 
my condition, apart from Allah (Exalted is He)!’ 

*One day, when the Shaikh and I were passing through Karkh, we 
heard the voices of some drunkards in a house nearby. The Shaikh 
stepped into the hallway, and performed two cycles of ritual prayer 
[rak‘atain]. All the occupants then emerged as righteously sober 
men. We went inside the house, and found that their wine had turned 
into water. They all repented at the hand of the Shaikh (may Allah 
be well pleased with him). 

“The Shaikh (may Allah be well pleased with him) spent most of 
his life in Baghdad, and it was there that he died, on the night of 
Saturday the 18th of Jumada 'l-Ula, in the year [A.H.] 563. He was 
born in Suhraward (or, as some say, Shahrazür) in the year [A.H.] 490." 

The following is a quotation from “The Splendor of the Mysteries" 
[Bahjat al-Asrar], by Shaikh Nir ad-Din “Ali ash-Shafi‘ial-Lakhmi: 

“He is Shaikh Diya’ ad-Din (also surnamed Najib ad-Din) Abu ’n- 
Najib ‘Abd al-Qahir ibn Muhammad ibn 'Abdi'llàh al-Ma ‘raf-bi- 
*Amawiyya ibn Sa‘id ibn al-Husain ibn al-Qasim ibn an-Nasr ibn 
al-Qasim ibn Muhammad ibn ‘Abdi’llāh ibn “Abd ar-Rahman ibn 
al-Qasim ibn Muhammad ibn Abi Bakr as-Siddiq (may Allah be well 
pleased with him) as-Suhruwardi.”!98 

According to Ibn an-Najjar, at the end of his biography [tarjama] 
of his brother's son, Shaikh Shihab ad-Din ‘Umar (of whom we shall 
have more to say in due course):199 

*Suhraward?9? is a town near Zanjan, in Persian ‘Iraq [‘Iraq 
al-/Ajam]." (Here ends the quotation. Allah knows best [which 
spelling is correct].) 

198 [n the original text, this quotation ends with the technical Arabic equivalent of: 


"[Suhruwardt is spelled] with <-u-> after the initial <S> and another <-u-> after the 
[first] <-r->.” 

199 See p. 463 below. 

200 [n the original text, <Suhraward> is spelled out, letter by letter, in the appropriate 


Arabic terminology: bi-damm as-sin al-muhmala wa sukiin al-hà wa fath ar-ra’ wa’ l-wàw 
wa sukim ar-rà' ath-thaniya wa ft akhiri-ha dal muhmala' d-dàl al-muhmala. 
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According to as-Sam ani: “He is “Abd al-Qahir ibn /Abdi'llah ibn 
Muhammad ibn “‘Amawiyya 'Abdi'llàh ibn Sa‘d ibn al-Hasan ibn 
al-Qasim ibn ‘Alqama ibn Nasr ibn “Abd al-Qasim ibn Muhammad 
ibn Abi Bakr as-Siddiq (may Allah be well pleased with him)." 

According to Muhammad al-Qabisi: “He was one of the sons of 
Emir Hashwiyya al-Kurdi, and he was not a Bakri [descendant of 
Abü Bakr as-Siddiq (may Allah be well pleased with him)]." Allah 
knows best. 


17. 
Shaikh Abū Muhammad ibn “Abd 
al-Basri (d. A.H. 580) 


s for Shaikh Abū Muhammad al-Qāsim ibn ‘Abd al-Basri (may 

Allāh be well pleased with him), he was one of the preeminent 
Shaikhs of “Iraq. He was one of those scholars whose knowledge is 
based on direct experience [/ulama' “Grifin], and one of the most 
splendid of those who are drawn near [to the Lord]. He was endowed 
with obvious charismatic talents [karamat], brilliant spiritual states, 
supernatural feats [af ‘al khariqa], and truthful utterances. He held 
the highest degrees of the stations of nearness. He mounted the lofty 
stairway to the sessions of Holiness [majalis al-Quds], and his footing 
was firmly established in effectiveness. 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to the existing universe [wujūd], and whom He has 
charged with the administration of the realm of being [kawn]. Allah 
(Exalted is He) placed material substances at his disposal, disrupted 
the customary patterns of nature for his benefit, and instilled 
enormous respect and complete veneration for him in the breasts of 
His creatures. 

He was one of those scholars who put their knowledge into practice 
[ulama ‘amilin], for he combined the two sciences, the science of 
the Sacred Law [Shari‘a] and the science of Reality [Haqiqa]. [In the 
field of Islamic jurisprudence] he adhered to the doctrine [madhhab] 
of Imam Malik ibn Anas2°! (may Allah be well pleased with him). 
The pen of the fatwa [formal opinion on questions of Islamic law] was 
submitted to him, in his own town [of Basra] and in the neighboring 
regions. 

201 [mam Malik ibn Anas (may Allah bestow His mercy upon him) was the founder 


of one of the four schools [madhahib] of Islamic jurisprudence. He died in the year 
AH. 179/795 C.E. 
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Theleadership of this [spiritual] business devolved upon him in his 
dayand age, in the spheres of knowledge and practice [ ilm wa 'amal], 
spiritual state and verbal utterance [hal wa maqal]. His authority 
was paramount in the training of spiritual seekers [muridin], in Basra 
and the neighboring regions. Of those endowed with remarkable 
spiritual states, a considerable number received their education in his 
fellowship, and subsequently propagated his teaching. 

He was held in high esteem by the scholars and the Shaikhs (may 
Allah be well pleased with them all), who treated him with honor and 
respect, and frequently turned to him for advice. He used to give 
lectures in Basra, on the sciences of the Sacred Law [Shari‘a] and 
Reality [Haqiqa]. He spoke from an elevated lectern, and the 
Shaikhs and scholars (may Allah be well pleased with them all) were 
always in attendance at his sessions [majalis]. 

Shaikh Abü Muhammad had a exquisite way of speaking about the 
path of the realities [minhaj al-haq@ iq], as the following sayings of 
his will serve to illustrate: 


* The rejection [juhüud] of that which is not reported by a direct 
witness [shahid] is confirmed [mashhid]. 


* The direct witness of the Truth [shahid al-Haqq] transcends the 
witnessing of ordinary existence [shuhüd al-wujüd], and passes 
beyond the drowsy eye. His exhilaration far exceeds the exhilaration 
caused by drinking wine. 


* The spirits of those who experience ecstasy [arwah al-wajidin] 
are fragrantly perfumed. Their speech revives the dead at heart, and 
increases their faculties of understanding. 


e Ecstasy [wajd] does away with differentiation, converting all 
separate places into one single place, and all separate entities into one 
single entity. It begins with the lifting of the veil, the vision of the 
Watchful Guardian [Raqib], the presence of understanding, the 
viewing of the Unseen [Ghaib], conversing with the secret, and 
despairing of the nonexistent. 


* The genuineness of ecstasy [wajd] depends on severance of the 
properties of human nature [awsaf al-bashariyya] from all attachment. 
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e Ecstasy [wajd] annihilates. For one who has no experience of 
loss, there can be no experience of finding. 


*'The word “life [hayat]” denotes three meanings, namely: 

1. The life of knowledge [hayat al- ilm], which has three breaths: 
the breath of fear [khawf], the breath of hope [raja], and the breath 
of love [mahabba ]. 

2. The life of union [hayat al-jam‘] after the death of separation 
[mawt al-furqa]. This life has three breaths: the breath of compulsion 
[idtirar], the breath of need [iftiqar], and the breath of exultation 
[iftikhar ]. 

3. The life of existence [hayat al-wujid] after the death of 
heedlessness [mawt al-ghafla]. This is the life of the Truth [hayat 
al-Haqq]. It also has three breaths: the breath of reverent awe 
[haiba], the breath of existence [wujid], and the breath of singularity 
[infirad]. 

e If someone belittles the secret of Allah (Exalted is He), Allah 
(Exalted is He) will cause his tongue to speak of his personal faults 
and failings. 


It was that exemplary guide, the Shaikh of the Sifis, Shihab ad-Din 
‘Umar as-Suhrawardi (may Allah be well pleased with him), who said: 
“T once traveled down to Basra to visit the Shaikh (may Allah be 
well pleased with him). On my way there, I passed by many cattle, 
crops and date palms, so I thought to myself: ‘I must be experiencing 
the spiritual state of kings.’ As I entered Basra, I was reciting the 
Sūra of Cattle [Sirat al-An‘am], so I said to myself: ‘I wonder which 
verse [dya] I shall have reached, by the time I arrive at the Shaikh’s 
house?’ That will surely be a good omen [fæ l] for my visit with him.’ 
At the moment when I set my foot on the threshold of his house, 
I was reciting: 
Those are they whom Allah guides, 
ula'ika "lladhina hada "llahu 
so follow their guidance. 
fa-bi-huda-humu ’qtadi-h. (6:90) 
“His personal servant met me at the door, and instructed me to 
enter, at the Shaikh’s command, before I had even asked his 
permission. When I entered his presence, the first thing the Shaikh 
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said to me was: ‘O “Umar, as for everything that is upon the earth, 
itis upon the earth, and nothing of itis inside my heart.’ Great indeed 
was my astonishment, at his knowledge of something that no one, 
apart from Allah (Exalted is He), could have known about me." 

Shaikh “Ali al-Khabbaz has told us: “I was once in an orchard in 
Basra, together with its owner, who was one of my companions. In 
came a dusty, disheveled pauper [faqir], who said to the owner of the 
orchard: 'Give me some figs, enough to satisfy my appetite" My 
friend presented him with a helping of figs, and he ate them up, then 
he said: ‘Give me more! He gave him another helping, and he ate 
them up, then he said: ‘Give me more!’ He kept giving him helping 
after helping, until he had eaten the weight of a thousand ratl.?9? 
Then the pauper went to a nearby stream, and started scooping water 
from it. He drank a huge amount of water from the stream, then he 
went on his way. 

“After some years had elapsed, the owner of the orchard told me 
that the quantity of its annual produce had multiplied many times 
over. Then, in the year when he told me this, I went on the 
Pilgrimage [Hajj]. One day, while I was walking along by myself, in 
front of the caravan, I found myself thinking about the condition of 
that man, and I wished that I could see him. To my amazement, he 
appeared there and then, at my right-hand side. I saluted him with 
the greeting of peace, and we continued our journey, he and I, 
walking along together. Whenever he sat down to rest, the entire 
caravan would come to a halt, and as soon as he started walking, the 
whole caravan would move forward. 

*One day, we came to a large lake, the water of which had subsided 
to the bottom, so he carved out a lump of clay, and made a meal of it. 
Then he fed me some of that clay, and it tasted like a delicious fruit 
pudding, with an aroma like that of fragrant musk. He also drank a 
lot of the [apparently stagnant] water. Then he said to me: ‘O “Ali, 
this is the first meal I have eaten, since that one you saw me eat [in 
the orchard]. I have done no eating or drinking in the meantime." 

“O my master,’ said I, ‘how did you come to be as you are? He 
said: ‘Shaikh Muhammad ibn ‘Abd al-Basri once cast a glance upon 


202 The ratl or ritl is a measure of weight, varying from country to country; approximately 
equal to one pound in “Iraq. 
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me, so my heart was filled with love, and my innermost being [sirr] 
attained to my Lord (Glory be to Him, and Exalted is He). All the 
realms of being were folded up for me, and all substances were 
transformed for my benefit. Through that glance of his, the remote 
was brought near to me, and I reached the desired goal. He clothed 
me with a spiritual essence, which rid me of the need for food and 
drink, except at the point of contact with humanity.’ Then he 
disappeared from my sight, and I have never seen him since that 
moment." 

May Allah be well pleased with them all! 

Shaikh Aba 'Abdi'llah al-Balkhi has told us: “I was in the environs 
of Mecca (may Allah the Exalted ennoble that city), when Shaikh 
Muhammad ibn “Abd al-Basri entered the Station [Maqam],29? 
accompanied by four individuals. He led them in the performance of 
several cycles of ritual prayer [raka at], then they circumambulated 
[the Ka‘ba] fora week. Then they went out through the Bani Shaiba 
Gate. When I tried to follow them, one of them turned me away, but 
the Shaikh said: ‘Let him be!’ Then he halted in front of the group, 
and made them stand still. Then he instructed each one of them to 
step into the footprint of the man in front of him. Then we continued 
on our journey. 

*We reached the Pleasant City [Taiba] [of Medina], so we visited 
[the tomb of the Prophet (Allah bless him and give him peace)], 
and there we performed the midday prayer [zuhr]. Then we moved 
on, and performed the afternoon prayer [‘asr] in Jerusalem [Bait 
al-Maqdis], then the sunset prayer [maghrib] at the Wall of Gog and 
Magog [Sadd Ya'jüj wa Ma'jij],29* then the late evening prayer 
[isha] on Mount Qaf.205 

“The Shaikh sat on a peak of the Mount, while we formed a circle 
around him. Men came to him, like lions, from all the regions of the 
Mount. Lights shone for them, brighter than the sun and the moon. 


203 The Ka‘ba in the Sanctuary at Mecca is known as the House of Allah [Baitu ’llah]. 
It is also called His Station [Maqam], because it is there that the pilgrims stand in 
readiness to perform their prayers and other rites of worship. 

204 The Wall of Gog and Magog [Sadd Ya’ jij wa Ma jüj], also known as the Wall of 
Alexander [Sadd Iskandar], was built in prehistoric times, along the crest of the 
Caucasus, as a defense against the tribes from the north. 


205 See note 47 on p. 81 above. 


Shaikh Abu Mubammad ibn ‘Abd al-Basri 427 


They saluted him with the greeting of peace, and took their seats. 
Then other men descended upon him from the atmosphere, like 
streaks of lightning. They surrounded him and asked him to speak, 
so he delivered a speech. Some of them sparkled with flashes of 
lightning, some of them roared like thunder, and some of them raced 
through the air. This went on until the rising of the dawn [fajr], when 
he led them in the performance of the ritual prayer. 

“Then we climbed down to a land abounding in radiant lights, the 
fragrance of which was like musk. It was occupied by ghostly groups, 
like the shapes of human beings [@damiyyin], who were chanting the 
remembrance of Allah (Exalted is He) in beautiful voices. The 
Shaikh moved among them, glorifying the Lord. Ecstasy [wajd] 
would sometimes make him weave to right and left. He would 
sometimes pass straight through the space above, flying like an 
arrow. At times he would exclaim: ‘Have mercy upon him, the reins 
of whose affairs are in Your hands!’ 

“Then he returned to the spot from which we had come, and we 
finally arrived in a city built of gold and silver. Rivers flowed there, 
and fruits grew in abundance, so we ate and drank, then each of us 
plucked an apple for dessert. The Shaikh said: "This is the city of 
the saints [awliya’]. Only a saint [wali] can enter it, Then we 
returned to Mecca, and there we performed the midday prayer [zuhr]. 
He asked me to keep that experience a secret, so long as he was still 
alive. May Allah (Exalted is He) be well pleased with him!" 

Shaikh Muhammad ibn ‘Abd al-Basri (may Allah be well pleased 
with him) spent most of his life in Basra. When he died there, in the 
year [A.H.] 580, he had reached a very advanced age. He was buried 
in that city, and his tomb is a prominent site, to which visits are 
frequently paid. While his funeral prayer was being performed, the 
birds could be heard flapping their wings in the air. A sizeable group 
of Jews and Christians embraced Islam on that day. May Allah 
be well pleased with him, and may He be well pleased with us, for 
his sake! 


18. 
Shaikh Abu'l-Hasan al-Jawsagi 


haikh Abu'l-Hasan al-Jawsaqi was one of the most distinguished 

Shaikhs of “Iraq. He was one of the most outstanding of those 
who know by direct experience [“Grifin], and of those who are 
endowed with obvious charismatic talents [karamat], brilliant inner- 
most beings [asrár], supernatural spiritual states [ahwal khariqa], 
sublime spiritual stations, and positions of high rank. 

The span of his arm was far-reaching in the sphere of effective 
disposition [tasrif], and his hand extended far into the sciences of 
direct witnessing [ ulitm al-mushahadat]. His footing was firmly 
established in enablement [tamkin], and he stood at the highest level 
in the degrees of holiness [quds]. He was one of those whom Allah 
(Exalted is He) presents in high profile to His creatures, for He 
granted him freedom of disposal in the realm of existence [wujid]. 
By enabling him to master the states of the ultimate stage of spiritual 
progress, He made him privy to the secrets of sainthood [wilaya]. 
For his sake He disrupted the customary patterns of nature, and He 
manifested wondrous marvels at his hands. He caused him to speak 
about the hidden mysteries, and made wisdom flow upon his tongue. 
He filled the hearts of His servants with love for him, and instilled 
profound respect for him in their breasts. 

Shaikh Abu'l-Hasan was one of the pillars of this [spiritual] 
business, and one of its principal masters, in terms of knowledge and 
practice [film wa ‘amal], indifference to worldly concerns [zuhd], 
real achievement [tahqiq] and leadership [riyasa]. 

He joined the fellowship of Shaikh ‘Ali ibn al-Hiti, whose loyal 
servant he became, and to whom he used to trace his spiritual 
affiliation. He was also in frequent contact with our master, Shaikh 
Muhyi 'd-Din “Abd al-Qadir (may Allah be well pleased with him), 
and he worked for some time as his servant. He met Ibn Bati, 
at-Tafsunji, Abū Sa ‘id al-Qailawi, and several other prominent Shaikhs. 
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The leadership of this [spiritual] business eventually devolved 
upon him, and many outstanding figures received their education 
from him. Shaikh Aba Muhammad “Abd ar-Rahman al-Baghdadi 
ibn Hubaish was one of those who declared their affiliation to him, 
and who derived great benefit from his fellowship. Many indeed were 
the righteous men who studied as his pupils. 

He hada fine way of speaking about the esoteric sciences [ma 'arif], 
as the following sayings of his will serve to illustrate: 


* The corruption of the religious scholars [‘ulama’] is twofold: 
instead of acting on what they know, they act on what they do not 
know [la ya maliinabi-mà ya lamiia wa ya malimabi-màla ya lamün ], 
and they do not desist from what they forbid [wa là yantahuna 
‘amma yanhün]. 

e Useless talk, and hobnobbing with all and sundry, these are 
among the signs of retrogression. 


* The signs of wretched misfortune [shaqa'] are three: (1) that 
someone is provided with knowledge, but deprived of action; (2) that 
he is provided with action, but deprived of sincere devotion [ikhlas]; 
and (3) that he is provided with the fellowship of those who know by 
direct experience ['arifin], but he does not treat them with respect. 


e Knowledge is a sanctuary, and ignorance is a delusion. 

*'Truthfulness [sidq] is a trusteeship [amana]. 

eThe maintenance of good relations [sila] is a guarantee of 
survival, and the rupture of relations [qatt‘a] is a catastrophe. 

e Patience [sabr] is a form of courage. 

e Lying is a disability, and truthfulness is a strength. 

* Do not befriend someone, unless he drops all reticence between 


you, calls your attention to the manners of the Sacred Law [Shar], 
and jogs your memory in your moments of heedlessness. 


Shaikh Abu'l-Hasan (may Allah be well pleased with him) used to 
offer this prayer of supplication [du‘a’]: 


O Allah, O You of Whom it is true 
Allahumma ya man 
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that there are no raindrops in the skies, 
laisa fi 's-samawati min qatarat 

and no seeds in the earth, 

wa là fi "l-ardi min habbat 

and no shifts in the blowing of the wind, 
wa la ft hubübi ^r-rihi min walajat 

and no feelings in people's hearts, 

wa la ft qulübi "l-khalqi min khatarat 
and no movements in their limbs, 

wa la fi a da i-him min harakat 

and no glances in their eyes— 

wa là fi a/yuni-him min lahazat 

unless they are bearing witness to You, 
illà wa hiya la-ka shahidat 

and pointing the way to You, 

wa 'alai-ka dallat 

and acknowledging Your Lordship, 

wa bi-Rubübiyyati-ka mu tarifat 

and bewildered by Your Power. 

wa ft Qudrati-ka mutahayyirat 

I therefore beseech You, O Allah, 
fa-as'alu-ka ya Allah 

by the Power that is bewildering 
bi'l-Qudrati "llati tahayyara bi-ha 

to those in the heavens and on earth, 
man fi ’s-samawati wa ’l-ard 

that You may bless Muhammad and his family, 
an tusalliya “ala Muhammadin wa ‘alā àli-hi 
and his Companions and his progeny. 
wa sahbi-hi wa dhurriyyati-h. 


He said: “If someone has a need, let him recite this supplication 
[du‘a’], then let him appeal for what he wishes to receive, for it is one 
of those supplications that are sure to be answered [ad ‘iya mustajaba].” 
May Allah be well pleased with him! 

Shaikh Abu’l-Hasan (may Allah be well pleased with him) would 


often quote these poetic verses: 


My heart has blinked at You, 


that it may see what my eye cannot see, 


And that You may instill in my inner being 
the sweetness of begging and yearning. 


Shaikh Abu l-Hasan al-Jawsaqi 431 


You wish to put me through some test, 
for You know what is required of me. 


I have no interest in anything but You, 
so test me however You may wish! 


Shaikh ‘Abd al-Bazzaz has told us: “Shaikh “Ali ibn al-Hiti (may 
Allah be well pleased with him) once fell sick in Raziran, so Shaikh 
“Abd al-Qadir (may Allah be well pleased with him) came to visit 
him. Other Shaikhs also gathered there, including Shaikh Baga ibn 
Batü, Shaikh Abū Sa'id al-Qailawi, and Shaikh Ahmad al-Jawsaqi 
as-Sarsari. Ibn al-Hiti therefore instructed his personal servant, the 
abovementioned Shaikh Abu'l-Hasan al-Jawsaqi (may Allah be well 
pleased with him), to spread the table mat. He duly laid it out, then 
paused for a while. In front of whom, he wondered, should he first 
set the bread? Then he crumbled a large amount of bread, and 
scattered it, so that it reached all sides of the table-mat in one fell 
swoop, without any one of the guests taking precedence over another. 

“Shaikh ‘Abd al-Qadir said to Ibn al-Hiti: ‘This servant of yours 
does an excellent job! He has spread the table-mat in fine style.’ 
Shaikh “Ali said: ‘We are your attendants, he and I, O my master!’ 
Then Shaikh ‘Ali instructed Abu’l-Hasan to enter the regular 
service of Shaikh “Abd al-Qadir. Abu’l-Hasan burst into tears, so 
Shaikh ‘Abd al-Qadir said: ‘Abu ’l-Hasan loves no other breast, 
except the one from which he first sucked milk.’ He then commanded 
him to remain in the service of his own Shaikh. May Allah be well 
pleased with them all!” 

It was Shaikh Mas ‘tid al-Harithi who said: “I once set out to visit 
Shaikh al-Jawsaqi, together with Shaikh ‘Abd ar-Rahman ibn Abi 'l- 
Hasan, al-‘Imran al-Baridi, and ad-Darani. As we were passing by 
the River Tigris, where it flows near al-Jawsaq, we caught sight of an 
ugly-looking individual at the water’s edge. He was extremely filthy, 
and he was shackled with fetters and chains. He called to us for help, 
so we scrambled to assist him. Then he said to us: ‘When you enter 
the presence of Shaikh Abu'l-Hasan, petition him for my release, for 
it was he who imprisoned me here, and bound me in chains.’ 

“As soon as we entered the Shaikh's presence, and were on the 
point of asking him about this matter, he said to us: ‘That is a devil 
[shaitan]. Do not petition me on his behalf, for [if he is released] he 
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will come to the spiritual paupers [fuqara’], who have secluded 
themselves here with us, and try to confuse them. Whenever he 
attempted to cause some disruption in their spiritual states, I would 
forbid him and threaten him, and he would solemnly promise never 
to do it again. He kept repeating that same pattern, however, so we 
so made him a prisoner, and did with him what you saw.” 

It was Yahya ibn Mahfüz ad-Dabigi who said: “I passed by al-Jawsaq 
one year, at the time of the sultry midday heat, and I saw the Shaikh 
in an empty hollow [batha’], in which no one else was present. He 
was swaying in ecstasy [mutawajid] to right and left, as he recited 
these poetic verses: 

My separation has been separated by a separation, 
so I have separated from the separation of my separation, 
and I have wandered in every desert, 
enraptured by my consolation. 
“Then, after weeping for a very long time, he went on to recite: 
My spirit has been reconciled to You entirely; 
if its destruction is for Your sake, it is unperturbed. 
It will weep to You with all of it, in all of it, 
until it is said to have expired from weeping. 

“Then he uttered a tremendous cry, and fell down in a faint. 

As soon as he regained consciousness, he recited: 
I honor You too much to complain of the love You inspire. 
I honor You too much to let the fingers point at You, 
and to turn my gaze deliberately toward anyone but You, 
as if I were coming back to You against my will! 

“Then his face lit up with joy and happiness. There were two date 
palms at that spot, one of them bearing fruit, and the other desiccated. 
The fruitful tree called out to him: ‘By Allah, eat from me!’ So he 
stretched out his hand, and took some dates to eat. Then the 
desiccated tree called out to him: ‘By Allah, why have you not 
performed your ablution [wudū ] here beside me?’ Then a fountain 
gushed forth from beneath it, so he performed his ablution, and drank 
some water. The date palm turned green, and immediately bore fruit. 
Then that fountain dried up. The Shaikh then moved away, saying: 
*O my Master, when You speak to someone, everything speaks to him!’ 
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“Whenever I passed by that place, from that time on, I would burst 
into tears. I would eat some fruit from that date palm, while invoking 
the Shaikh’s blessing, and its fruit was among the most delicious of 
all the fruits of ‘Iraq, due to his blessed grace. May Allah be well 
pleased with him!” 

Shaikh Abu'l-Hasan (may Allah be well pleased with him) settled 
in al-Jawsaq, a small town by a river and a mountain in “Iraq, and 
there he dwelt until he died, as a very old man. He was buried there, 
and his tomb is a prominent local site, to which visits are frequently 
paid. It is reported that his death occurred before that of Shaikh 
Makarim an-Nahr-Khilisi.2°© He was given the nickname “Aba 
“Uraja [Father of a Hyena]," because he walked with a limp [“araj]. 
May Allah be well pleased with him, and may He be well pleased with 
us, for his sake, on account of his grace and his noble nature! 


206 See p. 500 below. 


19. 
Shaikh “Abd al-Rahman at-Tafsünji 


A s for that exemplary guide, Shaikh “Abd ar-Rahman at-Tafsünji 
al-Asadi, he was one of the most outstanding Shaikhs. He had 
much to report concerning the hidden mysteries. Whenever he 
predicted something, it would invariably come to pass, just as he had 
predicted it, and in the manner he had described, even if it did not 
happen until forty years later. 

He was highly effective in practical disposition [tasrif]. A man 
once came to him and said: “O my master, I have date palms that have 
not borne fruit for eleven years, and cows that have not produced 
calves for three years.” The Shaikh made a supplication on his 
behalf, and the date palms bore fruit that same year, while the cows 
produced calves that very same month. That farmer soon became one 
of the most prosperous of all the farmers in the country. 

A certain person once told the Shaikh: “Your pupil, so-and-so, is 
saying that he has been given the same talents that you have been 
given.” The Shaikh replied: “The One who has given me certain 
talents, has also given him certain talents, but He has not given him 
the same talents as those He has given me.” Then he said: “I am 
going to shoot an arrow at him.” He lowered his head in silence, then 
he said: “I have shot the arrow, and he has intercepted it. I am now 
about to shoot another one at him.” 

He lowered his head in silence, then he said: “I have shot the 
second arrow, and he has intercepted it. I am now about to shoot a 
third one at him. If he intercepts it, we shall know that what he has 
been given is the same as what I have been given.” He lowered his 
head in silence for a while, then he said: “He has died." They hurried 
over to his house, where they found him dead. 

The Shaikh would constantly direct the seeker’s progress, stage by 
stage, right up to the point where he could say to him: “Tomorrow 
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you will obtain what you are seeking." Then, when his pupil had 
finally arrived at the station of direct contact [wusül], he would say 
to him: “There you are, with your Lord!” 

He once exclaimed: “Glory be to the One who is glorified by the 
wild animals in the desert wastes!" Wild animals immediately 
appeared in front of him, in vast numbers, filling the basin-shaped 
valley. They were all chanting in their own peculiar languages, and 
thelions were mingling freely with the rabbits and the gazelles. Some 
of them came and snuggled against his feet. 

Then he exclaimed: “Glory be to the One who is glorified by the 
birds in their nests!” Many birds, of every species, immediately 
appeared in the air above his head, filling all the space in the 
atmosphere. They were all intoning their various melodies, as they 
drew closer and closer to him, until they alighted on his head. 

Then he exclaimed: “Glory be to the One who is glorified by the 
stormy winds!" Various winds at once began to blow, and they were 
the most gentle breezes that anyone had ever felt. 

Then he exclaimed: “Glory be to the One who is glorified by the 
towering mountains!” The nearby mountain immediately shook and 
trembled, and rocks came tumbling down from it. 

One Friday, the Shaikh set out to perform the congregational 
prayer [salat al-jum‘a]. He placed his foot in the stirrup, in order to 
mount his mule, but then he withdrew his foot, and stood on the 
ground for a while. Then he mounted the mule. When asked about 
this, he explained: “My master Shaikh “Abd al-Qadir was about to 
mount his mule, at that very moment in Baghdad, and I did not wish 
to take precedence over him.” 

It was the noble Shaikh Abū Hafs ‘Umar, the son of Shaikh “Abd 
ar-Rahman at-Tafsünji, who said: 

*My father went out one day, intending to embark on a journey. 
He placed his foot in the stirrup, but then he withdrew it, and 
came back inside the house. I asked him about that, so he explained: 
*O my dear son, I could find no spot, anywhere on the earth, that was 
wide enough for my feet to stand on.’ From then until he died, he 
never left Tafsanj. May Allah be well pleased with him!” 

Shaikh ‘Abd ar-Rahman at-Tafsünji was one of the mainstays 
[awtad]. It was he who said: 
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“Among the saints [awliya], I am like the Numidian crane [kurki] 
among the birds, for it is the one with the longest neck. If a pupil of 
mine has a heavy bundle on his neck, he can always shift it onto me!" 
As soon as he had spoken these words, Shaikh Abu 'l-Hasan “Ali 
al-Husaini—a man endowed with a splendid spiritual state—took off 
a dervish cloak [dalq] he was wearing, and said to him: “Allow me 
to have a wrestling match with you!" 

Shaikh ‘Abd ar-Rahman held his tongue for a while, then he said 
to his companions: "As far as I can see, not a single hair on his 
body is devoid of the providence [ inaya] of Allah (Exalted is He).” 
He told Shaikh Abu 'l-Hasan to put his dervish cloak back on, but 
he said: “I never go back into something I have left behind." Shaikh 
Abu'l-Hasan then turned toward the garden, and called to his wife 
by her name: “O Fatima, bring me something to wear!” She heard 
him, for she was in the village, at a point adjacent to the garden. She 
met him in the street, and handed him the clothes he needed. 

When Shaikh ‘Abd ar-Rahman asked him: “Who is your Shaikh?” 
he replied: “My Shaikh is Shaikh “Abd al-Qadir (may Allah be well 
pleased with him).” “I have never heard any mention of him,” said 
Shaikh “Abd ar-Rahmàn, “except here on the earth. I have spent 
forty years on the steps of the doorway of the Lord of Truth (Glory 
be to Him and Exalted is He), yet I have never seen him there in all 
that time, neither going in nor coming out.” 

Then he said to a group of his companions: “You must travel 
to Baghdad. Go to Shaikh “Abd al-Qadir, and say to him: ‘‘Abd 
ar-Rahman salutes you with the greeting of peace. He wishes to tell 
you that he has spent forty years on the steps of the doorway of the 
Lord of Truth (Glory be to Him and Exalted is He), yet he has never 
seen you there, neither going in nor coming out.’” 

At that very moment, Shaikh ‘Abd al-Qadir was saying to “Abbad 
al-Bawwab [the Janitor], Muzaffar al-Jammal [the Camel Driver], 
“Abd al-Haqq al-Khuraimi, and “Uthman as-Sirafini: “Get ready to 
make the journey to Tafsünj. On your way there, you will encounter 
a group of Shaikh “Abd ar-Rahman’s companions, whom he has sent 
to tell me such-and-such and such-and-such. As soon as you meet 
them, you must turn them around, and accompany them to Tafsünj. 


Shaikh ‘Abd al-Rabman at-Tafsunji — 437 


Then, when you come to Shaikh ‘Abd ar-Rahman, you must say to 
him: ‘Abd al-Qadir salutes you with the greeting of peace. He says: 
*Youare on the steps, and he who is on the steps cannot see someone 
who is in the Presence [Hadra]. Nor can he who is in the Presence 
see someone who is in the anteroom. I go in and come out by the 
secret door of the innermost being [sirr], so that you do not see me. 

“Let me give you a few clues: When a certain robe of honor 
[khil/a] was handed out to you, at such-and-such a time, it was by my 
hand that it came out to you. That was the robe of honor of 
contentment [rida]. When a certain token of ennoblement [tashrif] 
came out to you, on such-and-such a night, it was by my hand that 
it emerged. That was the ennobling token of triumphant success 
[fath]. On another occasion, the robe of honor of sainthood [wilaya] 
was conferred upon you, while you were on the steps, in the presence 
of twelve thousand saints of Allah (Exalted is He). That was a green 
mantle [farajiyya], embroidered with the Süra of Sincere Devotion 
[Surat al-Ikhlas],?9? and it was also conferred by my hand." 

When they had covered one half of the road, they encountered the 
companions of Shaikh “Abd ar-Rahman, so they duly turned them 
around, and traveled with them to their Shaikh. They conveyed to 
him the message of Shaikh “Abd al-Qadir (may Allah be well pleased 
with him), and he said: “Shaikh “Abd al-Qadir has told the truth. He 
is the Sultan of this day and age, and the master of effective 
disposition at this time.” May Allah be well pleased with them all! 

The personal name of the Shaikh (may Allah be well pleased with 
him) was originally Habib, but he adopted the name ‘Abd ar-Rahman, 
after a voice had addressed him in his innermost being [sirr] saying: 
“Welcome, O “Abd ar-Rahman!” 

Tafsünj is a small town in the land of “Iraq. It was there that he 
died, as a very old man. His tomb is a prominent local site, and visits 
are frequently paid to it. May Allah be well pleased with him, and 
may He be well pleased with us, for his sake! 

When his death was near at hand, his son said to him: “Bequeath 
me some good advice,” so he said: “I advise you to observe the honor 
due to Shaikh “Abd al-Qadir, to stand ready to obey his command, 
and to serve him with loyal commitment.” As soon as he had died, 
his son came to Shaikh ‘Abd al-Qadir, who accorded him an 


207 See note 85 on p. 148 above. 
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honorable reception, invested him with a tattered cloak [khirqa], and 
married him to his daughter. 

Shaikh ‘Abd ar-Rahman's son used to dress in the academic garb 
of the scholars [“ulama’]. One day, while he was sitting in the 
schoolhouse of Shaikh “Abd al-Qadir, a crazy pauper [faqir muwallah] 
came and sat beside him. He started twisting his sleeves this way and 
that, saying: “These are not the sleeves of Shaikh “Abd ar-Rahman’s 
son! These are the sleeves of Ibn Hubaira!” (He was referring to the 
Grand Vizier of that name.) The Shaikh’s son promptly got up and 
went into his private apartment, where he removed his academic 
attire, and clothed himself in dusty rags. Dressed like that, he 
departed from Baghdad. 

After some time had gone by, Shaikh “Abd al-Qadir said to two 
men, from among his companions: “You must travel to 'Abbadan, 
for that is where you will find him, and bring him here to me!" The 
two set out at once, and brought him to the Shaikh, who gave him his 
own gown to wear, and reunited him with his wife (may Allah be well 
pleased with her). 


20. 
Shaikh Baqā ibn Batü 


hat exemplary guide, Shaikh Baga ibn Bata (may Allah be well 

pleased with him), was one of the most outstanding of all 
the Shaikhs in ‘Iraq. He was endowed with remarkable spiritual 
states and charismatic talents [karadmat]. As we have previously 
mentioned,2°8 he was one of the four who were able to heal the 
blind-from-birth and the leper, and to restore the dead to life, by the 
leave of Allah (Glory be to Him and Exalted is He). 

Our master Shaikh “Abd al-Qadir held him in high esteem, and 
frequently extolled his merit. It was he who used to say: “All of the 
Shaikhs have been given talents in precisely measured quantities 
[bi'l-kail], except Shaikh Baga ibn Batü, for in his case they have 
been bestowed at random and in bulk [juzafan ]." 

One day, when Shaikh Baqa was speaking on the subject of 
charismatic talents [karamat], his audience included a man endowed 
with remarkable spiritual states and penetrating insight. That man 
said: “In this present time of ours, there is someone who matches the 
following description: When he draws water from the well, his 
bucket comes up full of gold. Wherever he directs his gaze, his eyes 
alighton gold. Whenever he stands ready to perform the ritual prayer 
[salat], he sees the Ka‘ba right in front of him.” 

The man was actually describing his own condition. Shaikh Baga 
looked at him, then lowered his head in silence, and the man lost all 
his spiritual states. When he came to the Shaikh, begging for 
forgiveness, he said to him: “What happened will not be repeated.” 

On one occasion, three experts in Islamic jurisprudence [fuqaha] 
came to visit him. They performed the late evening prayer [“isha’] 
behind him, but he did not pronounce the Qur’anic recitation 
[qirga] to the satisfaction of those legal experts, so they formed a 
very bad opinion of him. They spent the night in his convent 


208 See p. 154 above. 
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[zawiya], and all three of them came to be in a state of major ritual 
impurity [due to the discharge of semen]. They therefore went down 
to the stream, which flowed by the door of the convent [zawiya], in 
order to perform their total ablutions. While they were bathing, an 
enormous lion came along, and sprawled itself out to rest on their 
pile of clothes. It was a bitterly cold night, so their destruction 
seemed inevitable. 

Just then, however, the Shaikh emerged from his convent [zawiya]. 
The lion came and snuggled against his feet, so he started whipping 
it with his sleeves. “Why are you causing trouble for our guests,” he 
said, *even if they do think badly of us?" The lion slunk away, and 
the legal experts came up to the Shaikh, begging his forgiveness. 
“You have improved your tongues,” he told them, “and we have 
improved our hearts.” 

A fire once broke out in his village, and it quickly spread, causing 
panic in the surrounding areas. The Shaikh went and stood between 
the fire and the part it had not yet reached. “This is as far as you go, 
O blessed one,” he cried, and it immediately died down. 

Shaikh Baga (may Allah be well pleased with him) settled in 
Anbüs, one of the villages of Nahr al-Malik [the King’s River], and 
it was there that he died, when he was more than eighty years of age. 
His tomb is a prominent site in that locality, and visits are frequently 
paid to it. May Allah bestow His mercy upon him, and may He be 
well pleased with him! 


21. 
Shaikh Aba Saíd “Ali al-Qailawi 
(d. ca. A.H. 557) 


s for that exemplary guide, the enlightened and noble Shaikh 

Abū Sa ‘id (or, as some say, Abū Sa‘d) “Ali al-Qailawi 209 (may 
Allah be well pleased with him), he was endowed with charismatic 
talents [karámat] and remarkable spiritual states. As we have 
previously mentioned,!° he was one of the four righteous healers. 
He never made a supplication without receiving an answer. When- 
ever he visited the sick, the invalid was sure to be restored to health, 
if he had not yet reached his appointed term. Whenever he cast the 
eye of contentment [rida] upon the heart of desolation, it was sure to 
thrive and prosper, and if he scowled at it, the reverse would be the 
outcome. 

He was one of those Islamic jurists [fuqaha’] who are acknowl- 
edged for their expertise, and who are qualified to issue formal legal 
opinions [muftin]. He was also one of the mainstays [awtad] of this 
[spiritual] business. More than a few of the most prominent figures 
received their education from him, including all the following: 


*Shaikh Abu 'l-Hasan ‘Ali al-Qurashi 

e Aba 'Abdi'llaa Muhammad ibn Ahmad al-Madyani 

eKhalifa ibn Misa 

*Mubarak ibn “Ali al-Jili 

* Muhammad ibn “Ali al-Qaidi. 

He was once invited to a lavish feast, at which all sorts of dishes 
were provided. He forbade the people with him to eat any of it, and 


209 At this point in the original text, the author spells out the first two syllables of 
<Qailawi> letter by letter, using the appropriate Arabic terminology: bi-fath al-qaf wa 
sukim al-yà' wa fath al-lam. 

210 See p. 154 above. 
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he consumed it all himself. Then, as soon as he had stepped outside, 
he said: “It is unlawful food [haram]." He took a deep breath, and 
smoke belched from his mouth, like an enormous column. Then 
came a similar column of fire. “There goes the food I ate,” said he. 

He once gave the call to prayer [adhan] on a rock outside Qailuwiyya. 
At the moment when he proclaimed: “Allah is Supremely Great 
[Allahu Akbar],” the rock split into five chunks, and the earth shook 
in awe of his takbir [declaration of Allah’s Supreme Greatness]. 

On another occasion, one of his companions followed him to the 
toilet, carrying a jug of water for his use. He tripped and fell, and the 
jug broke. Then the Shaikh came and picked it up, and lo and behold, 
it was all in one piece, and full of water, just as it had been before. 

The Shaikhs of “Irag, “Umar al-Bazazi, Abu ’s-Sa ‘ad al-Mudallil, 
and an-Nasiri Qa id al-Awani, have related that a meeting once took 
place between Shaikh ‘Abd al-Qadir, Ibn Batü, al-Qailawi and Ibn 
al-Hiti, at the house by the Portico Gate [Bab al-Azaj]. Shaikh “Abd 
al-Qadir said to Ibn al-Hiti: “Give us a speech!” “How can I give 
a speech in your presence?” replied Ibn al-Hiti, so he said to Shaikh 
Baga [ibn Bata]: “Give us a speech!” “How can I give a speech in 
your presence?” replied Shaikh Baga, so he said to Shaikh al-Qailawi: 
“Give us a speech!” 

Shaikh al-Qailawi responded by giving a very brief speech, then, 
after a moment of silence, he said: “I spoke in obedience to your 
command, and I fell silent in your honor.” Then Shaikh “Abd 
al-Qadir spoke about the sciences of the realities [^ulim al-haqà iq], 
in a speech that was greatly admired by his audience. Then Shaikh 
al-Qailawi asked his permission to say a few words. Permission was 
granted, so he recited these poetic verses: 


There appeared to him, once the scars of passion had mended, 
a lightning flash that made the dark night shine with its brilliance. 


It appeared like the hem of a gown, and beneath it 
the peaks were hard to scale, its pillars insurmountable. 


It appeared to reveal how it shone, but he could not 
look at it, and his sorrows reflected it back. 


So the fire was more than his ribs could contain, 
and no water was forthcoming from his eyelids. 
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Shaikh “Abd al-Qadir then rose above the ground into the air, and 
started whirling around. He rose higher and higher in the air, until 
he went out through the skylight of the building. The others then 
went over to his schoolhouse, and they found him already there. May 
Allah be well pleased with them all! 

One day, while Shaikh ‘Ali al-Qailawi was delivering a public 
lecture, he was presented with two sealed baskets, carried in by a 
group of people. He interrupted his lecture, and said to the carriers: 
“You are members of the Rafida sect.?!! You have come to test me 
with the contents of these two baskets." Then he stepped down from 
the lectern and opened one of them. It contained a young boy, a 
paralytic. “Get up!” he said to him, and the boy stood up and ran. 
Then he opened the other basket, which contained a healthy young 
boy. "Sit still!" he told him, and the boy became paralyzed. The 
heretics repented at the Shaikh's hand. They swore by Allah that no 
one else could have known what they were up to, apart from Allah 
(Exalted is He).2!2 

Shaikh “Ali al-Qailawi (may Allah be well pleased with him) died 
in his own village of Qailuwiyya, one of the villages of Nahr Malik 
[the King’s River], around the year [A.H.] 557. He was buried there, 
and visits are frequently paid to his tomb, which is a prominent 
local site. 

He was a nobleman [sharif], a direct descendant of al-Husain ibn 
“Ali ibn Abi Talib. May Allah be well pleased with them! 

The Shaikh (may Allah be well pleased with him) used to dress in 
the academic gown and shawl worn by religious scholars [“ulama’], 
and he used to ride on mules. He was graceful in his attributes of 
character, splendid in his virtues, and noble in his ethical and moral 
qualities. May Allah be well pleased with him! 

The place-name Qailuwiyya is formed on the same pattern as 
Hamduwiyya.?!3 
211 Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) has provided an 


extensive treatment of the Rafida sect, and its many branches, in the work cited in note 


3 on p. 28 above. (See Vol. 1, pp. 411-21, of the Al-Baz edition.) 


212 Fora similar exploit, attributed to Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him), see p. 125 above. 

213 In the original text, the author uses the appropriate Arabic terminology to specify 
the correct pronunciation of <Qailuwiyya>: bi-damm al-lam wa kasr al-waw ‘alā wazn 
Hamduwiyya. 
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After mentioning Shaikh Abū Sa ^idal-Qailawi, in his book entitled 
Khulasat al-Mafakhir fi Manaqib ash-Shaikh ‘Abd al-Qadir [Summary 
of Glorious Qualities, Concerning the Charismatic Exploits of 
Shaikh ‘Abd al-Qadir], the highly erudite al-Yafi'i spells out the 
surname “Qailawi” [using the appropriate Arabic terminology ].?!4 

When the Shaikh's death was at hand, his son, Abu 'Il-Khair Sa ‘id, 
said to him: “Bequeath me some good advice!” He replied: “I advise 
you to observe the honor due to Shaikh ‘Abd al-Qadir.” Shaikh 
Muhammad al-Madyani then said to him: “O my master, tell me 
about the spiritual state of Shaikh “Abdal-Qadir.” To this he replied: 
“He is the sweet basil [raihana] of the innermost beings of the saints 
[awliya’]. Of all the people of the earth, he is the nearest and dearest 
to Allah in this day and age." May Allah be well pleased with them! 


214 bi-fath al-qaf wa sukün al-yà' al-muthannah min taht wa fath al-lam. 


2425 
Shaikh Matir al-Badhirani 


hat exemplary guide, Shaikh Matir al-Badhirani (may Allah 

be well pleased with him), was a man of splendid worth, the 
Shaikh of ‘Irāq, endowed with charismatic [karamat] and remarkable 
spiritual states. 

It was Shaikh Ahmad al-Harawi who said: “Whenever the gaze of 
Shaikh Matir fell upon a disobedient sinner, he was sure to become 
worshipfully obedient. If it fell upon someone forgetful, he was sure 
to become vigilantly alert. Whenever a Jew or a Christian spent time 
in his presence, he was sure to embrace Islam. Whenever he passed 
by a plot of arid land, it was sure to produce vegetation. Whenever 
he offered a supplication, to invoke a blessing, for instance, the 
response would always be apparent through visible signs. 

“When I went to visit him, on one occasion, I was accompanied by 
five individuals. The Shaikh welcomed us, and presented us with a 
quantity of milk amounting to three ratl.?!^ We drank as much of it 
as we needed to quench our thirst. Then seven other people came and 
quenched their thirst. Then ten more came and quenched their 
thirst. By Allah, there was more milk left, when they had all finished 
drinking, than had been there at the start!” 

“During the lifetime of his own Shaikh Taj al-/Arifin, Shaikh 
Matir (may Allah be well pleased with him) once had a dream, in 
which he saw a huge tree. It had many branches, and it was situated 
in the neighborhood of Badiray. Early the next morning, he went 
to work in the service of Shaikh Taj al-/Arifin, who said to him: 
*O Shaikh Matir, I am that tree, the one you saw last night in your 
dream. You must go to Badiray, and make your home there.’ 

“Badiray is a village in the coastal provinces of “Iraq. Shaikh Matir 
settled there, and it was there that his death occurred, prior to the 
death of Shaikh Baga ibn Batü.?!6 His own Shaikh Taj al-/Arifin 
215 See note 202 on p. 425 above. 
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commended him highly, and he used to say of him: ‘Shaikh Matir is 
the heir to my spiritual state and my worldly estate [warith hali wa 
mali].’ He also gave him the honorific title ‘Firmly Established 
Mountain [al-Jabal ar-Rasikh].’” 

His son, Abu "l-Khair Karüm, has told us: “When my father’s 
death was at hand, I said to him: ‘Advise me whom I should follow 
as my guide, after you are gone.’ He said: ‘Shaikh ‘Abd al-Qadir.’ 
Then I repeated my question to him, and he said: *O my dear son, 
in Shaikh “Abd al-Qadir’s day and age, he will be the only one to 
follow as a guide!’ He went on to extol his merit at great length.” May 
Allah be well pleased with them! 


23. 
Shaikh Mājid al-Kurdī 
(d. A.H. 564) 


hat exemplary guide, Shaikh Majid al-Kurdi (may Allah be well 

pleased with him), was one of the inhabitants of Qawsan, a 
provincial town in ‘Iraq. He was endowed with charismatic talents 
[karámat] and supernatural spiritual states [ahwal khariqa]. 
He had an exceptional clarity of speech, as demonstated by his 
saying: “Silence is a trouble-free act of worship [as-samt 'ibada min 
ghair fana ]." 

A man once came to him and said: *I have resolved to perform the 
Pilgrimage [Hajj] on the basis of strict detachment [tajrid]." The 
Shaikh gave him his small, long-handled copper pot [rakwa], and 
said: “This will provide you with water, if you need to perform the 
ritual ablution [wudi’], and with milk, if you get thirsty. It will also 
supply you with porridge [sawiq], in case you get hungry." The man 
expressed his gratitude, and the Shaikh's pot did indeed supply his 
needs, on the way to Mecca and on the journey back to his hometown. 

Shaikh Majid al-Kurdi was one of the devoted followers of Shaikh 
Taj al-/Arifin Abu'-I-Wafa'?!? (may Allah be well pleased with him). 

His son Sulaiman has told us: “I had been with my father in his 
chamber of retreat [khalwa], and I knew that there was nothing in 
it to eat. Then twenty persons came to visit him, so he said to me: 
‘Go into my chamber, and fetch us some food!’ I could not bring 
myself to contradict him, so I went into his chamber, and lo and 
behold, it contained all sorts of food! I duly presented it to the guests, 
and not a single scrap was left behind. Then a party of fifteen men 
arrived, and then another group of thirty. He gave me the same 
instruction, each time this happened, and I found the necessary food 
in his chamber. 

217 See p. 351 above. 
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“Then my father stared at his two personal servants, and they 
fainted on the spot. We carried them to their houses, like logs of 
wood, and they stayed there for the next six months. Then they 
entered the Shaikh's presence and asked for forgiveness. They said: 
*We thought this must be some kind of witchcraft, until we were 
disabused of that notion!" 

Sulaiman has also told us: “My father said to me one day: ‘ʻO 
Sulaiman, you must go to this mountain nearby. There you will find 
three travelers, men of the Unseen [Ghaib]. You must tell them: *My 
father salutes you with the greeting of peace, and he says: “You may 
have whatever you desire.” I duly went and conveyed to them what 
my father had said, and one of them said to me: ‘A pomegranate.’ 
Another said: ‘An apple,’ and the third said: ‘Some grapes.’ 

“T went back to my father, and reported this to him, so he said: ‘You 
must go to such-and-such a tree, and pick from it what they want.’ 
When I came to that tree, I found it laden with all those fruits, 
although I knew that it had been desiccated quite recently. I brought 
them to my father, and he told me to take them to the travelers. 

“T did as he told me, and two of them ate, while the recipient of the 
apple said: ‘I prefer to let you keep it" Then they flew away, and 
he tried to join them in their flight, but he could not do so. Then my 
father prayed for forgiveness on his behalf, ate some of the apple, and 
gave him the rest to eat. He slapped him between his shoulders, and 
he flew off to join the other travelers.” 

Our master Shaikh ‘Abd al-Qadir would often extol the merit of 
Shaikh Majid al-Kurdi (may Allah be well pleased with them both). 

Shaikh Majid died in the month of Jumada 'l-Ula, in the year [A.H.] 
564. I have not been able to ascertain his date of birth. May Allah 
be well pleased with him! 


24. 
Shaikh Abū Madyan Shu aib 
al-Maghribi 


hat exemplary guide, Shaikh Abū Madyan Shu aib al-Maghribi 

(may Allah be well pleased with him), was one of the most 
notable Shaikhs of the West [Maghrib], one of the foremost of those 
who are brought near [to the Lord], one of the greatest of those who 
know by direct experience [‘Grifin], and one of the leaders of those 
who specialize in the realities [muhaqqiqin]. He was endowed with 
supernatural charismatic talents [kara@mat khariqat], remarkable 
deeds, lofty spiritual stations, and exalted aspirations. He was also 
endowed with penetrating insight and brilliantly clear disclosure. 

Shaikh Aba Madyan held a preeminent position in the degrees of 
nearness, and he took precedence in the ranks of holiness. His 
footing was firmly established in effectiveness, and the span of his 
arm was far-reaching in the sphere of disposition. He was well versed 
in the principles of sainthood [wilaya], and great was his strength in 
the spiritual states of the ultimate stage of development. 

He was one of the mainstays [awtad] of the West [Maghrib], one 
of the pillars of this [spiritual] business, one of the finest of the 
skillful leaders, and one of the chieftains of those who specialize in 
the realities [muhaqqiqin]. He was one of those whom Allah 
(Exalted is He) presents in high profile to the realm of existence 
[wujud], for He granted him freedom of disposal in the created 
universe [/alam], established him in control of the spiritual states, 
and put him in possession of the mysteries. At his hands, He 
manifested wondrous marvels. He caused him to utter words of 
wisdom on all kinds of subjects. He instilled complete acceptance of 
him, combined with profound respect, in the hearts of His creatures. 

Shaikh Abū Madyan received a constant stream of visitors, and his 
fame spread to the east and to the west. He was one of those whom 
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Allah (Exalted is He) has enabled to combine the two sciences, the 
science of the Sacred Law [Shari/a] and the science of Reality 
[Haqiqa]. He issued formal opinions on questions of Islamic law, in 
the lands of the West, according to the doctrine [madhhab] of Imam 
Malik ibn Anas?!3 (may Allah be well pleased with him). He became 
the central point of reference for seekers of knowledge, who studied 
under him and derived great benefit from his lectures. More than a 
few of the Shaikhs of the West received their education in his 
fellowship, including the following: 


*Shaikh “Abd ar-Rahman ibn Hajün al-Maghribi 
eShaikh Muhammad ibn Ahmad al-Qurashi 
*Shaikh “Abdu’llah al-Qashtani al-Fasi 

eShaikh al-Qudwa Salih az-Zakali. 


Many of the people of the Spiritual Path [Tariq] became his 
students. Of those endowed with remarkable spiritual states, a vast 
number propagated his teaching, and a great host of the righteous 
became affiliated to him. The scholars and Shaikhs (may Allah be 
well pleased with them all) were unanimous in declaring him worthy 
of reverence and honor. They acknowledged his special merit, and 
frequently turned to him for advice. 

He was handsome and graceful, modest to the point of humility, 
abstinent and cautiously restrained, and firmly committed to the 
Truth. He combined the most noble dispositions, the most honorable 
characteristics, and the finest attributes, with strict observance of the 
duties of the Sacred Law [Shar‘]. He had an exquisite way of 
speaking, in the language of the Realities [Haqa iq], and he is famous 
for his blessed prayers of supplication [ad‘iya mubaraka]. The 
following is one of his prayers of supplication [ad iya] (may Allah be 
well pleased with him): 

O Allah, all knowledge is with You, 
Allahumma inna 'l- ilma *inda-ka 
though it is veiled from me. 

wa huwa mahjübun 'an-ni 


I do not know how to choose what is best for myself, 
wa là a'lamu amran fa-akhtara-hu li-nafsi 


218 See note 201 on p. 422 above. 
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so I have entrusted my business to You, 
fa-qad fawwadtu ilai-ka amrī 
and pinned my hope on You, in my need and my poverty. 
wa rajawtu-ka li-faqati wa faqrī 
Direct me therefore, O Allah, 
fa-arshid-ni Allahumma 
to those affairs that are dearest to You, 
ila ahabbi "l-umüxi ilai-ka 
and that are most pleasing to You, 
wa arda-ha 'inda-ka 
and of which the outcome is most praiseworthy in Your sight, 
wa ahmadi-ha 'agibatan 'inda-ka 
for You do whatever You will with Your Power. 
fa-inna-ka taf alu mà tasha' wu bi-Qudrati-ka 
You are indeed Capable of all things. 
inna-ka “ala kulli shai'in Qadir. 
May Allah be well pleased with the Shaikh, and may He be well 
pleased with us, for his sake! Here is a sample of his poetry: 
O You who are so Exalted that You see 
all that is in the invisible domains 


and all that is beneath the earth, 
even when the darkness of night is descending. 


You are the Helper for those whose paths have narrowed. 
You are the Guide for those whom deceptions have bewildered. 


We have turned toward You in confident expectation, 
for everyone calls on You when anxious and imploring. 


If You forgive, You are Gracious and Nobly Generous, 
and if you chastise, You are the Equitable Judge. 


It was Shaikh “Abd ar-Rahman al-Qanawi (may Allah be well 
pleased with him) who said: “I once heard our Shaikh Abū Madyan 
(may Allah be well pleased with him) say: 

**My Lord (Almighty and Glorious is He) made me stand before 
Him, and He said to me: “O Shu aib, I have multiplied this [blessing] 
for you, and I have forgiven you this [sin]. Congratulations to anyone 
who sees you, or sees someone who has seen you!" 

Shaikh ‘Abd ar-Rahman also said: “I once heard him say: ‘My 
Lord (Glory be to Him and Exalted is He) has promised me much 
goodness, in each and every one of my companions, and everyone 
who loves me.’ 
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“In the course of the ritual prayer [salat], he once recited: 
And in it their thirst is quenched 
wa yusqawna ft-hà 
with a cup the mixture of which is ginger. 
ka’san kana mizaju-ha zanjabila. (76:17) 

“His lips became moist, and as soon as he had finished the prayer, 
he said: ‘When I recited those verses [ayat], I was given to drink from 
the [heavenly] cup.’ 

“On another occasion, he recited: 

Surely the righteous will be in bliss, 

inna ’l-abrara la-fi na im: 

And the wicked will be in a fiery furnace, 
wa inna 'L-fujjara la-fi jahim. (82:13,14) 

“He said afterwards: ‘I witnessed their respective situations!" 

It was Shaikh Salih az-Zakali who said: “War broke out between 
the Muslims and the Franks [Firanj], so the Shaikh went out with his 
companions into the desert. He had his sword with him, and I was 
by his side. He sat down on a sandhill, and pigs appeared in front of 
him, filling the landscape. At that moment, the Franks had just 
gained the upper hand over the Muslims. The Shaikh unsheathed his 
sword, and ran until he was in the midst of the pigs. He uttered a loud 
shout, and the pigs raised their heads. He killed a large number of 
them, and the rest turned and fled. When we asked him to explain 
what he had done, he said: ‘These are the Franks, and Allah (Exalted 
is He) has now forsaken them.’ 

“We recorded the time when this had happened, then the news 
came that the Franks had been defeated at the very time we had 
recorded. When the Muslim warriors [mujáhidün] arrived, they 
prostrated themselves at the Shaikh’s feet, and kissed them. They 
swore, by Allah, that he had been with them between the opposing 
ranks, and that, but for him, they would have perished. They swore 
that he (may Allah be well pleased with him) had wielded his sword 
against the leading horseman of the Franks, felling him and his horse 
to the ground. They swore that he had wreaked a terrible massacre 
upon them, that the Franks had turned in full retreat, and that, after 
the battle was over, they had seen no sign of him. Between the Shaikh 
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and the place where the battle took place, the distance was greater 
than that of a month-long journey. May Allah be well pleased with him! 

*Shaikh Abü Madyan (may Allah be well pleased with him) was 
once taken prisoner by the Franks, who carried him off to their ship. 
It was an enormous ship, and it held a troop of Muslim prisoners 
between its decks. As soon as the Shaikh had stepped on board, they 
unfurled its sails and attempted to move out to sea. The wind was 
fair, but the ship would not take them anywhere, neither to starboard 
nor to port. They realized the cause of their predicament, so they said 
to him: ‘Away you go!’ ‘Only if I take my fellow Muslims with me,’ 
said he, so they let them all go. Then the ship sailed away with 
the Franks. 

*One day, while the Shaikh was performing his ritual ablution 
[wudit’] on the beach, his signet ring fell into the water. ‘O my Lord,’ 
he exclaimed, ‘I want my signet ring back? A fish immediately 
popped up, with the ring in its mouth, so he recovered it. 

“On another occasion, he happened to drop his flask of broth. The 
flask broke into pieces, and the broth spilled over the ground, so he 
stood there and said: ‘O my Lord, I want my flask with the broth 
inside it" The flask immediately returned to its intact condition, 
with the broth inside it." 

Shaikh Abü Madyan (may Allah be well pleased with him) spent 
his life in the regions of the West [Maghrib]. The Commander of the 
Believers [Amir al-Mu’minin] sought him out, in order to obtain his 
blessing. When he reached Tlemcen [Tilimsan],?!? the Shaikh said: 
‘What business have we with the Sultan? Tonight we are visiting our 
spiritual brothers [ikhwan]." Then he dismounted from his riding 
animal, turned toward the Qibla [direction of the Ka‘ba in Mecca], 
and proclaimed the testimony of faith [shahada]. Then he said: 
*Here I come, hastening to You, my Lord, that You may be well 
pleased" He died (may Allah be well pleased with him), and 
was buried in the Cemetery of the Servants [of the Lord] [Maqabir 
al-'Ibad]. His tomb is a landmark there, to which visits are frequently 
paid. May Allah be well pleased with him, and may He be well pleased 
with us, for his sake! 


219 Tlemcen [Tilimsan] is a city in N.W. Algeria. 


25. 
Shaikh Abu 'l-Barakat Sakhr 


s for that exemplary guide, Shaikh Abu ’l-Barakāt Sakhr ibn 

Sakhr ibn Musafir al-Umawi (may Allah be well pleased with 
him), he was one of the finest of the Shaikhs of “Iraq, in the regions 
of the East, and one of the noblest of those who know by direct 
experience [‘Grifin]. He was endowed with obvious charismatic 
talents [karámat], magnificent spiritual states, splendid spiritual 
stations, and spiritually inspired utterances. He was also endowed 
with penetrating insight, brilliantly clear disclosure, and exalted 
worth. He held the highest position in the sessions of nearness. The 
span of his arm was far-reaching in the spiritual states of the ultimate 
stage of development [nihaya], and his armor was ironclad in the 
principles of sainthood [wilaya]. 

He was one of those whom Allah (Exalted is He) presents in high 
profile to the realm of existence [wujüd], for He put him in possession 
of the mysteries, established him in control of the spiritual states, and 
caused words of wisdom to flow upon his tongue. Allah (Exalted is 
He) appointed him as an exemplary guide for spiritual travelers 
[salikin] and a proof for the truthful [sadiqm]. May Allah be well 
pleased with him! 

He became a companion of the exemplary Shaikh Sharaf ad-Din 
“Adi ibn Musafir22° (may Allah be well pleased with him), to join 
whose fellowship he migrated from his village of Bait Far, in the Biqa' 
valley, to Mount al-Hakkar. He succeeded him after his death in 
Lalish. Shaikh ‘Adi used to extol his merit and accord him 
preferential treatment, and he would say of him: “He is indeed 
Abu ’1-Barakat [Father of Blessings], really and truly!” 

He met more than a few of the Shaikhs of the East (may Allah be 
well pleased with them all), and leadership devolved upon him in his 


220 See p. 369 above. 
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own time, in the training of spiritual seekers in Mount al-Hakkar and 
the surrounding districts. More than a few of the righteous received 
their education in his fellowship, as did his son, the splendid and 
noble Shaikh ‘Adi [ibn Abi 'l-Barakat], of whom we shall have more 
to say [in the following section]. May Allah be well pleased with him! 

He was noble and generous by nature, graceful by disposition, 
dignified in his bearing, and modest in his attitude. He treated the 
devoutly religious with loving affection, and the people of knowledge 
with honor and respect. He was highly intelligent, and extremely 
humble. He had an exquisite way of speaking, in the language of 
those who specialize in the realities [haq@ iq], as the following 
sayings of his will serve to illustrate: 


* [f someone is intoxicated from drinking the cup of love, he cannot 
become sober, except through the direct vision of his Beloved. 
Intoxication [sukr] is a night, the morning of which is direct 
witnessing [mushahada], just as truthfulness [sidq] is a tree, the fruit 
of which is spiritual striving [mujahada]. 


* The roots of love consist of three things: loyalty [wafa’], proper 
conduct [adab], and chivalry [murt a]. 


e Loyalty [wafa’] is the singular devotion of the heart to its singular 
devotion [fardaániyya], its steadfastness in its witnessing, and its 
intimate communion with the light of its sempiternity [azaliyya]. 


e As for proper conduct [adab], it is respect for the feelings, careful 
attention to opportune moments, and strict avoidance of the causes 
of separation. 


* As for chivalry [muri a], it is the practice of remembrance with 
pure sincerity, in word and deed; keeping secrets from rivals, both 
outwardly and inwardly; careful attention to opportune moments, in 
readiness for what is to come; and making amends for missed 
opportunities. 


e If these qualities are present in the servant [of the Lord], he will 


discover the delight of connection, and fear the agony of separation, 
and the fire of ardent yearning will glow in his innermost being [sirr]. 


It was Shaikh Abu 'l-Fath Nasr ibn Ridwan ibn Marwan ad-Darani 
who said: “One day in the season of autumn, I went out with the 
Shaikh from the convent [z@wiya] to the Mount. He was also 
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accompanied by a group of spiritual paupers [fuqara’], one of whom 
said: ‘Today we have an appetite for sweet and sour pomegranates.’ 
Before he had finished his sentence, all the various kinds of trees in 
the valley were laden with pomegranates. 

“The Shaikh (may Allah be well pleased with him) said to us: 
*Help yourselves to all the pomegranates you want" We picked a 
large quantity of fruit, gathering pomegranates from the apple trees, 
the pear trees, and the apricot trees. We plucked both sweet and sour 
from one and the same tree. After we had eaten our fill, we returned 
[to the convent], then, after a while, we went out again. The Shaikh 
was not with us this time, and we did not see a single pomegranate on 
any of those trees. " 

Shaikh Abu ’1-Fath also said: “Shaikh Nasru'llah ibn “Ali al-Hamidi 
ash-Shaibani al-Hakkari was walking on the side of the Mount, one 
stormy day, when the Mount began to shake. The wind blew him 
over, and he fell from the top of the Mount. Shaikh Abu 'l-Barakat 
(may Allah be well pleased with him) was sitting with his face toward 
the Mount, so he signaled to it with his hand, and it settled down 
firmly in its place. 

“Meanwhile, Shaikh Nasru'llah was suspended in the air, between 
the top of the Mount and the ground below. He was moving neither 
to right nor left, as if somebody was holding him tight, and preventing 
him from making any movement. He stayed there for a while, then 
Shaikh Abu 'l-Barakat said to the wind: ‘O wind, carry him up to the 
roof of the Mount.’ The wind obediently lifted him up, ever so gently, 
as if a person were carrying him, until it brought him to the roof of 
the Mount, though his blessed grace. May Allah be well pleased 
with him!” 

It was Abu ’l-Fadl Ma ‘ali ibn Banhal at-Tamimi al-Mawsili (may 
Allah bestow His mercy upon him) who said: “I spent seven years 
in the fellowship of my master, Shaikh Abu 'l-Barakat. One day, 
when I was pouring water over his hands, after a meal, he said to me: 
‘What do you wish for?’ To this I replied: ‘Offer a prayer of 
supplication on my behalf, requesting that it be made easy for me to 
memorize the Glorious Qur'an." He said: ‘May Allah make it easy 
for you. May He assist you in its recitation, and may He bring near 
to you everything that is now remote.’ 

“Allah (Exalted is He) did make it easy for me to memorize the 
Qur’4n, so that I memorized it completely in only eight months. I had 
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previously spent three days repeating a single verse [aya] in the effort 
to learn it by heart, and had found it very hard to commit it to 
memory. Now here I am, reciting it in the watches of the night, and 
at the ends of the day.??! Allah (Exalted is He) has brought near to 
me everything that used to be remote. Since then, whatever I find 
difficult becomes simple, and whenever something intimidates me, 
Allah (Exalted is He) makes it extremely easy, through the blessing 
of the Shaikh's supplication." 

His son, Shaikh Abu 'l-Mafakhir “Adi (may Allah be well pleased 
with them both), has told us: “My father once noticed a man 
performing the ritual prayer [salat], while doing a lot of fidgeting with 
his hands. He was doing this so much that the prayer would be 
rendered invalid, so my father told him to stop doing it. Far from 
desisting, however, he reacted with stubborn defiance, and actually 
increased his fidgeting, so the Shaikh said to him: ‘Either you will 
restrain yourself from fidgeting, or Allah (Exalted is He) will restrain 
your hands. The man's hands were immediately rendered useless. 

“Then he came to the Shaikh, a few days later, weeping and humbly 
imploring. The Shaikh said to him: *How can this behavior do you 
any good? What you are experiencing is the wrath of Allah (Exalted 
is He), the arrow of which has pierced you through and through." 
The man died there and then. May Allah be well pleased with 
the Shaikh!” 

Shaikh Abu 'l-Barakat Sakhr made his home in Lalish, near Mount 
al-Hakkar, and he continued to reside there until he died, as a very 
old man. He was buried next to his paternal uncle, Shaikh “Adi ibn 
Musafir, and their tomb is a prominent site, to which visits are 
frequently paid. May Allah be well pleased with them both! 


221 This is an allusion to the verse [aya] of the Qur'an: 


And extol the praise of your Lord 

wa sabbih bi-hamdi Rabbi-ka 

before the rising of the sun, 

qabla tuli i 'sh-shamsi 

and before its setting, 

wa qabla ghwrübi-ha 

and in the watches of the night, 

wa min ànà i 'Llaili 

and extol [His praise] at the ends of the day, 
fa-sabbih wa atrafa 'n-nahari 

so that you may earn His good pleasure. 


la‘alla-ka tarda. (20:130) 


26. 
Shaikh Abu'l-Mafakhir “Adi 
ibn Abi'l-Barakat 


s for the noble Shaikh Abu 'l-Mafakhir “Adi ibn Abi "l-Barakat 

Sakhr ibn Sakhr ibn Musaàfir al-Umawi ash-Shami al-Hakkari 
(may Allah be well pleased with him), his surname “ash-Shami” 
points to his Syrian family origin, while “al-Hakkari” indicates that 
al-Hakkar [in 'Iràq] was his birthplace and his home. 

He was one of the most outstanding of all the distinguished Shaikhs 
of (Iraq. He was endowed with charismatic talents [karamat], 
remarkable spiritual states, splendid spiritual stations, and spiritually 
inspired utterances. He was also endowed with brilliantly clear 
disclosure and penetrating insight. His footing was firmly estab- 
lished in effectiveness, and the span of his arm was far-reaching in the 
sphere of disposition. He was well versed in the principles of 
sainthood [wilaya], and great was his strength in the spiritual states 
of the ultimate stage of development [nihaya]. He was one of those 
whom Allah (Exalted is He) presents in high profile to the realm of 
existence [wujüd], for He established him in control of the spiritual 
states, and caused words of wisdom to flow upon his tongue. 

He joined his father's fellowship, and received his education from 
him. He met more than a few of the Shaikhs of the East (may Allah 
be well pleased with them all), and leadership devolved upon him in 
his own time, in the training of spiritual seekers in Mount al-Hakkar 
and the surrounding districts. More than a few received their 
education in his fellowship. 

He was noble and generous by nature, graceful by disposition, 
dignified in his bearing, and modest in his attitude. He treated the 
devoutly religious with loving affection, and the people of knowledge 
with honor and respect. He was highly intelligent, and extremely 
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humble. The scholars and the Shaikhs (may Allah be well pleased 
with them all) were unanimous in declaring him worthy of the 
greatest honor and respect. He received a constant stream of visitors, 
and his fame spread to the far horizons. May Allah be well pleased 
with him! 

I have not been able to ascertain the date of his birth, nor that of 
his death. May Allah be well pleased with him, and may He be well 
pleased with us, for his sake! 


21. 
Shaikh Yüsuf al-Hamadani 
(A.H. 440—535) 


s for that exemplary guide, Shaikh Abü Ya'qub Yüsuf ibn 

Ayyüb ibn Yusuf ibn al-Husain ibn Wahra al-Hamadani (may 
Allah be well pleased with him), he was one of the pillars of Islam. 
Upon him devolved the ultimate authority for the training of 
spiritual seekers in Khurasan. His Safi center [khanaqah] became 
a gathering place for a large community of the religious scholars 
[ ulama'], the experts in Islamic jurisprudence [fuqaha’], and the 
righteous [sulaha'] (may Allah be well pleased with them all). They 
derived great benefit from him, and from his speech, and they 
received their education in his fellowship. 

From his early childhood till the time of his death, Shaikh Yusuf 
was always on the straight path, devoted to worshipful service 
[‘ibada], pious seclusion [khalwa], and spiritual exercise for the 
training of the lower self [riyadat an-nafs]. He joined the fellowship 
of a company of the ascetics [zuhhad], and studied Islamic jurispru- 
dence [fiqh] under several of the scholars of the age. 

Hisown students included many of the leading figures of Khurasan, 
where the Shaikhs (may Allah be well pleased with them) held him 
in high esteem. He had a fine way of speaking, in the language of 
those who specialize in the realities [haqa'iq]. 

It was Shaikh “Ali al-Jawni who said: “I was present in the 
audience of Shaikh Yüsuf al-Hamadani, one day, at his session of 
wise counsel, while he was speaking to the people. Two jurists 
[faqthan] were also present, and they said to him: ‘Be silent, for you 
are an heretical innovator [mubtadi ]" The Shaikh (may Allah be 
well pleased with him) responded by saying to them: ‘Be silent! May 
the two of you not go on living? They both died on the spot." 
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In his Ta rikh [History], Ibn Khallikan informs us that Shaikh 
Yüsuf held a session, one day, to deliver wise counsel, and the public 
gathered to hear him. One of those present was a jurist [faqth], 
known as Ibn as-Saqqà', who stood up, hurled insults at the Shaikh, 
and asked him about a certain technical question. Imam Yüsuf said 
to him: 'Sit down, for in your speech I detect the aroma of unbelief 
[kufr]. Perhaps you will die in something other than the religion 
of Islam.’ 

“The ambassador of the Byzantine Emperor [Malik ar-Ritm] came 
to visit the Caliph [Khalifa], and Ibn as-Saqqà' accompanied the 
ambassador on his return to Constantinople. There he converted to 
Christianity, and died as a Christian [Nasrani]. Ibn as-Saqqa’ had 
been a reciter of the Qur'àn, highly praised for the quality of his 
recitation. Someone who saw him in Constantinople is reported as 
having said: ‘I saw him as a sick man, lying collapsed on a bench. He 
had a fan in his hand, with which he was chasing the flies from his 
face. I said to him: ‘Is the Qur'an still surviving in your memory?’ 
He said: ‘I can remember nothing of it, except one verse [aya], and 
that is: 

Maybe those who disbelieve wish ardently 
rubba-mà yawaddu "lladhina kafari 

that they were Muslims. 

law kānū muslimin. (15:2) 

“All the rest I have forgotten.’ That was all he had to say. 

*We beg Allah to grant us well-being and safety from such an 
experience, and to bringus toa good conclusion, through Muhammad 
and his family. 

“A woman once came weeping to Shaikh Yüsuf, and she said to 
him: ‘The Franks [al-Ifranj] have taken my son prisoner" She 
begged him to recover her son for her, so he urged her to be patient. 
Patience was beyond her reach, however, so the Shaikh (may Allah 
be well pleased with him) said: ‘O Allah, undo her son's captivity, 
and grant her speedy relief! Then he said to her: ‘Go to your home, 
for you will find him there, if Allah (Exalted is He) so wills.’ The 
woman went home, and, to her astonishment, she found her son in 
the house. 
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“When she asked him what had happened to him, he told her: ‘Just 
a moment ago, I was in Constantinople, bound and under guard, 
when a person—someone I did not recognize—came and carried me 
away. He brought me here likea flash of lightning.’ His mother came 
back to the Shaikh, and told him about this, so he said to her: ‘Are 
you amazed at the way Allah does business? Allah has certain 
servants who are sincerely devoted to their work, and He gives them 
free rein to operate as they see fit. May Allah be well pleased 
with them!" 

Shaikh Yüsuf (may Allah be well pleased with him) was born in the 
latter part of the year [A.H.] 440, in Büzitajard, one of the villages of 
Hamadan. He died in Namin, which is also one of the villages of 
Hamadan, while he was on his way from Hawazin to Marw, on 
Monday, the 12th of Rabi‘ al-Awwal, in the [A.H.] 535. He was 
buried there for a while, then his body was transported to Marw, 
where it was reburied. He was thus laid to rest in the farthest region 
of Sinjar,22 in the locality connected with him. His tomb is a 
landmark there, and visits are frequently paid to it. 

May Allah bestow His mercy upon him. May He be well pleased 
with him, and may He be well pleased with us, for his sake! 


222 Sinjar is a province of Mesopotamia. 


28. 
Shaikh Shihab ad-Din ‘Umar 
as-Suhrawardi (d. A.H. 632) 


s for that exemplary guide, the Shaikh of Shaikhs, Shaikh 
Shihab ad-Din ‘Umar ibn Muhammad ibn “Abdi’llah ibn 
Muhammad ibn ‘Amawiyyaas-Suhrawardi (may Allah be well pleased 
with him), we have mentioned him previously.22 He was one of 
those outstanding figures of “Iraq, upon whom the leadership of this 
[spiritual] business devolved. He was learned, cultured, intelligent, 
refined, eloquent and insightful. He had been granted a share of 
noble esoteric knowledge [ ilm laduni], and he used to speak about 
the hidden mysteries. He was endowed with supernatural charis- 
matic talents [karamat khariqa]. He held fast to the Book and the 
Sunna, and diligently exercised his judgment in relation to the rules 
of the Sacred Law [Shari/a] and the station of Reality [Haqiqa]. 
He was one of those acknowledged by our master and our Shaikh, 
Shaikh ‘Abd al-Qadir (may Allah be well pleased with him), who said 
to him: “O ‘Umar, you are the last of the famous men!”?24 
He had an exalted way of speaking about the mysterious flashes of 
insight [lawami‘ ghaibiyya] revealed to him by Allah (Exalted is He). 
May Allah be well pleased with him! 


225 As reported on p. 122 above, Shaikh Shihab ad-Din's uncle once said to Shaikh 
“Abd al-Qadir (may Allah be well pleased with him): *O my master, this is my brother's 
son. He is actively engaged in the study of Islamic theology [ ilm al-kalam], and despite 
my having forbidden him to pursue it, he refuses to give it up." In the words of Shaikh 
Shihab ad-Din: “The Shaikh then asked me: ʻO “Umar, which book on the subject 
have you committed to memory? Isaid: "The book entitled such-and-such, and the 
book entitled such-and-such.... When I came to the end of the list, he placed his 
blessed hand on my breast, and—by Allah!—once he had withdrawn it, I could not 
remember a single sentence out of all those books. Allah had made me forget all the 
topics discussed therein, and Allah had implanted esoteric knowledge [ilm laduni] in 
my breast, all in an instant." 


224 For Shaikh Shihab ad-Din *Umar's own account of the occasion referred to here, 
see p. 122 above. 
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Najm ad-Din an-Naglisi, the companion of the Shaikh (may Allah 
be well pleased with him), has told us: 

“T entered a period of retreat [khalwa] in Baghdad, in the presence 
of the Shaikh (may Allah be well pleased with him). In a visionary 
experience [waqi/a] on the fortieth day, I witnessed Shaikh Shihab 
ad-Din ‘Umar on a high mountain, and I saw that there were many 
jewels beside him. The Shaikh held a scoop in his hand, and it was 
filled with those jewels. He was scattering them over the people, and 
they were rushing to pick them up. Whenever the supply of jewels 
became exhausted, it would be replenished, as if they were gushing 
from a fountain. 

* At the end of that same day, I emerged from the retreat, and went 
to tell the Shaikh what I had witnessed. He said to me: ‘Before you 
speak to me about what you have seen, O my son, let me tell you that 
what you saw is real [haqq]. Like other such experiences, it is part 
of the blessed favor conferred upon me by Shaikh “Abd al-Qadir (may 
Allah be well pleased with him), as a replacement for the science of 
theology [‘ilm al-kalam].’”2?5 

Allah (Exalted is He) had indeed granted him a free hand in 
effective disposition, and the permanent ability to perform super- 
natural feats. May Allah be well pleased with him! 

Here is a sample of his poetry: 

[I heard her] saying to me: 


“You slept on the night of our lovers’ union,” 
so I said to her: “No knowledge had I of your approval. 


Had I known it might be the night of satisfaction, 
I would have spent every night awake to meet you. 


Maybe some other night you will pass by our quarter, 
and my heart will be eased of your painful disapproval.” 
Here is one of his prayers of supplication (may Allah be well 
pleased with him): 


O Allah, make us clearly aware 
Allahumma bassir-nà 

of the faults of our lower selves, 
bi-uyübi anfusi-nà 

so that we may recognize our faults. 
li-nanzura “uyiiba-na 


225 See note 223 on p. 463 above. 


Shaikh Sbibáb ad-Din ‘Umar as-Subrawardi 465 


And do not subject us to our lower selves 
wa la tumlik-na ila anfusi-nà 

for the twinkling of an eye. 

tarfata ‘ain. 

And help us to triumph over our enemies. 
wa ’nsur-na ‘alā a‘da@’i-na 

And do not put us to shame 

wa la tafdah-na 

on the Day of Resurrection. 

Yawma 'l-Qiyama. 

Surely You will not fail to keep the tryst! 
inna-ka là tukhlifu ’l-mi‘ad.226 

It was Ibn an-Najjar who said: “He was the Shaikh of his time, in 
the science of Reality [“ilm al-Haqiqa] and the methods of Süfism 
[targ iq at-tasawwuf]. He assumed the role of leadership in the 
training of spiritual seekers [muridin], the summoning of his fellow 
creatures to Allah (Exalted is He), adherence to the path of worship- 
ful service [ ibada], and pious abstinence [zuhd] from this world. 

*He joined the fellowship of his paternal uncle, as well as that of 
other Shaikhs. He followed the path of spiritual exercises [riyadat] 
and strenuous endeavors [mujahadat]. He studied Islamic jurispru- 
dence [fiqh], the differences of scholarly opinion [khilaf], and the 
Arabic language. He also attended classes on the Prophetic tradition 
[Hadith]. Then he cut himself off [from the academic world], and 
made a constant practice of seclusion [khalwa], fasting [sawm], 
remembrance [dhikr] and worshipful service [“ibada]. 

“It occurred to him eventually, in his age of maturity, that he ought 
to appear before the people, and deliver public speeches. He therefore 
convened a regular preaching session [majlis wa‘z] at the school- 
house of his paternal uncle. He attracted large audiences, and was 
greeted with general acceptance, by the privileged élite and the 
common folk alike. His name became widely known, and visitors 
flocked to him from all the regions and countries. 

*His blessed qualities affected many disobedient sinners, who were 
thereby moved to repent. Through his influence, many people 
attained to contact with Allah (Exalted is He). Companions gathered 
around him like stars. 


226 These final words of the Shaikh's supplication [du'a'] occur in Q. 3:194. 
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*He dispatched a messenger to Syria, on several occasions, as well 
as to the Sultàn, Khwarezm Shah. He acquired dignified status and 
respect in the sight of kings, to a greater extent than anyone else. 

“He was eventually appointed Shaikh at the Safi center [ribat] of 
the Nasiriyya Order, at that of the Bistamiyya, and at that of the 
Maimüniyya. 

“Then, in the latter part of his life, he suffered an injury that 
left him crippled. In spite of this condition, he did not neglect the 
litanies [awrdd] and the constant practice of remembrance [dhikr]. 
He attended the congregational prayers on a litter, and even went on 
the Pilgrimage [Hajj]. He managed to stay active until he entered his 
tenth decade, when he finally became too weak, and retired to his 
private abode. 

*He died (may Allah be well pleased with him) on the night of 
Wednesday, the 1st of Muharram, in the year [A.H.] 632. He was 
carried to the Rose Garden [al-Wardiyya], and buried in a graveyard 
of his, in the precincts of his mosque [masjid], after his funeral 
prayer had been performed in the congregational mosque [jami‘] of 
al-Ghusun. 

*Suhraward??? is a small town near Zanjan, in Persian ‘Iraq [ Iraq 
al-/Ajam]." (Here ends the quotation.) 

In his work entitled *History To Rely On for Accounts of the 
Bygone” [at-Ta rikh al-mu tabar fi anb man ghabar], the Chief 
Justice [Qadi "I-Qudat] Mujir ad-Din “Abd ar-Rahman al- ‘Umarī 
al-“Ulaimi al-Maqdisi al-Hanbali has informed us: 

“Aba Hafs “Umar ibn Muhammad ibn Abdi’ lah al-Bakri is known 
by the surname Shihab ad-Din as-Suhrawardi. His line of descent is 
linked to Abū Bakr, the Champion of Truth [as-Siddiq]. He was a 
jurist [fagth] of the Shafi‘, school [madhhab], and a righteous 
Shaikh. In the latter part of his life, there was no one comparable to 
him in his generation. He was the Shaikh of Shaikhs in Baghdad. 
He had a blessed way of speaking, and he produced some beautiful 
literary works, including ‘Awaārif al-Ma'arif [Bounties of Divine 
Knowledge]. 


227 At this point in the original text, the author spells out the first syllable of 
<Suhraward>, using the appropriate Arabic terminology: bi-damma as-sin al-muhmala. 
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“He was born in Suhraward, and he died at the beginning of 
Sha ‘ban, in the year [A.H.] 632, in Baghdad. He was buried the next 
morning, in the Rose Garden [al-Wardiyya].” (Here ends this 
abbreviated quotation.) 

May Allah be well pleased with him, and may He be well pleased 
with us, for his sake! 


29. 
Shaikh Jagir al-Kurdi 


s for that exemplary guide, Shaikh Jagir al-Kurdi (may Allah be 

well pleased with him) we have mentioned him previously.228 
He was one of the most notable Shaikhs, one of the most distinguished 
of those who know by direct experience [farifin] and are brought near 
[to the Lord], and one of the leaders of those experts who specialize 
in the realities [muhaqqiqin bari]. He was endowed with keen 
insight, brilliant disclosure, supernatural perception, radiant intelli- 
gence, magnificent charismatic talents [karamat], splendid spiritual 
states, glorious spiritual stations, exquisite realizations, sublime 
experiences, lofty degrees in the ranks of nearness, and exalted 
distinction in the sessions of holiness. 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to the realm of existence [wujūd], for He charged him 
with the administration of spiritual states, placed material substances 
at his disposal, disrupted the customary patterns of nature for his 
benefit, manifested wondrous marvels at his hands, allowed him to 
speak of the hidden mysteries, and caused words of wisdom to flow 
upon his tongue. 

Shaikh Taj al-/Arifin22? (may Allah be well pleased with him) 
would often extol his merit and speak of him in glowing terms. He 
sent him his skullcap [taqiyya] with Shaikh ‘Ali ibn al-Hiti (may 
Allah be well pleased with him), and commanded him to put it on his 
head, by delegation from him. He did not require Shaikh Jagir to 
present himself to him in person. He said: “I asked Allah (Exalted 
is He) to let Jagir be one of my pupils, and He granted him to me." 

The Shaikhs in “Iraq (may Allah be well pleased with them) used 
to say: “Shaikh Jagir has shed his own lower self [nafs], just as the 
snake sheds it own skin." 

228 See p. 328 above. 
229 See pp. 351-54 above. 
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It was he who used to say: “I have never accepted the pledge of 
allegiance from anyone, until I have seen his name inscribed on the 
Well-kept Tablet [al-Lawh al-Mahfiz], as being one of my pupils." 

He once said (may Allah be well pleased with him): “I have been 
given a sword, one edge of which cuts in the East, and the other in 
the West. If it were brandished at the towering mountains, they 
would tumble down." 

The leadership of this [spiritual] business devolved upon him, in 
his own region and the surrounding areas. Many people derived great 
benefit from him, and many of the righteous became affiliated to him. 
The Shaikhs (may Allah be well pleased with them) declared him 
worthy of respect, and acknowledged his special merit. 

Shaikh Jagir (may Allah be well pleased with him) was graceful by 
nature, perfectly refined in his behavior, noble in his attributes, and 
charming in his qualities. Allah (Exalted is He) confirmed him in 
adherence to the practices of the Sacred Law [Shari a] and observance 
of the precepts of worshipful servitude [/ubüdiyya]. He had an 
exalted way of speaking, in the language of those who specialize in the 
realities [muhaqqiqin] (may Allah be well pleased with them all). 

It was the righteous Shaikh Abū Muhammad al-Hasan al-Hamidi 
as-Sa'iri who said: “The sustenance of our own Shaikh, Shaikh 
Jagir, came from the Unseen [Ghaib].” 

Shaikh Abū Muhammad also said: “I was in his presence one day, 
when some cows passed by him, together with their herdsman. He 
pointed to one of them, and said: “This cow is pregnant with a red 
calf, a bull, which will be born on the day of such-and-such, in the 
month of such-and-such.’ It has been dedicated to me, as a votive 
offering. The paupers [fuqara’] will slaughter it on the day of such- 
and-such, and it will be eaten by so-and-so and so-and-so.’ Then he 
pointed to another cow, and said: ‘This one is pregnant with a female 
calf, the characteristics of which include such-and-such and such- 
and-such, and the time of its birth will be such-and-such. It has also 
been dedicated to me. One of the paupers, a man called so-and-so, will 
slaughter it. Then so-and-so and so-and-so will eat from it, anda red 
dog will also have a share in it.'" 

The narrator went on to say: “By Allah, I discovered that 
everything turned out exactly as the Shaikh (may Allah be well 


470 Necklaces of Gems 


pleased with him) had described it. Not a single detail was lacking. 
A red dog came into the convent [zawiya], snatched a piece of meat 
from the cow, and ran off with it." 

He also said: “A visitor came to him one day, and said to him: 
*O Shaikh Jagir, today I would like you to feed me with the flesh of 
a gazelle.’ Lo and behold, a gazelle came and stood in front of the 
Shaikh (may Allah be well pleased with him), who gave the command 
for it to be slaughtered. The gazelle was duly slaughtered, and that 
visitor ate some of it. I had served the Shaikh for seven years, and 
that was the only time I had ever seen a gazelle in the vicinity of the 
convent [z@wiya]. May Allah be well pleased with him!” 

Shaikh Jagir (may Allah be well pleased with him) settled in one of 
the deserts of ‘Iraq, in the vicinity of Qantarat ar-Rasas [the Bridge 
of Lead], a day's journey from Samira.25? He made his home there 
until he died, at a very advanced age, and there he was buried. His 
tomb is a local landmark, and visits are often paid to it. A village was 
built in the neighborhood, by people seeking his blessed grace. May 
Allah be well pleased with him, and may He be well pleased with us, 
for his sake! 


250 Samira is ancient ruined city on the River Tigris, to the north of Baghdad. 


30. 
Shaikh ‘Uthman ibn Marwan 
al-Qurashi (d. A.H. 564) 


A: for that exemplary guide, Shaikh "Uthmàn ibn Marwan 
al-Qurashī (may Allāh be well pleased with him), we have 
mentioned him previously.2?! He was one of the preeminent Shaikhs 
in Egypt, one of the foremost of those brought near [to the Lord], and 
one of most outstanding of those who specialize in the realities 
[muhaqqiqin]. He was endowed with charismatic talents [karamat], 
remarkable spiritual states and stations, noble deeds and indications, 
and worthy aspirations. 

He was one of those whom Allah has presented in high profile to 
the realm of existence [wujüd], for He granted him freedom of 
disposal therein, entrusted him with the administration of spiritual 
states, and enabled him to combine the two sciences, the science of 
the Sacred Law [Shari/a] and the science of Reality [Haqiqa]. 

Shaikh “Uthman (may Allah be well pleased with him) belonged to 
the Hanbali school [madhhab] of Islamic jurisprudence. 

He was gentle and virtuous, and he had a refined way of speaking, 
in the language of those endowed with direct knowledge [ma ‘rifa]. 
Here are some of his wise sayings: 


* The path to intimate knowledge of Allah, His Power [Qudra] and 
His Attributes [Sifat], is the path of reflection [fikr] and consideration 
of the wisdom of His signs [ayat]. 


e There is no way for the faculties of reason [albab] to fathom the 
core of His Essence [Dhat]. 


e Even if the pearls of Divine wisdom [hikam Ilahiyya] were to 
reach the farthest limit of the intellectual capacities [“uqul], and the 
Lordly Power [Qudra Rabbaniyya] was focused on the deepest depth 
of the rational sciences [‘ulūm], that would still be insufficient and 
inadequate. 

231 See pp. 93 above. 471 
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e The secrets of sempiternity [azal] would still be veiled from the 
eyes, justas the secrets of Majesty [Jalal] are veiled from the faculties 
of sight. The true meaning of the description would cancel the 
description. The perceptive faculty would become blind to perception. 
The king would wander in the kingdom. The creature would return 
to its own kind, and the search for its form would prove difficult. 
Voices would humbly implore the All-Merciful [ar-Rahman], but 
only a whisper would be heard. 


* All created entities, from the atom to the Heavenly Throne 
[ Arsh], are paths connecting with the intimate knowledge of Allah, 
and pilgrim routes [hijaj] that lead to His eternity-without-beginning 
[azaliyya]. 

* The entire realm of being [kawn] consists of tongues that speak 
of His Uniqueness [Wahdaniyya]. 


e The entire universe [ alam] is a book, and the letters of its shapes 
and forms can be read by the perspicacious, to the extent of their 
perceptive faculties. 


* Hey, you there! If someone has no angelic chider [zajir] in his 
heart, he is in a state of ruin. If the farmlands of a person's 
understanding are not watered by the rain of intimate knowledge 
[ma rifa], he is a cloud. If someone is not patient in the fellowship 
of his Master [Mawla], He will afflict him with the fellowship of His 


servants. 


* The evidence of your alienation from creatures is your intimate 
friendship with your Master [Mawla]. 


Shaikh “Uthman (may Allah be well pleased with him) would often 
quote these verses of poetry: 


O Planter of love between the heart and the liver! 
O You who take the place of the spirit in the body! 


O You who substitute for death, You have driven it away. 
You have torn the veil of patience asunder, and the skin. 


Love has conveyed me to the highest of all its degrees, 
so if I wished for more from it, no more would I find. 


If people call my heart away from You, it is inclined 
to hope for the best, so it neither reacts nor responds. 
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If You please me, I shall not wander, 
since You are a substitute for me, 
and if You alter, I shall not rely on anyone. 

According to the compiler of the book entitled Rawd al-Abrar wa 
Mahasin al-Akhyar [The Gardens of the Righteous and the Merits 
of the Best]: 

“He died and was buried next to the tomb of ash-Shafi'i (may Allah 
be well pleased with him), in Cairo. May Allah be well pleased 
with him!" 

The author of Bahjat al-Asrar [The Splendor of the Mysteries] 
provides the following information: 

“As for Aba ‘Amr “Uthman ibn Marzüq ibn Hamid ibn Salama 
al-Qurashi al-Hanbali, he settled in Cairo and made it his home. It 
was there that he died, in the year [A.H.] 564. He was buried in its 
principal cemetery [qarafa], to the east of the tomb of ash-Shafi'i 
(may Allah be well pleased with him), in the area bordering on its 
column. His tomb is a conspicuous landmark, and visits are often 
paid to it. May Allah be well pleased with him!” 


31. 
Shaikh Suwaid as-Sinjari 


s for that exemplary guide, Shaikh Suwaid as-Sinjari (may 

Allah be well pleased with him), we have mentioned him 
previously. He was one of the preeminent Shaikhs of the East, one 
of the most outstanding of those who know by direct experience 
[ arifin], and one of the most distinguished of those who specialize in 
the realities [muhaqqiqin]. He was endowed with obvious charismatic 
talents [karámat], splendid spiritual states, sublime spiritual stations, 
supernatural feats, exalted indications and worthy aspirations. 

He held the highest position in the degrees of nearness, the loftiest 
peak in the ranks of connection, the highest level in the grades of the 
esoteric sciences [ma Grif], and the most exalted eminence in the 
progressive stages of the realities [haqa iq]. 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to the realm of existence [wujūd], for He granted him 
freedom of disposal in the universe [alam], established him in 
control of the spiritual states, entrusted him with the management of 
affairs, and invested him with the reins of the people in the final 
stages of development. He made him privy to the wondrous marvels 
of the unseen realms [ghuyüb], and caused him to utter words of 
wisdom on all kinds of subjects. He instilled complete acceptance of 
him in the breasts of His creatures, and instilled abundant respect for 
him in their hearts. 

Allah (Exalted is He) established him asa leader [imam] and a proof 
[hujja] for those who tread the Spiritual Path [salikin], and enabled 
him to combine the two sciences, the science of the Sacred Law 
[Shari‘a] and the science of Reality [Haqiqa]. 

The leadership of this [spiritual] business devolved upon him, in 
the spheres of knowledge and practice [ ilm wa ‘amal], real achieve- 
ment [tahqiq], pious abstinence [zuhd], and sublimity [jalala]. He 
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became the principal authority, in his day and age, for the training of 
genuine spiritual seekers [muridin sddiqin] in Sinjar2?? and the 
neighboring districts. More than a few of the most distinguished 
Shaikhs received their education in his fellowship, including Shaikh 
Hasan at-Tala fari and Shaikh ‘Uthman ibn ‘Ashir as-Sinjari, to 
name only two of them. A host of the righteous (may Allah be well 
pleased with them) propagated his teaching, and many of the religious 
scholars [ulama ] became affiliated to him. The scholars and the 
Shaikhs were unanimous in declaring him worthy of the greatest 
honor and respect. 

Our Shaikh and our master, Shaikh Muhyi 'd-Din “Abd al-Qadir 
(may Allah be well pleased with him), would often extol his merit and 
mention his special virtue. He attracted visitors from every region 
and country, and his fame spread to the far horizons. He was 
graceful, handsome, perfectly refined in his behavior, and modestly 
humble. He combined the most noble traits of character, the most 
honorable dispositions, and the most brilliant attributes. 

He had a noble way of speaking about the esoteric sciences [“uliam 
al-ma'arif], as the following sayings of his will serve to illustrate: 


e The forms of knowledge are three: (1) knowledge about Allah 
[ ilm mina "llah] (Exalted is He); (2) knowledge in the presence of 
Allah [film maʻa 'llah] (Exalted is He); and (3) knowledge because 
of Allah [“ilm bi'llah] (Exalted is He). 

[In other words]: (1) knowledge of the outer [ ilm az-zahir]; (2) 
knowledge of the inner [film al-batin]; and (3) knowledge of wisdom 
[ ilm al-hukm]. 


e The basic principle of comprehension is silence [asl al- ‘aql as-samt]. 


* When passion prevails, the faculty of reason disappears [idha 
ghalaba ’l-hawa tawara ’1-‘aql]. 


The righteous Shaikh Aba ‘Abdi’llah Muhammad ibn al-Hasan 
al-Makhzümi (may Allah the Exalted bestow His mercy upon him) 
has told us: “It was the noble Shaikh Abu 'l-Majd Salim ibn Ahmad 
al-Ya qübi (may Allah the Exalted bestow His mercy upon him) 
who said: 

“A man from the people of Sinjar would often disparage the 
righteous predecessors [salaf], for no reason at all, so he eventually 


232 See note 222 on p. 462 above. 
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fell sick. When he was near the point of death, he started saying all 
sorts of things, anything but the two professions of faith 
[shahadatain].233 When someone told him to say: “There is no god 
but Allah [la ilaha illa "llah]," he would reply: “I have not received 
permission to say that." 

“The people therefore clamored for Shaikh Suwaid (may Allah be 
well pleased with him), who came and sat beside the man. The 
Shaikh hung his head in silence for a long time, then he said: “Say: 
"There is no god but Allah [la ilaha illa '"llah]. The man said it, and 
said it again and again, as the Shaikh made him repeat it several times. 
Then the Shaikh (may Allah be well pleased with him) explained: 
“That was his punishment for his disparagement of the righteous 
predecessors (may Allah be well pleased with them all). I interceded 
for him with my Lord (Glory be to Him and Exalted is He), and I was 
told: ‘We shall accept your intercession on his behalf, provided 
Our saints of bygone times [awliya u-na 's-salifün] are well pleased 
with him." 

“The Shaikh went on to say: “I therefore entered the noble 
presence [of those saints], and begged pardon for his sin from Ma ‘raf 
al-Karkhi,2^ Sari as-Saqati,2>> al.Junaid,29 ash-Shibli,2?’ Abu 
Yazid298 and others (may Allah be well pleased with them all). The 
255 The two professions of faith [shahadatain] are: “I bear witness that there is no god 


but Allah [ashhadu an là ilaha illa 'llah]," and: “I bear witness that Muhammad is the 
Messenger of Allah [ashhadu anna Muhammadar Rasülu 'llah]." 


254 See note 39 on p. 71 above. 
235 See note 57 on p. 90 above. 
236 See note 29 on p. 57 above. 
237 Abū Bakr ibn Jahdar ash-Shibli (may Allah bestow His mercy upon him) was of 


Khurasanian origin, although born in Baghdad or Samarra. The son of a court official, 
he rose through the ranks of the imperial service. While in Baghdad for the occasion 
of his investiture as Governor of Demavend, he experienced conversion. He joined the 
circle of al-Junaid (may Allah bestow His mercy upon him), played a leading part in the 
stormy history of al-Hallaj (may Allah bestow His mercy upon him), and was 
committed to an asylum on account of his eccentric behavior. He died in A.H. 334/946 
CE. at the age of 87. (See: A.J. Arberry, Muslim Saints and Mystics. London and New 
York: Routledge & Kegan Paul, 1966; pp. 277-86.) 


238 Abū Yazid Taifür ibn ‘Isa ibn Sorushàn al-Bistámi (may Allah bestow His mercy 
upon him), whose grandfather Sorushan was a Zoroastrian, was born in the district of 
Bistàm in northeastern Persia, and it was there that he died in A.H. 261 or 264/874 or 
871 CE. His mausoleum still stands as a place of pious visitation. He is famous for the 
boldness of his utterances, and is regarded as the founder of the ecstatic or *drunken" 
school of Islamic mysticism (as opposed to the "sober" school founded by al-Junaid). 
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man’s tongue then pronounced the two professions of faith 
[shahadatain]. He said to me: ‘Each time I tried to pronounce the 
testimony, something black would jump at me. It would tie my 
tongue in a knot, to prevent me from speaking, and it would say to 
me: "Iam your disparagement of the saints of Allah (Exalted is He)." 
But then a light came beaming after it, and chased that blackness 
away from me. The light told me: “I am the good pleasure bestowed 
upon you by Allah's saints (may Allah be well pleased with them all)." 

“Then the man said: ‘I found myself looking at steeds of light, 
between the heaven and the earth. The air was filled with riders of 
light, mounted upon those steeds of light, and they were lowering 
their heads in awe, as they cried: 

All-Glorious, All-Holy! 
Subbih—Quddis. 

Lord of the Angels and the Spirit!’ 
Rabba "l-Mala'ikati wa ’r-Rih. 

** "The man kept repeating the two professions of faith [shahadatain] 
until he died. May Allah bestow His mercy upon him." 

It was the enlightened Shaikh “Uthman ibn ‘Ashir as-Sinjari who 
said: “Shaikh Suwaid was in the mosque [masjid] one day, when a 
blind man came in to perform the ritual prayer [salat]. He turned to 
face in a direction other than the Qibla, so the Shaikh (may Allah be 
well pleased with him) exclaimed: ‘O Allah, restore the light of 
vision to his eyes!’ The man left the mosque as someone endowed 
with perfect eyesight, and he lived a prosperous life from then until 
he died, some twenty years later. May Allah the Exalted bestow His 
mercy upon him!” 

That enlightened Shaikh, whose prayer of supplication was sure to 
be answered, Abū Man‘a ibn Salama al-Gharüqi, widely known as 
ar-Ruwaihaj (may Allah the Exalted bestow His mercy upon him), 
has informed us: 

“A man had his nose cut off, though not by an act of lawful 
retaliation [qisas]. When Shaikh Suwaid came to know of his 
condition, he took the piece of the man’s nose that had been 
amputated, put it back in its place, and said: ‘In the Name of Allah, 
the All-Merciful, the All-Compassionate [Bismi'llahi 'r-Rahmani ’r- 
Rahim]. The man’s nose was immediately restored to its original 
healthy condition. 
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*One day, Shaikh Suwaid passed by a victim of elephantiasis 
[majdhim]. Worms were wriggling all over his body, and blood and 
pus were oozing from his skin. The physicians could find no cure for 
his disease, and he had been in that condition for several years. The 
Shaikh (may Allah be well pleased with him) said: *O my Master, 
since You are Self-Sufficient [Ghani], You have no need of his 
torment, so relieve him of his agony!’ The man was restored to good 
health at that very moment, and he was completely cured, by the 
leave of Allah (Exalted is He)." 

Shaikh Suwaid (may Allah be well pleased with him) settled in 
Sinjar, and made his home there until he died, as a very old man. His 
tomb is a local landmark, and visits are frequently paid to it. 

Some say that his personal name was Nasru'llah, but he was 
nicknamed Suwaid [Little Blackie], and the nickname displaced the 
other, despite the fact that color of his skin was pink. May Allah be 
well pleased with him! 


32% 
Shaikh Hayat ibn Qais al-Harrani 
(d. A.H. 581) 


s for that exemplary guide, Shaikh Hayat ibn Qais al-Harrani 
(may Allah be well pleased with him), he was one of the finest 
of the Shaikhs, one of the greatest of those who know by direct 
experience [‘Grifin], and one of the most distinguished of those who 
specialize in the realities [muhaqqiqin]. He was endowed with 
supernatural charismatic talents [karamat khariqa], glorious spiritual 
states, lofty spiritual stations, prodigious splendors, magnificent 
aspirations, and momentous beginnings. He was also endowed with 
penetrating insight, brilliantly clear disclosure, and excellent worth. 
He held high standing in nearness, the loftiest peak in the realities 
[haqg iq], the highest levels in the grades of development and the 
ascending degrees of effectiveness, and priority in the ranks of 
preeminence. 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to His creatures, for He granted him freedom of 
management in the realm of existence [wujüd], placed material 
substances at his disposal, and disrupted the customary patterns of 
nature for his benefit. He manifested wondrous marvels at his hands, 
caused him to speak about the hidden mysteries, and established him 
in control of the spiritual states. 

Allah (Exalted is He) appointed him as a proof [hujja] and an 
exemplary guide [qudwa] for the people of the Spiritual Path, with 
a firm footing in independent judgment [ijtihad], a far-reaching grasp 
in effective disposition, and remarkable expertise in the exercise of 
authority, all combined with modest humility and noble generosity. 

He was one of the pillars of this [spiritual] business, one of its 
foremost leaders, one of the standards of the scholars versed in its 
principles, and one of its chief exponents. 
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He is one of the four Shaikhs (may Allah be well pleased with 
them) who are able to function in their graves, with the same freedom 
as the living.239 

The leadership of this [spiritual] business devolved upon him, in 
the spheres of knowledge and practice [film wa ‘amal], spiritual state 
[hal], pious abstinence [zuhd], and sublimity [jalala]. He became the 
principal authority for the training of genuine spiritual seekers 
[muridin muhaqqiqin]. Of those endowed with spiritual stations, 
more than a few received their education in his fellowship, and his 
students included many of those endowed with remarkable spiritual 
states. His teaching was propagated by numerous distinguished 
individuals, and countless notables became affiliated to him. 

He was held in high esteem by the Shaikhs and the scholars, and 
by others too. More than a few of the Shaikhs sat in front of him, and 
people turned to him for advice, more often than to anyone else in his 
day and age. His excellence was acknowledged by the privileged élite 
and the common folk alike, his merit was generally recognized, and 
he was treated with honor and respect. For all the people of Harran24° 
and the surrounding districts, he was an unfailing source of spiritual 
nourishment. They had recourse to him with their difficult problems, 
and those problems were invariably resolved. As for his ways of 
dealing with such matters, they are too well known to need mention- 
ing here. 

Shaikh Hayat ibn Qais (may Allah be well pleased with him) had 
an exquisite way of speaking, in the language of those who specialize 
in the realities [ahl al-haq@ iq], as the following sayings of his will 
serve to illustrate: 


e Love keeps the heart in a state of suspense, between reverential 
awe and intimate friendship [al-mahabba tu'alliq al-qalb baina °l- 
haiba wa "l-uns |]. 


*Love is the mark of the Süfi association [ta'ifa], and the sign of 
the Spiritual Path [Tariqa]. 
239 The others are said to be: Shaikh ‘Abd al-Qadir al-Jilani, Shaikh Ma ‘rif al-Karkhi, 
and Shaikh *Uqail al-Manjibt (may Allah be well pleased with them). (See p. 399 


above.) 


240 Harran is the ancient Carrhae in Mesopotamia. 
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eLove attaches [the lover] to the Beloved [Mahbüb], and to the 
meeting that is sought [al-liqa' al-matlüb]. 


e The lover wins the contest with clear reason, and he considers 
death delightful, so he never jostles with the crowd, and at no time 
pushes to the fore. 


eSuddenly the Truth appears, with the impact of the spiritual state, 
the impact of ecstasy [wajd], the impact of disclosure, the impact of 
connection, and the impact of the gift, in answer to the yearning for 
direct perception [‘iyan]. 


e The value of shells depends upon their kernels [qimat al-qushür 
bi-lubabi-ha]. 


* The value of men depends upon their faculties of understanding 
[qimat ar-rijal bi-albabi-ha]. 


* The value of palaces depends upon their lords [qimat al-qusur 


bi-arbabi-ha |. 


e The glory of lovers depends upon their loved ones [fakhr al-ahibba 
bi-ahbabi-ha] 


e When the fire of love appears, it kills opponents, brings years to 
life, keeps secrets intact, makes evils extinct, and produces many 
effects [inna nar al-mahabba idha badat amatat quwwaman wa ahyat 

g = = E > Os = = 
a wāman wa abqat asráran wa afnat ashrāran wa tu aththir athara]. 


It was the noble Shaikh Aba Hafs “Umar, the son of the exemplary 
Shaikh Hayat ibn Qais al-Harrani (may Allah be well pleased with 
him), who said: 

“Shaikh Zaghib ar-Rahbi (may Allah be well pleased with him) 
once came to visit my father in Harran. He arrived after the dawn 
prayer [salat as-subh], to find my father sitting at the door of his 
house, with a she-goat of his in front of him. The visitor saluted him 
with the greeting of peace, and sat down on a bench on the opposite 
side of the doorway. The space between them was more than ten 
cubits in width. My father did not speak to him, so Shaikh Zaghib 
said to himself: ‘I have come here all the way from ar-Rahba, and he 
is too busy looking after a she-goat to take any notice of me!’ 

“At that point, my father (may Allah be well pleased with him) 
looked at him, and said: ‘O Zaghib, I have been commanded to inflict 
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some injury upon you, because of your protest. So choose where you 
would rather take it: on your outer body, or your inner being! 
*O my master,’ said he, ‘on my outer body, of course!’ My father then 
made a slight gesture with his hand, and pointed with one of his 
fingers. One of Shaikh Zaghib's eyes drooped onto his cheek, so he 
bent down and kissed the ground, then returned to ar-Rahba. 

*When I met him again, some years later, his eyes were perfectly 
normal, so I asked him what had happened, and he said: ‘I was at the 
spiritual concert [sama'] in our town, and one of the other men 
present was a pupil of your father's (may Allah be well pleased with 
him). He placed his hand on my eye, and it returned to its normal, 
healthy condition, as you can see, by the leave of Allah (Exalted is 
He). When your father (may Allah be well pleased with him) pointed 
his finger at my eye, and it drooped down onto my cheek, an eye 
opened up inside my heart. With that inner eye, I witnessed secret 
mysteries, and beheld the essence of the wondrous marvels that are 
the signs of Allah (Exalted is He), through the blessed grace of the 
Shaikh. May Allah be well pleased with him!" 

It was Shaikh “Abd al-Latif ibn Abi ’1-Faraj al-Harrani, widely 
known as Ibn al-Qubaiti, who said: 

“A mosque [masjid] was built in Harran, and, when they were 
about to install its prayer-niche [mihrab], Shaikh Hayat appeared on 
the site. He said to the senior architectural engineer [muhandis]: 
‘The Qibla [direction of the Ka ‘ba in Mecca] is such-and-such.’ ‘No,’ 
said the architect, ‘it is such-and-such.’ ‘Look with your heart,’ said 
the Shaikh, ‘and you will see the Qibla.’ The architect looked, and 
there was the Ka‘ba, adorned by Allah (Exalted is He) with extra 
nobility. It stood immediately in front of him, without any obstacle 
between him and it, so he fell prostrate on the ground, in a fit of 
unconsciousness.” 

It was Shaikh Najib ad-Din ‘Abd al-Mun ‘im al-Harrani as-Sagili 
(may Allah be well pleased with him) who said: 

“In a certain year, they broke their journey to take a rest. The 
Shaikh (may Allah be well pleased with him), and the people who 
were with him, sought refuge from the sun in the shade a gum-arabic 
tree [umm ghailan]. ‘O my master,’ his servant told him: ‘I feel a 
keen appetite for ripe dates,’ so the Shaikh (may Allah be well pleased 
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with him) said to him: ‘Shake this tree! His servant objected: 
‘O my master, this is a gum-arabic tree,’ but he insisted: ‘Shake it!’ 
The servant did as he was told, and a harvest of ripe dates came 
showering down upon him. They all ate their fill, then they 
continued on their journey. May Allah be well pleased with them all!” 

Shaikh Hayat (may Allah be well pleased with him) settled in 
Harràn, and he made his home there till he died, on the night of 
Wednesday, the last day of Jumada 'l-Akhira, in the year [A.H.] 581. 
He was buried on the outskirts of Harran, and his tomb is often 
visited. May Allah be well pleased with him! 


33. 
Shaikh Aba ‘Amr “Uthman ibn 


Marwaza al-Bata ihi 


s for that exemplary guide, Shaikh Aba “Amr “Uthman ibn 

Marwaza al-Bata ihi (may Allah be well pleased with him), he 
was endowed with obvious charismatic talents [karamat], splendid 
spiritual states, lofty spiritual stations, penetrating insight and 
brilliant disclosure. He made extraordinary progress in the initial 
stages [bidayat], and achieved the highest degree in the final stages 
of spiritual development [nihayat]. He hada far-reaching grasp of the 
secrets of direct witnessing [asrar al-mushahadat], and a firm footing 
in the stations of direct contact [maqamat al-wusül]. 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to the realm of existence [wujud], for He manifested 
wondrous marvels at his hands, and filled the hearts of His creatures 
with love for him. Accounts of his charismatic exploits [manaqib] 
were carried far and wide. The Shaikhs considered him worthy of the 
greatest honor and respect. He was highly refined in his behavior, 
modest to the point of humility, and inclined to shy away from public 
situations. 

He had some interesting things to say about the esoteric sciences 
[ma arif], for instance: 


*'The hearts of the saints are the vessels of intimate knowledge 
[qulüb al-awliya’ aw'iyat al-ma'rifa]. 

e The hearts of those who learn by direct experience are the vessels 
of love [qulüb al-‘Grifin aw‘iyat al-mahabba]. 

e The hearts of the lovers are the vessels of direct witnessing [qulüb 
al-muhibbin aw'iyat al-mushahada]. 

e The hearts of those who witness directly are the vessels of useful 
lessons [qulüb al-mushahidin aw ‘iyat al-fawa id]. 
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e[tisimportant to note, however, that each of these spiritual states 
has its rules of proper conduct [adab]. If someone fails to put them 
into practice, at the appropriate times, he will surely perish. 


e The heedless [ghafilun] live their lives in the jurisdiction [hukm] 
of Allah (Exalted is He). 


e Those who practice remembrance [dhakirün] live their lives in 


the spirit [rah] of Allah (Exalted is He). 


e Those who learn by direct experience [al- 'arifün] live their lives 
in the grace [lutf] of Allah (Exalted is He). 


e The truthful [as-sddiqiin] live their lives in the nearness [qurb] 
of Allah (Exalted is He) 


e The lovers [muhibbün] live their lives at the table-mat [bisat] of 
Allah (Exalted is He), where he feeds them and quenches their thirst. 


It was Shaikh Abū Hafs “Umar ibn Musaddiq ar-Rabi i al-Wasiti 
who said: “Shaikh ‘Uthman ibn Marwaza al-Bata ihi (may Allah be 
well pleased with him) spent the early part of his career as a wanderer 
in al-Bata ih.24! During that period of eleven years, he saw no one, 
never took refuge in a dwelling place, and ate nothing but permissible 
foodstuffs [mubahat]. At the beginning of each year, a man used to 
bring him a jubba?*? made of wool [sif], for him to wear. 

*One night, a brilliant array of lights appeared to him, and the 
perfection of Divine Majesty [Jalal] was made manifest to him. He 
stood rooted to the spot, with his gaze fixed on the heaven above. For 
the next seven years, he never once sat down, and he neither ate nor 
drank. Then he returned to the normal patterns of human behavior. 
Within his innermost being [sirr], he heard a voice telling him: ‘You 
must go to your village, and have sexual intercourse with your 
wife, for you have a son in your loins, and the time has come for him 
to emerge.’ 

“He went to his village, and knocked at the door of his house. His 
wife spoke to him, and he entered into her presence. When he told 
her the reason for his coming home, his wife said to him: ‘If you do 
[have sexual intercourse with me], and then go back to your place, 


241 See note 163 on p. 343 above. 


242 The jubba is a long outer garment, open at the front, with wide sleeves. 
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while nobody knows who you are, people will gossip about me.’ The 
Shaikh responded by climbing up to the roof of his house, and 
shouting at the top of his voice: ‘O people of this village! I am 
“Uthman ibn Marwaza! Mount, for I am about to mount!’ 

* Allah (Exalted is He) caused the sound of his voice to reach all the 
people in the village, and He made them understand the meaning of 
his words. Upon every man in the village, who duly had sexual 
intercourse with his wife that night, Allah (Exalted is He) bestowed 
the blessing of a righteous son.245 

“Then the Shaikh performed the major ritual ablution [ightasala], 
and returned to his place in the canyon [battha]. For another seven 
years, he stood gazing toward the heaven above. The hair of his head 
grew so long that it covered his private parts [“awra]. Bushes 
sprouted up all around him. The lions and other wild beasts 
befriended him, as did the birds. In his presence, the dogs used to play 
with the lions, and those savage creatures never did them any harm. 
Then he returned once again to the normal patterns of human 
behavior, and made up the obligatory religious duties [fara id] of 
fourteen years." 

Shaikh Abu 'l-Fath ibn Abi 'l-Ghana'im al-Wasiti has informed us: 

“A man once came to Shaikh Ahmad ibn ar-Rifa'i, leading an 
emaciated bull. ‘O my master,’ he said to him, ‘we have nothing, my 
family and I. We have no source of livelihood, apart from the work 
performed by this bull. It is now too weak to go on working, so appeal 
to Allah (Exalted is He) on its behalf, that He may grant it strength 
and blessing.’ Shaikh Ahmad (may Allah be well pleased with him) 
told him: ‘Take it to Shaikh “Uthman ibn Marwaza. Salute him with 
the greeting of peace, from me, and ask him to offer a prayer of 
supplication [du ‘a’ ], for me, for the bull, and for you in your difficult 
situation.’ 

“The man went off, leading the bull, to look for Shaikh “Uthman 
(may Allah be well pleased with him). He found him sitting in the 
canyon [batiha], with lions crouching all around him. The Shaikh 
told him to come close, so he approached him, and the first thing he 
said was: ‘And peace be on the saint [wali], Shaikh Ahmad! May 


243 For a remarkably similar story, concerning the father of Shaikh ‘Adi ibn Musafir 
(may Allah be well pleased with them both), see p. 381 above. 
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Allah (Exalted is He) set the seal of goodness on me, on him, and on 
all the Muslims.’ Then he signaled to alion, which promptly pounced 
on the bull, and ate some of its flesh. Then he told it to stop, and it 
left the bull alone. He kept ordering one lion after another to eat, 
until there was no flesh left on that bull. 

“At that very moment, a fat bull came along and stood in front of 
the Shaikh, so he said to the man, the owner of the other bull: ‘Take 
this one, as a replacement for your old bull.’ The man went up to it, 
and took hold of it, but he said to himself: ‘My bull has been 
destroyed, and I am afraid that this may affect my reputation, so that 
I shall suffer because of it.’ Just then, another man came running 
onto the scene. He stopped in front of the Shaikh, kissed his hand, 
and said to him: ‘O my master, I had vowed to present you witha bull. 
I brought it to the canyon [battha], but it gave me the slip, and I have 
no idea where it can have gone.’ 

“O my dear son,’ the Shaikh told him, ‘it is right here. It has just 
arrived, as you can see.’ As soon as the man caught sight of it, he 
bowed down at the Shaikh’s feet, kissing them as he said: ‘O my 
master, Allah (Exalted is He) has made you familiar with everything, 
and He has made everything familiar with you, including the 
animals!’ The Shaikh responded by saying: ‘The friend has nothing 
to fear from his friend. When someone is intimately acquainted with 
Allah (Exalted is He), He makes him intimately acquainted with 
everything.’ 

“The Shaikh then turned to the other man, the owner of the bull, 
and said: ‘You are quarreling with me in your heart, and you are 
saying: “My bull has been destroyed, and I am afraid that this may 
affect my reputation, so that I shall suffer because of it.”’ The man 
burst into tears, so the Shaikh said to him: ‘Surely you must know 
that I know what is in your heart! Go now, and may Allah (Exalted 
is He) bestow His blessing on you and on your bull.' He accepted the 
animal, and started to leave, but he said to himself: ‘I am afraid for 
myself, and for the bull, on account of the lions.’ 

“The Shaikh (may Allah be well pleased with him) said to him: 
‘You are afraid that those lions may interfere with you. ‘O my 
master, that is indeed the case,’ said the man. The Shaikh (may Allah 
be well pleased with him) then signaled to a lion in front of him, 
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instructing it to go along with him, until he felt that he and his bull 
were out of danger. That lion protected him well, guarding him to 
right and left, and chasing other lions and wild beasts away from him, 
just as it would have protected its own cubs. It sometimes walked to 
the right of him, sometimes to the left of him, sometimes in front of 
him, and sometimes behind him, until he arrivedat his place of safety. 

“When he came to Shaikh Ahmad ibn ar-Rifa i, and told him his 
story, Shaikh Ahmad wept as he said: ‘Since Ibn Marwaza was born, 
the women have been incapable of giving birth to anyone like him!’ 

“Allah (Exalted is He) bestowed His blessing on the man, espe- 
cially where his bull was concerned. It sired many calves, so he came 
to possess a considerable fortune, through the blessed grace of the 
supplication offered by the Shaikh (may Allah be well pleased 
with him).” 

It was Shaikh “Abd al-Latif ibn Ahmad al-Qurashi (may Allah 
bestow His mercy upon him) who said: 

“Seven individuals, all of them crossbow archers [rumat al-bunduq], 
once gathered in the canyon [batiha] where Shaikh “Uthman was 
residing. They shot down many birds, until heaps of them lay upon 
the ground, and no bird touched the earth unless it was dead. The 
Shaikh said to them: ‘It is not lawful for you to eat these birds, or 
to feed them to anyone else, because they are carrion [maita]. The 
archers responded by saying, as if they were joking with him: ‘Well 
then, why don't you bring them back to life?" The Shaikh thereupon 
exclaimed: 

In the Name of Allah, the All-Merciful, the All- Compassionate. 
Bismi'llahi ’r-Rahmani ^r-Rahim. 

Bring them to life, O Reviver of the dead, 

ahyi-hà ya Muhyiya ’l-mawta 

O Reviver of the bones when they have rotted away!244 

ya Muhyiya "l-izami wa hiya ramim. 

“All of those birds immediately rose up and flew away, by the 
command of Allah (Exalted is He), until they had disappeared from 
view. The archers watched them till they were out of sight, then they 
repented. They vowed to give up hunting with the crossbow and 


244 [n this invocation, Shaikh ‘Uthman (may Allah be well pleased with him) was 
alluding to the words of Allah (Exalted is He) in Q 36:78,79. 
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similar pursuits, and committed themselves to the service of the 
Shaikh (may Allah be well pleased with him)." 

Shaikh “Abd al-Latif also said: “Two men from al-Bata'ih once set 
out to visit him. One of them was blind, and the other was a victim 
of elephantiasis [majdhim]. They hoped that he would offer a prayer 
of supplication on their behalf, appealing for their health to be 
restored. Somewhere along the road, they met a man in excellent 
health. He asked them about their condition, so they told him 
their story. He then said to them: ‘This man is not Mary's son Jesus 
[Isa 'bnu Maryam]! By Allah, even if I saw him cure a person blind 
from birth, I would not say that it was true" 

“Then he accompanied them into the presence of the Shaikh, who 
said: *O blindness! O elephantiasis! Transfer yourselves from this 
pair to this other man!’ The blind man instantly recovered his sight, 
and the victim of elephantiasis was completely cured. As for the 
healthy man, he was stricken with blindness and elephantiasis, by the 
command of Allah (Exalted is He). The Shaikh (may Allah be well 
pleased with him) said to him: ‘If you wish, you may affirm the truth, 
and if you wish, you may deny it! Then they left his presence in that 
condition, and each of them died in the state in which he had been, 
at the time when he took his leave of the Shaikh." 

Shaikh “Uthman (may Allah be well pleased with him) settled in 
al-Bata ih, and he made his home there until he died, as a very old 
man. He was buried there, and his tomb is a prominent site, to which 
visits are often paid. 

When speaking about the state of his life, he used to say: “My spirit 
is summoned, so it responds.” When his death was at hand, he was 
heard to say: “Doubly at Your service, O Allah! At Your service, 
inwardly and outwardly [labbai-ka Allahumma labbai-k].” May 
Allah be well pleased with him! 


34. 
Shaikh Mahmüd an-Na al 
(A.H. 523-609) 


A; for that exemplary guide, Shaikh Abu ’th-Thana’ Mahmüd 
ibn “Uthman ibn Makarim an-Na al al-Baghdadial-Azaji (may 
Allah be well pleased with him), he was a jurist [faqth], a preacher 
[wa'iz] and a pious abstainer [zahid]. He was endowed with 
charismatic talents [karámat], and devoted to rigorous spiritual 
exercises [riyadat] and exertions [mujahadat]. He was an excellent 
example of pious abstinence, righteousness and gracefulness. He 
considered the interests of his companions before his own, and many 
people derived great benefit from him. He was dignified, gentle and 
sagacious, and he always wore a cheerful smile. He used to fast all 
year long, and he would recite the entire Qur'àn every day and night. 
All he would ever eat was a kind of vermicelli, prepared by his 
paternal aunt. 

The following information about him is supplied by al-Hafiz Ibn 
Rajab, in his Tabaqat [Generations]: 

“Abu ’th-Thana’, or, as some say, Abu ’sh-Shukr, is also known 
by the honorific title Nasir ad-Din [Helper of the Religion]. He was 
born in the year [A.H.] 523, in Baghdad. He studied the Qur'àn, and 
took lessons in the Prophetic tradition [hadith] from Abu '1-Fath ibn 
al-Bati. He became a traditional narrator, and memorized the 
Mukhtasar [Compendium] of al-Kharqi. He also studied under 
Abu ’l-Fath ibn al-Manni. He spent some time in the fellowship of 
Shaikh “Abd al-Qadir, and received a fine education from him. 
Islamic jurisprudence [fiqh] and Qur'ànic exegesis [tafsir] were 
among the subjects he studied. 

*He used to hold preaching sessions in his guesthouse [ribat], and 
his guesthouse was a meeting place for devoutly religious people, 
spiritual paupers [fugara’], and jurists [fuqaha'] who were strangers 
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to Baghdad. Abu ’l-Fath ibn al-Hanbali has told us: ‘When I arrived 
in Baghdad, in the year [A.H.] 602, I sought lodging in the guesthouse, 
but not a single apartment in it was vacant, so I had an extra 
apartment built, and made the place my home. 

*Shaikh Mahmüd and his companions were aggressive in denouncing 
everything reprehensible [munkar]. If they discovered intoxicating 
liquor, for instance, they would spill it and flush it away. Their 
conduct in this area was often quite sensational and alarming, as 
when the Shaikh rebuked a party of government officers [umara], 
and scattered the wine they were drinking. This resulted in ongoing 
strife between him and them, and he was flogged several times. 

“He was intensely dedicated to Allah’s religion [din]. He was 
distinguished by courageous audacity, and a commitment to sacred 
combat [jihad]. He made a frequent practice of remembrance [dhikr]. 
He used to be called “the Police Force of the Hanbalis [Shihnat 
al-Hanabila].” (Here ends this abbreviated excerpt from the book 
referred to above.) 

Shaikh Mahmid died on the night of Wednesday, the 10th of Safar, 
in the year [A.H.] 609. He was buried that same night, within the 
confines of his guesthouse [ribat]. May Allah be well pleased with 
him, and may He be well pleased with us, for his sake! 


ran O 
x. 
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35. 
Shaikh Qadib al-Ban al-Mawsili 
(d. ca. A.H. 570) 


s for that exemplary guide, Shaikh Qadib al-Ban245 al-Mawsili 
(may Allah be well pleased with him), he was one of the glorious 
and famous saints [awliya’], and one of the celebrated nobles 
[nubala’]. He was endowed with obvious charismatic talents [karamat] 
and magnificent spiritual states. He was one of those whom Allah 
(Exalted is He) presents in high profile to the realm of existence 
[wujüd], for He instilled complete acceptance of him in the hearts of 
His creatures, granted him freedom of disposal in the universe 
[ alam], and disrupted the customary patterns of nature for his benefit. 
The Shaikhs and the saints [awliya’] used to speak of him 
frequently, drawing attention to his excellent merit. He was often 
referred in the messages [rasa il] conveyed from Shaikh “Abd al-Qadir 
to Shaikh “Adi ibn Musafir (may Allah be well pleased with them). 
His most distinctive features were total immersion [istighraq] and 
rapture [walah] in his spiritual state, his charismatic talents, his 
traversing the ends of the earth with a single step, and his many 
spiritual encounters with the Shaikhs and the saints [awliya'] (may 
Allah be well pleased with him). 
He had important things to say about the sciences of the realities 
[/ulim al-haqà'iq], for example: 


e Rectification of the initial stages [of spiritual development] is 
accomplished through revocation of the license to accommodate the 
lower self [nafs]; strict application of the Sunna, in compliance with 
the [Divine] commandment; compliance with the rules of the 
Shaikhs, without protest; contempt for personal achievement; keen 
awareness of the appointed term; and holding fast to the rope of 
sincere devotion [ikhlas], for the sake of deliverance and salvation 
[khalas]. 

245 The name Qadib al-Ban means “Twig of the Fragrant Ben-tree." 
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e This you must know: It is pointless to set your sights on the final 
stages, except through genuine fulfillment [tahqiq] of the initial stages. 


It was Shaikh Abu 'l-Hasan 'Alial-Qurashi (may Allah the Exalted 
bestow His mercy upon him) who said: “I once tried to enter the 
presence of Shaikh Qadib al-Bàn, at his apartment in Mosul [Mauwsil], 
but I saw that he had filled the whole room with his own body, which 
had grown to supernatural proportions. I quickly went away, for the 
sight of him was terrifying to me. Then I came back to him. This 
time I saw him in the corner of the room, where he had shrunk to the 
size of a sparrow. Again I went away, and then came back to him. 
This time I saw him in his usual condition, so I said: ‘O my master, 
tell me about the first situation, and about the second situation, too!’ 

“© ‘Ali,’ said the Shaikh, ‘do you mean to tell me that you saw 
them both?’ ‘Yes,’ said I, so he said: ‘You really need to lose your 
eyesight! As for the first situation, He was in my presence, through 
a manifestation of the Divine Beauty [Jamal]. As for the second 
situation, I was in His presence, through a vision of the Divine 
Majesty [Jalal].’” 

Shaikh “Ali did become blind, shortly before his death. May Allah 
be well pleased with them both! 

He also mentioned that a certain group once discussed the Shaikh 
in the presence of the erudite Imam Ibn Yünus al-Mawsili, the author 
of a commentary on a work entitled at-Tanbih [Notification], at his 
schoolhouse in Mosul. They slandered him, and Shaikh Ibn Yanus 
concurred with them. 

While they were still engaged in their session, wallowing in that 
slanderous talk, in came Shaikh Qadib al-Bàn (may Allah be well 
pleased with him). They were thrown into confusion, so the Shaikh 
began by addressing them with: “Peace be upon you, and the mercy 
of Allah and His blessings [as-salamu 'alai-kwm wa rahmatu 'llahi 
wa barakatu-h]!” Then he said: *O Ibn Yünus, do you know every- 
thing that Allah knows (Exalted is He)?" “No,” he replied, so the 
Shaikh said to him: “Could it be that I am part of the knowledge you 
do not possess?" Ibn Yünus fell silent, and gave no answer at all. 

It was Shaikh ‘Abdu’Ilah al-Maridini who said: “I was one of 
them,” that is to say, one of the group referred to above, “so I said 
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to myself: “There is only one course for me to take. I must stay close 
to the Shaikh, by day and by night, so that I can watch what he does.’ 
I stayed with him for the rest of that day, and followed him that 
evening, when he passed through the narrow streets of the bazaar. 
He picked up seven chunks of bread, then went and knocked at the 
door of a house. 

“An old woman came out and said to him: *O Qadib al-Ban, you 
have kept us waiting" He handed her those chunks of bread, and 
went on his way, until he reached the City Gate of Mosul. The gate 
was locked, but it was opened up for him, and I followed along behind 
him, as he went out of the city. After walking a short distance, he 
came to a flowing stream, with a tree beside it, so he took off his 
clothes, and performed the major ritual ablution [ightasala]. Then 
he reached for some clothes that were hanging on the tree, and put 
them on. He then proceeded to perform the ritual prayer [salat], 
until the dawn arose. 

*Sleep overwhelmed me, and it was only because of the heat of the 
sun that I finally woke up. I found myself in a barren desert, with 
nobody else in sight. 'Then some riders passed by, so I hailed them 
and said: ‘I am from Mosul.’ They refused to believe me at first, then 
one of them asked me how I came to be there, so I told him my story. 
‘Between you and Mosul,’ he said, ‘lies the distance of a six-month 
journey! You had better stay here, in case he comes to find you.’ 
Then they rode off, and left me there by myself. 

“As soonas the night had set in, lo and behold, the Shaikh was right 
there in front of me. He did what he had done the first time, then he 
set off walking, and I followed him until we came to Mosul. We 
joined the people in the dawn prayer [subh], then he turned to me and 
tweaked my ear, as he said: ‘You must never behave like that again! 
You must also beware of divulging the secret" May Allah be well 
pleased with him!” 

It was the noble Shaikh Abu 'l-Barakat Sakhr ibn Sakhr ibn 
Musafir (may Allah be well pleased with him) who said: 

“Shaikh Qadib al-Ban stayed with us at the convent [zawiya] for 
one whole month, completely absorbed in his spiritual state. He 
neither ate nor drank, nor did he ever lay his sides upon the ground. 
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My paternal uncle, Shaikh ‘Adi ibn Musafir (may Allah be well 
pleased with him) would come and stand by his head, and he would 
say to him: ‘Congratulations to you, O Qadib al-Ban! The Divine 
vision [ash-shuhüd al-Ilahi] has seized you, and the Lordly state of 
being [al-wujüd ar-Rabbani] has engrossed you.’ 

“To anyone who came to visit him, my uncle would say: ‘Peace be 
upon the saint of Allah, really and truly!’ Then he would point toward 
Shaikh Qadib al-Ban. May Allah be well pleased with them both! 

“One day, while he was performing the dawn prayer [salat as-subh] 
behind the prayer leader [imam], the Shaikh completed one cycle 
[rak‘a] of it, then stopped short of the second. When I asked him: 
‘Why did you not complete your prayer together with the rest of us?’ 
he said: ‘O Abu ’1-Barakat, I became exhausted from running after 
your prayer leader. He entered the state of consecration [for the 
Pilgrimage], while he was here, then he traveled to Syria, then to 
Baghdad, and then to Mecca. When we came to the steepest 
mountain pass, I was utterly exhausted, so I gave up trying to follow 
him beyond that point.’ 

“I went and asked the prayer leader [imam] about this, and he said: 
*He has told you the truth. By Allah, all of that was going on in my 
imagination, during my performance of the ritual prayer [salat].’” 

It was ash-Sharif Muhammad ibn al-Khadir al-Husaini al-Mawsili 
(may Allah the Exalted bestow His mercy upon him) who said: “I 
heard my father say: ‘I once heard the Judge [Qadi] of Mosul (may 
Allah bestow His mercy upon him) say: 

““T had formed a bad opinion of Qadib al-Ban, after hearing so 
much about his charismatic talents [karámat] and revelatory disclo- 
sures [mukashafat]. I had actually decided to tell the Sultan to banish 
him from Mosul, though no one knew what I had in mind, apart from 
Allah (Exalted is He). While I was in one of the streets of Mosul, 
I saw Qadib al-Bàn approaching from the other end of the street, 
walking along in his familiar style. There was nobody else on the 
street, apart from me and him, so I said to myself: ‘If only I had 
somebody with me, I would tell him to go and arrest him!’ 

*** At that very moment, he assumed the appearance of a Kurd, and 
his whole style was different from his former style. Then he took a 
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step forward, and assumed the appearance of a Bedouin. Then he 
took another step, and assumed the appearance of a jurist [faqth]. 
*O Judge,’ he said to me, ‘of these four shapes you have just seen, 
which is Qadib al-Ban? You need to know for sure, so you can 
tell the Sultan to banish him from Mosul!’ I could not restrain myself 
from bowing down and kissing his hands, and I asked Allah to 
forgive him.”’” 

It was Shaikh ‘Abdu’llah Yünus al-Baitar [the Farrier] ad-Dinasri 
who said: “In the early stage of my career, I worked as a farrier in 
Dinasr. I had just finished shoeing a mule, when it kicked me on the 
head with its hoof, and knocked me unconscious. People started 
talking about my death, and the news reached my mother, who was 
in Mosul at the time. She went to the Shaikh and said: ‘I have just 
heard the news of my son’s death,’ but he told her: ‘He has not died. 
A mule kicked him on the head with its hoof, and knocked him 
unconscious.’ The fact of the matter was exactly as he told her. May 
Allah be well pleased with him!” 

Shaikh Qadib al-Ban was once mentioned in the presence of our 
master and our Shaikh, Shaikh “Abd al-Qadir (may Allah be well 
pleased with them both), so he said: “He is a saint [wali] drawn near 
[to the Lord]. He holds a special position in the presence of Allah 
(Exalted is He), and has a sure footing with Him.?46 His devotion to 
Allah (Exalted is He) is absolutely sincere." 

When someone said: “We do not see him performing the ritual 
prayer [salat]," Shaikh ‘Abd al-Qadir replied: “He performs the 
prayer where you cannot see him, without interruption, by day and 
by night, for it is always an obligatory duty [fard] as far as he is 
concerned. I see him clearly, when he prays in Mosul and elsewhere 
on the horizons of the earth, and he never performs an act of 
prostration [sajda] except at the door of the Ka‘ba!” 

Shaikh Qadib al-Ban (may Allah be well pleased with him) made 


his home in Mosul, and he dwelt there until he died, around the year 
246 Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) was alluding to the 


words of the Qur'àn: 


And bring to those who believe the good tidings 
wa bashshivi ’lladhina amanit 


that they have a sure footing with their Lord. 
anna la-hum qadama sidqin ‘inda Rabbi-him. (10:2) 
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[A.H.] 570. He was buried there, and his tomb is prominent site, to 
which visits are frequently paid. 

There was another man called Qadib al-Ban, but at a later date, and 
in the regions of the West [Maghrib]. May Allah be well pleased with 
them both! 


36. 
Shaikh “Umar ibn Mas ‘ad al-Bazzaz 
(A.H. 532/3-608) 


s for that exemplary guide, Shaikh Abu ’l-Qasim ‘Umar ibn 

Mas ‘aid ibn Abi 'l-/Izz al-Bazzaz, he was one of the most notable 
companions of Shaikh ‘Abd al-Qadir al-Jili (may Allah be well 
pleased with him) in Baghdad. He was endowed with obvious 
charismatic talents [karamat] and splendid spiritual states. He 
attracted a stream of visitors, and many people derived great benefit 
in his fellowship, from which they graduated to the stations of pious 
abstainers and worshipful servants. 

He was dedicated to worshipful service ['ibada] and earnest 
spiritual endeavor [mujahada], and he was inwardly and outwardly 
sound [saltim al-batin wa ’z-zahir]. He had a fine way of speaking 
about the Spiritual Path [Tariqa] of the people [of the Lord]. The 
radiant lights of worshipful obedience glowed upon his face. He was 
always neat and tidy, and pleasantly perfumed. 

When he spoke about love, light would shine through the gaps 
between his front teeth, and the redness of his cheeks would 
intensify. When he spoke about fear, on the other hand, his 
thoughtful composure would fly away, the color of his complexion 
would alter, and serious concern would almost strangle him. 

He took lessons in the Prophetic tradition [Hadith] from Abu 'l- 
Qasim Sa ‘id ibn al-Banna, Abu 'l-Fadl Muhammad ibn Nasir ad-Din 
al-Hafiz, “Abd al-Awwal ash-Shajari, and others. 

He was handsome in his bearing, pleasant in appearance [khalq] 
and agreeable in character [khulq]. 

The following information about him is supplied by al-Muhibb ibn 
Najjar, in his Ta’rikh [History]: 

“Umar ibn Mas ‘iid ibn Abi 'l-Qasim al-Bazzaz was one of the most 
notable companions of Shaikh “Abd al-Qadir al-Jili. He spent a 
considerable length of time in his fellowship, learned Islamic juris- 
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prudence [fiqh] from him, and joined him in hearing the Prophetic 
tradition [Hadith] narrated by many authorities on the subject. He 
modeled himself on the Shaikh's moral qualities [akhlaq], adopted 
his excellent patterns of behavior [adab], and followed his Spiritual 
Path [Tariqa]. 

“He owned a shop in Khan as-Suffa, in the Tuesday Bazaar [Sūq 
ath-Thalatha’], where he sold linen goods [bazz] and tried to earn a 
lawful income. Then he gave that up, and retired to a convent 
[zawiya] next to his own small mosque [masjid], on the western side 
[of Baghdad], in the vicinity of the large congregational mosque 
[jami ] of al-/Aqaba. 

“A host of companions and followers attached themselves to him, 
so his name became widely known, and his fame spread far and wide. 
People began to seek him out, bringing votive offerings, gifts and 
donations. He spent all that on the spiritual paupers [fuqara’] in his 
company. Many of the Caliph's élite mamelukes [mamalik] repented 
at his hand, and were invested by him with the tattered cloak 
[khirqa]. They mended their ways, and a considerable number of 
them graduated to the station of pious abstainers and worshipful 
servants. 

“I took notes in his presence, and spent time in his company, on 
more than one occasion. I heard him deliver lectures, in which he 
recited poetry to us, spontaneously and from his memory, in his 
mosque [masjid] on the western side of the city. Here are some verses 


of his: 
My God, to You be the praise You rightly deserve, 
for blessings of which I have never been worthy. 


The greater my shortcoming, the more You favor me, 
as if by falling short I have a claim on gracious favor! 


“Our Shaikh “Umar al-Bazzaz died on Saturday, the 14th of the 
month of Ramadan, in the year [A.H.] 608. He was born in the year 
[A.H.] 532 or 533. He was buried in his convent [zawiya] on the 
western side of the city." 

(Here ends this abbreviated excerpt from the historical work 
referred to above. The author also states that al-Hafiz adh-Dhahabi 
related traditional reports on the authority of the Shaikh.) 


31. 
Shaikh Makarim an-Nahr-Khalisi 


s for that exemplary guide, Shaikh Makarim ibn Idris an-Nahr- 

Khilisi (may Allah be well pleased with him), he was one of the 
most outstanding of all the famous Shaikhs of “Iraq, and one of the 
most remarkable of those who know by direct experience ['arifmn]. 
He was endowed with obvious charismatic talents [karamat], splendid 
spiritual states, supernatural feats, lofty indications, heavenly 
expressions, magnificent illumination and brilliantly clear disclosure. 
He was well versed in the stages of spiritual progress. He had a far- 
reaching grasp of the meanings of direct witnessing, and a firm 
footing in the resolution of difficult problems. 

He was one of those whom Allah (Exalted is He) presents in high 
profile to the realm of existence [wujüd], for He granted him freedom 
of disposal in the universe [ alam], and established him in control of 
the spiritual states. 

He was renowned for having met a vast number of the Shaikhs, far 
more than any other member of his generation. His own Shaikh, 
Shaikh “Ali ibn al-Hiti,24? used to extol his merit, treat him with 
honor, accord him priority over others, and draw attention to his 
special virtue. He used to say: “My brother, Shaikh Makarim ibn 
Idris, is a perfectly developed man, but he will not become prominent 
until after my death." This prediction, we are told, turned out to 
be correct. 

Responsibility for the training of spiritual seekers [muridin] 
devolved upon him, in Nahr Khalis and all the surrounding districts 
of ‘Iraq. His brother’s two sons, “Abd al-Mawla and “Abd al-Khaliq, 
both received their education from him. More than a few became 
affiliated to him, and his students included a host of the righteous and 
the Shaikhs. 


247 See pp. 385-91 above. 
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He had an exquisite way of speaking about Reality [Haqiqa], as the 
following sayings of his will serve to illustrate: 


e The genuine seeker [murid sadiq] is one who discovers in his 
heart the sweetness of nonexistence [“adam], rids himself of agonizing 


pain [alam], and calmly accepts whatever has been destined by the 
Pen [Qalam]. 


* The spiritual pauper [faqir] is one who patiently endures, who 
desires very little, and who practices good conduct, so that his 
character becomes refined. He is vigilantly conscious of his Lord, so 
he conceals his innermost being [sirr]. He fears his Lord (Glory be 
to Him and Exalted is He), so he disguises his condition, and relies 
entirely on his Master [Mawla]. He does not complain about his 
hardship, and he takes refuge with Allah (Exalted is He), humbly 
submitting to Him in all his states of being. 


e The pious ascetic [zahid] is one who dispenses with comfort, 
abstains from leadership, restrains the lower self [nafs] from carnal 
appetites and passionate desire, and flees with his innermost being 
[sirr] to the Master [Mawla]. 


* The spiritual warrior [mujahid] in the cause of Allah (Almighty 
and Glorious is He) is one who shuns relaxation and embraces 
reflection, and who makes a constant practice of humility, rectitude, 
and weary labor. He acts in accordance with reality [haqiqa], gives 
life to sincerity [safa], says nothing about the workings of destiny 
[qada], and steers well clear of harmful animosity [adha]. He feels 
a sense of shame before the Sovereign Most High [al-Malik al-A ‘la], 
and he takes little comfort in worldly fortune. As a substitute for 
You, O Allah, worldly fortune will not profit the owner of such 
fortune [là yanfa‘u Allahumma dha "l-jaddi min-ka ’l-jadd]. 


e The vigilant watcher [muraqib] is one whose sorrow is prolonged, 
who constantly maintains his active goodness [ihsan], who suppresses 
his exasperation, and who stands inawe of his Lord (Glory be to Him). 


e The sincere devotee [mukhlis] is one who escapes from creatures 
through His mercy, who detaches his innermost being [sirr] from 
existing entities, and who takes as his model the Chieftain of 
Humankind [Sayyid al-Bariyyat].248 


248 [n other words, he follows the exemplary conduct of the Prophet (Allah bless him 
and give him peace). 
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* The truly thankful person [shakir] is one who is patient with the 
All-Knowing Sovereign [al-Malik al-“Allam] in the face of need, who 
does not have recourse to anyone among the privileged élite or the 
common folk, and whose heart is devoid of worldly planning and 
concern. 


Shaikh Abu 'l-Hasan al-Jawsagi has told us: “I was in his presence, 
on one occasion, while he was speaking about ardent yearning and 
love. He said: ‘When the innermost beings [asrar] of lovers are 
stunned by the appearance of the Sultan of Awe and Majesty, all their 
lights are extinguished. Every light is blown out by their gasping 
breaths.’ Then he breathed a deep sigh, and out went all the lamps 
in the mosque where he was speaking. There were thirty odd 
lanterns in the building, and every one of them was extinguished. 

“He kept silent for a while, then he said: ‘When their innermost 
beings [asrar] are revived by the appearance of the lights of intimate 
friendship and lawful food, their lights dispel every darkness, as they 
are kindled by their happy sighs. Then he took another deep breath, 
and the lanterns were all lit, just as they had been at the outset. 

“One day, he was talking to his companions about Hell [Jahannam], 
and the torment that Allah (Exalted is He) has prepared for its 
inhabitants. Their hearts were quaking, and tears were streaming 
from their eyes, but one skeptic [mu‘attil] said to himself: ‘This is 
just a scare tactic. There is no Fire in which anyone is doomed to 
suffer torment.’ It was then that the Shaikh recited the words of the 
Qur’an: 

And if a whiff of your Lord’s torment 

wa la-in massat-hum nafhatun 

were to touch them, they would surely say: 
min ‘adhabi Rabbi-ka la-yaqülunna 

“Alas for us! We were wrongdoers." 
yà-waila-nà inna kunna zalimin. (21:46) 

“The Shaikh fell silent, and no one in his audience said a word, 
apart from that man. He shouted: ‘Help! Help! [al-ghawth— 
al-ghawth],’ and became extremely agitated. A plume of smoke was 
seen to emerge from his nose, and anyone who caught a whiff of its 
horrid stench was almost thrown into an epileptic fit. 
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“Then the Shaikh recited: 
Our Lord, relieve us of the torment! 
Rabba-na ’kshif ‘an-na ’l-‘adhaba 
Weare truly believers. 
inna mu’miniin. (44:12)249 
“The man’s feelings became calm, and he went and kissed the 
Shaikh’s feet. He renewed his commitment to Islam, and reaffirmed 
his belief. He said: ‘I experienced in my heart an incandescence and 
a gust of fire, that almost took my breath away. I was almost 
suffocated to death by the smoke and stench that arose inside me. 
I heard a voice saying: 
This is the Fire [of Hell] which you 
hadhihi ’n-naru 'llati 
were in the habit of denying! 
kuntum bi-hà tukadhdhibin. 
Is this magic, 
a-fa sihrun hadha 


or do you not see? 
am antum lā tubsirün. (52:14,15) 


“But for the blessed grace of the Shaikh (may Allah be well pleased 
with him), I would surely have perished.’” 

It was Abu'l-Majd al-Mubarak ibn Ahmad who said: “Once, when 
I was in the presence of the Shaikh, the notion occurred to me: 
‘If only I could see some demonstration of his charismatic talents 
[karamat]!’ He turned to me there and then, and said to me with a 
smile: ‘Five individuals are about to enter our presence.’ He went 
on to describe them in detail, telling me what would happen to them, 
how long their lives would last, and the kinds of things they fancied. 
Everything he said turned out to be perfectly true.” 

Shaikh Makarim (may Allah be well pleased with him) settled in 
a small town by the river called an-Nahr al-Khalisi. The town 
became well known, because of him, in all the lands of “Iraq. It was 
there that he died, asa very old man, and his tomb is a local landmark, 
to which many visits are paid. His fame is appropriately celebrated 
in the region where he lived. May Allah be well pleased with him, 
and may He be well pleased with us, for his sake! 


249 This Qur'anic verse [aya] was highly appropriate to the occasion, since it occurs in 


Sarat ad-Dukhan [the Sūra of Smoke]. 


38. 
Shaikh Khalifa an-Nahr-Maliki 


s for that exemplary guide, the righteous Shaikh Khalifa ibn 
Misa an-Nahr-Maliki (may Allah be well pleased with him), he 
was one of the preeminent Shaikhs of “Iraq, and one of the most noble 
of those who know by direct experience ['arifin]. He was endowed 
with splendid spiritual stations, obvious charismatic talents [karamat], 
radiant insights, and brilliant realizations. He held a position of 
precedence in the degrees of Divine elucidation [al-fath al-Ilahi], and 
a comprehensive grasp of Lordly illumination [al-kashf ar-Rabbani]. 
He was one of the pillars of this Spiritual Path [Tariqa], and one 
of its leaders and chieftains, in respect of knowledge, practice, and 
spiritual state. Responsibility for the training of spiritual seekers 
[muridin] devolved upon him, in his day and age, in his own town and 
all the neighboring districts. Of those endowed with remarkable 
spiritual states, more than a few received their education from him. 
Many of the righteous became affiliated to him, and derived great 
benefit from his words. He attracted a stream of visitors, who often 
brought him votive offerings. 

He was handsome in his attributes, noble in his traits of character, 
extremely intelligent, committed to following the Sunna, and full of 
respect for the masters of knowledge [arbab al- ilm]. He had a fine 
way of speaking, in the language of experts in the esoteric sciences 
[ma arif], as the following sayings of his will serve to illustrate: 


e The last step of the pious abstainers [zahidin] is the first step of 
those who put all their trust in the Lord [mutawakkilin ]. 


*Everything has a distinguishing mark, and the mark of utter 
disappointment [khadhlan] is the absence of weeping from a sorrow- 
ful heart. 


e If someone seeks to gain access to Allah through self-destruction, 
Allah will make Himself inaccessible to him. 
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*'The most meritorious of all deeds are noncompliance with the 
lower self [nafs] and contentment with the workings of destiny 


[qadar]. 


e When fear makes its home in the valley of the heart, it burns out 
carnal desires. 


e Everything has an opposite, and the opposite of the light of the 
heart is fullness of the belly. 


eIf a seeker demonstrates detached commitment to Allah (Exalted 
is He), he will reach his destination and obtain what he seeks. 


elf truthfulness [sidq] is someone's modus operandi, Allah 
(Exalted is He) will be well pleased with him. 


* Certainty is fear [al-yaqin huwa 'l-khawf]. 


* The strongest connection between the servant and Allah consists 
in settling accounts with cautious restraint [muhasaba bi-wara‘], 
exercising vigilance with understanding and courtesy [muraqaba 
bi- ilm wa adab], and following the rules without passion [ittiba‘ 
bi-la hawa]. 


* Whatever distracts you from Allah (Exalted is He)—such as 
property, relatives and children—is a grave misfortune for you. 


* Any work performed by the servant [of the Lord], for which there 
is no spiritual reward in this world, will have no recompense in the 
Hereafter. 


* When the servant [of the Lord] is hungry or thirsty, he acquires 
clarity. When he eats and drinks his fill, he loses his sight. 


eSatisfaction with contentment [rida] is the degree of pious 
restraint [wara]. 


e If someone wears a simple woolen cloak [‘aba’ a], which only cost 
him three dirhams [silver coins], while his heart is set on a more 
expensive item, his inner being [batin] is in conflict with his outer self 
[zahir]. Once there is no lingering desire in his heart, it becomes 
permissible for him to dress in the humble style of the pious ascetics 


[zuhhad ]. 


elf you hear the sound of whispering [waswas], ask for it to be 
removed from you, for whispering is sometimes a delight to the Devil 
[Shaitan |]. 


506 Necklaces of Gems 


It was Shaikh Abu 'l-Hasan al-Qurashi who said: “I once heard 
our own Shaikh, Abū Sa ‘id al-Qailawi,25° say: 

“I alighted in one of the stations of the affirmation of Divine 
Oneness [tawhid]. Before had I settled down in it, however, my right 
to be there was contested by one of the challenges presented by its 
rules. I could not solve the problem, and I had no idea what was 
required of me. I therefore appealed to the spirit of Shaikh Khalifa 
for help. My aspiration [himma] then became identified with his 
aspiration, and my spirit merged with his spirit. I was thus enabled 
to cut through those challenges and overcome those obstacles, and all 
the principles involved were disclosed to me. 

“Of all my companions, Shaikh Khalifa is the one with the loftiest 
aspiration, the strongest sense of fear [of the Lord], and the sharpest 
perception. May Allah be well pleased with him?" 

Shaikh Abu 'l-Hasan went on to say: “I asked Shaikh Khalifa 
about that experience related by Shaikh Abū Sa‘id, and he said: 
‘O my brother, when he brought my aspiration in contact with his 
aspiration, and attracted my innermost being [sirr] to his innermost 
being, a door was forced open for me in my spiritual states, in a 
manner beyond my personal capacity. Whenever something connected 
with the world of the Unseen [Ghaib] proves difficult for me, or lam 
puzzled by some mystery in the degrees of ascending progress, I 
always have recourse to that masterful teacher [ustadh]. I turn again 
to that force of attraction [jadhba], so that every difficulty becomes 
easy for me, and every door is opened up for me. May Allah be well 
pleased with him?" 

It was Ibn Qata who said: “I heard this report from one of our 
righteous companions (may Allah be well pleased with him), an 
inhabitant of Baghdad. He told me: 

“T woke up one night, not long before dawn, and made a solemn 
pledge to Allah (Exalted is He). I vowed that I would sit in the 
congregational mosque [jami'] of ar-Rusafa, putting all my trust in 
Him, and making sure that none of my fellow creatures would notice 
me. I went directly to that congregational mosque, and sat there for 
three days, during which I saw no one, and had no food to eat. My 
hunger became intense, and I feared that I might collapse. I resisted 


250 See pp. 441-44 above. 
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the urge to go outside, though I was longing for some hot grilled meat, 
wheat bread, and sweet dried dates of the finest quality. 

**While I was in that state, the wall of the prayer-niche [mihrab] 
suddenly split open, and through the gap came a man. His appearance 
was that of the people from the countryside [ahl as-Sawad]. He held 
a wrapper in his hand, and he set it down in front of me. He said to 
me: “Shaikh Khalifa wishes to tell you: ‘Eat as much as you fancy, 
and go out from here, for you are one of the lords of the stations of 
absolute trust [arbab maqamat at-tawakkul].’” Then he disappeared 
from my sight. I opened the wrapper, and found that it contained the 
very food I was longing for, so I ate my fill. 

“Then I went outside, and came to Shaikh Khalifa in Nahr 
al-Malik. As soon as he saw me, the first thing he said to me was: 
“Hey, you there! It is not appropriate for a man to sit still, putting 
all his trust in the Lord, until he has established his foundation in 
detachment from creatures, both inwardly and outwardly [batinan 
wa zühiran]. Nor must he be sinfully disobedient in the forsaking of 
material means [asbab].” May Allah be well pleased with him!’ 

“Shaikh Khalifa (may Allah be well pleased with him) came 
originally from a village called Qaryat al-A ‘rab, which is one of the 
villages of Nahr al-Malik [King’s River]. He settled (may Allah be 
well pleased with him) in Nahr al-Malik, and made his home there 
until he died, at a very advanced age. His tomb is a local landmark, 
to which visits are frequently paid. 

“When his death was near at hand, he pronounced the testimony 
of faith [tashahhada],?5! while his face was aglow with happiness and 
good cheer. He also said: “Here is Muhammad (Allah bless him and 
give him peace), and here are his Companions (may Allah be well 
pleased with them all)! They are giving me the good tidings of 
approval from Allah (Exalted is He), and His blessing.” Then he 
went on to say: “Here are the angels (peace be upon them), ready to 
speed me to the encounter with a Noble Lord [Rabb Karim]. Then 
he chuckled and said: “When the Lord of Truth (Glory be to Him 
and Exalted is He) reveals Himself to the believing servant, at the 
251 Tn Arabic, the verb tashahhada is all that is required to convey the meaning: “He said: 
‘I bear witness that there is no god but Allah [ashhadu an lā ilaha illa 'llāh], and I bear 


witness that Muhammad is the Messenger of Allah [wa ashhadu anna Muhammadar 
Rasiilu 'llah]." 


508 | Necklaces of Gems 


moment of seizing his spirit, the servant is filled with joyful happi- 
ness." Then he recited His words (Exalted is He): 

O soul now at peace, 

ya ayyatuha ’n-nafsu ’l-mutma inna: 

return unto your Lord, 

irji ila Rabbi-ki 

well pleased, well pleasing! 

radiyatan mardiyya. (89:27,28) 

“He went on reciting until he died. May Allah be well pleased 
with him!” 

Ibn Qūtā also said: “There was another Shaikh called Shaikh 
Khalifa, in Ya‘qiiba. He was one of the companions of Shaikh “Ali 
ibn Idris252 (may Allah be well pleased with him), and he died before 
his Shaikh. He was buried in Ya/qübà. Whenever Shaikh “Ali ibn 
Idris experienced a spiritual state, he would exclaim: ‘O my Lord!’ 
and al-Khalifa would do likewise.” 

This other Shaikh Khalifa is of a later date than the one we have 
just been discussing here. May Allah be well pleased with them, and 
may He be well pleased with us, on their account! 


252 See p. 527 below. 


39. 
Shaikh Aba “Abdi’llah Muhammad 
al-Qurashi (d. A.H. 599) 


s for that exemplary guide, the righteous Shaikh Aba “Abdi’llah 

Muhammad ibn Ahmad ibn Ibrahim al-Qurashi al-Hashimi 
(may Allah be well pleased with him), he was one of the most 
distinguished of the famous Shaikhs of Egypt, one of the greatest of 
those who know by direct experience [“Grifin], and one of the noblest 
of those who specialize in Reality [muhaqgqiqin]. 

He was endowed with obvious charismatic talents [karamat], 
splendid spiritual states, supernatural feats, truthful utterances, 
spiritually inspired indications, sacred encounters, heavenly aspira- 
tions, sublime stations, lofty situations, brilliant insights, Lordly 
realizations, and esoteric forms of knowledge. He held the loftiest 
peak of the stages of nearness, and the highest rank on the thrones 
of holiness. He had a firm footing in practical disposition, and great 
strength in effective control. 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to the realm of existence [wujüd], for He granted him 
freedom of management in the universe [alam], manifested wondrous 
marvels at his hands, made him utter words of wisdom, and caused 
useful lessons to flow upon his tongue. He filled the hearts of His 
servants with love for him, and instilled profound respect for him in 
their breasts. 

The Shaikh was a noble Hashimite, of the tribe of Quraish. 
Sainthood [wilaya] was clearly apparent in his impressive bearing, his 
awesome dignity, and his calm tranquillity. No one who ever saw him 
could turn his eyes away from him. When he passed through the 
market, voices were subdued and movements stilled, as he became 
the center of everyone's attention. 
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He joined the fellowship of several Shaikhs of the West [Maghrib] 
and of Egypt, and witnessed many of their charismatic talents 
[karamat]. The leadership of this [spiritual] business devolved upon 
him, in his own time, and he became responsible for the training of 
spiritual seekers [muridin] in Egypt. More than a few of the principal 
scholars [/ulama'] received their education from him, including: 


e The Chief Justice [Qadi ’l-Qudat] ‘Imad ad-Din ibn as-Sukkari 

e The erudite Shaikh Shihab ad-Din ibn Abi 'l-Hasan “Ali, com- 
monly known as Ibn al-Humair 

eShaikh Aba Zahir Muhammad al-Ansari al-Khatib 

e Shaikh Abu'l-/Abbàs Ahmad ibn “Alial-Ansari al-Qastalani [the 
Castilian]. 


Of those endowed with remarkable spiritual states, more than a few 
became his students. A considerable number of scholars and spiritual 
paupers [fuqara’] became affiliated to him. They derived great 
benefit from his teaching and his fellowship, and he attracted a stream 
of visitors. He was graceful, handsome, noble, generous, courteous, 
and modest to the point of humility in his dealings with the people of 
knowledge. 

He was afflicted with elephantiasis [judham], and was seriously 
impaired, some time before his death. 

He had a beautiful way of speaking, in the language of those who 
specialize in the realities [ahl al-haqa'iq], as the following sayings of 
his will serve to illustrate: 


*You must always observe well-mannered behavior [adab] in 
worshipful servitude [“ubiudiyya], and never object to anything, for 
if He considers you worthy, He will bring you in contact with Him. 


*[f someone has no standing in absolute trust [tawakkul], he is 
deficient. 


* You must turn toward this Qibla [direction of ritual prayer], for 
nothing is bestowed upon anyone except from it. 


elt is not appropriate for the Shaikh to instruct the seeker [murid] 
to forsake his material means [asbab], unless he is capable of strict 
compliance with his Shaikh's authority. 
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He used to offer this prayer of supplication [du a']: 
O Allah, bless us 
Allahumma ’mnun 'alai-nà 
with the clarity of direct knowledge, 
bi-safa'i "l-ma'rifati 
and grant us the correct behavior 
wa hab la-na sahiha ’l-mu amalati 
in relations between us and You. 
fi-mà baina-nà wa baina-ka 
And endow us with genuine trust in You, 
wa ^rzuq-nà sidqa ’t-tawakkuli *alai-ka 
and with a good opinion of You. 
wa husna ’z-zanni bi-ka 
And bless us with everything 
wa ’mnun 'alai-nà bi-kulli 
that brings us near to You, 
ma yuqarribu-nà ilai-ka 
combined with benefits in the Two Abodes,253 
maqrünan bi'l- awaft fi ’d-daraini 
O Most Merciful of the merciful! 
ya Arhama ’r-rahimin. 

The Shaikh (may Allah be well pleased with him) has told us: 
“I entered the presence of Shaikh Aba ‘Abdi’llah al-Maghawiri, on 
a certain day, and he said to me: ‘O noble one [ya sharif], shall I teach 
you something to which you can turn for help, whenever you are in 
some kind of need?’ ‘Yes, of course!’ said I, so he told me to say: 

O Self-Sufficient OÜneU54^ O Generous One! 
ya Wajidu ya Jawad: 

Blow upon us, from You, a breath of goodness. 
infah-nà min-ka bi-nafhati khair. 


You are indeed Capable of all things.255 
inna-ka “ala kulli shai’in Qadir. 


253 That is to say, in this world and in the Hereafter. 

254 The literal meaning of the Divine Name Wajid is “Finder.” This is taken to mean 
that Allah (Exalted is He) finds whatever He wishes, whenever He wishes, and is 
therefore entirely Self-Sufficient. 

255 The sentence: “You are indeed Capable of all things [inna-ka ‘alā kulli shai’ in Qadir].” 
occurs in Q. 22:8. 
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The Shaikh added: “I have benefited from it ever since I first 
heard it." 

The following report is provided by that highly erudite scholar, 
al-Kamal ad-Damiri (may Allah encompass him with His mercy), in 
his book entitled Hayat al-Hayawan [The Life of Living Creatures]. 
In the chapter headed by the Arabic letter shin, he states: 

“Our Shaikh, the enlightened Imam Aba 'Abdi'llah ibn As'ad 
al-Yafi'i (may Allah be well pleased with him), has informed me: 
‘It has reached me, on the authority of our master, the enlightened 
Imam Aba 'Abdi'llah al-Qurashi, on the authority of his Shaikh, 
Abu '"r-Rabi al-Maliqi, that the latter once said: 

“Shall I teach you something precious, from which you can 
always derive benefit, and which will never be exhausted?" [Shaikh 
Abu ‘Abdi’llah said]: “Yes, of course!” said I, so he told me to say: 

O Allah! O Unique One! O Originator! 

ya Allāhu ya Wahidu ya Müjidu 

O Generous One! O Expander! O Noble One! 
ya Jawadu ya Basitu ya Karīmu 

O Ever-Giving One! O Lord of Might! 

ya Wahhabu ya Dha’t-Tauli 

O Self-Sufficing One! O Enricher! O Opener! 
ya Ghaniyyu ya Mughni ya Fattahu 

O Provider! O All-Knowing One! 

ya Razzaqu ya 'Alimu 

O Ever-Living One! O Eternally Self-Sustaining One! 
ya Hayyu ya Qayyümu 

O All-Merciful One! O All-Compassionate One! 
ya Rahmanu ya Rahimu 

O Creator of the heavens and the earth! 

ya Badi‘a ’s-samawati wa ’l-ardi 

O Lord of Majesty and Honor! 

ya Dha'l-Jalali wa ’1-Ikrami 

O Tender One! O Beneficent One! 

ya Hannanu ya Mannan: 

Blow upon me, from You, a breath of goodness, 
infah-ni min-ka bi-nafhati khairin 

with which You will make me independent 
tughni-ni bi-ha 


of everyone apart from You. 
‘amman siwa-ka 
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If you sought a victory, now has the victory come to you. 
in tastaftiha fa-qad ja a-kumu ’1-fath. (8:19) 
We have surely given you a clear victory. 

inna fatahna la-ka fathan mubina. (48:1) 
Help from Allah and a victory near at hand. 
nasrun mina 'llahi wa fathun qarib. (61:13) 
O Allah! O Self-Sufficing One! O Praiseworthy One! 
Allahumma ya Ghaniyyu ya Hamidu 

O Initiator! O Restorer! O Ever-Loving One! 
ya Mubdi'u ya Mu ‘idu ya Wadüdu 

O Lord of the Glorious Throne! 

ya Dha'l-' Arshi "l-Majid: 

O Doer of whatever He wishes! 

ya Fa‘ilan li-ma yurid. 

Suffice me with Your lawful sustenance, 
ikfi-ni bi-halali-ka 

to the exclusion of what is in unlawful in Your sight. 
‘an harami-ka 

And make me independent, by Your grace, 

wa aghni-ni bi-fadli-ka 

from everyone apart from You. 

‘amman siwa-ka 

And protect me with that 

wa "hfaz-ni bi-mà 

with which You protected the Reminder. 
hafizta bi-hi 'dh-Dhikra 

And help me with that 

wa ’nsur-ni bi-ma 

with which You helped the Messengers. 
nasarta bi-hi ’r-Rusul. 

You are indeed Capable of all things.256 
inna-ka “ala kulli shai’in Qadir. 

“He said: ‘If someone makes a regular practice of reciting this, 
after every ritual prayer [salat], especially the Friday congregational 
prayer [jum a], Allah will keep him safe from every cause of fear. He 
will help him against his enemies, enrich him, and provide him with 
sustenance from sources he could never have imagined. Allah will 
make his life easy for him, and He will settle his debt for him. Even 
if he owes a debt as big as the mountains, Allah will discharge it for 
him, through His gracious favor and His noble generosity." 


256 


See note 255 on p. 511 above. 
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(This brings us to the end of the quotation.) 

It was Shaikh Abu 'l-/Abbas Ahmad al-Qastalani who said: “I 
once heard Shaikh Muhammad al-Qurashi say: 

“I was in the presence of Shaikh Ibrahim ibn Zarif, when someone 
asked him: “Is it permissible for a person to impose a binding 
obligation on himself, which cannot be fulfilled unless he obtains 
what he is seeking?” “Yes,” said the Shaikh, and he offered in 
evidence the traditional report [hadith] of Abū Lubaba,2>’ in the 
story of the tribe of Bani Nadir. He cited the saying of the Prophet 
(Allah bless him and give him peace): 

If he had come to me, I would surely have begged for forgiveness on his 


behalf, but since he has done that to himself, leave him alone, until Allah 
passes judgment on him. 


“When I heard that, I vowed to myself that I would not accept any 
food or drink, except through a manifestation of [divine] power 
[qudra]. Three days later, while I was sitting on the chair, busy with 
my work in the shop, a figure appeared before me. He was holding 
a flask in his hand, and there was something inside it. ‘Wait 
patiently,’ he told me, ‘until the time of the evening prayer [“isha’], 
and you can have some of this to eat.’ Then he disappeared from 
my sight. 

**While I was engaged in reciting my litany [wird], between the 
two evening prayers [ isha'ain],258 the wall suddenly split open. 
257 According to traditional report, it was concerning Abū Lubaba that Allah (Exalted 
is He) sent down the verse [aya] of the Qur'àn: 


O you who believe, do not betray Allah and the Messenger, 
ya ayyuha ’lladhina amani lā takhimu ’llaha wa r-Rasüla 

nor knowingly betray your trusts. 

wa takhünii amanati-kum wa antum ta‘lamiin. (8:27) 


Abū Lubaba mishandled a mission assigned to him by the Prophet (Allah bless him 
and give him peace). When he realized that he was guilty of betrayal, he tied himself 
toa pillar in the mosque, saying: “I will not leave this place until Allah forgives me for 
what I have done." When the Prophet (Allah bless him and give him peace) heard 
about this, he uttered the words quoted in the text above. Umm Salama heard him 
laughing at dawn, so she asked him why, and he explained: “Abū Lubaba has been 
forgiven!” 

(For a full account of the episode, see: A. Guillaume. The Life of Muhammad. A 
translation of Ishaq’s Strat Rasūl Allah. Karachi, Pakistan: Oxford University Press, 
1967; pp. 462-63.) 


258 That is to say, between the sunset prayer [salát al-maghrib] and the late evening 
prayer [salat al-‘“isha’]. 
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A maiden of Paradise [hawra'] appeared before me, holding that same 
flask in her hand. There was something inside it, which looked like 
honey. She approached me, and gave me three licks of it. I was 
stupefied, and my consciousness departed, but I eventually came to 
my senses. Since then, no food has ever tasted so delightful to me, 
and I have never seen such a beautiful woman. For quite some time, 
I could not bear the sound of ordinary people. 

He also said: “I heard Shaikh Aba “Abdi’llah al-Qurashi say: 
‘Once, while I was at Mina,25? I became very thirsty, so I came to a 
well, and asked someone standing there for some water, in a small 
copper pot [rakwa]. He punched me, snatched the pot, and threw it 
away. Then, lo and behold, it was lying in a pond of sweet water, so 
I drank my fill. I also told my companions about it, and they came 
looking, but they could not find it anywhere.” 

He also said: “I heard him say: ‘I was aboard a ship near Jidda 
[a port on the Red Sea], together with a companion of mine. He 
became very thirsty, so I asked if anyone would give us something to 
drink, in exchange for a shawl I was wearing, and which was the only 
outer garment I had on me. Nobody would make the deal, so I said 
to my companion: “Take this shawl, and go and find the captain of 
the ship." He promptly went to find the captain, taking a small 
copper pot along with him [as well as the shawl]. As soon as he 
reached him, the captain scolded him, snatched the copper pot from 
his hand, and tossed it aside. 

“My companion picked it up, and came back to me, obviously 
downcast and disappointed. I took the copper pot from him, and filled 
it with water from the sea. He drank until his thirst was quenched, 
then I took it from him, and drank until my own thirst was quenched. 
There was a person by my side, one of those who had no water with 
them, and he also took a drink. Then I filled it a second time, and 
we soaked flour in the water. When we had satisfied our immediate 
needs, I filled the pot yet again, but I found the water salty. This made 
me realize that, when the need is genuine, the substances of nature 
are transformed.’ May Allah be well pleased with him!” 

He also said: “I heard him say: ‘One day, as I passed by a vineyard, 
I heard a wailing sound emanating from one of the baskets of grapes. 


259 Mina is one of the sites of Pilgrimage [Hajj], near Mecca. 
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I retraced my steps, until I came to a halt by the basket. It was being 
offered for sale, by a man who used to press wine, and who had stuffed 
it with more than its normal quantity. I agreed to buy it, at its 
overloaded price, but I had nothing with me, so I took off my shirt 
and gave it in payment. I thereby rescued the basket of grapes from 
the hand of the wine-presser, and its plaintive wailing ceased, as soon 
I purchased it.'" 

Shaikh Muhammad al-Qurashi (may Allah be well pleased with 
him) once said: “In the early stage of my career, I used to buy flour, 
and distribute it to anyone who asked me for it, along the road to my 
house. Then I would weigh it, and I always found it just as I had 
acquired it." 

On one occasion, the Shaikh (may Allah be well pleased with him) 
had bought some flour for a dirham [silver coin]. A beggar approached 
him, so he gave it all to him. Then he walked on, and discovered that 
his hand was clenched. He opened it, and found a dirham in it, so he 
used the silver coin to buy some more flour. Then he returned to his 
home. May Allah be well pleased with him! 

One of his companions had a child, who used to cry so loudly that 
no one could get to sleep, for a period of four years. He finally 
brought him to the Shaikh, who said: “O Yüsuf, do not cry tonight!” 
The child never cried again, after that. 

When Shaikh Muhammad al-Qurashi (may Allah be well pleased 
with him) got married, he overheard one mysterious figure saying to 
another: “So-and-so here has taken a wife, and his spiritual state is 
bound to alter, as you will see." Throughout that year, he bought no 
food and stored no provisions, and during that year he discovered 
blessed grace and many benefits. 

He said (may Allah be well pleased with him): “I used to have 
sexual intercourse for three nights, then wait patiently till the 
fortieth. It did not suit me to have more than that, as a matter of 
preference, for I was designed to make do with little of everything. 
I was never interested in heavy eating and drinking, nor in filling my 
wardrobe. I would go for as long as a year, wearing nothing but the 
rags of a loose woolen gown [jubba], which I kept patched together, 
to ensure that my private parts would not be exposed. While I was 
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in Mecca, I was carrying a pastry stuffed with figs. When I cut it 
open, lice came swarming out of it, giving me a very nasty shock." 

It was al-Qastalani (may Allah be well pleased with him) who said: 
*His hand never stuck to anything he held, and his eyes always 
looked away. I used to put the razor in his hand, and fix it between 
his fingers, for I would otherwise find both the hair and the razor 
discarded. I used to regard this as part of his charisma [karama]. May 
Allah be well pleased with him!" 

He also said: “Shaikh Abu 'l-/Abbas Ahmad ath-Thawri once told 
me that the Shaikh left two footprints on the earth, one of them of 
gold and the other of silver." 

He also said: “I once heard him say: ‘While I was traveling on one 
of the shores, a certain herb [hashish] addressed me, saying: “I am 
the cure for your sickness,” but I did not pick it up, and I did not make 
use of it. When I said to him: ‘O my master, was it somewhere in 
the lands of Egypt?' he replied: 'I did not see it. If I had seen it, I 
would surely have recognized it.’ 

“One of his companions entered his presence, one day, and found 
him staring into space, while his body was as white as silver. He said: 
‘Allah (Exalted is He) has clothed me with the two robes of well- 
being and affliction, and He has put them both at my disposal.’ Then 
he dressed himself in a gown that was hanging there, and returned to 
his ordinary state. 

“Whenever he approached his wife, she would notice that he was 
staring into space, and that his body was as white as silver. 

“The Shaikh (may Allah be well pleased with him) once saw a 
vision, in which the Resurrection [Qiyama] had arrived, and a 
banner had been affixed to the people of trial and tribulation. Their 
leader was Job [Ayyüb] (peace be upon him), and on his head there 
was a banner, with the inscription ‘Job [Ayyub].’ 

“Tt is related of him that, on one occasion, he dined with King 
al-Kamil and the Viceroy, eating from a bowl containing milk. The 
Viceroy could not enjoy his meal in comfort, on account of the 
Shaikh's affliction [with elephantiasis], so the Shaikh (may Allah be 
well pleased with him) told him: ‘If you find it impossible to eat with 
me, because of this afflicted hand of mine, join me in eating with this 
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other hand. He then drew out [from his sleeve] his hand that was 
as white as silver, and that was unaffected by disease. 

*Shaikh Muhammad al-Qurashi (may Allah be well pleased with 
him) settled in [the countryside of] Egypt, and also he stayed for 
some time in the city of Cairo. Then he traveled to Jerusalem [Bait 
al-Maqdis], where he died on the 6th of Dhu 'l-Hijja, in the year 
[A.H.] 599. He was buried in Ma'malla, on the outskirts of 
Jerusalem, and his tomb is a local landmark, to which visits are 
frequently paid. May Allah be well pleased with him!" 

In his work entitled *History To Rely On for Accounts of the 
Bygone” [at-Ta rikh al-mu tabar ft anba@ man ghabar], Mujir ad-Din 
“Abd ar-Rahman al- Ulaimi al-Hanbali al-Maqdisi has informed us: 

*He was buried on the western outskirts of the noble city of 
Jerusalem [al-Quds], in a cemetery called Mamalla, by the side of 
Shaikh Shihab ad-Din Ahmad ibn Arslan. Many of the eminent 
figures of Jerusalem, its scholars and its righteous people, have since 
been buried around him. 

*He came originally (may Allah be well pleased with him) from 
Algesiras in Spain [Andalus], which is a city across the straits 
[of Gibraltar] from Ceuta [Sabta]. He died at the age of fifty-five. 

“It is related of him that, if a person is afraid of indigestion 
[tukhama] due to overeating, he should say, after the table is cleared 
and he has finished eating: ‘Aba ‘Abdi’llāh al-Qurashi says: ‘Today 
is the Day of the Festival [“Id].’ He will then be spared the agony of 
indigestion. 

“It is also said that a prayer of supplication [du‘a’], offered at his 
tomb, is sure to be answered. This has been proven by the test of 
experience. 

“As for Mamalla, the name of the cemetery, it may be derived from 
milla [religious community], though some say it is a corruption of 
Ma’manw’llah [Sanctuary of Allah], and others say it is a corruption 
of Babu’llah [Gate of Allah].” 

(Here ends this abbreviated excerpt from the work of Mujir 
ad-Din. May Allah the Exalted bestow His mercy upon him!) 

In the book entitled Hayat al-Hayawan [The Life of Living 
Creatures], by al-Kamal ad-Damiri, we read: 
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“A useful piece of advice [fa ida]: One of the enlightened scholars 
has mentioned that, if a person has eaten too much, and is afraid of 
indigestion, he should say, while rubbing his stomach: “Tonight is 
the Night of the Festival [Id]. May Allah be well pleased with my 
master, Abū “Abdi’llah al-Qurashi.' If he does that three times, he 
will be spared the ill effects of overeating. Experience has proven this 
to be amazingly effective." (Here ends the quotation.) 

May Allah bestow His mercy upon him, and may He be well pleased 
with him! 


40. 
Shaikh Ibrahim al-A ‘zab 
(d. A.H. 609) 


A: for that exemplary guide, Shaikh Aba Ishaq ibn “Ali, 
surnamed al-A‘zab [the Bachelor], he was one of the most 
outstanding Shaikhs of al-Bata’ih,?©° one of the beacons of those who 
know by direct experience [‘Grifin], and one of the foremost of 
those who specialize in Reality [muhaqqiqin]. He was endowed 
with obvious charismatic talents [karaámat], splendid spiritual 
states, sublime realizations, esoteric forms of knowledge, luminous 
understandings, authentic elucidation, brilliant disclosure, and 
far-reaching capability. 

He was also endowed with clarification of the real meanings of the 
signs [haqa'iq al-ayat], supernatural vision of the brides of the 
transcendental realms [‘arg is al-mughayyabat], the high seat in the 
presence of holiness [hadrat al-quds], the elevated station amid the 
couches of intimate friendship [ara ik al-uns], the ability to ride on 
the back of Dominion [Malakit] to the realm of Sovereignty 
[Jabarüt]|, and the means of ascension to the presence of direct 
perception [hadrat ash-shuhüd]. He was extremely well versed in 
the interpretation of visionary experiences, and in the skills of 
contentious debate. 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to the realm of existence [wujüd], for He granted him 
freedom of management in the universe [kawn], disrupted the 
customary patterns of nature for his benefit, caused words of wisdom 
to flow upon his tongue, established him in control of the spiritual 
states in the ultimate stage of development [nihaya], made him privy 
to the secrets of sainthood [wilaya], and appointed him as a proof 
[hujja] and an exemplary guide [qudwa]. 


260 See note 163 on p. 343 above. 
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He was one of the pillars of this [spiritual] business, in the spheres 
of knowledge and practice [ ilm wa ‘amal], pious abstinence [zuhd], 
leadership [riyasa], real achievement [tahqiq] and sublimity [jaldla]. 

He joined the fellowship of his maternal uncle, the great master, 
Shaikh Ahmad ibn Abi 'l-Hasan ar-Rifa 126! (may Allah be well 
pleased with him), from whom he acquired the knowledge of the 
Spiritual Path [Tariq], and from whom he obtained his diploma. He 
met many of the Shaikhs of “Iraq, and the leadership of this [spiritual] 
business in al-Batà'ih devolved upon him, in his day and age. 

More than a few of the people of al-Bata ih, and of other regions, 
received their education in his fellowship, and many of the notables 
became affiliated to him. A considerable number of religious scholars 
[ ulama'] attended his classes, and a whole community of spiritual 
seekers [muridin] assembled in his presence, deriving great benefit 
from his teaching and his fellowship. 

He was handsome, generous, graceful, extremely humble and 
modest, highly intelligent, and very refined in his behavior. He treated 
thelearned with affection, and the devoutly religious with honor and 
respect. He belonged to the Shafi'i school [madhhab] of Islamic 
jurisprudence. He used to dress in the academic costume of the 
scholars, and hold debates with his colleagues. 

He had an exquisite way of speaking, in the language of those who 
are skilled in the esoteric sciences [ma arif], as the following sayings 
of his will serve to illustrate: 


* Perception of the roots comes through practicing the branches 
[ru yat al-usül bi-’sti‘mal al-furü ]. 

* There is no way to direct witnessing of the roots, except through 
respectful attention to the means [wasg it] and branches, to which 
Allah (Exalted is He) has attached such great importance. 


* Your remembrance [dhikr] is an intermediary [mutawassit] for you, 
until your remembrance becomes connected with His remembrance. 

* Whenever a novelty [hadath] comes in contact with infinite 
preexistence [qidam], the novelty is annihilated, and only the root 
[asl] remains. 

e Selfless dedication to pursuit of the beacon of detachment [inqita'] 
is a means of connection [wasila]. 


261 See pp. 363-68 above. 
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e Recourse to flight from the beacon of sins is a connecting link [sila]. 


e Relaxation in the place of intimate friendship [uns] is a glorious 
honor [ izza]. 


e If someone is accorded the vision of falsehood, he is shattered 
[qusim], and if someone is accorded the vision of the Truth, he is 
protected [ usim]. 


The Shaikh (may Allah be well pleased with him) would often 
quote these verses of poetry: 
The clouds of estrangement have cleared from the moon of love, 
and from the gloom of absence the light of love has shone. 


The sweet breeze of connection has really and truly arrived, 
and from the heart it has been greeted with a fine reception. 


Into the garden of contentment the waters of union have streamed, 
so affectionate feeling is trembling like the moist and tender bough. 


Due to the delight of union and its beauty, it could not be known 
whether we were in a garden there, or in a desert waste. 


O You whose love has taken my mind captive, You have left me 
wondering about the difference between captivation and conceit! 


Shaikh Ibrahim al-A‘zab (may Allah be well pleased with him) 
was constantly devoted to vigilant awareness [muraqaba]. He was 
extremely humble, and his gaze was always lowered in modesty. 
He never raised his head for anyone, except in cases of emergency. 
In all of forty years, he never raised his head toward the sky above, 
due to his sense of shame before Allah (Exalted is He). Lions used 
to snuggle their faces against his feet. 

It was the noble and enlightened Shaikh Ahmad ibn Abi 'l-Hasan 
“Ali al-Bata ihi who said: “I once saw my brother, Shaikh Ibrahim, 
sleeping in the porch on a fiercely hot summer day. An enormous 
snake was coiled next to his head, and it was fanning him with a 
tortoise shell, held in its mouth." 

He also said: “On one occasion, I saw that a man had come to visit 
him, accompanied by a youngster. “This is my son,’ he said, ‘the 
rascal who goes to inordinate lengths in disobeying me.’ The Shaikh 
raised his head, and stared at that youth, who ripped his own clothes, 
and became disordered in his breathing and his senses. He withdrew 
to the canyon [battha], where he stayed gazing at the sky, with only 
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the lions for company, and neither ate nor drank for forty days. 

“Then the man came to the Shaikh again, and complained about the 
bad condition of his son. The Shaikh gave him a tattered cloak 
[khirqa], and said to him: ‘Rub it over your son's face" The man 
went away, and did what the Shaikh had told him to do. The boy 
recovered completely, joined the Shaikh's company, and committed 
himself to his service. He came to be one of his most special 
companions. 

*Whenever the Shaikh (may Allah be well pleased with him) said 
to someone who was extremely afraid of fire: ‘Go into the fire", that 
person would suddenly find himself in it. He would stay there as long 
as Allah willed, then he would emerge from it, with his clothes 
unburned, and without having suffered any ill effects. Likewise in 
the case of someone terrified of lions, he would suddenly find himself 
riding one, or leading it along, without being frightened by it. 

“The Shaikh (may Allah be well pleased with him) once said: 
*My Lord has granted me complete control over everyone who comes 
into my presence.’ A man, who was present in his audience, said to 
himself: ‘Here I am. I can stand up, if I wish, and I can sit down, 
if I wish.’ The Shaikh (may Allah be well pleased with him) said to 
him: ‘If you are able to stand up, stand up" The man was unable to 
do so, and he remained in a state of paralysis for a month, incapable 
of any movement. Then, carried on a stretcher, he came to the 
Shaikh again, pleading for forgiveness. His plea was accepted, so up 
he stood, completely cured.’ 

*On another occasion, the Shaikh (may Allah be well pleased with 
him) said: ‘No one comes to visit us, unless we wish him to do so.’ 
A certain person said to himself: ‘I shall pay him a visit, whether he 
wishes it or not" When he came to the gate of the porch, however, 
he saw an enormous lion crouching there, and the sight of it alarmed 
him. It roared at him, so he turned and backed away. He was in the 
habit of hunting and killing lions, so he stopped at a certain distance, 
and watched the people going in and out, without encountering any 
kind of interference. 

*He remained in that position for a month, incapable of going 
inside. Finally, after thinking it over to himself, he understood the 
cause and repented. Then, when he came to the convent [zawiya], 
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thelion got up, entered in front of him, shared a joke with the Shaikh, 
and disappeared. When the man entered, he kissed the Shaikh's 
hand, and the Shaikh said to him: ‘Welcome to the penitent!’” 

It was the merchant, Ghanim ibn Mas'üd al-'Iraqi, who said: 
“I had decided to travel to the lands of the Persians [/Ajam], on 
a business venture, so I called to say good-bye to Shaikh Ibrahim 
al-A'zab. He said to me: ‘If you find yourself in a difficult situation, 
be sure to invoke my name? When we reached the desert of 
Khurasan, a party of horsemen attacked us, and seized all our goods. 
The Shaikh's name arose in my heart, and there he was, mounted on 
acamel! He helda staff in his hand, and he was about to hurl it toward 
the horsemen. As soon as he had driven the brigands away, he came 
and collected our stolen goods, and so we recovered them all." 

Miqdàm ibn Salih al-Bata ihi has told us: “Together with Shaikh 
Ibrahim al-A ‘zab, I once paid a visit to the tomb of Shaikh Abū 
Muhammad ash-Shunbuki,2© in al-Hadariyya. Shaikh Ibrahim 
saluted the burial ground, saying: ‘Peace be upon you, abode of truly 
believing people [Salamun 'alai-kum dar qawm mu'minin]! I heard 
Shaikh Abū Muhammad saying, from his tomb: ‘And you, upon you 
be peace [wa anta fa- alai-ka ^s-salam], O Shaikh Ibrahim! Give me 
Miqdam; let him stay here beside me, for I love his recitation [of 
the Qur'an]. 

“© my master,’ Shaikh Ibrahim told him, ‘Miqdam and I are both 
here in front of you. Shaikh Muhammad said: *Your permission is 
necessary for that [for Miqdam to stay with me],' so Shaikh Ibrahim 
said: ‘O Miqdam, you heard what the Shaikh said.’ ‘To hear is to 
obey,’ I replied. Then I said good-bye to Shaikh Ibrahim, and sat 
beside the tomb, reciting the Glorious Qur’an.” 

According to Abū Muhammad ad-Dimyati, the Shaikhs of al-Bata’ih 
maintained that Shaikh Miqdam completed thirty thousand recita- 
tions of the entire Qur'an, at the tomb of Shaikh Aba Muhammad 
ash-Shunbuki. May Allah be well pleased with them all! 

Shaikh Ibrahim once visited a man afflicted with scabies [jarab]. 
He complained to the Shaikh about his condition, so the Shaikh 
instructed his personal servant to remove the scabies from him. The 
servant did as he was told, and the man's body was left like pure silver. 
262 See pp. 348-50 above. 
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The Shaikh took his leave, along with his servant, who was in agony 
from the scabies. Somewhere along the road, he caught sight of a pig, 
so he said: ‘May the scabies be removed from you, and may it be 
transferred to this pig!’ The scabies was immediately transferred to 
the pig, and the servant was restored to good health, through the 
blessed grace of the Shaikh (may Allah be well pleased with him). 
Shaikh Ibrahim (may Allah be well pleased with him) once 
attended a spiritual concert [sama‘], during which the chanter 
[qawwal] uttered these poetic verses: 
He has thrown the veil at me, as you can see me, 
and clothed me in love's ardor, so He has cured me. 
My time is all sweet and delightful, 
whenever my Master beholds me. 
The chanter exchanged glances with the Shaikh (may Allah be well 
pleased with him), jumped into the air, and recited: 
If I had harbored a betrayal, or intended it one day, 
my spirit would not have reached its desired goals. 


Or if the eye, since I parted from You, had looked 
at anything but You, it would have betrayed its inner corners. 


Or if the lower self had lured me to any place of comfort, 
apart from You, its enemies would have seized control of it. 


I could not have breathed, had You not been inside me, 
causing the spirit to flow from me into its courses. 


How many a tear I have yet to shed over You, 
and many a night I shall spend absorbed in You. 


You are the source of light in my sight, so let it not be 
that You allow my lower self to flow into its courses. 


I have yet to discover a rib, among the ribs of a breast, 
in which I have not found You, before whatever it contains. 


Then he uttered the poetic chant: 


The space of the hearts of those who really know 
is in a garden Divine, screened by the veils of the Lord. 


Contemplating what is in it, while gathering its fruits, 
the spirit of union gently blows in nearness to Allah. 


He protects it and draws it near, so yearning is perplexed, 
and if hopes did not extend so far, they would die of love. 
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At this point, the Shaikh (may Allah be well pleased with him) 
emitted a loud cry, and he called out: “Oh for the men!” The men 
of the Unseen [rijal al-Ghaib] immediately came down to him from 
the air above, in twos and threes and fours, saying: “Doubly at your 
service, inwardly and outwardly [labbai-ka labbai-k]!” 

It is related that one of the Shaikhs of al-Bata’ih saw him after his 
death, so he asked him: “How has Allah treated you?” The Shaikh 
replied with these poetic verses: 

I clearly beheld Him, and He saw me in my beholding, 
so I vanished from me in my seeing, because of what He signified. 


My aspiration truly witnessed my beholding, 
when the meaning of the fact of seeing Him was fully realized. 


There is no linkage to separation, and no connection. 
May He forbid my ever parting from Him! May He forbid it! 


Shaikh Ibrahim al-A‘zab (may Allah be well pleased with him) 
settled in Umm ‘Ubaida, a village in the land of al-Bata’ih. It was 
there that he died, in the year [A.H.] 609. His tomb is a local 
landmark, to which visits are frequently paid. 

It is related that the sun was eclipsed on the day of his death. 
Shaikh “Ali al-Qurashi, who was in Damascus on that day, said: 
“The sun of the sky has been eclipsed, and the sun of the earth has 
disappeared." When someone asked him: “And what is the sun of 
the earth?’ he replied: ‘Shaikh Ibrahim al-A‘zab. He has died this 
very day.’ May Allah be well pleased with them! 


41. 
Shaikh “Ali ibn Idris al-Ya qubi 
(d. A.H. 619) 


A s for that exemplary guide, Shaikh Abu ’l-Hasan “Ali ibn Idris 
al-Ya qüubi (may Allah be well pleased with him), he was one of 
the preeminent Shaikhs of “Iraq, and one of the most distinguished 
of those who know by direct experience [‘Grifin]. He was endowed 
with obvious charismatic talents [karamat], splendid spiritual states, 
authentic elucidation, and brilliant disclosure. 

Responsibility for the training of spiritual seekers devolved upon 
him, and more than a few received their education from him. A 
considerable number became affiliated to him, and a host of students 
took lessons from him. 

He was one of the companions of our master, Shaikh Muhyi’d-Din 
“Abd al-Qadir (may Allah be well pleased with him), and of Shaikh 
“Ali ibn al-Hiti.26 

He had a beautiful way of speaking, in the language of those who 
specialize in the realities [ahl al-haqa'iq]. When Shaikh “Umar ibn 
al-Bazzaz?6^ came to visit him, he used to stand up for him, step 
several paces back, and treat him with every mark of honor and 
respect. Then he would recite this verse of poetry: 


I detect from you a scent that I cannot pretend to ignore, 
as if a red-lipped maid of Paradise had been dallying with you! 26 


Here are two of his sayings (may Allah be well pleased with him): 


* All existing entities [ka’inat] have been disclosed to me, from 
beginning to end. The interpretations [tarajim] have also been made 
available to me, for unless they are available to someone, he cannot 
be a Shaikh. 

265 See pp. 385-98 above. 
264 See pp. 498-99 above. 
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e My Lord has shown me the inhabitants of the Garden of Paradise, 
those of the Fire of Hell, those of the Isthmus [Barzakh],26° and those 
of heaven and earth. 


It is said that the Shaikh (may Allah be well pleased with him) was 
familiar with the angels of every heaven, their stations, their 
expressions of glorification [tasbth], their languages, and how they 
proclaimed the Oneness of Allah (Exalted is He). 

The Shaikh (may Allah be well pleased with him) would often 
quote these verses of poetry: 

You have sown the seed of love in my heart, 
so I shall not forget until the Day of Summoning. 


You have wounded this heart of mine through interconnection, 
so my ardent longing is greater than ever, and love is plain to see. 


He has given me a drink that has brought my heart to life, 
in the goblet of love, from the ocean of affection. 


Were it not that Allah safeguards those who truly know Him, 
those who truly know would wander aimlessly in every valley. 


The Shaikh (may Allah be well pleased with him) was also fond of 
quoting these poetic verses: 
The heart is on fire, and the tears are chasing one another, 
and sorrow is assembled, while patience is dispersed. 


How can steadiness be a duty for one who has no steadiness, 
due to the damage done to him by love and longing and anxiety? 


O my Lord, if there is anything at all to give me a breath of life, 
kindly bestow it upon me, while I still have a breath to breathe! 
Here is another of his sayings (may Allah be well pleased with him): 


*For ten years, I kept my lower self [nafs] safe from passionate 
desire. Then I kept my heart safe from my lower self, for another 
decade. Then I kept my innermost being [sirr] safe from my heart, 
for yet another decade. Then we were subjected to temptation, and 
You kept all of us safe. Allah is the Best of safekeepers [Allahu 
Khairu "l-hafizin]! 


A certain person once lodged a complaint with the Shaikh, about 
a government official who had subjected him to persecution. The 
266 The term barzakh [isthmus; interspace] occurs twice in the Qur'an (23:100 and 


55:20). According to most of the traditional commentators, it refers to the grave, as the 
intervening space between life in this world and the Resurrection. 
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Shaikh struck at a tree, saying: “We have killed him,” and the tyrant 
died at that very moment. 
Here is one more saying of his: 


*My master made me stand before him, by his authority, and he 
invested me witha robe, from his noble generosity.267 Allah (Exalted 
is He) had selected that robe with His Power, in eternity-without- 
beginning [azal], and no one may wear it, unless Allah has chosen 
him to receive its blessed grace. 


Shaikh Abu 'l-Hasan “Ali ibn Idris al-Ya qübi (may Allah be well 
pleased with him) died in the year [A.H.] 619. May Allah be well 
pleased with him, and may He be well pleased with us, for his sake! 


267 Shaikh Abu 'l-Hasan ‘Alī ibn Idris al-Ya‘qibit may have been referring to his 
investiture by Shaikh “Abd al-Qadir, or by Shaikh “Alt ibn al-Hiti (may Allah be well 
pleased with them). It is possible, however, that he was describing a purely spiritual 
experience, in which case the word “Master”—and the relevant pronouns—should be 
spelled with a capital initial. (There are no capital letters in the Arabic alphabet, so 
this question only arises in translation.) 


42. 
Shaikh 'Abdu'llah al-Jubba'i 
(d. A.H. 605) 


s for Shaikh Abū Muhammad ^Abdu'llah al-Jubba'i, whom we 

have mentioned previously,268 he was one of the most notable 
Shaikhs, and one of the most distinguished of those who specialize in 
Reality [muhaqqiqin]. He was endowed with obvious charismatic 
talents [karámat] and priceless spiritual states. 

We find the following entry in the Ta’ rikh [History] of al-Hafiz 
Ibn Najjar: 

*' Abdu'llàh ibn Abi 'l-Hasan ibn Abi ’1-Faraj al-Jubba'i, the Syrian 
[Shami] from Tripoli [Tarabulus]:25 His father was a Christian. He 
became a Muslim [aslama] when he was very young. His commitment 
to Islam was excellent, and he learned the entire Qur'àn by heart. He 
moved to Baghdad in pursuit of knowledge, in the year [A.H.] 540. 
He joined the fellowship of Shaikh “Abd al-Qadir al-Jili, studied 
Islamic jurisprudence [fiqh] according to the school [madhhab] of 
Imàm Ahmad ibn Hanbal, and took lessons in the Prophetic tradition 
[Hadith] from al-Qadi [the Judge] Abu 'l-Fadl Muhammad ibn “Umar 
al-Armawi, Abu "L/Abbàs Ahmad ibn Abi Ghalib ibn at-Tallaba, 
Aba Bakr Muhammad az-Zaghüni, Ibn al-Banna’, Abu ’l-Fadl 
Muhammad ibn Nasir al-Hafiz, and others. He took notes in his own 
handwriting, and produced summaries [of the subjects he studied]. 

“Then he traveled to Isfahan, where he attended the classes of 
Abu 'l-Khair Muhammad ibn al-Baghiban, Aba ‘Abdi’llah al-Hasan 
ar-Rasimi, Abu 'l-Faraj Mas ‘aid ath-Thagafi, and other scholars. He 
acquired manuscript copies [nusakh] and original texts. Then he 
returned to Baghdad, where he narrated the Prophetic tradition 
268 See pp. 29, 47, 48, 50 and 64 above. 

269 The Tripoli [Tarabulus] in Lebanon, not the Tripoli [Tarabulus] in Libya. 
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[Hadith]. Then he went back to Isfahan, where he settled until the 
time of his death, and narrated tradition in the privacy of his own 
home. 

*He was always accorded a fine reception, and enjoyed dignified 
status in the sight of the notables. He was a righteous Shaikh, 
devoutly religious, utterly truthful, very benevolent, and constant in 
his dedication to worshipful service. 

*He wrote me a letter, giving me permission to collect and relate all 
his stories and reports. 

“Abu ’l-Hasan al-Qati'i has informed me: ‘I asked ‘Abdu’llah 
al-Jubba'i about his family connection, and he said: “We come from 
a village called al-Jubba, which is situated in Nashri, one of the 
provincial districts of Tripoli [Tarabulus] in Mount Lebanon [Jabal 
Lubnan]. We were Christians. My father died while we very young. 
My father had been one of the religious scholars of Christianity 
[‘ulama@’ an-Nasraniyya]. Allah (Exalted is He) decreed the out- 
break of wars, so we left our village. In that village of ours, a group 
of Muslims used to recite the Qur'an, and I would weep when I heard 
them. As soon as I entered the territory of Islam, I became a Muslim 
[aslamtu], at the age of eleven. Then I moved to Baghdad, in the year 
[A.H.] 540." 

**[ asked him about his birth, and he said: “It was in or around the 
year ’21.”” 

“He died in Isfahan, on Saturday the 3rd of Jumada 'l-Akhira, in 
the year [A.H.] 605, and he was buried in the Safi center [khanaqah] 
of Baha’ ad-Din al-Hasan ibn Abi 'l-Haija'." (Here ends the quotation.) 

Ibn ad-Dinathi informs us, in his Ta'rikh [History]: “He joined 
the fellowship of Shaikh “Abd al-Qadir, then traveled away from 
Baghdad after the death of Shaikh “Abd al-Qadir al-Jili, and settled 
in Isfahan.” (Here ends the quotation.) 

In Ta'rikh al-Islam [History of Islam], adh-Dhahabi states: 
“Reports have been transmitted from him by al-Muwaffaq, ad-Diya’, 
Ibn Khalil, Abu ’1-Qat, i, and others. He issued diplomas to Shaikh 
Shams ad-Din, al-Fakhr “Ali, and many more besides." (Here ends 
the quotation.) 

In his Tabaqat [Generations], Ibn Rajab informs us: “Ibn Jawzi 
has recorded a number of reports about him in his books. He said: 
*He was one of the righteous." (Here ends the quotation.) 

May Allah be well pleased with them all! 


43. 
Shaikh Abu 'l-Hasan “Ali as-Sabbagh 
(d. A.H. 612) 


A; for that splendid exemplary guide, Shaikh Abu 'l-Hasan “Ali 
ibn Hamid, widely known as as-Sabbagh [the Dyer] (may Allah 
be well pleased with him), he was one of the most distinguished of the 
famous Shaikhs of Egypt, one of the most outstanding of those who 
know by direct experience ['arifin], and one of the noblest of those 
who specialize in Reality [muhaqqiqin]. 

He was endowed with obvious charismatic talents [karamat], 
splendid spiritual states, supernatural feats, truthful utterances, 
exalted aspirations, lofty indications, illuminating concepts, and 
esoteric forms of knowledge. He was also endowed with authentic 
elucidation, brilliant disclosure, radiant insights, and dazzling real- 
izations. He held the loftiest peak of the contours of holiness, the 
highest degree in the witnessing of nearness, and the summit of the 
ascending stages of dedication. 

He was extremely well versed in the skills of contentious debate. 
He was endowed with supernatural vision of the worlds of the 
transcendental domains [“awalim al-mughayyabat], truthful reporting 
of the real meanings of the signs [haqa'iq al-ayat], a firm footing in 
effectiveness, and a controlling grasp of the reins of management. 

It was he who said: “No one upon this Spiritual Path [Tariq] owes 
any favor to anyone, except to Allah (Exalted is He) and to His 
Messenger (Allah bless him and give him peace). 

He was one of those whom Allah (Exalted is He) has presented in 
high profile to His creatures, for he granted him freedom of manage- 
ment in the realm of existence [wujüd], disrupted the customary 
patterns of nature for his benefit, manifested supernatural exploits at 
his hands, made him privy to the secrets of sainthood [wilaya], 
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established him in control of the spiritual states of the ultimate stages 
of development [nihayat]|, caused him to speak of the wondrous 
marvels of wisdom, appointed him as an exemplary guide for spiritual 
wayfarers [salikin], and established him as a proof [hujja] for those 
who learn by direct experience ['ariftn]. 

He was one of the pillars of this [spiritual] business, in the spheres 
of knowledge and practice [ ilm wa ‘amal], pious abstinence [zuhd], 
real achievement [tahqiq], cautious restraint [wara‘], effective ability 
[tamkin], and awesome dignity [mahaba]. 

He joined the fellowship of Shaikh ‘Abd ar-Rahman ibn Hajün 
al-Maghribi (may Allah be well pleased with him), to whom he 
became affiliated, as well as that of Shaikh Abū Muhammad “Abd 
ar-Razzaq ibn Mahmüd al-Maghribi. He met many of the Shaikhs 
in Egypt. 

His own Shaikh, Shaikh “Abd ar-Rahim, would often extol his 
merit, and he went so far as to say of him: “Abu 'l-Hasan has entered 
through a door that we have not entered." 

Shaikh Abū Muhammad al-Jazüli once said: “Abu 'l-Hasan 
as-Sabbagh has been entrusted with a secret that has not been 
entrusted to us." 

It was Shaikh Ahmad, widely known as ar-Ra's [the Head], who 
said: “Shaikh Aba Hasan is a consummate Shaikh in the sight of 
Allah (Exalted is He).” 

The leadership of this [spiritual] business devolved upon him, in 
his own time, in all the lands of Egypt. More than a few of its people 
received their education from him, including: 


*Shaikh Aba Bakr ibn Shafi‘ al-Qasi 
Shaikh “Alam ad-Din al-Manfalüti 


¢ Shaikh al-Imam Majd ad-Din “Ali ibn Wahb ibn Muti‘ al-Qushairi, 
widely known as Ibn Daqiq. 


Of those endowed with remarkable spiritual states, a considerable 
number became affiliated to him. A host of the righteous became his 
students, and many scholars [“ulama’], jurists [fuqaha], Qur'àn- 
reciters [qurra’] and spiritual paupers [fuqara'] were among those 
who assembled in his presence. May Allah be well pleased with them 
all! They derived great benefit from his teaching and his fellowship. 
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He attracted a stream of visitors, for he was an excellent jurist 
[faqth], highly refined in his behavior, noble and generous, modest 
and humble. He combined honorable conduct with the most noble 
of personal attributes and the finest traits of character. He treated 
the learned and the devoutly religious with loving affection, and he 
supervised the training of spiritual seekers [muridin] with meticu- 
lous dedication. 

He had a fine way of speaking, in the language of those who 
specialize in the realities [ahl al-haqa iq], as the following sayings of 
his will serve to illustrate: 


e The spiritual seeker [murid] is the marksman who aims his first 
intent toward Allah (Exalted is He), and never swerves toward 
anything other than Him. 


* The Lord of Truth [Haqq] is the target indicated by the signs. To 
none but Him must the seeker bear witness, and he must set his sights 
on nothing apart from Him. 


eHe has shielded them [His creatures] with the names, so they 
have lived and thrived. If He had shown them the knowledge of 
destiny [qadar], they would have failed. If He had made Reality 
[Haqiqa] apparent to them, they would have died. 


It was the righteous Shaikh Abu 'l-Qasim Nasru'llah al-Asna'i 
who said: “The Shaikh (may Allah be well pleased with him) once 
installed a man in a chamber of retreat [khalwa]. He used to check 
up on those of his companions who were practicing retreat, each day 
and night. When he entered that man's chamber, on one of the last 
ten nights of Ramadan, he found him weeping, so he asked him about 
his condition. 

“O my master,’ said the man, ‘Here am I, witnessing the Night of 
Power [Lailat al-Qadr], and I can see how everything on the face of 
the earth is bowing down in prostration. Yet whenever I intend to 
perform the act of prostration [sujitd], I discover that something in 
my inner being, something shaped like an iron rod, is preventing me 
from making prostration.’ 

“O my dear son,’ the Shaikh said to him, ‘you need not worry! The 
rod that you discover is the secret instrument, which I have deposited 
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inside you, to make it impossible for you to perform any action, 
unless it is truly meritorious. All that you are witnessing now, 
concerning the prostration of things, is a vision conjured up by the 
Devil [Shaitan]. He wants you to prostrate yourself because of what 
he has planted in your imagination, in order to find a means of 
misguiding you.’ 

“The man found himself wondering: ‘From where can I obtain the 
verification of that?’ Before he had finished asking himself the 
question, the Shaikh said to him: “You must look for evidence to 
prove it!” Then he stretched out his right hand, and I saw that it 
extended to the farthest point in the east. Then he stretched out his 
left hand, and I saw that it extended to the farthest point in the west. 
Then he clasped them both gently toward him.’ 

“The man went on to say: ‘I could see that light, and all the things 
I had witnessed in prostration. They were all closing up together, 
until the space between the palms of his hands was no more than a 
cubit. That light began to take shape, until it assumed the form of 
a human being. He was screaming: ‘O my master! Help, help! I shall 
not return. I shall go back where I came from.’ As soon as he drew 
close to the Shaikh, I saw an enormous flash of light emerge from the 
Shaikh’s mouth, illuminating everything. That shape turned black, 
and extremely filthy. It emitted an enormous yell, then turned into 
a puff of smoke, and rose up into the atmosphere, scattering in all 
directions. ‘O my dear son,’ said the Shaikh, ‘there goes the 
hallucination. You can see what has become of it.’” 

It was the virtuous Aba ‘Abdi’llāh Muhammad ibn Sinan al-Qurashi 
who said: “I used to work in the service of the Shaikh, in Qana, and 
I was absent from my family for nine months. I longed to be with my 
family, and while I was experiencing a particular bout of yearning, 
the Shaikh came down from his private quarters, and said to me: 
*O Muhammad, are you longing for your family?’ ‘Yes,’ said I, so he 
took me by the hand, and led me intoa room. ‘Rub your eyes,’ he told 
me, so I did so. Then he said: ‘Raise your head,’ so I raised my head, 
and lo and behold, I was at the door of my own house in Egypt! I went 
inside, and my family welcomed me, saluting me with the greeting 
of peace. 
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“I kept my situation a secret from them, and spent the rest of the 
day with them. I ate a couple of meals with them, and gave my father 
twenty dirhams [silver coins] that I happened to have on me. Then, 
when the call to the sunset prayer [maghrib] was given, I stepped out 
through the door of the house. Lo and behold, I was at the door of 
the guesthouse [ribat] in Qana, and the Shaikh was standing there. 
*O Muhammad,’ he said to me, ‘have you quenched your longing for 
your family?’ ‘Yes,’ said I. 

“Then, after I had stayed with him for a month, I asked his 
permission to travel to Egypt. He gave me his leave, and I reached 
my destination in twenty-five days. The members of my family were 
delighted to see me, and they said: ‘We were despairing of you.’ 
When [asked them why, my mother told me my story from beginning 
to end, though I had never revealed my situation to her, and I did not 
say anything about it, until the Shaikh died. May Allah be well 
pleased with him! 

“One day, the Shaikh (may Allah be well pleased with him) was on 
the seashore, and he had a jug with him, which he was using in the 
performance of his ritual ablution [widi’]. He heard a loud cry, so 
he abandoned his ablution, and rushed to the spot from which he had 
heard the cry. When he asked what it was about, he was told: “The 
crocodile [timsah] has seized a man!’ He looked, and saw that it had 
the man between its jaws, halfway out toward the depth of the ocean. 
He shouted at the creature, and it came toa halt where it was, making 
no movement at all. 

“The Shaikh then walked across the surface of the water, saying: 
‘In the Name of Allah, the All-Merciful, the All-Compassionate 
[Bismi’llahi ’r-Rahmani ’r-Rahim].’ He kept walking on the face of 
the water, until he reached the crocodile, and said to it: ‘Woe unto 
you! Drop that man!’ It promptly dropped him out of its mouth. The 
Shaikh then laid his hand on the crocodile, and said: ‘Die, by the 
leave of Allah (Exalted is He)!’ It died there and then, and he said 
to the man: ‘Get yourself onto the land!’ ‘I can’t do it,’ he replied, 
‘because of my bad thigh, and I’m nota good swimmer, anyway!’ The 
Shaikh said: ‘Go! This is the way to safety,’ and he pointed to the 
road on dry land. 
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“The sea between the Shaikh and the man immediately turned solid 
asa rock, all the way to the shore, so the Shaikh and the man walked 
to the beach, while the people stood watching them. Then the sea 
returned to its normal state, and they dragged the dead crocodile out 
of the water." 

It was Shaikh Majd ad-Din al-Qushairi who said: “In Qiis, the 
lions and the snakes used to seek his company (may Allah be well 
pleased with him). On more than one occasion, I saw him washing 
his feet, in order to remove the saliva deposited on them by the lions, 
when they laid their heads on his feet. 

“I once saw him sitting alone, when men started coming down to 
him out of the air, in twos and threes and fours, until a considerable 
number of them had assembled around him. The saints [awliya ], the 
invisible men [ghaibiyyun] and the Shaikhs (may Allah be well 
pleased with them all), as well as the jinn, used to comply with his 
commands. He could even say to a lion: ‘Do not move away from 
here,' and it would stay in its place, without harming anyone, until 
the Shaikh told it to depart. 

“Cardinal Poleship [Qutbiyya] was often attributed to him. I spent 
some time in his fellowship, and served him in private and in public. 
I never saw him abandon good conduct, and he never said anything 
that was inconsistent with the Sacred Law [Shari/a], or that could 
have been held against him." 

It was Shaikh Abu 'l-Hajjaj al-Aqsari (may Allah be well pleased 
with him) who said: “While the Shaikh was conducting a session, 
one of his pupils asked him: ‘What is the distinguishing mark of 
direct perception of the lights of the Majesty [Jalal] of Allah (Exalted 
is He)? How does it appear in the realm of existence [wujud]? To 
this the Shaikh replied: ‘The innermost being [sirr], which is 
stationed in the realm of existence, can see that by which He has 
established the existence of all things. If it looks at a disobedient 
sinner, it makes him feel ashamed. If it looks at a forgetful person, 
it reminds him. If it looks at someone who is deficient, it makes him 
complete.’ 

“Another of his pupils asked: ‘O my master, what then is the 
distinguishing mark of someone who matches this description?’ The 
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Shaikh replied: ‘It is such, that if he looked at this stone, it would 
melt in awe of him.’ The Shaikh then looked at a huge stone that was 
lying there beside him, and it melted, turned into water, and seeped 
into the ground." 

Shaikh Abu 'l-Hajjaj also said: “A certain man, one of the people 
of Egypt, once lost his spiritual state, so he came to the Shaikh and 
implored him, swearing: ‘You are capable of restoring it!’ ‘Be 
patient,’ the Shaikh told him, ‘while I seek permission to restore it.’ 
The man stayed in his presence for three days. On the fourth day, 
the Shaikh shared with hima meal of honey and yoghurt, and the man 
rediscovered his spiritual state, twofold. 

“The Shaikh said to him: ‘I sought permission to restore your 
spiritual state. When you ate the yoghurt with me, your spiritual 
state was restored to you. Then, when you ate the honey with me, 
your spiritual state was doubled for you. You will not be able to 
experience it freely, however, until you leave my town.’ The man 
recognized that his spiritual state was indeed with him, and another 
like it, but he could not experience it freely, until he left the area of 
the Shaikh’s town. May Allah be well pleased with the Shaikh!” 

He also said: “The Shaikh once issued an open invitation toa meal 
sufficient for seven persons. Almost a hundred men shared that 
meal, and there was still food left over." 

Shaikh Abu 'l-Hajjaj al-Aqsarialso said: “One year, Shaikh Abu'l- 
Hasan as-Sabbagh was passing through the orchards of Qüs, at the 
time of the forenoon prayer [duha], when he noticed a dove perched 
on a tree, warbling with a heart-rending sound. He stopped to listen 
to it, then he experienced a state of rapture, and became immersed in 
his ecstasy [wajd]. Then he uttered these poetic verses: 

O dove, I can see you, so please let us know 
for whom you are cooing, and whom you are lamenting. 


Your sorrowful wailing has rent the heart asunder, 
and you have made water flow, alas for you, like a spring. 


Come! Let us prepare a funeral wake for the parting, 
and let us mourn our friends who are leaving. 


Let me help you with the wailing, so that you may be consoled, 
for that is how the mourner can comfort the mourner. 
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“Then he wept, and recited these poetic verses: 
Would a dove ever weep, except for the loss of its lover? 
Yet I am refraining from it—how can that be? 


Why am I not weeping, and lamenting one departed, 
when the malady of yearning is concealed between the ribs? 


Before it felt Your love, my heart was always hard, 
but if tribulation lingers in it, it will surely soften. 


Their mourning rags are a care that arouses its sadness, 
for in it there are many kinds of fierce heat and sorrows. 
“Then he collapsed in a faint, and when he regained consciousness, 
he recited: 
Sing me a sad song about separation, 
for between the ribs there is a hidden malady. 


Insignificant and trivial is every affair of this world, 
apart from the companion's loss of the companion. 


So grant me the tears of your eyes, by Allah, 
and be a helper to me in the shedding of tears. 


Drops of blood will I then shed, as well as tears, 
and the prospect of parting will cause the eyes to weep. 

“The tears streamed from his eyes, and that dove fell to the ground. 
It lay there, flapping its wings in front of him, until it died." 

Shaikh Abu ’l-Hasan ‘Ali as-Sabbagh (may Allah be well pleased 
with him) settled in Qana, a village in Upper Egypt [Sa‘td Misr 
al-A‘la], and it was there that he died, in the middle of Sha ban, in 
the year [A.H.] 612. He was buried beside his own Shaikh, Shaikh 
“Abd ar-Rahim, in the graveyard of Qana. His tomb is a local 
landmark, to which visits are frequently paid. May Allah be well 
pleased with him! 

The abovementioned Shaikh “Ali as-Sabbagh (may Allah be well 
pleased with him) once said: “Shaikh “Abd al-Qadir (may Allah be 
well pleased with him) received a special quality from Allah (Exalted 
is He), of a kind not obtained by many of the champions of Truth 
[siddigin].” Whenever he mentioned Shaikh “Abd al-Qadir (may 
Allah be well pleased with him), he used to recite this verse of poetry: 


Your excellence will never cease, for wonders 
like the sea are told of it, without restraint. 
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Shaikh ar-Radini (may Allah be well pleased with him) became 
affiliated to our Shaikh and our master, Shaikh “Abd al-Qadir (may 
Allah be well pleased with him). Whenever his charismatic exploits 
[manaqib] were mentioned, he used to express his admiration of him, 
and he would recite the verse of poetry quoted immediately above. 


Concerning the birth and death of 
Shaikh “Abd al-Qadir 
(may Allah be well pleased with him). 


yn to al-Qutb al-Yunaini (may Allah bestow His mercy 
upon him): “Shaikh “Abd al-Qadir (may Allah be well pleased 
with him) was born in the year [A.H.] 470. His son, ‘Abd ar-Razzaq, 
has told us: ‘I asked my father about his date of birth, and he 
said: “I have no exact knowledge of it, but I do know that I arrived 
in Baghdad in the year in which at-Tamimi died, and that I was 
eighteen years of age at that time.” It was in the year [A.H.] 488 that 
at- Tamimi died." 

It was the erudite Shaikh Shams ad-Din ibn Nasir ad-Din 
ad-Dimashqi (may Allah bestow His mercy upon him) who said: 

“He was born in the small town of al-Jil, in the year [A.H.] 470. 
There are two places called al-Jil. One of them is a extensive area, 
bordering on the districts of ad-Dailam, which contains many towns, 
but no big city. The other al-Jil is the native town of Shaikh “Abd 
al-Qadir. It is also called al-Gil;27? and al-Hafiz Aba “Abdi’llah 
Muhammad ibn Sa d ad-Dinathi referred to it as al-Kal.??! He probably 
took this spelling from Ibn al-Hajjaj, the poet, for he called it al-Kal 
in one of his poems. It is a village to the south of the [ancient] cities 
of Chosroes [Kisra].2?? 

*He died (may Allah be well pleased with him), after his precious 
life had reached its conclusion, in Baghdad, on the night of Saturday 
the 8th of the month of Rabi‘ al-Akhir, in the year [A.H.] 561. He 
270 Since there is no letter <g> in the Arabic alphabet (and no capitalization), the 
spelling <al-kil> is used in the original text, with the explanation: “The letter <k> 
represents a mixed sound, between <j> and a pure <k> [al-kil bi-kaf mashüba bi’ jm wa 
bi-kaf khalisa] ." 

271 Probably representing the pronunciation <al-Gal>. 


272 See note 15 on p. 42 above. 


541 


542 Necklaces of Gems 


was buried during the night, in the precincts of his schoolhouse at the 
Portico Gate [Bab al-Azaj] in Baghdad. May Allah be well pleased 
with him! 

In his historical work entitled Mir'at az-Zaman [Mirror of the 
Age], the erudite Shams ad-Din Abu 'l-Muzaffar Yüsuf Sibt ibn 
al-Jawzi (may Allah bestow His mercy upon him) includes the 
following account in his discussion of those who died in the year 
[A.H.] 561: 

*He was buried at night, to avoid overcrowding, for no one in 
Baghdad would have stayed away [from his funeral]. The Racetrack 
District [al-Halba], with all its streets, markets and houses, would 
have been filled to overflowing, so it would have been impossible to 
bury him in the daytime." 

Similar statements are made in the works of Ibn al-Athir and Ibn 
al-Kathir, both entitled Ta’rikh [History]. 

As we are informed by al-Hafiz Muhibb ad-Din Muhammad ibn 
an-Najjar, in his Ta’rikh [History]: 

“Abu ’l-Fadl Ahmad ibn Salih ibn Shafi‘ al-Hanbali said: ‘The 
birth of Shaikh “Abd al-Qadir (may Allah be well pleased with him) 
occurred in the year [A.H.] 471.’ Aba 'Abdi'llah Muhammad 
adh-Dhahabi said likewise." 

Ibn an-Najjar also tells us: “He died in the night preceding the 
morning of Saturday, the 10th of Rabi' al-Akhir, in the year [A.H.] 
561. His funeral preparations were completed by night, and his son 
“Abd al-Wahhab performed his funeral prayer, in a congregation 
attended by his children, his companions and his pupils. Then he was 
buried in the porch of his schoolhouse. The door of the schoolhouse 
was not opened until the day had fully dawned. People then rushed 
to perform the ritual prayer [salat] at his grave, and to pay him a 
farewell visit. That was a truly memorable day. May Allah be well 
pleased with him!" (Here ends the quotation.) 

The Caliph [Khalifa], in Baghdad at that time, was al-Mustanjid- 
bi'llah Abu 'l-Muzaffar Yusuf ibn al-Muqtafi-li-Amri'llah Muhammad 
ibn al-Mustazhir-bi'llah Ahmad ibn al-Mugtadi-bi-Amri’llah 
* Abdu'llah ibn Muhammad adh-Dhakhira ibn al-Qa’im-bi-Amri’llah 
* Abdu'llàh al-‘Abbasi. May Allah the Exalted bestow His mercy 


upon him and his forebears! 
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The author of ar-Rawd az-Zahir [The Beautiful Gardens] has this 
to say, in his biographical account [tarjama] of Shaikh “Abd al-Qadir 
(may Allah be well pleased with him): 

“The Shaikh (may Allah be well pleased with him) had a family 
connection with Jil, which is a region of scattered settlements beyond 
Tabaristan. It is also called Jilan, and the names Gil and Gilan are 
sometimes applied to it.” (Here ends the quotation.) 

In his Tabaqat [Generations], al-Hafiz Zain ad-Din ibn Rajab 
informs us: “On the morning following his burial, Nasr an-Namiri 
elegized him with an ode [qasida], beginning with the verse: 

How hazy things appear on this new morning, 
in the absence of that once-familiar splendor!2” 

*He also composed another elegy in his honor." (Here ends the 
quotation.) 

According to the author of Bahjat al-Asrar [The Splendor of the 
Mysteries]: “Shaikh Abu 'l-Fadl Ahmad ibn Shafi‘ al-Jili al-Hanbali 
said that the birth of Shaikh ‘Abd al-Qadir (may Allah be well pleased 
with him) occurred in the year [A.H.] 471. He also said that he was 
born in Niq, one of the towns of Jilan, which is a region of scattered 
settlements beyond Tabaristan." 

(Here ends this abbreviated quotation.) 


= Concerning some of Shaikh ‘Abd al-Qadir's 
charismatic qualities and exploits [managqib], and 
some of the things that have been said about him. > 


Let us now conclude this synopsis with some mention of his 
charismatic qualities and exploits [manaqib], and of what has been 
said about him, as promised at the outset.274 


Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) once 
said: “When I was a young boy at the elementary school, an angel 
used to come to me every day.??5 I did not realize that he was an angel, 
for he assumed the form of a human being. He used to escort me from 
275 mushkilu 'Lamru dha ’s-sabaha ’l-jadida—md la-hu dhàlika 's-sana "ma hüd. 
77^ See p. 6 above. 


275 For a somewhat similar account, see p. 34 above. 
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our house to the school, and he would tell the other boys to clear a 
space for me to sit in. He would sit beside me until I left to go home. 
‘Who are you?’ I asked him one day, and he replied: ‘I am one of the 
angels (peace be upon them). Allah (Exalted is He) has sent me to 
you. I must stay with you as long as you are attending the elementary 
school.’ I used to learn more, every day, than anyone else learned in 
a week.” May Allah be well pleased with him! 

It is related that one of his fond admirers once swore, by the oath 
of triple divorce [bi't-talaq ath-thalath], that he was superior in merit 
to Aba Yazid al-Bistami?/6 (may Allah be well pleased with him). 
Then he sought the legal advice of the scholars of ‘Iraq, but none of 
them would give him a response, so he felt terribly confused about his 
situation. He was told: “You need to consult Shaikh ‘Abd al-Qadir, 
for he is better informed about that," so he approached him and told 
him his story. When the Shaikh asked him: “What prompted you 
to do such a thing?" he said: “It simply popped out of me. Tell me 
what I must do now. Should I separate from my wife, or should I stay 
with her?” 

The Shaikh said to him: “You must cohabit with your wife, for 
whatever Abū Yazid al-Bistami attained to, I have attained to it. I 
have outstripped him in the merit of the science of legal opinion 
[futya], for he never delivered a formal legal opinion. I have married, 
whereas he never married. I have provided for children, whereas he 
never made such provision.” 


May Allah be well pleased with them both! 


276 See note 238 on p. 476 above. 


Eulogy of Shaikh “Abd al-Qadir 
by Shaikh “Izz ad-Din ibn 
“Abd as-Salam. 


Ll was the Sultan of the scholars, Shaikh ‘Izz ad-Din “Abd al-“Aziz 
ibn ‘Abd as-Salam as-Sulami ash-Shafi‘i, the settler in Cairo, 
(may Allah bestow His mercy upon him), who said: 

“The charismatic talents [karamat] of Shaikh “Abd al-Qadir have 
been established as authentic by a consensus of numerous reporters. 
Confirmation by such consensus [tawatur] cannot be ascribed to the 
charismatic talents of any of the saints [awliya’], to the same degree 
as to the charismatic talents of Shaikh “Abd al-Qadir (may Allah be 
well pleased with him). He is widely renowned for his knowledge and 
practice, and for his meticulous attention to inner guidance [taharri] 
in everything he said. He is so famous, indeed, that there is no need 
for further commentary on the subject. Allah knows best, of course!” 

As reported by al-Qadi [the Judge] Mujir ad-Din al-“Ulaimi, in his 
Ta rīkh [History]: “Our master, Shaikh ‘Izz ad-Din achieved the 
degree of independent judgment [ijtihad],?77 combined with pious 
abstinence [zuhd], so that his aptitude for revelatory disclosures 
[mukashafat] became conspicuously apparent. He was accorded 
the honorific title ‘Sultan of the Scholars [Sultan al-‘Ulama’].’ He 
excelled in the art of public speaking, and his lectures were adorned 
with remarkable anecdotes and poems. He used to attend the 
spiritual concert [sama'], in which he would move like a dancer. He 
died in [one of the months of] Jumada, in the year [A.H.] 606." (Here 
ends this abbreviated quotation.) May Allah bestow His mercy upon 
them both! 


277 As a technical term of Islamic jurisprudence, ijtihād means the effort made by a 
qualified expert to reach an independent judgment on a point of law, through the 
interpretation and application of the four basic sources or principles [usiil], namely the 
Qur'àn, the Sunna, the consensus [ijmà'] of the recognized authorities, and deduction 
by analogy [qiyas]. A person qualified to exercise ijtihad is called a mujtahid. 
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I owe the following report to my master, the son of my paternal 
uncle, the erudite scholar and exemplary guide, Radi ad-Din 
Muhammad, the son of our patron, the erudite al-Burhani ibn Ishaq 
Ibrahim at-Tadifi (may Allah grant me the benefit of their lives): 

“One of the charismatic talents [karamat] of Shaikh ‘Izz ad-Din 
(may Allah be well pleased with him) was demonstrated when a dove 
fell down upon him, during his lecture session. The dove was 
released from the claws of a bird of prey, which had tried to snatch 
it. These poetic verses were then recited, by someone who had 
appeared unexpectedly in his presence (may Allah be well pleased 
with him): 

A dove has come to the Solomon of the age, 
while death is wailing from a raptor’s wings. 
j@ at Sulaimana ’z-zamani hamamatun 
wa "l-mawtu yahtifu min janahai khatif 
Who can have told the stockdove that your place 
is a sanctuary, and that you are a refuge for the fearful? 


man anba’a "l-warqa' a anna mahalla-kum 
haramun wa anna-ka malja’un li’l-kh@ if. 


Someone asked the Shaikh of Islam, Shaikh Shihab ad-Din Ahmad 
ibn Hajar ash-Shafi ‘ial-‘Asqalani (may Allah water his land with the 
pouring rain of mercy and good pleasure): “Has it been reported, 
concerning Shaikh “Abd al-Qadir, that he ever attended the spiritual 
concert [sama‘], in which the spiritual paupers [fuqara'] played 
tambourines [dufuf] and other such musical instruments, or that he 
instructed people to attend it, or that he said anything about it, to 
suggest that it is permissible or to declare it unlawful?" 

To this he replied (may Allah bestow His mercy upon him): “As 
for Shaikh ‘Abd al-Qadir, from all the authentic reports that have 
reached us about him, it is clear that he was an expert jurist [faqth], 
a pious abstainer [zahid], and a devout worshipper [ abid]. He used 
to deliver public lectures, urging the people to abstinence and 
repentance, and warning them of the punishment for sinful disobe- 
dience. Countless people repented at his hand. He was endowed with 
charismatic talents [karamat] in great abundance, far more than have 
been reported to us in connection with anyone else, whether of his 
own generation or since his time. With regard to the question of the 
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spiritual concert [sam@‘], involving those musical instruments, I know 
nothing about him in that context.” 

In his book entitled Masalik al-Absar [The Faculties of Vision], 
that learned Imam, the excellent and noble Abu 'l-/Abbas Ahmad, 
widely known as Ibn Fadli'llah, informs the reader: 

“As for Shaikh ‘Abd al-Qadir ibn Abi Salih 'Abdi'llah ibn Jangi 
Dost al-Jili al-Hanbali “Alam al-Awliya’ [the Beacon of the Saints] 
Muhyi 'd-Din [the Reviver of the Religion] Abū Muhammad, he is 
the chieftain of a spiritual community [ta ifa], who do not invent 
falsehood by day, and who seek forgiveness in the hours before dawn. 

“He arose from [the seed of] Hashim ibn ‘Abd al-Manaf, among the 
nobles [dhawa'ib], and sipped water from him in a pond from which 
the she-camels called sawa'ib did not drink.278 His prop [qilal] was 
firmly fixed in the loftiness of nobility, and his pin [khilal] was deeply 
rooted in the honor of sublime ancestral lineage. 

“He used to hold a public session [majlis], in which he moved his 
audience to sighing and weeping, and in which he stirred his 
companions to action. You might have supposed that the mountains 
were solid, but they be would floating like the clouds. There was no 
limit to his exercise of judgment [ijtihad] and his dedication to the 
sacred struggle [jihad]. He used to say: 

It may be that your Lord will raise you up 
‘asā an yab atha-ka Rabbu-ka 

to a praiseworthy station. 

maqàman mahmüda. (17:79) 

“He was mukhlis [sincerely devoted to the truth], more so than any 
of his counterparts, and mukhlas [completely untainted by hypocrisy]. 
His trust in Allah was total and real [tawakkala ‘ala 'llahi haqqa 


278 This is an allusion to a practice of the pagan Arabs, condemned by the Qur'àn: 
Allah has not appointed [anything in the nature] 
mà ja ala "lláhu 
of a Bahira, a S@ iba, a Wasila or a Hāmī. 
min bahiratin wa là sa ibatin wa là hamin. (5:103) 

According to Ibn Hisham: “The sá'iba [of which sawa ib is the plural form] is a she- 
camel which a man vows that he will set free if he recovers from his sickness, or if 
he gains an object which he seeks; and when he has freed a she-camel or a camel for 
one of their gods, then it runs free and pastures, no profit being made from it.” (See: 


A. Guillaume, op. cit., p. 703) 
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'ttikali-h], even though he was among the remnants of a people 
returning [to their worship of the Lord]: 
They used to sleep but a little of the night, 
kānū qalilan mina ’Llaili ma yahja n. (51:17) 
“They have joined the nights to the moments before dawn. They 
have ridden the storm of the deserts and the desolate waste of the 
oceans, so they have come to praise what they used to do, 


and in their Lord they put their trust. 
wa ‘alā Rabbi-him yatawakkalin. (8:2)” 


Eulogy of Shaikh “Abd al-Qadir 
by al-Yafi'i in his Ta rikh [History]. 


hat erudite Imam, that exemplary guide, that piously cautious 

ascetic, endowed with intimate knowledge of Allah (Exalted 
is He), Shaikh ‘Afif ad-Din Muhammad “Abdu’llah ibn Sa‘d ibn 
“Ali ibn Sulaiman ibn Fallah al-Yafi'i al-Yamani-thumma-'l-Makki 
ash-Shafi i, has this to say in his Ta'rikh [History]: 

“As for the Cardinal Pole of the Noble Saints [Qutb al-Awliya@ 
al-Kiram], the Shaikh of the Muslims, the Pillar of the Sacred 
Law [Rukn ash-Shari‘a], the Signpost of the Spiritual Path [Alam 
at- Tariqa], the Elucidator of the Secrets of Reality [Mudih Asrar 
al-Haqiqa], the Standard-bearer of the Scholars of the Esoteric 
Sciences and the Glorious Qualities [Hamil Raya ‘Ulam@ al-Ma'arif 
wa ’l-Mafakhir], the Shaikh of Shaikhs, the Exemplary Guide of 
the Preeminent Enlightened Saints [Qudwat al-Awliya’ al-‘Arifin 
al-Akabir], the Professor of the Realm of Existence [Ustadh 
al-Wujüd], Aba Muhammad Muhyi 'd-Din “Abd al-Qadir ibn Abi 
Salih al-Jili, may Allah sanctify his innermost being, and may He 
illuminate his mausoleum. 

“He was adorned (may Allah be well pleased with him) with 
the finery of the sciences of the Sacred Law [Shari/a], and he 
mastered their subtle details. He was embellished with the crowns 
of the subjects of religious knowledge, and he achieved their noble 
distinctions. 

“In his migration to the Truth [Haqq], he moved away from all 
created entities. On his journey to his Lord [Rabb], he observed the 
finest patterns of behavior and the most honorable standards of 
conduct. 

“The banners of sainthood [alwiyat al-wilaya] were dedicated to 
him, with their cords attached to the highest flagstaff. The orbits 


549 


550 Necklaces of Gems 


of his majesty were raised aloft, with their planets in the heaven 
of nearness. 

*His heart perceived the stripes of revelation [fath] on the skirts of 
the disclosure [kashf] of the mysteries. His innermost being [sirr] 
gazed at the suns of esoteric insights [ma arif] from the points where 
the lights arise. His vision witnessed the brides of the realities 
[ara is al-haqa'iq] in the palaces of the invisible realms. His 
conscience [sarira] dwelt in a private chamber in the presence of 
Holiness [Quds]. 

“The lover [muhibb] became united with the Beloved [Mahbüb], 
whose secrets were unveiled to the beholder of Splendor and 
Perfection, and he became a permanent guest in the abodes of Might 
and Majesty. Knowledge of the well-kept secret was disclosed to him 
there. The real meaning of the truth of certainty [haqiqat haqq 
al-yaqin] was fully explained to him. He was made privy to the 
hidden contents of the concealed repositories of the mysteries. He 
witnessed the courses of destiny [qadar] in the implementation of 
wishes. He excavated gems of wisdom [hikam] from their mines, and 
brought treasures to light from their hidden stores. 

*He was then assigned the pure task, free from contamination 
and deception, of holding sessions of wise counsel at al-Halba 
an-Naraniyya [the Luminous Arena], in the month of Shawwal of 
the year [A.H.] 521. He thereupon convened a public session [majlis] 
—and what an excellent session, the excellence of which can only be 
attributed to Allah! It was adorned with dignity and splendor, and 
it was surrounded by the angels and the saints [awliya’]. 

“He acted in accordance with the Book and the Sunna, as a speaker 
citing evidence. He summoned the people to Allah (Glory be to Him 
and Exalted is He), and they were quick to follow his guidance. Oh, 
what a summoner [da^] was he! The spirits of the ardently yearning 
responded to his call. And what an inviting crier [ndd]! The hearts 
of those who truly know accepted his invitation. And what a camel- 
driver [had]! He sent the riding beasts of human nature roaming 
through the deserts of longing, to reach the vision of Beauty [Jamal]. 
And what a guide [had]! He led the thoroughbred steeds of the hearts 
to the sanctuary of arrival. And what a cupbearer [saq]! He 
quenched the thirst of the minds with the drink of Holiness [Quds], 
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and made them long for companionship with the Loved One, on the 
carpet of intimate friendship. 

“He lifted the veils from the faces of the esoteric sciences [ma Grif]. 
He removed the coverings of the overgrowth [ghain] from the well 
[‘ain] of the fellow-drinkers of subtleties [lata if]. He shook the 
heartstrings with the description of the beauty of infinite preexis- 
tence [qidam]. He made the shapes of the spirits dance to the tune 
of the perfection of noble grace. The birds of the innermost beings 
[asrar] intoned, in the congregational mosques [jawami‘] of their 
sanctuary, the delightful melodies of their intimate friendship, so 
they flew, in the love thereof, from the pillars of their mountains to 
their nests. 

“He unveiled the brides of the religious exhortations, so the lovers 
[ ushshaq] were stunned by the splendor of their beauty. He paraded 
the secluded maidens [mukhaddarat] of the spiritual talents, so every 
yearning heart was attracted by the quality of their beauty. 

“He caused the pastures to ripen, with the precious fruits of 
wisdom from the gardens of intimate friendship. He produced the 
jewels of the affirmation of Oneness [tawhid] from the oceans of the 
sciences, while their waves collided, distinguishing their various 
properties, such as those of pearls and sapphires. He used to draw 
milk [darr] from the pearls [durr], and solid food [qut] from the 
sapphires [yaqit]. 

“He adorned the meadows of the realities [haqa' iq] with the 
gardens of the essence of splendor. How fortunate for travelers on 
the path to Allah (Glory be to Him and Exalted is He), to have such 
love and such a proof! He scattered the pearls of revelation [fath] on 
the carpet of inspiration [ilham], and those endowed with minds and 
pens competed in picking them up. The benefits of guidance were 
strung together from those pearls, on the necks of those endowed 
with lofty aspirations, so that their wearer could attain, by the leave 
of Allah (Exalted is He), to the highest spiritual stations. 

“He roamed inside the natures [nufüs] of human beings, as freely 
as breaths roam in their breasts, and he made their hearts fragrant 
with the scent of gardens showered by rain. He cured their natures 
of their sicknesses, and cleared their minds of their illusions. No one 
who heard him ever failed to declare his commitment to repentance, 
or to make his eyelids sore from weeping. 
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*How many a sinner he brought back to Allah (Exalted is He)! 
How many a fainthearted weakling he reinvigorated! How many 
drunkards he rescued from the wine of passion! How many prisoners 
he released from the shackles of their lower selves [nufüs]! How 
many mainstays [awtad] and spiritual deputies [abdal] did Allah 
choose because of him! On how many men did Allah confer a 
spiritual station, because of him! The thoroughbred steeds of 
spiritual talents never ceased to ride toward him. May Allah (Blessed 
and Exalted is He) bestow His mercy upon him! 

Your servant is above the highest heights in rank, 
and his are all the virtues and the finest glory. 
'abdu-ka fawqa ’l-ma ‘ali rutbatan 
wa la-hu "l-mahasinu wa "l-fakhar al-afkharu 
The realities and the paths are his, to the fullest extent, 
and the intimate forms of knowledge shine for him like stars. 
wa la-hu "l-haqa' iqu wa ’t-tara@’iqu fi ’l-mada 
wa la-hu "l-ma'arifu ka-"l-kawakibi tazharu 
His are all the merits, the graces, and the call, 
and in the gatherings his marvels are renowned. 
wa la-hu "l-fada' ilu wa 'l-makarimu wa ’n-nida 
wa la-hu "l-manàgibu fi ’l-mahafili tunsharu 
Preeminence is his, and the high points in nobility, 
and many are his degrees in ultimate achievement. 
wa la-hu ’t-taqaddumu wa 'l-ma'àli fi "l- ala 
wa la-hu ’l-maratibu fi ’n-nihayati takthuru 
The helper of humankind, the rain of generosity, the light of guidance, 
the full moon of the night, the sun of the forenoon—no, even brighter! 
ghawthu 'l-warà ghaithu ’n-nada niru "l-huda 
badru ’d-duja shamsu 'd-duhà bal anwaru 
He traversed all the sciences with the faculties of reason, 
so their mountain peaks are in confusion far below him. 
qata a "l-ulima maʻa "l-/uqüli fa-asbahat 
atwaru-ha min düni-hi tatahayyaru 
No one can bring an argument, disputing his high standing, 
for consensus of opinion on the matter has duly been recorded. 
ma fi ‘ula-hu magàlatun li-mukhalifin 
fa-mas@ ilu 'Lijma'i fi-hi tusattaru. 
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“The pinnacles of the age were illuminated by him, the fund- 
amentals of religion were ennobled by him, the degrees of knowledge 
were elevated by him, and the squadrons of the Sacred Law [Shar] 
were rendered victorious by him. A host of the scholars [“ulama’] 
became affiliated to him, a considerable number of the jurists 
[fuqaha'] studied under him, and countless spiritual paupers [fugara’ ], 
senior Shaikhs, and learned experts were invested by him with the 
tattered cloak [khirqa]. 

“A multitude of the Shaikhs of Yemen applied to him for investi- 
ture with the tattered cloak [khirqa], when the signs of his special 
merits reached them. Some of them received it directly from his 
hand, while most of them took it from a messenger whom he sent 
to them. 

“As for his charismatic talents [karamat], they were innumerable. 
I have been informed, by the notable Imams I have met, that his 
charismatic talents were demonstrated in uninterrupted succession, 
or almost without interruption. It is acknowledged, by common 
agreement, that his display of charismatic talents was unequaled by 
that of any other Shaikh in the entire world. I have alluded, in my 
concise poetic verses, to the celebrated beauties of his way of 
speaking, and to the extraordinary style in which he wove those 
qualities together, to produce a marvelous and unparalleled effect.” 

(Here ends this abridged quotation from the book of Shaikh 
al-Yafi^i. May Allah bestow His mercy upon him!) 


^ Author's note: ^» 


As for the place referred to by Shaikh al-Yafi'i (may Allah bestow 
His mercy upon him) as al-Halba an-Niraniyya [Luminous Arena], 
it is actually al-Halba al-Barraniyya [Suburban Arena], which 
al-Hafiz Muhibb ad-Din ibn an-Najjar has mentioned in his Ta^ rikh 
[History]. After his biographical account [tarjama] of Shaikh “Abd 
al-Qadir (may Allah be well pleased with him), he states: “He 
convened the session of wise counsel [majlis al-wa'z] in al-Halba 
al-Barraniyya, in the month of Shawwal of the year [A.H.] 521." 
(Here ends the quotation from Ibn an-Najjar.) 
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It may be that al-Yafi i deliberately modified it to *an-Nüràniyya," 
because of the illumination [tanawwur] that occurred there, when it 
became the location of the Shaikh's session and his giving of wise 
counsel. It is also possible, however, that one of the copyists is 
responsible for the change in spelling. Allah knows best! 


Eulogy of Shaikh “Abd al-Qadir 
by Shaikh Muhyi ’d-Din an-Nawawi 
(A.H. 631-676). 


he Shaikh of Islam, Shaikh Muhyi ’d-Din an-Nawawi (may 

Allah the Exalted bestow His mercy upon him), has this to say 
about Shaikh ‘Abd al-Qadir (may Allah be well pleased with him) in 
his book entitled Bustan al-“Arifin [Orchard of Those Endowed with 
Direct Knowledge]: 

“Tn all that has reached us, from trustworthy reporters, concerning 
the charismatic talents of the saints [karamat al-awliya’], we learn 
of none more numerous than the charismatic talents of the Cardinal 
Pole [Qutb], the Shaikh of Baghdad, Muhyi 'd-Din ‘Abd al-Qadir 
al-Jili (may Allah be well pleased with him). 

“He was the Shaikh of the principal Sháfi'i and Hanbali authorities 
in Baghdad. Leadership in the sphere of knowledge devolved upon 
him in his day and age. More than a few of the notable figures 
received their education in his fellowship, and most of the preemi- 
nent Shaikhs of “Iraq became affiliated to him. His teaching was 
propagated by a host of those endowed with splendid spiritual states. 
His countless students included many of the masters of exalted 
spiritual stations. The Shaikhs and scholars (may Allah be well 
pleased with them all) were unanimous in declaring him worthy of 
the greatest honor and respect, in confirming his authority, in 
referring to his statements, and in having recourse to his judgment. 

“Visitors flocked to him from every country and region, bringing 
votive offerings with them. Hopes were pinned on him from every 
direction. Followers of the spiritual path [ahl as-sulūk] came to him 
in haste from every deep ravine [min kulli fajjin ‘amiq].279 

*He was handsome in his attributes, noble in his traits of character, 
perfectly refined in his manners and his chivalry [murt a], extremely 


7/9 See note 161 on p. 342 above. 555 
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humble, constantly cheerful, abundantly endowed with knowledge 
and intelligence, and strict in his adherence to the word of the Sacred 
Law [Shar'] and its rules. He treated the people of knowledge with 
profound respect, and honored those committed to the religion and 
the Sunna. He hated those addicted to heretical innovation [bid‘a] 
and passionate desires. He loved those who seek the Truth [Haqq] 
with constant dedication to the sacred struggle [mujahada] and 
unremitting vigilance [muraqaba] until death. 

*He had an exalted way of speaking about the esoteric sciences 
[ ulim al-ma‘arif]. His anger was intense whenever the sanctuaries 
of Allah (Glory be to Him and Exalted is He) were violated. He was 
openhanded and magnanimous, in the most beautiful way. To put it 
in a nutshell, there was none like him in his day and age. 


“May Allah be well pleased with him!” (Here ends this abridged 
quotation.) 


An ode [qasida] in honor of Shaikh 
“Abd al-Qadir, 
by al-Qadi Aba Bakr. 


he most excellent Qadi [Judge], Aba Bakr ibn al-Qadi Muwaffaq 
ad-Din Ishaq ibn Ibrahim, widely known as Ibn “Abd al-Fattah 
al-Misri, composed this poetic eulogy of Shaikh ‘Abd al-Qadir (may 
Allah be well pleased with him and grant him contentment, and may 
He enable us to derive benefit from him): 
Remembrance of God is the life of the heart of one who remembers, 
so use it to kill the cunning wiles of the treacherous deceiver. 
dhikru "l-Ilahi hayatu qalbi ’dh-dhakiri 
fa-amit bi-hi kaida "l-gharüuri ’l-ghadiri 
Remember Him and thank Him for His inspiration 
of a man described as the grateful commemorator. 
wa 'dhkur-hu wa ’shkur-hu “ala ilhami-hi 
dhakarani ’nta‘ata bi'dh-dhaküri ’sh-shakiri 


If you wish for nearness to the Lord of Majesty, 
both inwardly and outwardly, you must dedicate your eulogy 


wa "j'al madiha-ka in aradta taqarruban 
min Dhi 'l-Jalali bi-batinin wa bi-zahirin 
to the Chosen [Prophet], his family and his Companions, 
and to Shaikh Muhyi 'd-Din ‘Abd al-Qadir, 
li’l-Mustafa wa li-àli-hi wa Sihabi-hi 
wa li’sh-Shaikhi Muhyi ’d-Dini ‘Abdi ’1-Qadiri 
the sea of knowledge, the pious scholar, and the Cardinal Pole, 
heir to the sainthood passed from noble ancestor to noble ancestor, 
bahri "l-^ulitmi "l-hibri wa 'L-Qutbi "lladhi 
waratha "l-wilayata kabiran ‘an kabirin 
the Shaikh of Shaikhs, their leader and their chief, 


a kernel without a shell, a man of many glorious deeds, 


Shaikhi "sh-Shuyükhi wa sadri-him wa imami-him 
lubbin bi-la qishrin kathiri ma'athira 


557 


558 Necklaces of Gems 


the Helper of humankind, their refreshing rain, and their protector, 
through his supplication, from every cruel misadventure, 
Ghawthi ’l-anami wa ghaithi-him wa muji-him 
bi-du a i-hi min kulli khatbin j@ irin 
Reality's crown and its glory, the star of guidance 
and its dawn, the light of murky darkness, 
taji 'l-Haqiqati fakhri-hà najmi 'l-hida- 
yati fajri-ha nüri "z-zalami "L- akiri 
the spirit of sainthood and its intimacy, the full moon of guidance 
and its sun, the splendid core of the quintessence, 


rühi "l-wilayati unsi-ha badri "l-hida- 
yati shamsi-ha lubbi "l-lubabi 'l-fakhiri 
the breast and the heart of the Sacred Law, the unique guide 
and Qutb of the Spiritual Path, the pure descendant of the Prophet 
sadri 'sh-Shari ati qalbi-ha fardi *t- Tari— 
qati Qutbi-ha najli ’n-Nabiyyi ’t-tahiri 
and his proof at this time, the speaker whose heart 
addresses consciences and inner and outer beings, 
wa dalili-hi ’l-waqta ’l-mukhatibi qalbu-hu 
bi-sar@ ira wa bawatina wa zawahira 


for he is the one who clarifies, the one who publicly reveals 
the mysteries of innermost beings and the secret of hearts and minds. 


wa huwa "l-muqarribu wa 'l-mukashifu jahratan 
bi-ghuyübi asrarin wa sirri dama ira 
He is the one who speaks, and whose speech is corroborated, 
and he is endowed with Revelations of the Unseen, 
the sign of someone powerful. 


wa huwa "l-muntiqu wa ’l-mw ayyadu qawlu-hu 
wa la-hu Futühu "l-Ghaibi ayatu qadirin 
He is blessed with love and affection and good pleasure 
from his Lord, through experiences like jewels. 
wa la-hu ’t-tahabbubu wa ’t-tawaddudu wa ’r-rida 
min Rabbi-hi bi-ma'àrifa ka-jawahira 
My eulogy, however long, would be too limited in scope 
to give a full description of your ocean wide and deep. 
madhi ’t-tawilu muqassarun bi-madidi-hi 
‘an wasfi bahri-ka bi'l-'ata' i ’l-wafiri 
I have prepared for your love, after love of the Chosen One, 
the family and the Companions, the best of my treasure stores. 


a‘dadtu li-hubbi-ka ba‘da hubbi ’l-Mustafa 
wa "l-ali wa ’l-Ashabi khaira dhakha iri 


An Ode in Honor of the Shaikh 


I composed this eulogy of you for the sake of pleasing Allah, 
not to obtain a diploma of recognition as a poet. 


wa ja‘altu fi-ka ’l-madha khaira wasilatin 
li'llahi la li-ijazatin ka-’sh-sha ‘iri 
Blessing, therefore, be upon the Chosen Prophet, 
the best of all human beings from first or last. 


thumma ’s-salatu “ala ’n-Nabiyyi ’l-Mustafa 
khaira ’l-wara min awwalin aw akhirin 
All creatures, even the angels, are beneath him; 
there is none above him but the King All-Powerful. 
kullu "L-khala'iqi wa "l-mala' iki diina-hu 
ma fawq-hu ghairu 'l-Maliki "l-Qadiri 
May Allah bless him, as long as the darkness is dispelled 
by the gem of the brightly shining dawn. 
salla ‘alai-hi "llahu ma ’btasama 'd-duja 
“an jawhari ’s-subhi ’l-munivi 's-safiri. 
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his brings us to the end of the material I have succeeded 
in compiling, from all that I have come to know about the 
charismatic exploits of Shaikh “Abd al-Qadir, the charismatic 
exploits of his offspring, and the charismatic exploits of the principal 
Shaikhs who extolled his merit. May Allah be well pleased with him, 
and with them, on account of what the reader of this book will learn 
of their significance. The material is presented in summary form, 
since more than that would not have been feasible. It must be 
recognized that: 
The bounty is in Allah’s hand. 
inna ^Lfadla bi-yadi "Hal: 
He bestows it on whom He will. 
yu ti-hi man yash. 
And Allah is the Owner of infinite bounty. 
wa "llahu Dh "l-fadli ’I-‘azim. (3:73,74) 

It should also be recognized that none of the Shaikhs, and none of 
the masters of spiritual states, after his companions (may Allah be 
well pleased with him), have been endowed with such an array of 
charismatic exploits [manaqib] and causes of commendation—in 
respect of knowledge and practice, high esteem and noble pedigree, 
special talents and gracious favors—as our master and our Shaikh, 
Shaikh Muhyi 'd-Din “Abd al-Qadir (may Allah be well pleased 
with him). 

O Allah, for the sake of his blessed grace, and because of the honor 
he enjoys in Your presence, grant us the truthfulness of certainty 
[sidq al-yaqin]. Do not include us among those who consume this 
world at the cost of the religion. Include us among those who believe 
in the charismatic talents of the saints and the righteous [karamat 
al-awliya wa ’s-salihin]. 
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I cherish the hope that the reader will kindly drape the hem of 
indulgence over any flaws contained in this work, and correct 
whatever slips have been made. For I compiled it in full awareness 
of my incompetence and inadequacy, compounded with bewilderment 
in the desert of perplexity, immersion in the oceans of loneliness, 
affliction with anxiety in the abode of exile, and paucity of profi- 
ciency in the craft. 

I am begging Allah (Exalted is He) to let me see my own faults 
clearly, to make my today better than my yesterday, to set the seal 
of goodness on the time of my personal departure, to make me 
thoroughly prepared to answer the interrogation in my grave, to 
include me among those on the right hand [ashab al-yamin],28° and 
to resurrect me under the banner of the Chieftain of the Messengers 
[Sayyid al-Mursalin]. I beg Him to forgive me, my parents, my 
Shaikhs, my creditors, my brethren, all the Muslims, and those who 
read this book and pray for forgiveness, on my behalf as well as for 
themselves. 


Praise be to Allah, the Lord of all the worlds [al-hamdu li'llahi 
Rabbi ’1-‘alamin]! 


The compiler (may Allah treat him kindly) is also the author of 
these poetic verses: 
I compiled these accounts of charismatic exploits, 
and, O Allah, my shoulders were heavily burdened! 
jama tu mà fi-hi min manàqiba 
wa ’llahumma qad uthqila ’l-manakib 
I beseech Allah to grant me relief from my agony, 
in honor of those He endowed with special talents: 
arju mina ’llahi kashfa durri 
bi-jahi man khassa bi’l-mawahib 
[Meaning] the chosen and redeemed ash-Shafi ‘i, 
his ten companions, and their relatives. 
ash-Shafi iyyi ’l-mustafa ’l-mafdiyyi 
wa sahbi-hi ’l-‘ashri wa ’l-aqarib. 
280 This is an allusion to several verses [ayat] of the Qur'an, including: 


And those on the right hand; what of those on the right hand? 
wa ashabu 'l-yamin: mà ashabu 'l-yamin: 


[They will be in Paradise] amid thornless lote-trees.... 


fi sidrin makhdūd. (56:27,28) 
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The compiler (may Allah treat him kindly, and may He bestow His 
blessings upon him in the Two Abodes) can now say that the work 
is finished and completed. Praise be to Allah, and to Him Alone. May 
Allah bless our chieftain and our master, Muhammad, and his family 
and his Companions, and may He always grant them much peace, 
until the Day of Judgment. May Allah (Exalted is He) be well pleased 
with all the Companions. 


A postscript by Ahmad Sad “Ali, 
the editor-in-chief of the Egyptian 
publishing company. 


he following postscript has been added by the pauper in need of 

Him (Exalted is He), Ahmad Sa‘d “Ali, the servant of knowledge 
and Chief of the Editorial Board of the Book-marketing and Printing 
Company of Mustafa al-Babi al-Halabi and Sons, in Cairo, Egypt: 

Praise be to the One who has caused the élite of His saints [awliya’] 
to witness the beauty of His Majesty, who has let them taste the 
delightful drink of His intimate friendship, and who has absorbed 
them in the loftiness of His perfection, so that they see by it, hear by 
it, work by it, and walk by means of it. 

We invoke blessing and peace upon the chieftain of those brought 
near, the best of all creatures, the greatest Messenger [Rasül] and the 
most radiant seal, our master Muhammad, and upon his righteous 
family, his worthy Companions, his sincerely devoted successors, 
and those who follow them in active goodness till the Day of 
Judgment [Yawm ad-Din]. 

It is fitting that praise of Allah (Exalted is He) should mark the 
completion of the printing of the book entitled “Necklaces of Gems 
[Qala'id al-Jawahir], concerning the charismatic exploits of the 
Lordly Helper [al-Ghawth ar-Rabbani], our master Shaikh “Abd 
al-Qadir al-Jilani,” by that excellent scholar and perfect source of 
information, Shaikh Muhammad ibn Yahya at-Tadifi al-Halabi (may 
Allah bestow His mercy upon him, and reward him with His good 
pleasure). 

This book is a compilation of precious jewels, culled from the pearls 
of the charismatic exploits of the abovementioned Helper [Ghawth]. 
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It also contains lessons of the utmost value, in the attention paid to 
the beacons of the Islamic Community [Umma]. Its pages are 
adorned with the finery of their charismatic talents [karamat], and 
its spirit is perfumed with the mention of their situations and their 
finest sayings. Thus gold comes with the jewel, and incense with the 
fragrant musk. 


Appendix 


Excerpts from 
Sufficient Provision for Seekers 
of the Path of Truth 
[Al-Ghunya li-Talibt Tariq al-Haqq]. 


End Matter 


A selection of the Shaikh’s wise words, exhorting 
and encouraging the reader to strive in the way of 


Allah with the effort that is His due. 


They impress upon you 
as a favor that they 
have embraced Islam. 
Say, “Count not your Islam 
as a favor upon me: 
Nay, Allah has conferred 


a favor upon you 


that He has guided you 
to the faith, if you 
be true and sincere. 
Q. 49:17 
From: 
Volume 1 The importance of good practices [adab] 
Volume 5 Concerning goodness of moral character 
[husn al-khulq] 
Volume 5 Concerning thankfulness [shukr] 
Volume 5 Concerning patience [sabr] 
Volume 5 Concerning contentment [rida] 
Volume 5 Concerning truthfulness [sidq] 


On how important it is for every believer to observe 
the good practices [adab] handed down to us 
from the Islamic sources. 


i t is most important that every believer [mu min] should observe 
these good practices [adab] under all circumstances, and that he 
should never cease to observe them. 

The Commander of the Believers, ‘Umar ibn al-Khattab (may Allah 
be well pleased with him), is reported as having said: "Cultivate good 
behavior, then cultivate knowledge [ta addabū thumma ta 'allamü]." 

Abi 'Abdi'llah al-Balkhi (may Allah bestow His mercy upon him) 
once said: "Practice the refinement of knowledge, more often than the 
acquisition of knowledge." 

* Abdu'llah ibn al-Mubarak (may Allah bestow His mercy upon him) 
once said: "When a man is described to me as one possessing all the 
knowledge of the ancients and the moderns, I feel no disappointment 
at having missed the chance to meet him. But when I hear tell of aman 
possessing personal refinement [adab an-nafs], I really look forward to 
meeting him, and I feel very disappointed if I miss the opportunity to 
do so." 

The point may also be well stated by means of the following analogy: 
Faith [man] can be compared to a town defended by five citadels, the 
first of which is built of gold, the second of silver, the third of iron, the 
fourth of baked bricks [ajurr], and the fifth of unburnt sun-dried bricks 
[libn].! As long as the people responsible for guarding these citadels pay 
meticulous attention to the one last mentioned, meaning the one 
constructed of adobe material, the forces of the enemy cannot hope to 
seize control of any of the others. But if they neglect this particular 
citadel, the enemy forces will soon gain control of another, and then of 
a third, until all of the citadels are in ruins. 


! The Spanish adobe, widely used in English as a convenient term for ‘unburnt sun-dried brick,’ 
is itself derived from at-tüba, another Arabic word for ‘the brick’! 
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Faith is defended in like manner by five citadels, the first of which is 
certitude [yaqin], then sincerity [ikhlas], then the correct performance 
of compulsory religious duties [ada’ al-fara’id], then the fulfillment of all 
customary obligations [itmám as-sunan], and then the careful obser- 
vance of good practices [hifz al-adab]. As long as the servant [of Allah] 
continues to observe the practices that constitute refined behavior, and 
tocultivate them with meticulous care and attention, the devil [shaitan] 
cannot hope to find a weak spot in him. But if he neglects the 
refinement of behavior, the devil will soon make inroads into his other 
defences, undermining his fulfillment of customary obligations, then 
his performance of compulsory religious duties, then his sincerity, and 
then his certitude. 

It is therefore most important for a person to observe the practices 
that constitute refinement in every aspect of his behavior, from the way 
he performs his ritual ablution [wudii ] and his ritual prayer [salat], to the 
way he conducts the business of buying and selling, and in other matters 
besides these. 

This brings us to the end of the concise treatment we chose to adopt 
and proposed to devote to the good practices recommended by the 
sacred law [adab ash-shari a]. 

By carrying out the commandment [of Allah] in the five basic acts of 
worship ['ibadát],? as described in the earlier chapters of this work, a 
person will cometo be a Muslim. Then, by diligently cultivating these 
good practices, he will come to be a follower of the Sunna [of the 
Prophet (Allāh bless him and give him peace)] and one who treads in 
the footsteps of the Islamic tradition [athar]. He will thereby obtain a 
certain amount of direct knowledge [ma‘rifa], although it still remains 
for him to discover the real experience [haqiqa] of direct knowledge of 
the Creator [Sāni]. 

Since this involves the workings of the spiritual core [a mal al-qalb], 
we postponed discussion of the subject, in order to make it easy for him 
to take the initial step of entering our religion [dim]. But once he has 
clothed himself outwardly with the light of Islam [taqammasa bi-nüri'l- 
islami zahiran], we shall say to him: “Now clothe yourself inwardly with 
the light of faith! [tagammas bi-niiri’l-tmdni batinan]." 


2 These fundamentals of Islam, often called the ‘Five Pillars,’ are (1) the twofold declaration of 
faith [shahadatan], (2) the ritual prayer [salat], (3) the alms-due [zakat], (4) the fast [sawm] during 
the month of Ramadan, and (5) the pilgrimage [hajj]. 


2. 
Concerning goodness of moral character 


[husn al-khulq]. 


A for goodness of moral character [husn al-khulq], the basic 
guidance on the subject is contained in the words of Allāh 
(Almighty and Glorious is He), addressed to His Prophet (Allāh bless 
him and give him peace) in His Book, which was sent down and 
revealed to him: 
And you are indeed wa inna-ka 
of a splendid character. (68:4) la-‘alā khuluqin 'azim.? 
There is also the traditional report, transmitted on the authority of 
Anas ibn Malik (may Allah be well pleased with him), who said: 
"Someone asked: ‘O Messenger of Allah, which of the believers 
[mu minin] is the most excellent in faith [iman]” To this he replied 
(Allah bless him and give him peace): 


» 


“The best of them in moral character [ahsanu-hum khulqan]. 


Good moral character [al-khulq al-hasan] is the most excellent of all 
the virtues of the servant [of the Lord], and through it the essential 
natures [jawahir| of men are made manifest. The human being is 
privately disguised by his physical constitution [khalq], and publicly 
revealed by his moral character [khulq]. 

To quote a wise saying on the subject: 

“Allah (Almighty and Glorious is He) has distinguished His Prophet 
and His Messenger, Muhammad, (Allah bless him and give him peace), 
by endowing him with certain miracles [mu ‘jizat], charismatic exploits 
[karámat],^ and exceptional virtues [fada'il]. Yet He has not praised him 
for any of his special qualities, to the same extent as He has praised 


3 The forms [khuluq] and [khulq] are completely synonymous, both meaning "[moral] character, 
temper, nature; innate peculiarity; natural disposition." While the form khuluq occurs in this verse 
[àya] of the Qur'àn, the shorter form khulq is probably more commonly used. 
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him for his moral character [khulq], for He has said (More Glorious is 
He than any other sayer): 


And you are indeed wa inna-ka 
of a splendid character. (68:4) la-'alà khulugin ‘azim.” 


Several explanations have been offered, including the following: 

“When Allah (Exalted is He) extolled him on account of his moral 
character [khulq], He did so because he behaved with noble generosity 
in both [the material and the spiritual] realms of being [al-kawnain], 
and because he was completely satisfied with Allah (Almighty and 
Glorious is He)." 

“The character described as splendid [al-khuluq al-‘azim] is that of 
someone who does not become involved in litigation, whether as 
plaintiff or defendant, because of his intense awareness [ma rifa] of 
Allah (Exalted is He)." 

"What it signifies is that he [who has a splendid character] is not 
affected by the rudeness of creatures [khalg], once he has become 
acquainted with the Truth [Haqq].” 

In the words of Abū Sa id al-Kharraz> (may Allah the Exalted bestow 
His mercy upon him): 

“It refers to the character of someone who has no aspiration [himma] 
other than Allah (Almighty and Glorious is He).” 


4The term mu jiza (plural: mu jizát) is applied to a miracle performed by a Prophet [Nabi], and is 
distinguished from the karama performed by a saint [wali] or righteous person [salih]. As defined 
by the Islamic theologians, a mu‘jiza is “an event at variance with the usual course of nature, 
produced by one who lays claim to the office of a Prophet, in contending with those who refuse 
to acknowledge his claim, in such a manner as renders them unable to produce the like thereof.” 
(See: E.W. Lane, Arabic-English Lexicon, art. “J-Z.) In a lengthy discussion of the miracles 
[mu jizát] attributed to the Prophets (blessings and peace be upon them all), Shaikh “Abd al-Qadir 
al-Jilani (may Allah be well pleased with him) has told us: 


It is also universally believed by the people of Islàm that the Prophet Mubammad (Allah bless him 
and give him peace) was granted as many miracles [mu jizát] as those bestowed upon the rest of the 
Prophets, and more besides. Some of the experts in religious knowledge [ahl al-'ilm] have counted no 
fewer than a thousand such miracles. Included among them is the Qur’an.... 


5 Abū Sa‘id Ahmad ibn “Isa al-Kharraz al-Baghdadi (may Allah bestow His mercy upon him) was 
a cobbler by trade. He met Dhu 'n Nin al-Misri, and became a companion of Bishr al-Hafi and 
Sari as-Saqati (may Allah bestow His mercy upon them). The author of several books, some of 
which have survived to this day, he is credited with having formulated the mystical doctrine of 
fang’ [becoming extinct to the realm of creation] and baqa’ [existing in perpetuity in the presence 
of Allah]. While the date of his death is uncertain, it probably occurred between A.H. 279/892 C.E. 
and A.H. 286/899 C.E. (See: A.J. Arberry, Muslim Saints and Mystics. London and New York: 
Routledge & Kegan Paul, 1966; pp. 218-20.) 
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It was al-Junaid (may Allah the Exalted bestow His mercy upon him) 
who said: “I once heard al-Harith al-Mubhasibió say: 

“We have lost three things: (1) good looks combined with chastity, 
(2) good speech combined with honesty, and (3) good brotherliness 
combined with loyalty." 

In the words of one wise saying: 

“Good moral character [al-khulq al-hasan] means attaching little 
importance to that which is withheld from you, and attaching great 
importance to that which is granted to you." 

To quote another wise saying: 

"The mark of goodness of moral character [husn al-khulq] is the 
prevention of serious harm and the toleration of nuisances." 

The Prophet (Allah bless him and give him peace) once said to his 
Companions (may Allah be well pleased with them all): 

You will never succeed in comforting people with your worldly possessions, so 


comfort them with cheerfulness of face and goodness of moral character [husn 


al-khulg]. 


6 Aba ‘Abdi’llah al-Harith ibn Asadal-Basrial-Muhasibi (may Allah bestow His mercy upon him) 
is generally regarded as one of the most outstanding figures in the history of Islamic mysticism. 
Born in Basra in A.H. 165/781 C.E., he was still at an early age when he moved to Baghdad, where 
he studied the traditions of the Prophet (Allah bless him and give him peace), became an expert 
in Islamic theology [kalam], and was closely involved with the leading personalities and prominent 
events of his times. He died in A.H. 243/857 C.E., but his teachings and writings continued to exert 
a profound and far-reaching influence, notably on the famous Abū Hamid al-Ghazali (the author 
of Ihya@ 'Ulimad-Din). Many of al-Muhasibi’s books and pamphlets have been preserved to this day. 


Concerning Hank fulness [shukr]. 


A for thankfulness [shukr], the basic guidance on the subject is 
contained in the words of Allah (Almighty and Glorious is He): 


If you are thankful, la-in shakartum 

I will surely give you more; la-azidanna-kum 

but if you are ungrateful, wa la-in kafartum 

My punishment is terrible indeed. inna 'adhàbi la-shadid. 
(14:7) 


This is reinforced by the traditional report, transmitted on the 
authority of “Ata’ (may Allah the Exalted bestow His mercy upon him), 
who said: 

“I entered the presence of [the Prophet's widow] “A’isha (may Allah 
be well pleased with her), and said: "Tell us about the most amazing 
experience you ever had in the company of Allah's Messenger (Allah 
bless him and give him peace).’ She wept at first, but then she said: 
‘Was there anything at all about him that was not a marvelous wonder? 
He came to me one night, and snuggled up beside me in my bed [firashi]’ 
until his skin was touching my skin. But then he said: ‘O daughter of 
Abi Bakr, let me go, so that I may devote myself to the worship of my Lord.’ 

"She said: ‘So I told him: “I love your nearness, but I prefer to respect 
your dearest wish.” I therefore allowed him (Allah bless him and give 
him peace) to take his leave of me. So he got up, found askin container 
full of water, and performed his ritual ablution [tawadda’a], pouring a 
considerable amount of water in the process. Then he stood erect, and 
started to perform the ritual prayer [qama fa-salla]. He wept as he did 
so, until his tears were streaming down onto his chest. Then he adopted 
the bowing posture [raka‘a], and shed more tears. Then he prostrated 
himself [sajada], and again he wept. Then he raised his head, and wept 
still more. He went on like this (Allah bless him and give him peace) 


7 At this point in the text, the reporter interjects: "or she may have said ‘lihaft [my bedspread].”” 
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until Bilal? (may Allah be well pleased with him) arrived on the scene, 
and so he told him about the ritual prayer [salat]. 

“I then said: “O Messenger of Allah, what causes you to weep, when 
Allah has forgiven you your earlier and later sins?" To this he replied 
(Allah bless him and give him peace): 

““Should I not be a thankful servant [ abd shakür]? Why should I not do it, since 


Allah (Almighty and Glorious is He) has sent down to me the words of 
revelation: 


Surely in the creation of the heavens 
and the earth, and the alternation 
of night and day, 

and the ship that runsupon the sea 
with that which is of use 

to human beings, and the water 
which Allah sends down 

from the sky, thereby reviving 


inna fi khalqi 's-samawati 

wa 'Lardi wa 'khülafi 'l-laili 

wa n-nahàri 

wa 'Lfulla 'llati tajrt 

fi "-bahri bi-mà yanfa‘u 'n-nàsa 
wa ma anzala ’llahu 

mina ’s-sam@ i min mà in 


fa-ahya bi-hi ’l-arda 


ba‘da mawti-hà wa baththa 
fi-hà min 

kulli dabba: 

wa tasrifi 'r-riyāhi 

wa ’s-sahabi ’|-musakhkhari 
baina 's-samá' i wa ’l-ardi 
la ayàtin li-qawmin 

ya. qilün. 


the earth after its death, 

and dispersing all kinds 

of beasts therein, 

and the distribution of the winds, 
and the clouds set in orderly array 
between heaven and earth— 
surely there are signs for people 


who can understand. (2:164) "" 
According to those who specialize in ascertaining the actual facts 
[ahl at-tahqiq], the true nature of thankfulness [haqiqat ash-shukr] is the 
acknowledgment of the benefaction of the benefactor [ni mat al-mun im], 
with an attitude of humility. In accordance with this meaning, Allah 
(Exalted is He) has described Himself as being the Most Thankful One 
[ash-Shakür] in the widest sense, that is to say, in the sense that He 
rewards His servants for their thankfulness. For the recompense of 


thankfulness [jaza’ ash-shukr] is also called thankfulness [shukr], just as 
Allah (Almighty and Glorious is He) has said: 


And the recompense of an evil 


is an evil just like it. (42:40) 


wa jazà u sayyi atin 
sayyi atun mithlu-hà. 

It has also been said that the true nature of thankfulness [haqiqat 
ash-shukr] is the act of praising the beneficent person [muhsin] by 
8 Bilal al-Habashi (may Allah be well pleased with him) was the first muezzin [mw adhdhin] 
appointed by the Prophet (Allah bless him and give him peace) to summon the Muslim 


community to the five daily prayers. He was an Abyssinian slave who had been ransomed by Abū 


Bakr (may Allah be well pleased with him). 


574 Appendix 


mentioning his beneficence [ihsan]. The servant’s thankfulness [shukr] 
to Allah (Exalted is He) is therefore expressed through the praise he 
offers to Him, by mentioning His beneficence [ihsan] toward His 
servant. As for the thankfulness [shukr] of the Lord of Truth (Glory be 
to Him) toward His servant, it is expressed through the praise He 
confers upon him, by making it known that he has acted beneficently 
for His sake. Furthermore, the beneficence [ihsan] of the servant 
represents his worshipful obedience to Allah, while the beneficence 
[ihsán] of the Lord of Truth (Glory be to Him) represents His bestowal 
of gracious favor [in‘am] upon His servant. When the thankfulness 
[shukr] of the servant is genuine, it is not only a matter of utterance by 
the tongue, but also the heart's acknowledgment of the Lord's bestowal 
of gracious favor [in am ar-Rabb]. 

Moreover, thankfulness [shukr] can be subdivided into several 
categories, namely: 

1. Thankfulness expressed by the tongue [shukr bil-lisan]. This 
constitutes the acknowledgment of the benefaction [ni‘ma] with an 
attitude of humble acceptance [istikana]. 

2. Thankfulness expressed by the body and the limbs [shukr bi'l-badan 
wa 'Larkan|. This is the characteristic indication of loyalty and 
readiness to serve [al-wafa’ wa ’l-khidma]. 

3. Thankfulness expressed by the inner feeling [shukr bi'l-qalb]. This 
requires a careful balance between the visible display of appreciation 
and the constant preservation of a sense of reverence. 

It has also been said that thankfulness of the eyes [shukr al-'ainain] 
means that you overlook any fault you notice in your companion, while 
thankfulness of the ears [shukr al-udhunain] means that you ignore any 
fault you hear him accused of possessing. 

In the simplest terms, thankfulness [shukr] means that you do not 
disobey Allah (Exalted is He) by misusing His gracious favors. 

Here is another saying that clearly deserves to be quoted: 

“Thankfulness [shukr] may mean the thankfulness of the learned 
scholars [shukr al-“alimin], in which case it will be among the subjects 
they discuss. 

“Thankfulness [shukr] may mean the thankfulness of the dedicated 
worshippers [shukr al-“abidin], in which case it will be a feature of their 
actions. 
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“Thankfulness [shukr] may mean the thankfulness of those who know 
by direct intuition [shukr al-'arifin], in which case it will be expressed 
through their honest devotion to Him (Almighty and Glorious is He) 
in all their states and conditions. It will be expressed through their firm 
conviction that whatever is good in their experience, and whatever is 
manifested from them in the way of worshipful obedience, servitude, 
and remembrance of Him (Almighty and Glorious is He), is entirely 
due to His enabling guidance [tawfiq], His gracious favor, His help, His 
power and His strength (Almighty and Glorious is He). It will be 
expressed through their detachment from all of that, and their total 
absorption [fang] in Him. It will be expressed through their acknowl- 
edgment of their own inability, deficiency and ignorance, and then 
through their humble submission to Him (Almighty and Glorious is 
He) in all conditions and circumstances." 

It was Abū Bakr al-Warraq (may Allah the Exalted bestow His mercy 
upon him) who said: 

“Thankfulness for a gracious favor [shukr an-ni ma] means feasting 
one’s eyes on the gift received, while preserving a sense of reverence.” 

As someone else once put it: 

“Thankfulness for a gracious favor [shukr an-ni ma] means that you 
regard yourself as no more deserving of it than a parasite [tufaili] ." 

It was Abū “Uthman [al-Hiri? (may Allah the Exalted bestow His 
mercy upon him) who said: 

“Thankfulness [shukr] is the conscious awareness [ma'rifa] of the fact 
that you are quite incapable of thankfulness." 

Let us also consider the following wise sayings: 

“Thankfulness for thankfulness [ash-shukr “ala ’sh-shukr] is more 
complete than simple thankfulness [shukr]. This means that you regard 
your thankfulness as the result of His enablement [tawfiq], and you have 
received that enablement on account of the gracious favors bestowed 
upon you, so you give thanks to Him for the thankfulness He has 
9 Abū *Uthman Sa‘id ibn Ismail al-Hiri [or, al-Hairi], known as al-Wa'iz [the Preacher] (may 
Allah bestow His mercy upon him), was one of the early Shaikhs of Khurasan. Along with 
Hamdün al-Qassar an-Nisabüri and Abū Hafs “Amr ibn Salma al-Haddad an-Nisabüri (may Allah 
bestow His mercy upon them), he came to be regarded as one of the three founding fathers of the 
Malamati movement. He visited al-Junaid (may Allah bestow His mercy upon him) in Baghdad, 
and died at Nishapür in A.H. 298/911 C.E. “Even in the days of my childhood,” he once said, “my 


heart was always seeking after something of reality. I was always convinced...that the Islamic way 
of life held mysteries other than its external manifestations." 
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enabled you to experience. Then you thank Him for the thankfulness- 
upon-thankfulness [shukr ash-shukr], and so on ad infinitum." 

“Thankfulness [shukr] is the attribution of blessings to their Master 
[Mawla], with an attitude of humble submission to Him.” 

It was al-Junaid (may Allah the Exalted bestow His mercy upon him) 
who said: 

“Thankfulness [shukr] means that you do not look upon yourself as 
worthy of the gracious favor you have received." 

In several wise sayings, the meaning of the simple adjective shakir 
[thankful; grateful] is contrasted with the significance of the intensive 
form shakür [very thankful; most grateful; extremely appreciative]. For 
instance: 

“The person who is simply thankful [shakir] is someone who gives 
thanks for what is available [mawjud], while the person who is very 
thankful [shakür] is someone who gives thanks for what is unavailable 
[mafqud]." 

“The person who is simply thankful [shakir] is someone who gives 
thanks for the provision of benefit [naf ], while the person who is very 
thankful [shakür] is someone who gives thanks for the withholding of 
benefit [man ]." 

“The person who is simply thankful [shakir] is someone who gives 
thanks for the granting of gifts [“ata’], while the person who is very 
thankful [shakür] is someone who gives thanks for trial and tribulation 
[bala ]." 

“The person who is simply thankful [shakir] is someone who gives 
thanks in response to immediate delivery [badhl], while the person who 
is very thankful [shakiir] is someone who gives thanks when delivery is 
subject to deferment [matl].” 

It was [Abü Bakr ibn Jahdar] ash-Shibli!? (may Allah the Exalted 
bestow His mercy upon him) who said: 

“Thankfulness [shukr] means focusing attention on the source of the 
benefit [mun im], not focusing attention on the benefit [ni ma] itself.” 
10 Aba Bakr ibn Jahdar ash-Shibli (may Allah bestow His mercy upon him) was of Khurasanian 
origin, although born in Baghdad or Samarra. The son ofa court official, he rose through the ranks 
of the imperial service. While in Baghdad for the occasion of his investiture as Governor of 
Demavend, he experienced conversion. He joined the circle of al-Junaid (may Allah bestow His 
mercy upon him), played a leading part in the stormy history of al-Hallaj (may Allah bestow His 
mercy upon him), and was committed to an asylum on account of his eccentric behavior. He died 


in A.H. 334/946 C.E. at the age of 87. (See: A.J. Arberry, Muslim Saints and Mystics. London and 
New York: Routledge & Kegan Paul, 1966; pp. 277-86.) 
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Someone else had this to say on the subject: 

“Thankfulness [shukr] means firmly securing the bonds of that which 
has been found [qaid al-mawjüd], and then hunting for that which is still 
missing [said al-mafqid].” 

It was Abū ‘Uthman [al-Hiri] (may Allah the Exalted bestow His 
mercy upon him) who said: 

“The thankfulness of the common folk [shukr al-“amma] is for food 
and drink and clothing, while the thankfulness of the élite [shukr 
al-khawass] is for the spiritual values [ma‘ani] conferred upon their 
hearts." 

Allah (Almighty and Glorious is He) has told us: 


And few of My servants wa qalilun min 
are very thankful. (34:13) "ibadiya 'sh-shakür. 

[The Prophet] David (peace be upon him) once said: 

“My God [Ilahi], how can I thank You, when my thankfulness to You 
[shukri la-ka] is itself a blessing from among Your gracious favors [ni ma 
min ni ami-ka]?” 

So Allah (Blessed and Exalted is He) conveyed to him by way of 
inspiration [awhd ilai-h]: “Now you have thanked Me indeed! [al-àna 
qad shakarta-ni] ." 

To quote another wise saying: 

“If your hand is too short to extend remuneration, let your tongue 
dwell at length on the expression of thanks [shukr].” 

When Idris (peace be upon him) was given the good tiding of 
forgiveness, he is said to have asked for life. “Why?” he was asked, so 
he explained: “So that I may be able to thank Him, for I was previously 
working for forgiveness.” The angel thereupon spread its wing, and 
carried him up to heaven. 

It is said that one of the Prophets [Anbiya’] (peace be upon them all) 
once passed by a small stone, from which a large amount of water was 
gushing forth. He was astonished at the sight, but Allah caused the 
stone to let him know that it could speak, so he asked it about its 
condition. It told him: “Ever since I heard Allah (Almighty and 
Glorious is He) speak of: 


a Fire of which nàran waqüdu-ha ’n-nasu 
the fuel is men and stones. (66:6) wa 'L-hijaratu. 
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—] have been weeping from fear of it." So that Prophet (peace be 
upon him) offered a prayer of supplication, pleading with Him to grant 
that stone asylum from the Fire. Allah (Almighty and Glorious is He) 
thereupon conveyed to him by way of inspiration [awha ilai-h]: “I have 
already granted it asylum from the Fire." That Prophet then continued 
onhis way. When he returned later on, he found that the water was still 
gushing from the stone, but even more copiously than on his previous 
visit. He was bewildered, but Allah (Exalted is He) again caused the 
stone to let him know that it could speak, so he said to it: “Why are you 
still weeping, when Allah has already forgiven you?’ The stone 
explained: “That was the weeping of sorrow and fear, but this is the 
weeping of thankfulness [shukr] and joy.” 

In the words of another wise saying: 

“One who is thankful [shakir] is in the presence of superabundance 
[mazid], because he is going through the experience of receiving 
gracious favor [nima], for Allah (Exalted is He) has told us: 

If you are thankful, la-in shakartum 
I will surely give you more. (14:7) la-azidanna-kum 

“And one who is patient [sábir| is in the presence of Allah, taking 
shelter with Him (Exalted is He), because he is going through the 
experience of suffering trial and tribulation [bala ]. Allah (Exalted is 
He) has told us: 

Surely Allah is with inna ‘Ilaha 
those who are patient. (2:153)” ma‘a’s-sabirin 

“Praise [hamd],” it has been said, “is for the very breaths we breathe, 
while thankfulness [shukr] is for the blessings of the senses.” 

In the words of the authentic tradition [al-khabar as-sahth]: 

The first of those invited to enter the Garden of Paradise will be those who are 
constantly praising Allah [al-hammadüna |i’ [lah]. 

"Praise [hamd],” it has also been said, “is for what He has prevented, 
while thankfulness [shukr] is for what He has brought into being.” 

The following story was told by one of the righteous: 

“In the course of one of my journeys, I caught sight of an old man, who 
was far advanced in age, so I asked him about his condition. He 
responded by telling me: ‘In the early part of my life, I was deeply in love 
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with a cousin of mine, the daughter of my paternal uncle, and she was 
equally in love with me, so it was agreed that I should marry her. [When 
she entered my chamber] on the night of her bridal procession [zifaf], 
I said to her: ‘Come, let us spend the whole of this night in worship, as 
a way of giving thanks to Allah [shukran li’ llah] (Almighty and Glorious 
is He) for having brought us together. So we performed the ritual 
prayer [sallaima] throughout that night, and neither of us paid any 
attention to the other. Then, when the second night came around, we 
spent the whole of it in similar fashion. This came to be our constant 
practice, so that now, after seventy or eighty years have gone by, we are 
still in that same state every night.' His wife was with him at the time, 
so he turned to her and asked her: ‘Is that not just the way it is, 
O so-and-so? To this the old woman replied: ‘It is just as the old man 
told you.” 


4. 


Concerning patience [sabr]. 


A sforpatience [sabr], the basic guidance on the subject is contained 
in the words of Allah (Almighty and Glorious is He): 


O you who believe, yà ayyuha 'lladhina 
endure with patience, manu 'sbirü 

outdo all others wa sabirit 

in patient endurance, be ready, wa rabiti: 

and observe your duty to Allah, wa ’ttaqu 'llaha 

in order that you may succeed. la‘alla-kum tuflihün. 
(3:200) 


—and in His words (Almighty and Glorious is He): 


And endure patiently [D Muhammad]. wa 'sbir 
Your endurance is only wa mà sabru-ka 


by [the help of] Allah. (16:127) illa bi llahi. 

—as well as in the following traditional reports: 

According to “A’isha (may Allah be well pleased with her), the 
Prophet (Allah bless him and give him peace) once said: 

Patience ought to be exercised at the first shock [inna as-sabra 
"inda 's-sadmati L-üla].! 

It is reported that a man once said: “O Messenger of Allah, my 
property has gone and my body has become sick." So the Prophet 
(Allah bless him and give him peace) told him: 

There is no good in a servant [of the Lord] whose property does not depart, and 
whose body does not get sick. Whenever Allah (Exalted is He) loves a servant 
of His, He is sure to put him to the test, and when He puts him to the test, He 
admonishes him to be patient. 

The Prophet (Allah bless him and give him peace) is also reported as 
having said: 

In the progress of a man's development in the sight of Allah (Almighty and 
Glorious is He), there is astage that he cannot reach by means of his own work. 


11 [n commenting on the use of the word sadma [shock; assault, attack], as it occurs in this saying 
of the Prophet (Allah bless him and give him peace), the classical Arabic lexicographers observe 
that "patience is usually the last thing to be exercised in a case of misfortune, but it is most 
commended on the occasion of the sharpness or vehemence thereof." (See: E. W.Lane, Arabic- 


English Lexicon, art. S-D-M.) 
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He must first suffer the pain of affliction in his physical body, for that is the only 
means by which he can reach it. 


According to one traditional account [khabar], when the words of 
Allah (Blessed and Exalted is He): 


And he who does something wrong wa man ya mil sit’ an 
will have the recompense thereof. yujza bi-hi. 
(4:123) 


—were sent down, Abi Bakr, the Champion of Truth [as-Siddiq] 
(may Allah be well pleased with him), said: “O Messenger of Allah, 
how can there be any hope of salvation [falah], now that this Qur'anic 
verse [aya] has been revealed?" So the Prophet (Allah bless him and 
give him peace) told him: 

Allah has forgiven you, O Abü Bakr. Do you not get sick? Does painful 
affliction not befall you? Do you not endure with patience? Do you not 
experience grief and sorrow? Well, these are the things for which you will be 
recompensed. 

That is to say: “Every affliction that befalls you will be an atonement 
[kaffara] for your sins.” 

There are actually three kinds of patience [sabr], namely: 

1. Patience forthe sake of Allah [sabr li’ lah] (Almighty and Glorious 
is He). This is the kind of patience [sabr] that is exercised in the course 
of carrying out His commandments and respectfully observing His 
prohibitions. 

2. Patience in bearing with Allah [sabr maʻa 'llah] (Almighty and 
Glorious is He). This is the kind of patience [sabr] that is exercised 
while undergoing the effects of His decree and His actions within you, 
which cause you to experience all kinds of hardships and adversities. 

3. Patience in anticipation of Allah [sabr “ala 'llah] (Almighty and 
Glorious is He). This is the kind of patience [sabr] that is exercised 
while waiting for that which He has promised, in the way of sustenance, 
joyful relief, sufficiency, triumphant success, and reward in the abode 
of the Hereafter. 

It has also been said that patience [sabr] can be divided into two types, 
namely: 

1. Patience [sabr] exercised in situations where there is an active róle 
[kasb] for the servant [of the Lord] to play. 

2. Patience [sabr] exercised in situations where he has no active róle 


[kasb] to play. 
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In the case of patience [sabr] exercised in situations where he does 
have an active róle [kasb] to play, there is a further twofold subdivision, 
namely: 

la. [Patience exercised] in performing that which Allah (Almighty 
and Glorious is He) has commanded him to do. 

1b. [Patience exercised] in avoiding that which Allah (Almighty and 
Glorious is He) has forbidden him to do. 

As for patience [sabr] exercised in situations where there is no active 
róle [kasb] for the servant [of the Lord] to play, this refers to his patient 
endurance of the suffering he must undergo on account of the judgment 
of Allah and His decree, in the form of trouble and pain experienced in 
both the inner feeling and the physcial body. 

It has been said that those who are called patient [sabiriin] are actually 
of three types, namely: (1) someone who tries to be patient [mutasabbir]; 
(2) someone who is simply patient [sabir]; and (3) someone who is very 
patient indeed [sabür]. 

A man once came to see what he could learn from ash-Shibli (may 
Allah the Exalted bestow His mercy upon him), so he said to him: 

"What kind of patience [sabr] is hardest on those who are patient 
[sabirin]?" 

"Patience in relation to Allah [as-sabr fi 'llah]." 

"No." 

"Patience for the sake of Allah [as-sabr li’ lah] ." 

"No." 

“Patience in bearing with Allah [as-sabr maa 'llah]." 

"No." 

“Well then, what is it?" 

“Patience in enduring separation from Allah [as-sabr “ani "llah]." At 
this point, ash-Shibli gave vent to such a plaintive cry that his spirit was 
almost destroyed. 

It was al-Junaid (may Allah the Exalted bestow His mercy upon him) 
who said: 

"The journey from this world to the Hereafter is a trivial distance of 
six cubits for the believer [mu min] to travel. The exodus from the realm 
of creation [khalq] in the direction ofthe Lord of Truth [Haqq] is difficult 
to accomplish. The journey from the self [nafs] toward Allah is 
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extremely hard. But patience with Allah [as-sabr maʻa ’llah] is even 
more difficult." 

Someone asked him (may Allah the Exalted bestow His mercy upon 
him) to explain the meaning of patience [sabr], so he said: “It is the 
swallowing of a bitter draught without displaying a frown or a scowl." 

“Alt ibn Abi Talib (may Allah be well pleased with him) once said: 

"Patience [sabr] in relation to faith [man] is in the position of the head 
in relation to the body." 

It was Dhu'n-Nün al-Misri (may Allah the Exalted bestow His mercy 
upon him) who said: 

“Patience [sabr] means refraining from acts of noncompliance, 
remaining calm when swallowing the lumps that form in the throat as 
a reaction to misfortune, and demonstrating spiritual affluence despite 
the advent of poverty in the sphere of material livelihood.” 

The following sayings also deserve to be quoted: 

“Patience [sabr] means coping with misfortune by remaining on your 
best behavior.” 

“Tt means being wiped out by misfortune [balwa] without showing any 
sign of complaint [shakwa]." 

“Patience [sabr] means keeping a healthy attitude in the presence of 
adversity, no less than in the presence of well-being.” 

“The most excellent recompense for worshipful service ['ibada] is the 
recompense for patience [sabr]. Allah (Exalted is He) has told us: 


And We shall surely pay those wa la-najziyanna 'lladhina 

who were patient their wage, sabarü ajra-hum 

according to the best bi-ahsani 

of what they did. (16:96) ma kānū ya malün. 
—and He has also told us (Almighty and Glorious is He): 

Surely the patient innamà ywwaffa 's- 

will be paid their wages sabiruna ajra-hum 

in full without reckoning. bi-ghairi hisab. 

(39:10) " 


"Patience [sabr] means remaining steadfast in loyal obedience to 
Allah (Almighty and Glorious is He), and accepting the agonies of His 
affliction with a broad and expansive feeling." 


12 Author's note: According to some authorities, this saying has been attributed to the Prophet 
himself (Allah bless him and give him peace). 
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It was al-Khawwas (may Allah the Exalted bestow His mercy upon 
him) who said: 

"Patience [sabr] means remaining steadfast in loyal obedience to 
Allah (Exalted is He), in accordance with the statutes [ahkam] of the 
Book and the Sunna." 

Yahya ibn Mu ‘adh ar-Razi (may Allah the Exalted bestow His mercy 
upon him) once said: 

“The patience of the lovers [of the Lord] [sabr al-muhibbin] is much 
harder than the patience of the ascetics [sabr az-zahidin]. How aston- 
ishing it is, that they can be patient at all!" 

He then waxed poetic, as he declared [in Arabic verse]: 

"Patience is bearable in all other contexts, 
but with You it is unbearable." 

Let us also consider the following sayings: 

"Patience [sabr] means giving up complaining". 

“It means humble submission [istikana] and seeking refuge [isti adha] 
with Allah (Almighty and Glorious is He)." 

“It means seeking help [isti ana] from Allah." 

"The basic noun sabr [patience] means that no distinction is made 
between the state of grace [ni ma] and the ordeal of tribulation [mihna], 
and that both are experienced with equanimity [sukin al-khatir]. The 
derived form tasabbur [trying to be patient] means calmness in coping 
with misfortune, although the feelings are affected by the burdens of 
the ordeal." 


5. 


Concerning contentment [rida]. 


A s for contentment [rida], the fundamental guidance on the subject 
is contained in the words of Allah (Almighty and Glorious is He): 


Allah is well pleased with them, radiya 'llahu “an-hum 
and they are well pleased with Him. wa radii 'an-h. 
(58:22) 
—and in His words (Blessed and Exalted is He): 
Their Lord gives them good tidings yubashshiru-hum Rabbu-hum 
of mercy from Him, and good pleasure, — bi-rahmatin min-hu wa ridwanin 
and Gardens [of Paradise] in which wa jannatin la-hum 
they shall have lasting bliss. (9:21) fi-hā na imun mudim. 


Furthermore, according to a traditional report, transmitted on the 
authority of Ibn “Abbas (may Allah be well pleased with him and with 
his father), Allah's Messenger (Allah bless him and give him peace) 
once said: 

The full flavor of true faith [man] is tasted by one who is content with Allah 
(Almighty and Glorious is He) as a Lord [Rabb]. 

[The Caliph] ‘Umar ibn al-Khattab once wrote to Abū Misa 
al-Ash/ari? (may Allah be well pleased with them both): 

“The point I wish to emphasize is this: All goodness resides in 
contentment [rida], so if you are capable of being content, [well and 
good]. If not, you must be patient [fa-’ sbir].” 

It was Qatada!4 (may Allah the Exalted bestow His mercy upon him) 


13 Abū Müsa “Abdu’llah ibn Qais ibn Sulaiman al-Ash'ari (may Allah be well pleased with him) 
wasaloyal Companion of the Prophet (Allah blesshim and give him peace). Heservedasa general 
in many ofthe battles fought in the early days of Islam. In A.H. 37, he was appointed as an arbitrator 
to represent “Alf (may Allah ennoble his countenance) at the Battle of Siffin. He was also a 
distinguished scholar in the field of Qur'anic studies. He died ca. A.H. 42. 


14 Abu’l-Khattab Qatada ibn Di'àma ibn Qatada as-Sadüsi (may Allah bestow His mercy upon 
him) was learned in Qur'ànic exegesis [tafsir] and Islamic jurisprudence [fiqh], as well as being an 
authority on Arabic poetry. He died in A.H. 118. 
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who said, in commenting on the words of Allah (Almighty and 
Glorious is He): 


And if one of them receives tidings wa idha bushshira ahadu-hum 
of the birth of a female, bi l-unthà 

his face remains darkened, zalla wajhu-hu muswaddan 
and he is inwardly furious. (16:58) wa huwa kazim. 


—"This describes the attitude of those Arabs who attribute partners 
to Allah [mushrila 'L Arab]. Allah (Almighty and Glorious is He) has 
thus informed us of the badness of their attitude. As for the believer 
[mu min], he is worthily disposed to be content with whatever Allah 
(Exalted is He) has allotted to him." 

The judgment of Allah (Almighty and Glorious is He) is better than 
a man's judgment on his own behalf. That which Allah has decreed for 
you concerning something you dislike, O son of Adam, may be even 
better for you than that which Allah has decreed for you concerning 
something you like. You must therefore observe your duty to Allah 
(Exalted is He), and be content to accept His decision. 

Allah (Blessed and Exalted is He) has told us: 


But it may happen that you hate wa ‘asa an takrahii shai’ an 
a thing that is good for you, wa huwa khairun la-kum: 
and it may happen that you love wa 'asá an tu ibbü shai an 
a thing which is bad for you. wa huwa sharrun la-kum: 
Allah knows, wa ’llahu ya lamu 

and you know not. (2:216) wa antum là ta lamün. 


That is to say, [He knows, and you do not know] what is in the best 
interest of your religion [din] and your worldly life, for Allah (Almighty 
and Glorious is He) has kept concealed from His creatures the things 
that are to their advantage. He has charged them with servitude 
['ubüdiyya] to Him, by requiring fulfillment of the commandments and 
observance of the prohibitions [of the Sacred Law], submissive resignation 
to that which is foreordained [maqdiir] , and contentment [rida] with the 
divine decree [qada’] in every respect, whether it be in their favor or to 
their disadvantage. He has appropriated the consequences and the 
benefits unto Himself exclusively (Almighty and Glorious is He). It is 
therefore necessary for the servant to be constantly engaged in worshipful 
obedience to his Master [Mawla], to be content with whatever Allah 
has allotted to him, and to harbor no doubts about Him. 
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As you should also be well aware, the amount of trouble experienced 
by any individual creature is in proportion to his quarrel with destiny 
[qadar] over that which is foreordained [maqdir], his compliance with 
his own desire [hawa’], and his lack of contentment [rida] with the 
divine decree [gada’]. Whenever someone is content to accept the 
divine decree, that person can enjoy rest and relaxation. Whenever 
someone is not content with it, on the other hand, his experience of 
misery and trouble can only be prolonged, and he will still obtain 
nothing from this world except that which has been allotted to him. As 
long as his personal desire persists in making its demands upon him, he 
cannot be content to accept the divine decree, because that desire is in 
contention with the Lord of Truth (Almighty and Glorious is He), and 
so his troubles can only intensify and multiply. 

The procurement of ease and comfort is the result of opposition to 
personal desire [haw], because it is bound to involve contentment 
[rida] with the divine decree [gada’]. The procurement of trouble and 
discomfort, on the other hand, is the result of compliance with personal 
desire, because it is bound to involve contention with the Lord of Truth 
(Almighty and Glorious is He). So may desire not be there, and if it is, 
let us not be! 

Should contentment [rida] be classed as one of the spiritual states 
lahwal], or as one of the spiritual stations [maqamat]? On this point 
there are differences of opinion among the qualified scholars and 
experts in the spiritual path [tariqa]. 

According to the people of ‘Iraq, it is one of the spiritual states 
lahwal]. It is not subject, they maintain, to active acquisition [kasb] by 
theservant [of the Lord]. It is rather an occurrence or visitation [nazila], 
a condition that settles for a while within the inner feeling, like all the 
other spiritual states [ahwal], then changes and passes away, as another 
state arrives to take its place. 

According to the Khurasànis, on the other hand, contentment [rida] 
is one of the spiritual stations [maqamat]. They consider it to be the final 
stage of absolute trust in the Lord [tawakkul], so that it represents the 
ultimate degree to which the servant [of the Lord] can attain through 
his own acquisitive capacity [iktisab]. 

It is possible to reconcile these two views, by stating the case as 
follows: 
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The initial stage of contentment [bidayat ar-rida] is subject to active 
acquisition [muktasaba] by the servant [of the Lord], which means that 
it is one of the spiritual stations [maqamat]. But its final stage [nihaya] 
is one of the spiritual states [ahwal], which means that it is not subject 
to active acquisition. 

In simple terms, someone who is content [radi] is someone who does 
not object to the foreordainment [taqdir] of Allah (Almighty and 
Glorious is He). 

It was Abū ‘Alī ad-DaqqàqP (may Allah the Exalted bestow His 
mercy upon him) who said: 

“Contentment [rida] does not mean that you are not affected by the 
experience of trial and tribulation. Contentment [rida] simply means 
that you do not object to the divine decision [hukm] and decree [gada’].” 

The wise elders [mashayikh] (may Allah the Exalted bestow His mercy 
upon them) have often said: 

“Contentment with the divine decree [ar-rida bi’l-qada’] is Allah's 
most splendid gateway, and it is this world’s Garden of Paradise. That 
is to say, when someone is blessed with the honor of contentment [ridd], 
he has already received the most abundant welcome, and has been 
honored with the most exalted nearness.” 

It is said that a pupil [tilmidh] once asked his teacher [ustadh]: “Is the 
servant aware that Allah (Blessed and Exalted is He) is well pleased 
with him?" “No,” replied the teacher, “how can he know that, when His 
good pleasure [rida] is imperceptible?” But the pupil said: “Oh yes, he 
does recognize it,” so the teacher asked: "How?" The pupil then 
explained: “When I find that my inner feeling is well pleased with 
Allah (Exalted is He), I know that He is well pleased with me.” So the 
teacher said: “You have done very well, young man!” 

It is indeed true that the servant will not be well pleased with Allah, 
unless the Lord of Truth (Glorious is His Majesty) is well pleased with 
him. Allah (Almighty and Glorious is He) has told us: 


Allah is well pleased with them, radiya 'llahu ‘an-hum 
and they are well pleased with Him. wa radii ‘an-h. 
(58:22) 


15 Aba ‘Alī ad-Daqqaq (may Allah bestow His mercy upon him) was the founder of a spiritual 
center in Nishapür, called Khanagah-i Sarawi. He died in A.H. 405/1014 C.E. One of his pupils, 
Abu Sa‘id ibn Abi 'l-Khair of Maihana in Khurasan, was a man of great saintliness who met and 
corresponded with the master-philosopher Avicenna [Ibn Sina]. Another was Abu 'l-Qàsim 
al-Qushairti, the author of an important and frequently quoted treatise entitled ar-Risalat 
al-Qushairiyya. 
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—That is to say, because of His good pleasure [rida] with them, they 
are well pleased with Him. 

It is said that Moses [Misa] (peace be upon him) once had a request 
to make of his Lord (Almighty and Glorious is He), so he said: “My God 
[Ilahi], point out to me a deed, such that, if I perform it, You will be well 
pleased with me." The Lord said: "You are not capable of that,” so 
Moses (peace be upon him) sank to the ground, prostrating himself 
[sajid] in humble submission. Allah (Almighty and Glorious is He) 
then conveyed to him by way of inspiration [awhd ilai-hi]: “O son of 
os My good pleasure resides in your contentment with My decree 
[inna rida’? ft rida-ka bi-qada 1i]." 

Let us also consider the following wise sayings: 

“Ifa person wishes to arrive at the stage of contentment [rida], let him 
stick to the course upon which Allah (Almighty and Glorious is He) 
has conferred His good pleasure [rida]." 

“Contentment [rida] is of two kinds, namely: (1) ready approval of 
Him [rida bi-hi], and (2) resigned acceptance of Him [rida 'an-hu]. 
There is ready approval of Him as a Manager [Mudabbir], and there is 
resigned acceptance of Him with respect to what He decrees as a Ruler 
[Hakim] and as a Judge [Fasil].” 

“Whensomeone iscontent [radi], it means that even if Hell [Jahannam] 
were to be placed on his right side, he would not ask for it to be moved 
over to his left side." 

“Contentment [rida] means the expulsion of disagreeable feelings 
from the heart, so that nothing remains except happiness and joy.” 

Rabi‘aal-‘Adawiyya (may Allah the Exalted bestow His mercy upon 
her) was once asked the question: “When is the servant [of the Lord] 
content [radi] with the divine decree [bi-’|-qada’|?” To this she replied 
(may Allah the Exalted bestow His mercy upon her): “When he is 
happy with affliction, just as he is happy with gracious favor.” 

It is said that ash-Shibli (may Allah the Exalted bestow His mercy 
upon him) once uttered the expression: 


There is neither any power la hawla 
nor any strength wa là quwwata 


except with Allah. illa bi lah. 
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—in the presence of al-Junaid (may Allah the Exalted bestow His 
mercy upon him), so al-Junaid (may Allah bestow His mercy upon him) 
told him: "In saying that, you are prompted by a feeling of annoyance, 
and the feeling of annoyance is due to the lack of contentment [rida] 
with the divine decree [qada’].” 

It was Abū Sulaiman [ad-Darani]!ó (may Allah the Exalted bestow 
His mercy upon him) who said: 

“Contentment [rida] means that you do not ask Allah to grant you the 
Garden of Paradise, and that you do not appeal to Him for refuge from 
the Fire of Hell." 

Dhu'n-Nün al-Misrt (may Allah the Exalted bestow His mercy upon 
him) once said: 

“These are three of the symptoms of contentment [rida]: (1) the lack 
of personal preference in advance of the divine decree [qad], (2) the 
absence of bitterness in the wake of the divine decree, and (3) the 
arousal of love in the midst of trial and tribulation." 

He also said (may Allah the Exalted bestow His mercy upon him): 

“It is the happiness of the heart with the bitterness of the divine 
decree [qada ]." 

When Abū ‘Uthman [al-Hiri] (may Allah the Exalted bestow His 
mercy upon him) was asked to explain the saying of the Prophet (Allah 
bless him and give him peace): 


What | ask of you is contentment [rida] in the wake of the divine decree [qada’]. 


—he said: “That is because contentment [rida] in advance of the 
divine decree [qada’] is only the prior determination to be content, 
while contentment [rida] in the wake of the divine decree [gada’] is the 
actual experience of contentment [huwa ’r-rida].” 

As we learn from a traditional report, someone once told al-Husain 


ibn “Alt ibn Abr Talib!? (may Allah be well pleased with him and with 


16 Abū Sulaiman ‘Abd ar-Rahman ibn Ahmad ibn ‘Atiyya ad-Darani (may Allah bestow His 
mercy upon him) was a pious devotee whose inclination lay toward extreme asceticism. He is 
renowned for his many memorable sayings. He died in A.H. 205 or 215. 

17 Al-Husain ibn “Ali ibn Abi Talib (may Allah be well pleased with him and with his father) was 
the grandson of the Prophet (Allah bless him and give him peace). 
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his father) that Abū Dharr!? (may Allah be well pleased with him) used 
to say: 

"Poverty is dearer to me than affluence, sickness is dearer to me than 
health, and death is dearer to me than life." 

So he said: “May Allah bestow His mercy upon Abi Dharr. As for 
myself, I say: ‘When someone relies upon the excellence of Allah’s 
choice, he does not wish for anything other than that which Allah has 
chosen for him." 

[Abū “Ali] al-Fudail ibn *Iyad!? once said to Bishr al-Haft [“the 
Barefoot"] (may Allah the Exalted bestow His mercy upon them both): 

"Contentment [rida] is more meritorious than abstinence [zuhd] from 
this world, because when someone is content [radi], he does not wish for 
anything above his actual situation." 

The view expressed by al-Fudail is the correct one, because it refers 
to contentment with one's actual condition [ar-ridà bi l-hal|, and all 
that is good resides in contentment with one's actual condition. Allah 
(Almighty and Glorious is He) said to Moses [Misa] (peace be upon 
him): 

“O Moses! I have ya Misa 
preferred you above mankind by My inni 'stafaitu-ka ‘ala 'n-nàsi 
messages and by My speaking [to you]. ^ bi-risalati wa bi-kalami 


So hold that which I have given you, fa-khudh mā Gtaitu-ka 
and be among the thankful." (7:144) wa kun mina ’sh-shakirin. 


That is to say: "Be content with that which I have bestowed upon 
you. Do not go looking for another situation, and be among the 


18 Aba Dharr Jundab ibn Junadat al-Ghifari (may Allah be well pleased with him) was among the 
earliest to embrace Islam, and he came to be one of the most distinguished of all the Companions 
of the Prophet (Allah bless him and give him peace). Noted for his humility and abstinence, he 
was so eager to acquire knowledge that he is said to have matched even Ibn Mas'üd (may Allah 
be well pleased with him) in religious learning. Together with Abū ’d-Darda’ and Abū ‘Abdi’llah 
Hudhaifa ibn al-Yamàn al-' Abasi (may Allah be well pleased with them both), he was one of those 
Companions who were called sahib sirr an-Nabi, because of the secret knowledge imparted to them 


by the Prophet (Allah bless him and give him peace). He died in A.H. 31 or 32. 


19 Abū “Alial-Fudail ibn ‘Iyad at-Talaqani (may Allah bestow His mercy upon him) died in Mecca 
in A.H. 187/803 CE. Born in Khurasan, he is said to have been a highwayman at the beginning of 
his career. After his conversion he went to Küfa, where he studied under Sufyan 
ath-Thawrt (may Allah bestow His mercy upon him) and achieved considerable repute as an 
authority on the Traditions of the Prophet (Allah bless him and give him peace). He is famous 
for his bold preaching before the Caliph Hartin ar-Rashid, who called him “the Prince of the 
Muslims." It is said that when he died sorrow disappeared from the world. 
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thankful.” In other words: “Be content with making the most of your 
actual condition [hifz al-hal]." 

Likewise to our own Prophet Muhammad (Allāh bless him and give 
him peace), He said (Exalted is He): 


And strain not your eyes toward that wa là tamuddanna 'aina-ka 
which We have given ila mà matta nà bi-hi 

for some pairs among them to enjoy— azwājan min-hum 

the flower of this world's life, that zahrata 'l-hayāti 'd-dunyà 
We may thereby put them to the test. — li-naftina-hum fi-h. 
(20:131) 


As well as giving this instruction to His Prophet (blessing and peace 
be upon him), He also commanded him to make the most of his 
actual condition [hifz al-hal], and to be content with the divine decree 
and bestowal of provision [ar-rida bi’l-qada@’ wa 'L-/atà'], in His words 
(Exalted is He): 


And the provision of your Lord wa rizqu Rabbi-ka 
is better and more lasting. (20:131) khairun wa abqa. 

That is to say: “That which We have bestowed upon you—in the way 
of Prophethood [Nubuwwa], knowledge [ilm], satisfaction [qana'a], 
patience [sabr], authority in religion [wilayat ad-din] and the rôle of 
exemplar [qudwa] therein—is far superior to that which We have 
bestowed upon anyone other than you." 

All goodness therefore resides in making the most of one’s actual 
condition [hifz al-hal], in being content with it, and in refraining from 
taking an interest in any condition apart from it, because the only 
possibilities, as far as that [other condition] is concerned, are the 
following: (1) it is your own allotted portion [qism], (2) it is the allotted 
portion [qism] of someone other than yourself, or (3) it is not a portion 
[qism] allotted to anyone, but something that Allah (Exalted is He) has 
caused to exist as a temptation [fitna]. 

If it is indeed your own allotted portion [qism], it is bound to come 
your way, whether you wish for it or not. It is therefore inappropriate 
for you to exhibit bad manners and greediness in its pursuit, for 
that would be judged unworthy by the standard of reason [‘aql] and 
knowledge [ilm]. 

If it is the allotted portion [qism] of someone other than yourself, you 
must not waste your time and energy on that which you cannot obtain, 
and which will never come your way. 


Concerning contentment 593 


If it is not a portion [qism] allotted to anyone, but merely a temptation 
[fitna], how could any intelligent person be content, and how could any 
sensible person consider it worthwhile, to seek and attempt to procure 
a temptation for himself? 

Certain experts on the subject have said: 

“Contentment [rida] with the divine decree [qada’] means that there 
is no significant distinction, as far as you are concerned, between what 
you like and what you dislike about His decree (Almighty and Glorious 
is He)." 

One of them has said: 

“It means patience [sabr] in enduring the bitterness of the divine 
decree [qada’].” 

Another has said: 

“It means laying the palms of one's hands on the ground [i.e., 
prostrating oneself] in the presence of Allah (Almighty and Glorious is 
He), and submitting [taslim] to His rulings [ahkam]." 

Another has said: 

“It means leaving it to the Manager [Mudabbir] to select the best 
option." 

Yet another has said: 

“It means giving up personal preference [ikhtiyar].” 

One of them has said: 

“The people who really experience contentment [ahl ar-rida] are 
those who eradicate personal preference from their hearts. This means 
that they accord no special preference to any of the various things they 
may want for themselves, nor to any of the things by which they intend 
to please Allah. They make no requests of Him, and they do not try to 
find out about a ruling [hukm] before it comes down [from Him]. So, 
when aruling [hukm] does come down from Allah, inasmuch as they are 
not eagerly awaiting it, and have not tried to learn about it in advance, 
they are content with it and take pleasure and delight in it.” 

The same person has also said: 

“Allah has some servants who see it as a gracious favor, bestowed 
upon them by Allah, when the sentence [hukm] of trial and tribulation 
is imposed upon them, so they thank Him for it and accept it gladly. But 
then they come to realize, in the wake of their delight in gracious favors, 
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that their preoccupation with the benefaction [ni ma], instead of with 
the Benefactor [Mun‘im], amounts to a shortcoming. Their hearts are 
now preoccupied with the Benefactor [Mun im], instead of with the 
benefaction [ni‘ma], and so the affliction runs its course over them, 
while their hearts are unaffected by it. 

“Once they have settled into this spiritual station [maqam], and have 
made it their permanent residence, their Master [Mawla] will transport 
them to a level that is even loftier for them and more elevated than 
that, because there is no limit and no end to His gifts (Almighty and 
Glorious is He).” 

At the very least, contentment [rida] must mean that one ceases to 
yearn for anything apart from Allah (Almighty and Glorious is He), 
since Allah (Almighty and Glorious is He) has declared it blameworthy 
to yearn for anything other than Him (Almighty and Glorious is He). 

Yahya ibn Kathir is reported as having said: “I read the Torah 
[Tawrah], and in it I saw that Allah (Glory be to Him and Exalted is He) 
says: 


‘Accursed is he whose reliance is placed upon a creature like himself.” 


In one of the traditions [akhbar], it is reported that Allah (Glory be 
to Him) says: 


By My Might, My Majesty, My Generosity and My Glory, I shall cut off with 
despair the hope of anyone who pins his hope on anything other than Me. I shall 
cause him to wear the garment of shame among the people. I shall banish him 
from My proximity, and I shall cut him off from access to Me. Will he go on 
pinning his hope, in the midst of adversities, on anything other than Me, when 
adversities are under My control, and I am the Ever-Living [al-Hayy]? Will he 
go on appealing to others apart from Me? Will he go on knocking with his mind 
at the doors of others apart from Me, when they are locked and their keys are 
in My hand? 


In another tradition [khabar], it is reported that Allah (Almighty and 
Glorious is He) says: 


Whenever a servant holds fast to Me, rather than to My creation, that fact 
becomes known from his heart and his intention [niyya], so the heavens and the 
earth andall within them conspire to bring about his downfall, but I provide him 
with a means of escape therefrom. And whenever a servant clings to a created 
entity, rather than to Me, I cut away the cords of heaven from above him, and 
I turn the earth into a swamp beneath his feet. Then I bring him to ruination 
in this world, and I make him suffer misery therein. 
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One of the Companions [Sahaba] (may the good pleasure [ridwan] of 
Allah the Exalted be upon them all) is reported as having said: “I once 
heard Allah's Messenger (Allah bless him and give him peace) say: 

“If someone takes pride in human beings, he deserves to be treated with 
contempt." 

In the words of another wise saying: 

“If a person relies upon a creature like himself, he deserves to be 
treated with contempt. Because of his ambitious desire [tama'] to get 
whatever he wants, he is prevented from consulting his inner feeling, 
distracted from his true aspiration, and exposed to degradation and 
abasement. Two things are therefore stacked against him, namely, 
humiliation in this world and remoteness from Allah (Almighty and 
Glorious is He), without the addition of one single atom to increase his 
sustenance." 

One of the experts had this to say: 

“I know of nothing more harmful to spiritual aspirants [muridin] and 
seekers [talibin] than ambitious desire [tama]. I know of nothing more 
detrimental to their hearts, nothing more likely to make them suffer 
degradation, nothing more injurious to their inner feelings, nothing 
more likely to keep them far removed from their goal, and nothing more 
serious as a distraction from their true aspiration. 

"As for why this is so, the reason is simply that it amounts to a form 
of polytheism [shirk], wherever they may be, because one of them has 
attributed a partner to Allah (Almighty and Glorious is He), inasmuch 
as he has focused his ambitious desire [tama‘] on a creature like himself, 
who is powerless to cause any harm or provide any benefit, and 
incapable of giving or withholding any gift. He has thereby assigned the 
power of the King [Malik] to His slave [mamlük]. So what of his claim 
to piety [wara‘]? His claim to piety will not be recognized as genuine, 
until he attributes all things to their Owner [Malik] (Almighty and 
Glorious is He), then seeks to obtain them from Him, and does not seek 
to obtain them from anyone other than Him.” 

As someone else has explained: 

“Ambitious desire [tama] has a root and a branch. The root of it is 
heedless neglect, while its branch consists of hypocritical ostentation 
[riyà'], promoting an undeserved reputation [sum /a], pretense and 
affectation, and a fondness for acquiring prestige in the eyes of the public." 
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Jesus [ Isa] (peace be upon him) once said to the Disciples [Hawariyyin]: 
“Ambitious desire [tama] is the deadly enemy of inspiration [wahy]." 
One of the experts on this subject is reported as having said: 

“It happened one day that I felt a strong desire for something 
belonging to this world, but then an invisible voice [hatif] called out to 
me, saying: ‘O you there! Since the free man with spiritual aspirations 
[al-hurr al-murid] can find whatever he seeks in the presence of Allah, 
it ill befits him to depend in his heart upon servile creatures ['abid]." 

You should also know that Allah has certain servants [‘ibdd] who are 
unconscious of the fact that ambition must be focused on the One who 
has the power to grant what they desire, until they receive the blessing 
of grace [baraka] from an unexpected source. Only then do they realize 
that the state of ambitious desire [tama ] is a defective condition among 
the spiritual states [ahwal]. It is a lower degree than all the degrees 
attained by those, among the people of absolute trust in the Lord, whose 
knowledge is based on direct experience [al-“arifin min ahl at-tawakkul]. 

No trace of ambitious desire [tama ] can enter and settle in the heart 
of the spiritual aspirant [murid], unless it be on account of total 
remoteness from Allah (Almighty and Glorious is He), due to his 
having focused his ambition on a creature like himself, and because fear 
has not deterred him from doing so, even though he is well aware that 
his Master [Mawla] knows absolutely everything about him. 


6 


Concerning truthfulness [sidq]. 


A for truthfulness [sidq], the basic guidance on the subject is 
contained in the words of Allah (Almighty and Glorious is He): 


O you who believe, be careful yd ayyuha ’lladhina 
of your duty to Allah, amanu ’ttaqu 'llaha 
and be with the truthful. (9:119) wa kūnū ma‘a’s-sadigin. 


—and in the traditional report, transmitted on the authority of 
* Abdu'llàh ibn Mas'üd (may Allah be well pleased with him), who 
stated that the Prophet ( Allah bless him and give him peace) once said: 

When the servant [of the Lord] never ceases to tell the truth, and makes 
truthfulness [sidq] his constant pursuit, he is eventually recorded in the sight of 
Allah as a champion of truth [siddiq]. But when he never ceases to tell lies, and 
makes falsehood [kidhb] his constant pursuit, he is eventually recorded in the 
sight of Allah as a professional liar [kadhdhab]. 

It is said that Allah told David (peace be upon him), by way of 
inspiration: 

O David, if someone confirms the truth of My word [saddaqa-ni] in the privacy 
of his conscience [sarira], I will confirm the truth of his word [saddaqtu-hu] in the 
opinion of the creatures in his public life. 

You must know and understand that truthfulness [sidq] is the mainstay 
of the business [‘imad al-amr], the means by which it is brought to 
completion [tamám], and by which it is kept in good order [nizam]. It 
ranks second only to Prophethood [Nubuwwa], as we know from the 
words of Allah (Almighty and Glorious is He): 


And whoever obeys Allah wa man yuti i 'llha 

and the Messenger, they are in wa "r-rasüla fa-ula ika 

the company of those ma‘a’lladhina an‘amta 'alai-him 
to whom Allah has granted mina ’n-nabiyyina 

gracious favor—the Prophets, wa 's-siddiqina wa ’sh-shuhada’i 
the champions of truth, the martyrs wa 's-salihm: 

and the righteous—and the best wa hasuna ula’ ika 

of company are they!” (4:69) rafiqa. 
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The word sàdiq [truthful] is the simple adjective corresponding to the 
noun sidq [truthfulness], while the term siddiq [champion of truth] is a 
more intensive form. The siddiq is someone who makes such a constant 
practice of sidq, that it comes to be his regular habit and his natural 
disposition, and truthfulness [sidq] becomes the predominant aspect of 
his character. 

Truthfulness [sidg] means that no distinction is made between what 
is believed in private and what is professed in public. The person who 
is simply truthful [sadiq] is therefore someone who tells the truth in his 
verbal statements [sadaqa ft aqwali-hi], while the champion of truth 
[siddiq] is someone who tells the truth not only in his verbal statements, 
but also in all his actions and states of being [sadaqa fi aqwali-hi wa jami i 
af ‘ali-hi wa ahwali-hi]. 

In the words of one the wise: 

"If anyone wishes for Allah to be with him, he had better make 
truthfulness [sidq] his constant practice, for Allah is with those who are 
truthful [fa-inna 'llaha maa 's-sadiqm]." 

It was al-Junaid (may Allah the Exalted bestow His mercy upon him) 
who said: 

“The truthful person [sddiq] experiences spiritual transformation 
[yanqalibu] forty times a day, while the hypocrite [mura i] remains stuck 
in one and the same state of being for forty years." 

Let us also consider the following wise sayings: 

“Truthfulness [sidq] means speaking the truth [al-qawl bi'l-haqq], even 
in situations of grave danger." 

"Truthfulness [sidq] means ensuring the mutual consistency of private 
belief and public statement." 

“Truthfulness [sidq] means keeping that which is unlawful [haram] 
from lodging in the corner of one's mouth." 

“Truthfulness [sidq] means putting one's loyal commitment to Allah 
into active practice." 

Sahl ibn ‘Abdi’llah [at-Tustari] (may Allah the Exalted bestow His 
mercy upon him) once said: 

"The fragrant aroma of truthfulness [sidq] cannot be detected in the 
presence of someone who applies the oil of hypocritical flattery [dahin] 
to himself or to other people." 
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It was Aba Sa‘id al-Qurashi (may Allah the Exalted bestow His 
mercy upon him) who said: 

“The truthful person [sadiq] is someone who is fully prepared to die, 
and who would not be embarrassed by any secret of his, if it happened 
to be disclosed. Allah (Exalted is He) has said: 

Then long for death, fa-tamannawu 'l-mawta 
if you are truthful folk! (2:94)? in kuntum sdadiqin. 

These sayings also deserve to be quoted: 

“Truthfulness [sidq] means genuineness in the affirmation of Divine 
Unity [sihhat at-tawhid], together with the sense of purpose [qasd]." 

"The real meaning of truthfulness [haqiqat as-sidq] is that you would 
always tell the truth, even in a situation of deadly peril, from which 
nothing but lying could save you." 

“Three things are never lacking in the truthful person [sadiq], namely: 
(1) graceful charm [halawa], (2) dignity [haiba], and (3) a lively sense 
of humor [malaha]." 

Dhu n-Nün al-Misri (may Allah the Exalted bestow His mercy upon 
him) once said: 

“Truthfulness [sidq] is the sword of Allah; it cuts through anything 
upon which it is brought to bear.” 

It was Sahl ibn ‘Abdi’llah [at-Tustari]? (may Allah the Exalted 
bestow His mercy upon him) who said: 

“The principal offense of the champions of truth [siddiqim] is the one 
they commit by conversing only with their fellows."?! 

Fath al-Mawsili (may Allah the Exalted bestow His mercy upon him) 
was once asked to explain the meaning of truthfulness [sidq]. By way of 
response, he stuck his hand into the blacksmith’s brazier, pulled out a 
piece of iron, which was being heated in the fire, and placed it on the 
palm of his hand until it cooled. “This,” he said, “is truthfulness [sidq].” 

When someone asked al-Harith al-Muhasibi (may Allah the 
Exalted bestow His mercy upon him) to describe the distinguishing 


mark of truthfulness [sidq], he said: 


20 These words of Allah (Exalted is He) occur in Q. 2:94 and 62:6. 
2 


This saying calls to mind the English idiom: "preaching to the converted." 
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“The truthful person [sádiq] is someone who would not mind, because 
of the goodness of his own heart, if every one of his faculties moved out 
into the hearts of his fellow creatures. He does not like other people to 
notice all the minute details of his good work, but he does not object to 
their noticing what he does badly. If he did object to that, it would 
indicate that he would like them to regard him with excessive admiration, 
and this is not in keeping with the moral standards of the champions of 
truth [akhlaq as-siddiqm]." 

One of the wise once said: "If someone does not perform the 
permanent religious duty [al-fard ad-dà' im], his performance of the 
temporary religious duty [al-fard al-mu'aqqat] will not be accepted of 
him." When asked to explain what he meant by the permanent 
religious duty, he said: “Truthfulness [sidq]." 

Let us give the last word to the wise man who said: 

“If you seek Allah by means of truthfulness [sidq], He will give you a 
looking glass, a mirror in which you will see every detail of the marvels 
and wonders of this world and the Hereafter." 
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